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ABSTRACT

Kurdish rebellions have generally had religious tones and motives except for the most
recent one: the PKK. As the central actor of the Kurdish movement in Turkey, the
PKK was set up as a political party in 1978 and began its armed resistance against the
Republic of Turkey in 1984. In its earlier years, the PKK was a secular organization
that was critical towards Islam. Islamic motives and Muslim Kurds have become
visible within the Kurdish movement in Turkey over the past decade. How can we
make sense of the emergence of Islamic motives and the increase of Muslim Kurds’
visibility within the Kurdish movement? In an attempt to solve this puzzle, I
analyzed organizational texts such as statutes and programs. I also researched the
opinion pieces and news articles on the subject. Furthermore, I carried out in-depth,
semi-structured interviews in Amed (Diyarbakir) and Istanbul mainly with actors and
sympathizers of the Kurdish movement. Through this case study, I synthesize the
earlier social movements models from a ‘culturalist’ perspective and elaborate on the
recent transformation of the Kurdish movement. In doing so, I hope to contribute to
the literature on social movements in Turkey and bring the impact of the Kurdish

movement’s transformation on the Kurdish issue to the table.

Keywords: Social Mobilization, Civilian Friday Pra}/ers, Religion, Islam, Alevi,
Sunni, Kurdish Movement, Kurdistan, Turkey, PKK, DOKH, BDP, AKP, New Social
Movements, Culturalist Perspective
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OZET (ABSTRACT IN TURKISH)

PKK o6ncesindeki Kiirt isyanlar1 genel olarak dini ton ve motiflere sahip olmuslardir.
Tiirkiye’deki Kiirt hareketinin temel aktorii olan PKK, 1978’de siyasi bir parti olarak
kurulup 1984’te Tiirkiye Cumhuriyeti’'ne karsi silahli direnise ge¢mistir. PKK ilk
yillarinda, Islam’a elestirel yaklasan sekiiler bir orgiit olmustur. islami motifler ve
dindar Kiirtler, Tiirkiye’deki Kiirt hareketinde son 10 yildir goriiniir hale gelmektedir.
Kiirt hareketinde Islami motiflerin ve dindar Kiirtlerin artan gériiniirliigiinii nasil
aciklayabiliriz? Bu bilmeceyi ¢6zmek igin, orglitsel tiiziikk ve programlari inceledim.
Ayrica, konuyla ilgili kose yazilarini ve haber metinlerini arastirdim. Bunun yanisira,
cogunlugu Kiirt hareketinin aktorii ve destekgisi olan kisilerle Amed (Diyarbakir) ve
Istanbul illerinde derinlemesine ve yari-yapili miilakatlar gergeklestirdim. Bu vaka
calismasinda, Onceki toplumsal hareket modellerini ‘kiiltiirelist’ bir perspektiften
sentezleyip Kiirt hareketinin son donemdeki doniisiimiine yogunlagsmaktayim. Bunu
yaparak, Tiirkiye’deki toplumsal hareketler literatiiriine katkida bulunup Kiirt
hareketinin doniisiimiiniin Kiirt meselesini nasil etkiledigi konusunu masaya

yatirmay1 umuyorum.

Anahtar Kelimeler: Toplumsal seferberlik (mobilizasyon), Sivil Cuma Namazlari,
Din, Islam, Alevi, Sunni, Kiirt Hareketi, Kiirdistan, Tiirkiye, PKK, DOKH, BDP,
AKP, Yeni Toplumsal Hareketler, Kiiltiirelci Perspektif
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CHAPTER 1

INTRODUCTION

13

We [‘seyda’s'] did something that our people
wanted, they were happy and they said ‘We will
continue this and will not let it disappear’...There is the
guesthouse, for the visitors. We led the first [Civilian]
Friday prayer in the courtyard of that guesthouse, 2011,
3" month, 23°.”

The interviewee quoted above, Mehmet Eminoglu, is one of the religious
leaders that initiated the Civilian Friday prayers in Amed (Diyarbakir), Kurdistan®. In
March 2011, Kurdish people began to perform Friday prayers in open public spaces
such as parks and town squares. These civilian prayers were the Kurdish people’s

protest of the Turkish state’s assimilationist policies towards its non-Turkish citizens.

! Seyda is the Kurdish name for a religious community leader. Unlike imams, seydas
in Turkey are educated in madrasas and prevented from leading prayers in mosques.

> “Hallamizin istedigi bisey yaptik, cok sevindiler ve dediler ki ‘Biz béyle devam
edecegiz ve bunu birakmayacagiz.’...Konuk evi var, misafir konukevi. Belediye
konukevi avlusunda ilk [sivil] Cuma namazi orda kildirdik, 2011, 3. ay, 23.”

? Not recognized in today’s nation state-based international arena, Kurdistan refers to
the land where Kurds make up the majority. After the collapse of the Ottoman Empire
in the post-World War I period, Kurdistan was divided between Turkey, Iran, Iraq
and Syria. Today, many Kurds use the names of Northern, Eastern, Southern and
Western Kurdistan in reference to the Turkish, Iranian, Iraqi and Syrian parts,
respectively.



What marks these prayers as significant is that they were initiated and led by the
followers of the Kurdish movement® in Turkey’. Although the decision makers of the
movement began to adopt this new protest and participate in it, they were not the ones
to initiate it. The role of the Kurdish movement’s followers in shaping movement
policies is important because it forces us to reexamine social movement theory and
reconsider mobilization patterns among minority groups.

Religion has historically been an important component of Kurdish political
action. The Sheikh Said rebellion® (1925) and the Dersim resistance’ (1937) are prime
examples of incidents where Kurds fought against the Turkish state. Both actions
were concerned with the self-rule of Kurds but also had a religious overtone (Shafii
Islam and Alevism, respectively). Influential religious leaders of the Kurdish
community often led such confrontations and religion has been an important aspect of
Kurds’ mobilization.

However, the most recent organized Kurdish resistance, the Kurdistan
Workers’ Party (Partiya Karkerén Kurdistan, PKK), emerged as a secular movement
that did not have a religious appeal. In the Turkish political environment of the 1970s,
the main opposition to the state came from left-wing organizations, which were

secular and somewhat hostile towards religion®. In its attempt to influence the

* There have been numerous social and political movements in different parts of
Kurdistan over the past century. For the sake of brevity, I use the description
“Kurdish movement” to refer to the Kurdistan Workers’ Party (Partiya Karkeren
Kurdistan, PKK) and the different organizations that are affiliated with it.

> The Kurdish movement operates in all of the four parts of Kurdistan. In this thesis, I
only focus on the Kurdish movement’s activities in Turkey. A geographically wider
analysis would certainly be important and is left for future studies on this topic.

® For more information on the Sheikh Said rebellion, see Bruinessen (1984) and
Robert Olson (1989).

7 For more information on the Dersim resistance, see Bruinessen (1994a) and Besikgi
(1990).

® Important examples are People’s Liberation Party-Front (Tirkiye Halk Kurtulus
Partisi-Cephesi, THKP-C), Liberation Army of Peasants and Villagers (7iirkiye Isci
2



religious majority of Turkish and Kurdish societies and crush left-wing opposition in
the 1970s and 1980s, the Turkish state used anti-communist propaganda that
portrayed this opposition as ‘heathen.” The PKK was born out of this environment
and set up as a pro-Kurdish Marxist-Leninist political party’. In 1984, the party took
up arms and began to carry out attacks against the Turkish state. Despite the state’s
anti-communist propaganda, the PKK mobilized millions of people and transformed
itself into a social movement with a complex web of organizations in the time-span of
a couple of decades'”.

We can trace back the use of religious motives in the Kurdish movement to
the end of the Cold War period in the early 1990s. Soon after the collapse of the
Soviet Union, in 1995, the PKK held its 5t congress in which it decided to remove
the hammer and sickle from its flag''. Although this change reflected the shifting
positions in the arena of international relations, it was perceived by many to be the
Kurdish movement’s attempt to gain the loyalty and support of religious Kurds in

Turkey who had historically been pro-Turkish state (Bruinessen, 1999).

Koylii Kurtulus Ordusu, TIKKO), Revolutionary Path (Devrimci Yol, DEV-YOLI),
Revolutionary Left (Devrimci Sol, DEV-SOL), Revolutionary Cultural Society of the
East (Devrimci Dogu Kiiltiir Ocaklar:, DDKO), Liberation (A4la-Rizgari) and Kawa.

? For more information on PKK’s establishment, see Jongerden and Akkaya (2011).

1% Some examples to these organizations are the Union of Communities in Kurdistan
(Koma Civakén Kurdistan, KCK), Democratic Society Congress (Demokratik Toplum
Kongresi, DTK), Peace and Democracy Party (Baris ve Demokrasi Partisi, BDP),
People’s Defence Forces (Hézén Parastina Gel, HPG), Party of Free Women
(Partiya Jina Azad, PJA), Democratic and Free Women’s Movement (Demokratik
Ozgiir Kadin Hareketi, DOKH), Union of Patriotic Imams (Yekitiya Meleyén
Welatparéz, YIB), Mesopotamia Culture Center (Mezopotamya Kiiltiir Merkezi,
MKM), Azadiya Welat and Ozgur Gundem newspapers, Firat News Agency and ROJ
TV.
"http://www.google.com/url?sa=t&rct=j&q=&esrc=s&source=web&cd=2&ved=0C
DcQFjAB&url=http%3 A%2F%?2Frojbas].files.wordpress.com%2F2012%2F02%2Fp
kk-5-kongre-kararlari.pdf&ei=q92wUOaNCqT44QSY -
oDoAw&usg=AFQjCNF38CurxOAqjRuoNcgK8wBonkCARg

3



However, only recently have the religious themes within the Kurdish
movement become visible. The emergence of Civilian Friday prayers in March, 2011
is a key example of this increasing visibility. In these weekly prayers, thousands of
Kurds come together to protest the Turkish nationalist attitude of the Presidency of
Religious Affairs (Diyanet Isleri Baskanhgi, DIB)". Every mosque in Turkey is state
sponsored and the Turkish state regulates religious affairs through its aforementioned
presidency. The state provides the imams of these mosques with salaries as well as
the outline of their Friday prayer sermons. These sermons are in Turkish and often
include hostile remarks with regards to the Kurdish movement. In coming together
outside mosques, Kurdish people use Friday prayers as a space of protest. Other
examples of the increasing religious overtone are the inclusion of publicly religious
figures such as Altan Tan in the movement, the organization of the first Kurdistan
Islam Conference, the arrangement of mevlits”® for the deceased PKK guerillas, and
the use of religious rhetoric in the discussion of the Kurdish issue'".

The main question of this thesis is: How can we explain the increasing
visibility of religious motives in the Kurdish movement in Turkey? One hypothesis
claims that this change is a short-term tactical move made in response to the Islamist
Justice and Development Party’s (4Adalet ve Kalkinma Partisi, AKP) rise to power in
2002"°. Another hypothesis suggests that the increasing visibility of Islamic themes in
the Kurdish movement represents a long-term strategic maneuver adopted in response

to the dynamic political and social conjunctures in national and international

2 http://ikjnews.com/?p=497

1 Islamic memorial services that are often, but not only, carried out 40 days after the
loss of someone.

* To clarify, I use the Kurdish issue to refer to the particular conflict in Turkey.
Clearly, the broader Kurdish issue is more complex and encompasses the whole of
Kurdistan.

' http://www.haber365.com/Haber/BDPnin_KurtIslam_Sentezi/
4



politics'®. Although both hypotheses hold some truth, they are misleading due to their
ignorance of the recent transformation that has taken place inside the Kurdish
movement in Turkey. In debating whether this change is short or long term, these
hypotheses construct the Kurdish movement as a ‘top-down’ organization where only
the leaders of the movement form policies and determine the course of Kurdish
collective action. Although this may have been the case in the 1980s and the 1990s,
the new century introduced a drastic change in the way Kurdish people organize and
mobilize in Turkey. This unique transformation provides new empirical data for
social scientists and constitutes the central puzzle of this study.

In this thesis, I argue that the increasing visibility of religious motives within
the Kurdish movement in Turkey is neither a short-term tactical move nor a long-term
strategic maneuver. Instead, I argue that this change reflects a deeper fundamental
transformation that has taken place in this movement over the past decade.
Furthermore, I posit that the two primary reasons for this transformation were the
expansion and diversification of the masses that have supported the PKK and the
capture of PKK leader Abdullah Ocalan in 1999. In the second chapter, I historicize
the Kurdish movement and discuss the critical approach it had towards religion until
the 1990s. In the third chapter, I focus on Civilian Friday prayers and other similar
developments that are crucial indicators of religious Kurds’ increasing agency inside
the movement. I also discuss the Turkish state’s hegemony over religious affaris
withing the context of the Kurdish issue and describe some of the independent
Kurdish Islamic Initiatives that have emerged since 1980. In the fourth chapter, I
deepen my analysis of the Kurdish movement’s recent transformation and historicize
Kurdish women’s mobilization as another case study. In the final chapter, I explore
the degree to which the Kurdish movement can continue its secularity and discuss the
consequences of the emergence of religious themes and motives inside the Kurdish

movement in Turkey.

' http://haber.gazetevatan.com/pkknin-din-karti/369596/4/Haber
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The fundamental transformation of the Kurdish movement has its roots in the
early 1990s because this period witnessed the expansion of the PKK into a larger
social movement. Although it was set up as a political party and later transformed
into a guerilla army based in the mountains of Kurdistan, the PKK was influential in
Turkey both socially and politically. The People’s Labor Party (Halkin Emek Partisi,
HEP) was established in 1990 as the first legal pro-PKK political party. It entered the
1991 elections and won 18 seats in the Turkish parliament'’. Pro-PKK religious
organizations such as the Union of Patriotic Imams (Yekitiya Meleyén Welatpareéz,
YIB) were created in 1991 (Bruinessen, 1999). Kurdish women formed the Patriotic
Women’s Association (Yurtsever Kadinlar Dernegi, YDK) in the early 1990s
(Caglayan, 2007a: 57). The pro-PKK daily newspaper Ozgiir Giindem was
established in 1992 (Akyol, 2012: 12). Although all of these organizations were
legally independent of the PKK, they shared its principles and constituted the social
web of the Kurdish movement. For the first time in the history of the Kurds in
Turkey, hundreds of thousands of people mobilized for mass action and street
protests. Resistance was no longer limited to the mountains of Kurdistan and spread
to towns and urban centers.

The second reason for the movement’s fundamental transformation is the
capture of the PKK leader Abdullah Ocalan in 1999. When CIA and MOSSAD
agents captured Ocalan in Kenya and turned him in to Turkish authorities'®, the PKK
lost the most important member of its leadership and entered a recession phase. This
phase peaked when one of the PKK commanders, Abdullah Ocalan’s brother Osman,
and the hundreds of guerillas that were loyal to him left the PKK and settled in
different parts of Southern Kurdistan in 2004'°. After 1999, the PKK was forced to

http://www .bianet.org/bianet/siyaset/117387-1990dan-bugune-hepten-dtpye-
kurtlerin-zorlu-siyaset-mucadelesi

'8 http://www.highbeam.com/doc/1P2-18684824.html
19 “Kiirt Hareketinin Kronolojisi” Toplum ve Kuram Journal, 5 (2011): 33
6




restructure itself and mobilize in a way that was more sensitive to the different
demands of its ideologically diverse base. Decision-making was no longer under the
hegemony of movement actors and the Kurdish masses increased their political
agency by introducing the ‘bottom-up’ component of social and political mobilization
to the Kurdish movement. Coupled with the expansion of the Kurdish movement’s
base, the capture of Abdullah Ocalan in 1999 served as a catalyst and made it
necessary for the Kurdish movement to transform into an even larger social
movement with a complex web of organizations.

To reiterate, my main goal is to explain the emergence of religious motives
inside the Kurdish movement in Turkey. For this purpose, I will investigate how the
Turkish state’s anti-communist propaganda and the PKK’s outlook on religion have
transformed since the 1970s. Furthermore, I will explore the effects of the PKK’s
secular structure and ideology in the 1980s, and explain the role of the pro-PKK
religious organizations that were established in the early 1990s. I will also examine
the causes and the effects of the armed conflict between the Kurdish Hizbullah and
the PKK during the 1990s. The Justice and Development Party have been in power in
Turkey since 2002. In this thesis, I will investigate the effects of this change in power
and explore the transformation of state policies on religion. Furthermore, I will delve
into the implications of recent events such as the Civilian Friday prayers with regards
to the secularity, mobilization and transformation of the Kurdish movement. Lastly, I
will explore how the actors and the base of the Kurdish movement perceive the

questions above.

1.1. Theoretical Framework

Social movement (SM) theory provides the theoretical framework of this

thesis. Today, most researchers describe the Kurdish movement in Turkey as an



ethnic and/or nationalist movement (Arakon, 2010: 181. Van Bruinessen, 1994b).
Accordingly, one may suggest that the existing literature on nationalist movements is
a better fit for this thesis as a theoretical framework. However, it is problematic to
describe the PKK as an ethnic and/or nationalist organization. Although the PKK
champions the cause of Kurdish rights since the 1970s and initially had the goal of
creating an independent Kurdistan, it dropped this goal in the 1990s and does not
identify itself as an ethnic and/or nationalist movement. Even if the PKK were to be
such a movement, social movement theory would still be instrumental for this thesis
because ethnic and/or nationalist movements “belong to a subset of social
movements” (Romano, 2006: 5) and social movement theory provides a larger and
more comprehensive theoretical framework for understanding the different dynamics
of ethnic and/or nationalist movements. As David Romano points out, working within
a large theoretical framework also requires a careful synthesis of different theories
(Romano, 2006: 18). Let us now go through a chronological outline of social
movement theory and determine where the different trends in this literature
correspond to in the discussion of the emergence of religious themes and motives
inside the Kurdish movement in Turkey.

SM theory emerged in the early 20" century and has changed significantly
since then. Broadly, I categorize the several theories that exist in this literature into
three trends; the °‘emotionalist,” the ‘rationalist’ and the ‘culturalist.”  The
‘emotionalist’ trend refers to the collective behavior (mass society) and relative
deprivation models that emphasize the emotional aspect of SMs and neglect their
rational, calculated, and politically instrumental elements. Up until the 1970s,
Collective Behavior theorists described SMs as “spontaneous, unorganized, and
unstructured phenomena” (Morris, 2000: 445). According to these theorists, people
who are not fully integrated in the society randomly and emotionally react to their
existing situation. Although present-day theorists reject most aspects of the collective

behavior theory, they still pay attention to the role of emotions in SMs.



Following the ‘emotionalist’ trend, many scholars argued in the 1960s that a
sense of relative deprivation and inequality drives the masses to mobilize and
participate in collective action (Gurney and Tierney, 1982). This deprivation can be in
relation to other groups who have more power or the mobilizing groups’ unfulfilled
expectations. Although the relative deprivation model expanded the scope of the
collective behavior theory, it fails to explain the rational and organizational
components of SMs. Furthermore, it cannot explain why only a few minority groups
mobilize for change whereas most minority groups experience injustices and relative
deprivation. Today, most students of SMs criticize this model for neglecting the
mechanisms that lead to mobilization, but consider the role of ‘temporal’ relative
deprivation as a potential cause for social action and disruption.

The introduction of rational explanations for political action began to
transform SM literature in the late 1960s. Moving away from the previous
‘emotionalist’ views, the ‘rationalist’ trend composed of the rational ,choice, resource
mobilization, political opportunity, and framing models emphasizes the
instrumentalist aspect of collective action based on reasonable calculations. With its
roots in economical theory, the rational choice model treats members of SMs as
rational actors. According to this model, individuals strategically weigh the costs and
benefits of political actions and pursue strategies that will minimize their costs and
maximize their utility (Mancur Olson, 1965: 29). The main criticism against this
theory highlights its inability to solve the free rider problem: Why would rational
actors choose to participate in collective action if they can benefit from its gains
without participating in it? Due to its departure from explanations based on emotions
and spontaneity, this approach paved the way for a new tradition in SM theory.
Although it continues to have support among SM theorists, this model has been in
decline due to its rigidity that neglects post-industrial cultural elements.

In a similar rational fashion, the resource mobilization theory emphasizes the

importance of resources in the development of SMs (Jenkins, 1983: 528). Examples



of such resources are money, solidarity, social networks, participants and prior
mobilization experience. The condition for the emergence of SMs lies in their ability
to mobilize sufficient resources. Accordingly, this explains why some movements
succeed in mobilizing people whereas others fail. However, the criticism against the
rational choice approach for its rigidity that neglects post-industrial cultural elements
can also be made for resource mobilization theory.

Expanding upon the rational choice and resource mobilization perspectives,
the political opportunity model underlines the existence of political contexts that are
conducive for SM activity. Here, the emphasis is on political conditions and
constraints, the actors that engage in SMs, and the agents against whom these actors
mobilize (Tarrow, 1996: 54). Accordingly, political opportunity structures may
constrain or trigger movement activity, depending on the positions of political
institutions and elites.

The political opportunity approach has been adjusted and improved by the
proponents of the framing model over the past decades. For people to mobilize, the
claims and the actions of SM leaders must be ‘framed’ in order to resonate with
audiences including the movement’s base, media, sympathetic allies, potential
recruits and elites (Benford and Snow, 2000: 614). The framing model can in a way
be described as a transition from the ‘rationalist’ trend to its ‘culturalist’ counterpart
where agency and decision-making are dominated by but not reserved for movement
leaders. Still, the ‘rationalist’ tradition remains to be ‘too structural’ and does address
concepts such as emotions, meanings, affect, and bottom-up mobilization. Although
the political opportunity and framing models were dominant in the field of SM theory
at the end of the 20" century, they have come under the powerful critique of the
‘culturalist’ theorists from the New Social Movements and Cultural Perspective
models.

Although they appreciate the discussion of rational motivations and methods

for social mobilization, the ‘culturalist’ theorists describe ‘rationalist’ theories such as

10



the political opportunity model as ‘too structural’ and reinstate the importance of
affect, meanings, emotions and agency in the discussion of SMs. At the dawn of the
21% century, the New Social Movements scholars pointed at a paradigm shift that
occurred in the 1960s. It was argued that the rise of the post-industrialist economy
gave birth to new forms of SMs that focus on human rights-based social and political
conflicts (eg. national, anti-war, queer, ecological, feminist movements) as opposed
to class-based issues such as economic well being and distribution (Buechler, 1995;
Kendall, 2005). Here, the motivations for movement participants are post-material
politics and newly constructed identities. Influenced by post-structuralism, the New
SMs theory emphasizes situated subjectivity over the objectivity and structuralism of
the rationalist tradition. Moving away from organizations’ formal governing
structures and emphasizing identity, solidarity and shared experience, the New SMs
theory “allows for the possibility to understand the mobilization of loosely connected
networked organizations that operate as independent nodes and are “leader-full.””*"”
In other words, this theory reflects the loosening of the rigid boundaries that exist
between movements’ actors and supporters in prior SM theories. The New SMs
model gained importance and acceptance over the past decade and inspired the most
recent approach toward social movements: the cultural perspective.

Furthering the New SM theory, intellectuals from the cultural perspective rule
out the dichotomy between culture and structure and argue that creativity, meanings
and emotions are crucial components of the process in which post-industrial identities
are created (Jasper, 1997: 175). In other words, collective action is as much a contest
over meaning as it is a struggle over resources and political opportunities. Emotions
play a crucial role in the ways we perceive our world and the ‘rationalist’ trend falls
short of fully explaining how and why people participate in collective action. The

‘culturalist’ trend composed of the New SMs and Cultural perspectives is more

*http://metworkmovements. wordpress.com/2012/04/06/new-social-movements-
theory-and-mediated-mobilization/
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central to this thesis because it shifts the focus from structural elements and
movement actors to movements’ bases and to the ways how cultures, meanings,
agencies and subjectivities are negotiated during social mobilization processes.

So far, I have broadly evaluated the transformation of the existing literature on
social movements. Expanding this literature, Christian Smith (1996: 2) argues that the
study of religion in SM theory has been neglected until recently. According to Smith,
religion is a part of the business of social disorder, collective confrontation and
political protest. It can be used both for the maintenance of the status quo and the
challenging of existing injustices. Smith lists the main reasons for the negligence
towards religion in SM studies as the dominance of the secularization theory,
structural-functionalism’s domination over American sociology in the mid-20"
century, the view of religion as a source of consensus and harmony, and the shift
away from earlier ‘emotional’ SM theories (such as the collective behavior and
relative deprivation) to later ‘rational’ ones (rational choice, resource mobilization
and political opportunity models). However, we can argue that the importance of
religion in discussions of social mobilization increases as the ‘culturalist’ trend brings

back the concepts of affect, meaning and emotions in these discussions.

1.2. Research Design

For the textual part of my research, I used organizational materials from the
Turkish state and the Kurdish movement. Examples of such materials are manifestos,
legal documents, statutes, programs, written correspondence between actors,
interviews, and pamphlets. I also used relevant news articles and publications that
have appeared in the media since 1970. Through the use of these texts, I historicize

the Kurdish conflict and the use of religious themes within the Kurdish movement.
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Furthermore, the narrative, interpretive and performative analyses of these texts shed
more light on the positions of the Turkish state and the Kurdish resistance.

Textual analysis of organizational documents and news articles may
illuminate the past but understanding the current dynamics in which the Kurdish
movement operates requires in-depth face-to-face interviews with movement actors
and supporters. In a social movement, the actors both shape and are shaped by the
movement’s base. This bi-directional relationship requires us to answer the following
question: How have the Kurdish movement’s actors and base perceived the place of
religious motives and themes inside the Kurdish movement? The exploration of how
the secularity of the Kurdish movement has been and is perceived by the movement’s
actors and base is necessary to understand the dynamics of the movement’s decision-
making processes and constitutes an important aspect of this study.

In the ethnographic part of my research, I interviewed 15 movement actors
and supporters between the ages of 25 and 60 in Amed and Istanbul. My reasons for
choosing these two cities are practical; in both of these places I had contacts who
served as gatekeepers and helped me reach interviewees. Moreover, the different
locations of these cities, Northern Kurdistan and Western Turkey respectively,
diversified the backgrounds of the interviewees. The interviews were semi-structured
and the interviewees mostly determined their course (Barnard, 2000: 193). As the
interviewer, I had a more passive role and only intervened to keep the interviewees on
topic. I used voice recording and persons’ real names only when the interviewers
gave me verbal consent”.

Since I consider myself a member of the Kurdish movement’s base, building a
relationship of trust with the interviewees was not difficult. As a politicized

individual critical of state practices towards Turkey’s Kurdish population, I am in a

1 A written consent might work better in a Western context but, given the sensitivity
of this issue, it can make interviewees in Turkey uneasy and prove to be counter
productive.
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privileged position to understand the experiences and the concerns of my
interviewees. However, I think that my middle class Istanbulite background at times
hindered this process. Despite this risk, I positioned myself as an overt and open
researcher. Owing both to this sincerity and the similarity of our political stances, I
was perceived as an insider, which in turn enabled me to conduct useful interviews.
Lastly, one of the major gaps in my research was the lack of interviews with
active members of the PKK. As the main actor in the Kurdish movement, the PKK is
at the center of many debates throughout this thesis. Unfortunately, legal and logistic
problems prevent me from carrying out interviews with active militants. However, I
had access to a former guerilla who agreed to give me an interview for this research.

Through her, I had an insight into the inner-dynamics of the PKK and its secularism.

1.3. Significance

As previously stated, the main question of this thesis is: How can we explain
the increasing visibility of religious motives in the Kurdish movement in Turkey?
Despite the conservative Kurdish base and the Turkish state’s anti-communist
propaganda, the PKK has continued to grow since its establishment as a secular
movement. The religious themes within the Kurdish movement became visible only
recently. The Civilian Friday prayers that started in March 2011, the inclusion of
publicly religious figures such as Altan Tan in the movement, the organization of the
first Kurdistan Islam Conference, the arrangement of mevlits for the deceased PKK
guerillas and the use of religious rhetoric in the discussion of the Kurdish issue are
important examples of the increasing salience of religious motives in the Kurdish
movement in Turkey over the past decade. This transformation constitutes the central

puzzle of this study.
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How and why is the aforementioned transformation taking place? Many
scholars of political sociology focus on the questions of how and why a movement
comes into being, but overlook the drastic organizational transformations that take
place in different resistance movements after their formation. In explaining the recent
transformation of the Kurdish movement, I hope to fill this gap and make a
contribution to the broader literature on social movements. In this research, I
synthesize the rational choice, political opportunity, and framing models from a
‘culturalist’ perspective and explore the extent to which these theories can explain the
development and transformation of contentious politics in Turkey. A comprehensive
inquiry on why the Kurdish movement transforms itself requires the careful analysis
of the cultures, meanings and symbols that the movement constructs. By asking the
question of ‘How?’, I hope to have a more comprehensive answer to the question of
‘Why?’.

Lastly, in this thesis, I also comment on whether the organizational capacities
of the Kurdish movement would be any different today if the PKK had not been as
secular as it was during its emergence. If this reflection produces plausible arguments
on the movement’s history and tactics, it will surely enrich the literature on the
Kurdish issue in Turkey. This thesis will also explore the degree to which the Kurdish
movement can maintain its secular character. How can the establishment of the Union
of Patriotic Imams in 1991, the conservative discourse employed by movement
actors, the incorporation of religious figures into the movement and the Civilian
Friday prayers be explained and contextualized? With a comprehensive analysis of
these phenomena, we can speculate on the consequences of the emergence of

religious motives inside the Kurdish movement in Turkey.
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CHAPTER 2

THE ESTABLISHMENT AND HISTORY OF THE SECULAR PKK

As previously stated, the Civilian Friday prayers, the organization of the first
Kurdistan Islam Conference, the arrangement of mevlits for the deceased PKK
guerillas and the use of a religious rhetoric in the discussion of the Kurdish issue are
important examples of the increasing salience of a religious themes in the Kurdish
movement in Turkey over the past decade. In this thesis, I argue that this change
reflects a deeper fundamental transformation that has taken place inside the
movement. In order to better understand this increasing visibility of religious motives
and the recent transformation of the Kurdish movement, one must contextualize the
birth of the movement in the 1970s and its development in the 1980s and the 1990s.
In this chapter, I historicize the movement’s secularism through examining
organizational texts and news articles. I also refer to the interviews I carried out in
Amed and Istanbul in order to explore movement members’ and sympathizers’

perceptions of the Kurdish movement’s secularism.

2.1. The Birth of the PKK

The PKK was established in Amed on November 27, 1978, as a Marxist-
Leninist political party (Jongerden and Akkaya, 2011: 125). Unlike the Kurdish

political organizations of the period, the PKK set the creation of an independent
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Kurdistan as its main goal and identified the use of violence as a political instrument.
Moreover, it drew its members and militants from the disenfrenchised members of
Kurdish society such as students, workers and peasants. This put the PKK in a unique
position because Kurdish political parties have historically “adopted a rather
conservative outlook and organized around tribal leaders and structures” (Ibid: 124).
The unorthodoxy of the PKK’s formation can also be observed in the words of Rusen
Seydaoglu Ayyildiz, who is the director of a women’s grassroots NGO in Amed:

13

...Today we say that there were twenty-nine
uprisings before the organization of the PKK. Most of
these were actually formed along conservative lines, also
a bit nationalist. Conservatism and nationalism [were]
intertwined**.”

The core group establishing the PKK was composed of Kurdish students in
Turkey’s capital Ankara and led by Abdullah Ocalan; a political science student in
Ankara University. Most of these students were inspired by the revolutionary
struggles that were taking place in different parts of the world such as Cuba,
Palestine, Angola, Laos and Algeria. They were active in workers’ protests and
attended the meetings of various Turkish left-wing organizations such as the People’s
Liberation Party-Front of Turkey (Tiirkive Halk Kurtulus Parti-Cephesi, THKP-C)
and the Workers and Peasants Liberation Army of Turkey (Tiirkive Is¢i ve Koylii
Kurtulus Ordusu, TIKKO). Soon after their politicization, Abdullah Ocalan and his
comrades became disillusioned with revolutionary Turkish organizations due to their
inadequate focus on the assimilation of Kurds in Turkey. In response to Kurdish
political demands, these organizations have typically invited Kurds to focus on the
class struggle in Turkey, suggesting that the Kurdish issue would automatically be

solved when a class revolution takes place in the country.

2« Bugiin PKK daha hani érgiithi bi sekle girmeden once, biz yirmidokuz tane

isyandan bahsediyoruz. Bunlarin ¢ogu ashinda o muhafazakar c¢izgide olusmus
isyanlar, ulusalci ¢izgi biraz da. Hani ulusalcilikla muhafazakarlik icice ge¢mis.”
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Unlike the armed revolutionary groups of the 1970s in Turkey, the PKK did
not immediately attack the security forces of the state and underwent a period of
training and preparation. This was mainly because the Turkish state brutally crushed
all left-wing opposition groups as soon as it discovered them. Therefore, although the
PKK was established in 1978, it carried out its first attack on the Turkish military in
1984 (Ibid: 131). For six years, the PKK organizers traveled in different parts of
Kurdistan, held town meetings and recruited new militants. During these years, the
PKK also consolidated the Kurdish opposition by forcing, at times violently, other
political parties in Northern Kurdistan to either join the PKK or cease their political
acitivites (Marcus, 2007: 31). By 1984, the PKK had local support in many towns and
villages across Northern Kurdistan. This support continued to grow after 1984 and the
PKK became the most serious threat to the Turkish Republic. Now, let us turn to the

details of this mobilization process.

2.2. The Dynamics within the PKK

13

As the movement came to the cities after the 90s, this
contradiction deepened. It became a torture to go to the
schools of the system. Everyday I was questioning, ‘If I
am Kurdish, why do I study here? Why am I forced to
take these classes? Why can I not speak Kurdish?” We
had a National Security course, given by a military
officer”...I said that the root of a word was Kurdish.
Slowly and slowly, I was becoming rebellious. Then the
teacher slapped me in such a way! He said, ‘There is no
language called Kurdish! How do you make this thing
up?’ He said, ‘Who enters such thoughts into your
brain? I will call your father!” But seriously, my nose
was bleeding so much, and this guy was holding me and

> The National Security courses, given by military officers, are mandatory and
continue to be taught until today.
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asking ‘Who told you this?,” that this was a Kurdish
word. On that day, I decided that I could not live in this
system. On that very day, I made my decision. As the
guerillas visited our house, this [decision] intensified.
Although I became a civil servant, I realized that I could
not live like this. One day, my mother visited me as I
was in the office. I went downstairs to meet my mother
and she spoke in Kurdish. At that moment my supervisor
came and said ‘Why is your mother speaking in Kurdish
here?’ That was the second blow for me. I said ‘The hell
with state offices, with being a civil servant, with
schools, with everything!” I made my decision and did
not let my family sense it. I had a national
counsciousness and with that, I joined [the PKK]*'.”
(Arya Asmin)

The excerpt above is from an interview I made in Istanbul with Arya Asmin.
Arya joined the PKK in 1992 and was captured in Syria in 2001. After spending one

year in a Syrian prison cell, she was handed over to Turkish security forces and spent

** “Yani 90lardan sonra o hareketin tamamiyle sehirlere inmesiyle birlikte bu ¢eliski

gittikce derinlesti. Artik sistem okullarinda okumak tamamiyle bi iskence halini
almaya basladi. Yani hergiin seyin sorgulamasint yapiyordum, ‘Madem ki ben
Kiirdiim neden ben burda okuyorum? Neden zoraki bir sekilde bu dersleri
goriiyorum? Neden Kiirtce konusamiyorum?’ Bizim Milli Giivenlik dersi vardi, bi
tane subay geliyordu...Bi tane kelimenin kokeninin Kiirtce oldugunu ben séyledim.
Artik biraz yavas yavas boyle asilik seylerim baslamisti. Ogretmenden 6yle bi tokat
vedim ki! Dedi ‘Kiirt¢e diye bi dil yoktur! Sen nerden uyduruyorsun?’ dedi ‘Kim
bunlart senin kafana koymus? Babani ¢agiracam!’ Ama var ya béyle burnumdan kan
geliyor, adam ha bire bastirtyor, boyle tutmus burami ‘Kim sana bunu soylemis?’
vani bunun Kiirtce sey oldugunu. O giin iste, artik bu sistem icersinde
vasayamiyacagimin kararint verdim yani. O giin asi o giin o karari verdim.
Gerillalarin gelip gitmesiyle birlikte bu bende daha ¢ok yogunlasti. Ha devlet
memuru olmama ragmen birgiin baktim ki artik yasanilacak gibi degil yani. Birgiin
annem geldi iste ben dairedeydim annem geldi. Ben de asagi gittim annemi almaya,
annem Kiirt¢e konustu. O esnada bizim miidiir geldi, dedi ‘Senin annen niye burda
Kiirtge konusuyor?”’ O, ikinci darbe oldu benim igin. Dedim ‘Ne devletin daireleri, ne
memurlugu, ne okulu, ne hichbir sey!’Kararimi verdim, aileye hissettirmedim,

hissettirmedim kararimi verdim. Bu sekilde yani, belli bi ulusal biling vardi yani, onla
birlikte katildim.”
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five years in Turkish prisons. Currently, Arya resides in Istanbul and works in a pro-
PKK journal. Above, Arya describes how she became politicized and mobilized in the
Kurdish movement. With regards to the attitude towards religion inside the PKK, she
makes the following statement:

13

Let me tell you frankly, before 2000 there was not
any [focus on religion]. You know Marx says ‘Religion
is the opium of the people,” it was just that

identification. The PKK never questioned [analyzed]
25 95

religion™.

The statement above shows that the PKK had a critical approach towards
religion in its earlier years. Identifying religion as the opium of the people, most of
the PKK cadres did not have a religious discourse. One can observe the PKK’s
critical approach towards religion also through the examination of organizational
documents. In 1989, the PKK leader Abdullah Ocalan wrote a book entitled ‘The
Revolutionary Approach to the Problem of Religion®® (Din Sorununa Devrimci
Yaklagim). In this book, Ocalan provides the readers with a brief history of
monotheistic religions and offers his analysis of how religions shape, and are shaped
by, humanbeings (Ocalan, 2008, 3" edition). His critical approach towards religion
can be observed in the title of this book. Identifying religion as a problem, Ocalan
points at how religions have been used in history by power holders in order to
maintain the status quo of their times. Ocalan exhibits a similar attitude towards
religion in other writings. In ‘The Fact of the Oligarchical Republic’ (Oligarsik
Cumhuriyet Gergegi), Ocalan suggests that Kurds became more Islamist as they lost

their Kurdishness (Ocalan, 2001: 12). Creating a link between Kurds’ Islamization

3 “2000°den éncesini, ben sana agik soylivim sey yoktu. Marks hani denir ya ‘Din bi
afyondur,’ sadece o belirlemeden ibaretti. PKK hi¢chir zaman dini sey yapmadi,
sorgulamasint yapmadi.”

*® The names of Ocalan’s books were translated by the author of this thesis.
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and assimilation, Ocalan points at the political uses and functions of religion in
Kurdish history.

The PKK’s critical approach towards religion, especially Islam, has been
manipulated by Turkish media outlets and politicians since the 1990s. In an article
that appeared in the toplumsalhafiza.com [collectivememory.com] website in 2011,
the author reviews Abdullah Ocalan’s previous statements on religion and concludes
that he neglected, and even insulted, Islam in the 1990s”. Similary, the former
Turkish Minister of Interior Affairs Idris Naim Sahin recently showed photos of two
PKK militants that were posing with a wild boar that they had just killed*® and
circulated a video of four PKK militants making a parody of namaz performances in
order to prove that the PKK has been a Communist, atheist and anti-Islamic
organization since its establishment®’. Such anti-communist state propaganda at times
includes anti-Armenian racism and describes the PKK as a ‘communist-Armenian-
terrorist organization®””. Although such statements are manipulative and farfetched,
they have found audience among the Kurdish population in Turkey. Many Kurds
viewed the PKK as a ‘heathen and communist organization’ in the 1990s and some
still continue to do so. The below excerpt serves as an example of this perception of
the PKK:

13

Now I say this openly and clearly, if you are doing
politics in a place, you have to be knowledgable about the
people living there. For example, if you are working in
the Kurdish geography, you have to know that religion
has a strong influnce among Kurds. You want to work in
a religious environment, you want to earn the approval of
that region. Despite this, you work in an opposite way,

*7 http://www.toplumsalhafiza.com/ocalanin-din-hakkindaki-donusumu_11494.html

*% 1ike Judaism, Islam forbids the consumption of pork-related products. Although
there is no proof of these two militants’ consumption of the boar that they killed, the
minister is convinced that this photo ‘exposes the truth about the anti-Islamic PKK.’

** http://www.haberdar.com/meclis-te-pkk-dinsizdir-tartismasi-3475545-haberi
3% http://www.radikal.com.tr/haber.php?haberno=237804
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you work with a method different than the people in that
area perceive. You will not be very successful. The
Kurdish movement was not very influential among the
people [in Kurdistan] because it had a leftist point of
departure®'.” (Ziilfii Ciftkuran, emphasis added)

Another interviewee goes even further, claiming that the PKK used an atheist

discourse in the 1990s:

13

In our village, nearly 20-30 people went to the
mountains [joined the PKK]-almost 30. So as one of them
was going, his or her father was reading the Koran. He or
she got mad at him [the father], saying ‘Why are you
reading the Koran? We will be in this state as you
continue reading the Koran’ as he or she left. Things like
that. An atheist discourse against religion and religious
beliefs was used in the 90s. And this directly caused
people to be wary of them®.” (Adnan Ferat)

Both of the statements above were given by interviewees who had been
distanced from the PKK in the past mainly because of their aforementioned
perception. Both interviewees are now closer to the Kurdish movement and suggest
that the movement’s hostility towards religion no longer exists. Although I agree with

the statement that Islam and religious themes have found more space inside the

U “Simdi sunu acig ve net séyliiyorum, siz bi yerde siyaset ettiginiz zaman o yerin, o
bélge insammin hakkinda bilgi sahibi olmaniz gerekir. Ornegin Kiirt cografyasinda
eger bi ¢alisma yapiyorsaniz, Kiirtlerin dini yoniin agwr bastigini bilmeniz lazim. Ve
simdi siz kagip ta o dini yonii agir olan bi bélgede bi ¢alisma yapacagsiniz, o
bolgenin rizasimi kazanmak isteyeceksiniz ve ilerlemesini isteyeceksiniz. Ama buna
nazaran, o bolge insanin zittina-tersinden, onun algiladigi degil de baska yonden bi
yontemle siz buna basvurdugunuz zaman fazla basarili olamazsiniz. Kiirt hareketi ilk
¢tkista, sol iizeri oldugu igin bolge halki icersinde pek fazla agirligi olmadi.”

2 “Bizim koyde, 20-30 tane falan daga ¢ikan oldu-30’a yakn. Iste bi tanesi daga
¢tkarken babasi Kuran okuyor...Bu kiziyor babasina, ‘Sen ne Kuran okuyorsun? Sen
bu Kuran't okuduk¢a biz bu halde olacagiz’ diye ¢ikiyor yani. Bu tiir seyler. Dine
kars1 ve dini inancin kendisine karsi, yani ateist soylem sey oldu yani, 90l yillarda
cok pratiklestirildi. Bu da tabi ¢ekinceye yol acti direk algilarda.”
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Kurdish movement over the past decade, I believe that the two statements above
reflect a misconception about the PKK and the larger Kurdish movement. To clarify,
PKK actors’ critical approach towards religion does not imply that the PKK as an
organization disrespected people’s religious beliefs or practices. In fact, the PKK
leader Ocalan was well aware of the denialist approach to religion among communist
groups and included the following statement in the introduction of his book on

religion:

13

The denialist approach to religion under the name of
communism has created a dangerous effect in general, but
particularly in the Middle East. Let us state that this
approach has caused alienation from the people and
therefore enabled the empowerment of reactionary
attitudes. We can even say that the denialist approach to
religion is a crude application of dialectic materialism
and constitutes one of the major reasons why revolutions
have not advanced in the Middle East®>.” (Ocalan, 2008,
3" edition: 11)

At this point, one can question whether Ocalan’s caution about the denialist
approach was shared among PKK militants and insist that the PKK as an organization
was hostile towards religious beliefs and practices. However, former guerilla Arya
Asmin’s following statement provides us with an insight into the inner dynamics of
the PKK and forces us to differentiate between criticism and disrespect or hostility:

13

In the guerilla, I never personally saw people criticize,
look down upon or approach differently those friends
who performed the namaz’®. I never saw it in the areas
that I lived in, at least. You can debate the conditions for

3 “Din gercegine komiinizm adi altinda inkdrc yaklasim, genelde oldugu kadar,
ozellikle Ortadogu halklarinda ¢ok tehlikeli bir etki yaratmistir. Bu yaklasimin
halktan soyutlanmaya, dolayisiyla da gericiligin olduk¢a giiclenmesine yol agtigini
hemen belirtelim. Hatta denilebilir ki, din gercegine inkdarct yaklasim, diyalektik
materyalizmin  kaba uygulanmast anlaminda olup, Ortadogu devrimlerinin
gelismeyisinin en 6nemli nedenlerinden birisidir.”

** Islamic prayers that are performed five times a day.
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performing namaz in a war zone. But those conditions
were created for the people. For example, a guerilla
simply has to provide his or her security. You need to
have guards for keeping watch, no? But for the friends
that performed namaz, their watch times arranged in
accordance with the prayer times. Or their patrol
schedules were change accordingly... It [the PKK] never
intervened in people’s religious beliefs. For example, |
remember, the guerilla friends came to us, my mother and
them would be performing namaz. When the friends
[guerillas] entered [the house] as my mother was praying,
the friends would step back [give her room to pray
comfortably]. Afterall, it was about respect, she had a
religious belief and they respected it. During the months
for fasting, the guerillas would not even drink a cup of

35
water™".”

In the first part of this statement, Arya suggests that there were religious
guerillas in the PKK and that these guerillas were not treated any differently.
Therefore, one could argue that the PKK leaders did not have a hostile approach
towards religious practices among the guerillas. In the second part, the discussion
shifts to the PKK militants’ interaction with Kurdish civilians and Arya explains that
PKK militants were careful in not allowing their critical approach towards religion to

hinder the mobilization of Kurdish people and prevent the growth of the movement’s

3 “Gerillada, hichir zaman bu namaz kilan arkadaslarin ayipsandigin iste farkli bir

sekilde yaklasildigint veya bu arkadaslarin elestirildigini bizzat kendim gérmedim
yvani, yasamadim. En azindan yasadigim alan itibariyle bunu gormedim. Bi savag
sahasinda sen-namaz kilma sartlarin ne kadardir o bile dahi tartisilir. Ama o
insanlara o kogullar yaratiliyordu yani. Mesela, en basidinden diyelim bi gerilla
kendi giivenligin saglamak zorundadir. Nobet saatleri olmasi gerekiyor degil mi?
Ama namaz kilan arkadagslarin nobet saatleri, namaz saatlerine gore degistiriliyordu.
Veya bi devriyeye ¢ikmasi gerekirken onu degistiriyordu...Hichir zaman insanlarin
dini inanglarina da karismadi. Mesela ben hatirliyorum c¢ocuklugumda gerilla
arkadaslar geliyordu bize, annem onlar namaz kilarlardi. Arkadaslar iceriye
girdiklerinde annem namaz kildiginda arkadagslar geri ¢ekilirlerdi. Bir sayginlikti
sonugta, onun bir dini inanci var ona karsi bir sayginlikti. Oruglu, oru¢ ayt
oldugunda gerillalar geldiginde hi¢bir sekilde, bir bardak su bile dahi icmezlerdi.”
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base. Therefore, the claim that the PKK has been an anti-Islamic and ‘heathen’
organization remains to be problematic. Still, the PKK was aware of this
misconception and began to implement policies in the early 1990s with the aim of
countering the Turkish state’s anti-PKK propaganda with regards to religion.

In a top-down fashion, the PKK leaders ordered the establishment of the
Union of Patriotic Imams (Yekitiya Meleyén Welatparéz, YMW) in 1991 (Bruinessen,
1999). This union brought together several seydas across Northern Kurdistan and
aimed to counter the Turkish state’s anti-PKK propaganda portraying the party as a
heathen and anti-Islamic organization. However, the union was not very effective and
did not influence the Kurdish population living in Turkey. The excerpt below shows
the limits of the YMW’s effectiveness in Kurdistan:

13

I swear to God, let me tell you openly, I do not know
much about the Union of [Patriotic] Imams. I know that it
existed and had a role in secterian and tribal conflicts. I
know that they established a certain degree of social
peace...I know that they resolved blood feuds and
enmities, they were respected for that. But I did not
follow them closely or had anything to do with them®.”

(Arya Asmin)

As we can see above, the union did not reach its goal of countering state
propaganda on religion and had a more instrumental role in secterian and tribal
conflicts such as blood feuds. The main reason for this limited effectiveness is the
‘top-down’ establishment of this organization. Not having grassroots involvement and

support in its foundation, YMW was rather perceived as a tactical move in reaction to

* “Valla hani sana agik soylivim Imamlar Birligi hakkinda ¢ok fazla benim bilgim

yok. Yani o6yle bi birligin oldugunu biliyorum, oézellikle sey, mezhepsel-asiretsel
sorunlarda on planda oldugunu biliyorum. Belli toplumsal bi barisi sagladiklarini
biliyorum halk icersinde...Kan davalarini falan ¢ozdiiklerini, diismanliklart
¢ozdiigiinii yani boyle bi itibarin oldugunu biliyorum yani. Etkin bi rol oynuyor o
noktada ashinda, Kiirdistan’da etkin bi rol oynuyor. Ama benim bi onlarla oyle bir
seyim olmamusti yani yakin bir takibim falan olmamais.”
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the state’s anti-PKK propaganda. The following conversation from the interview I
made with Ziilkiif Xweshevi, a non-partisan religious high-school teacher from
Amed, portrays this public perception of the union:

13

Z.X.: maybe...the Union of [Patriotic] Imams...was created
because of the concern for responding, with religion, to the strong
religious [state] discourse...it emerged as a political tactic that needed
to be employed, I think’’.”

After the failure of the Union of Patriotic Imams in mobilizing the Kurdish
masses, the Kurdish movement leaders organized the Islamic Movement of Kurdistan
(Hereketa Islamiya Kurdistané, HIK) in 1993. Unlike the Union of Patriotic Imams,
the HIK was a diaspora movement based in Europe, mainly Germany. Since 1993, the
HIK has been leading religious protests and meetings in Europe where seydas discuss
the Kurdish issue and use Islamic motives extensively’®. In 2004, the HIK changed its
name to Islamic Society of Kurdistan (Civaka Islamiya Kurdistan, CIK) and
continued its activism in Europe. Although it was also established in a top-down
fashion, the lack of extensive Turkish state propaganda in Europe enabled the CiK to

influence the Kurdish masses until today.

2.3. PKK Mobilization despite the Organization’s Critical Approach towards
Islam

Although the PKK’s critical approach to Islam, combined with the state
propaganda portraying the PKK as a heathen organization, hindered the mobilization

of Kurdish masses in some parts of Kurdistan, it did not prevent the PKK from

31«7 X.: Belki de...Imamlar Birligi...giiclii dini séyleme karsi dinle cevap verme
endisesiyle ortaya ¢ikmis...O siirecin bir geregi olarak, yapilmasi gereken bir siyasal
taktik olarak ¢iktigini diisiiniiyorum.”

** http://www.cik-baweri.com/en/
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gaining millions of supporters and expanding its base in the 1990s. Religion is only
one aspect of the Kurdish movement’s mobilization and other factors have enabled
the increase in PKK support across Turkey and Kurdistan. Arya Asmin points at the
personal interactions between Kurdish civilians and PKK militants as a key element
of this increasing support:

“ So the Leadership’” always says, ‘The PKK’s
acceptance by the people is...about the way guerillas sit

[behave] and live™.””

Moving away from the daily encounters between civilians and guerillas, the
BDP parliamenterian Altan Tan points at the history of the Kurdish issue in Turkey

and the lack of a solution to it:

13

Now let us imagine someone...who sympathizes with
the PKK. This person’s son, daughter, brother, cousin,
one or more than one of these people are in the
mountains. One or more than one people have lost their
lives or are in prison. The first one is this, this interlace.
The second one is that no one debates the PKK'’s
ideology, whether it is Marxism, Socialism, Stalinism or
Leninism. I mean the masses that support, except for the
few elite intellectuals...They say ‘I have rights, rights
that are violated. I am pressured, tortured and treated
unfairly. Necmettin Erbakan, Tayyip Erdogan, Ali, Veli,
Hasan, Hiiseyin, I supported these people but the issue is
not solved. They deceived me, stalled me but the PKK or
KCK or DTP or BDP, Kurdish political organizations
fought for me.” As long as the lack of a solution to it

%% Although the word Onderlik (Leadership) does not refer to a particular person in
any language, it is used specifically for Abdullah Ocalan by the actors and the
supporters of the Kurdish movement, indicating the importance of this figure in
Kurdish society.

0 “Yani, Onderlik hep sey der, yani ‘PKK'nin ilk halk icersindeki
kabulu...gerillalarin oturma ve yasam tarzlariyla alakal bi seydir.”
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remains, nobody judges the ideology, program or
41 s

attitudes™ .

In the two statements above, interviewees point out several important factors
that have contributed to the Kurdish movement’s growth in Kurdistan during the
1990s despite the heavy state propaganda portraying the PKK as a heathen and anti-
Islamic organization. Although the daily interactions between Kurdish civilians and
PKK guerillas, and the lack of a solution to the Kurdish issue, are important in the
discussion of Kurdish mobilization, they do not explain why the aforementioned state
propaganda could not prevent the PKK from expanding its base. An interviewee
pointed at the religious justifications Kurdish people gave for the PKK rebellion,
despite the PKK’s critical approach towards religion, in the following way:

13

Among the people, in my village, in my district, even in
the cities some people, the ones except the political cadres,
did not understand these issues. There were even the ones
that defended this PKK discourse with religion, that
defended with religion by linking it [PKK’s insurgency]
with religion*?.” (Ziilkiif Xweshevi)

' “Su an PKK'ye sempati duyan...bir sahis diigiinelim. Bunun oglu, kizi, kardesi,

amcast oglu, dayist oglu, bunlardan biri veya birka¢t mutlaka dagda. Biri veya
birka¢i mutlaka dagda hayatini kaybetmis, biri veya birka¢i mutlaka cezaevinde.
Béyle bir icice gecmislik var, birincisi bu. Ikincisi, doniip de kimse PKK nin
ideolojisini, yani Marksizm midir Sosyalizm midir Stalinizm midir Leninizm midir
bunu tartismiyor. Yani destek veren kitleyi kastediyorum ben, ¢ok az bir elit aydin
entellektiiel okumus yazmusg kitle haric...Sunu soyliiyor, diyor ki ‘Benim haklarum var,
gaspedilen haklarim var. Bana uygulanan bir baski var, zuliim var, iskence var.
Necmettin Erbakan, Tayyip Erdogan, Ali, Veli, Hasan, Hiiseyin, bunlara ben destek
verdim ama su ana kadar bu sorun ¢éziilmedi. Bunlar beni kandirdi, oyaladi ama
PKK veya KCK veya DTP veya BDP, kimse Kiirt siyasal orgiitleri bunlar benim i¢in
miicadele etti.” Simdi bu c¢oziimsiizliik devam ettigi miiddetce kimse ideolojiyi,
programi, tavirlari yargilamiyor.”

2 “Halk icersinde, benim koyiimde, benim ilcemde, sehirlerde bile bu ideolojiyi
benimseyen bazi kadrolar, siyasal kadrolar disinda halk zaten bu meseleleri pek
anlamiyordu. Hatta PKK 'nin bu soylemini de dinle savunan, dine ekleyerek bi sekilde
dinle savunusunu yapan seyler de vardi.”

28



Shortly after this interview, another interviewee provided me with the perfect
example of these religious justifications:

“ In 1995, Giinay Aslan asked Mr. Ocalan this question.
About religion, I want to remind you of 1995. Mr. Ocalan
responded to that friend in this way: ‘I myself, when I was
a child, I would fill the stove for the Hodja as I was going
to the mosque. And I was reading the Koran, performing
the namaz and fasting. I performed the namaz in such a
way that the Hodja would tell me ‘Ocalan, you will fly with
this namaz, you will fly with this namaz!”> Mr. Ocalan
never took up a position against religion. He never objected
to it. The second answer [question] Gilinay Aslan asked
was: ‘If you win, let’s say you won and Kurdistan
Independence Movement was in power, how will you
rule?” In response, Mr. Ocalan said this: ‘I will have a
referendum. If my people want sheria I will bring sheria, if
they want [secular] law, I will bring [secular] law.” That is
freedom. Whatever the people want a person acts

accordingly™®.” (Mehmet Eminoglu)

Although I was unable to find any information on Giinay Aslan’s interview,
my interviewee’s narration of Aslan’s interview and emphasis on Abdullah Ocalan’s
piety shows how religious justifications were given for the PKK rebellion by the base

of the Kurdish movement. Given the religious majority of the Kurdish masses that

B «1995°te Giinay Aslan, Sayin Ocalan’a bu soruyu sordu. Dinle alakali, 1995 in
hatirlatmasi yapmag istiyorum. Sayin Ocalan o zaman o arkadasa béyle yanit verdi:
‘Kendim, ben ufag iken, camiye giderken Hoca’ya sabahleyin sobayr ben
dolduruyordum. Ve hem Kuran’i okuyordum, namazimi kilryordum, orucumu da
tutuyordum. Hatta oyle namaz kiliyordum ki Hoca bana diyordu ‘Ocalan sen
ucacaksin bu namazla, bu namazla ucacagsin!’ Sayin Ocalan dine karsi bir tavir
koymadi ve koymamistir. Dine karsi de ¢igmamuistir. Yalniz Giinay Aslan’in sordugu
ikinci cevap: ‘Eger siz basarirsaniz, diyelim ki kazandimiz Kiirdistan Ozgiirliik
Hareketi basa geldi, yonetiminiz ne olacag?’ Cevaben Sayin Ocalan kendisine boyle
cevap verdi: ‘Ben halk oylamasina gidecegim. Milletim seriat istediyse seriati
koyacagim, kanunu isterse kanunu biragacam.’ Zaten ozgiirliik béyle. Yani millet ne
isterse insan ona gore hareket eder.”
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have supported the PKK, such religious justifications given for the rebellion are not
surprising. However, one should also mention the secularizing effect of the PKK on
the Kurdish population in Turkey. In the 1970s, the PKK viewed itself as a wake-up
call to Kurdish people from the oppression they had experienced for many decades.
PKK cadres traveled across Northern Kurdistan in the 1970s and held town meetings
where they explained the several goals of their resistance. The PKK did not only fight
against the Turkish state but also against certain components of Kurdish society such
as feodalism (van Bruinessen, 2000: 9) and sexism (Caglayan, 2007b: 97). The party
declared war on many Kurdish feudal lords and opened all of its ranks to women as
well as men. As the PKK mobilized hundreds of thousands of people over the 1970s
and the 1980s, both of the aforementioned components became weaker. Throughout
this transformation, the Kurdish society in Turkey became more secular. In the
discussion of the Kurdish issue, the PKK cadres and sympathizers mainly employed a
secular and Marxist-Leninist discourse. The participation of thousands of Kurdish
women, the majority of whom did not wear headscarves, in the PKK can be read as
an indicator of the secularizing affect the PKK had on the predominantly Muslim and
conservative Kurdish society where women’s social and political participation had
been minimal. Although the expansion of the PKK’s base in the 1990s enabled the
emergence of Islamic motives inside the movement over the past decade, the top-
down relation the PKK leaders had with their constituents in the 1970s and the 1980s
had a secularizing affect on Kurdish society. The mayor of the Sur district in Amed,
Abdullah Demirbas, describes this complex relationship between the leaders and the
base of the Kurdish movement as follows:

13

So there is both, the [PKK’s] emerging approaches
[that are critical towards Islam] change the [Kurdish]
society and the society’s [religious] sensitivities change
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the organization. We in fact have both, this is a

complementary process*.”

As the PKK increased its influence among the Kurds in Turkey, the 1990s saw
the rapid expansion of the Kurdish movement. The first legal pro-PKK political party,
the People’s Labor Party (Halkin Emek Partisi, HEP), was established in 1990. In
1991, it entered the elections and won 18 seats in the Turkish parliament®. Kurdish
women’s mobilization grew rapidly and the Patriotic Women’s Association
(Yurtsever Kadinlar Dernegi, YDK) was founded in this period (Caglayan, 2007a:
57). Pro-PKK news outlets such as Ozgiir Giindem, Firat News Agency and MED
TV were established in the 1990s (Akyol, 2010). Cultural organizations such as the
Istanbul Kurdish Institute and the Mesopotamia Culture Center were also established
in the early 1990s. All of the organizations above were legally independent of the
PKK but shared its principles and constituted the social web of the Kurdish
movement. Hundreds of thousands of Kurds participated in mass action and street

protests spread across Kurdistan.

2.4. The Conflict with the Kurdish Hizbullah

The ‘socialization’ of the PKK increased the party’s visibility and implied the
transformation of the organization into a complex social movement. However, this
process did not go smoothly and the 1990s also witnessed the peak of the armed

conflict. Thousands of people, mostly civilians, lost their lives in the war between the

¥ “Simdi ashnda ikisi de var, yani gelisen degisen yaklasimlarin toplumu

degistirmesi var, bir de toplumdaki hassasiyetlerin orgiitii de degistirmesi var. Ikisi
de var aslinda, birbirini tamamlayan bir siiregtir.”

*http://www.bianet.org/bianet/siyaset/1 17387-1990dan-bugune-hepten-dtpye-
kurtlerin-zorlu-siyaset-mucadelesi
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Turkish state and the PKK. The State of Emergency (Olaganiistii Hal, OHAL) that
was created by the state in 1987 intensified in the 1990s and human rights violations
became common practice in this period. Unable to ‘cope’ with the social mobilization
of the Kurdish masses, the Turkish state targeted civilians and thousands of Kurdish
activists ‘disappeared’ while in custody™®. The state was not alone in these murders
and collaborated with the Kurdish Hizbullah between 1992 and 1996. Until today,
state officials denied the existence of this collaboration.

According to the 2011 Bill of Indictment drafted by Turkish prosecutors
during the Hizbullah case, the Hizbullah had existed in Northern Kurdistan but
increased its activities and bore arms in the early 1990s in response to the PKK’s
establishment of the Union of Patriotic Imams and efforts to mobilize regilious
Kurds*’. Composed of Islamist Kurds, the Hizbullah was influential in Amed and Elih
(Batman). To summarize briefly, the Hizbullah proclaimed the PKK to be a heathen
organization, entered into an armed conflict with the Kurdish movement and
functioned as a paramilitary group in the conflict. The aforementioned bill of
indictment also claims that the organization killed 526 Kurdish activists and
politicians between 1992 and 1994. Interviewee Ziilkiif Xweshevi was a high school
student in Amed during the early 1990s and witnessed the Hizbullah-PKK conflict.
As an individual critical of both the Hizbullah and the PKK, his testimony stated
below is invaluable for understanding the dynamics of the period:

13

Students in the streets [were], executing people,
protesting the Kurdish national discourse, labeling
Kurdish nationalist groups as ‘those that want to alienate
us from our religion and faith, those secular heathens.’
They [these students] were used for attacking and
intimidating people with the consciousness of being a

*http://www.tihv.org.tr/index.php? TBMM-AEnsan-HaklarAEnAE-AEnceleme-
Komisyonu-TAEHV-Y Anetim-Kurulu-Ayesi-AoesterciaEyi-Dinledi

*"http://www.radikal.com.tr/Radikal.aspx?aType=RadikalDetay V3&CategoryID=77
&ArticleID=1049700
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Kurd. In these cities, especially in some, Diyarbakir was
among them, also Batman. So in some districts, the
civilians who sympathized with Kurdishness, or lets say
had ties with the PKK, the catastrophe [against them]
happened with the support of JITEM™® and intelligence
agencies®.”

Another interviewee from Amed focuses on the effects of the Hizbullah on

women’s lives in Kurdistan:

13

The Hizbullah massacred, especially in Kurdistan. In
the case of women, many women could not even go out in
the street on their own because nitric acid was thrown at
them or they were chopped up. These [women] were the
ones that went to school, let me say that. These things
happened to them because they went to school.”
(Rugen Seydaoglu Ayyildiz)

Both of the statements above portray the tragedies that took place in Northern
Kurdistan during the first half of the 1990s. With the involvement of the Hizbullah in

the war between the PKK and the Turkish state, the discussion of religion in the

* The Gendarmerie Intelligence and Counter-Terrorism Organization (Jandarma
Istihbarat ve Terérle Miicadele Teskilat) is a controvertial branch of the Turkish
Gendarmerie and is held responsible for collaborating with the Hizbullah and
murdering Kurdish civilians.

¥ “Ogrenciler sokaklarda, insanlar: infaz eden, Kiirt ulusal séylemine karsi ¢ikan,
‘bunun karsisinda bunun dinimizden-inancimizdan bizi soyutlamak isteyen, iste laik,
kafir,” su bu yaftalarla Kiirt ulusal c¢evrelere, iste Kiirtliik zihniyetini tasiyan
insanlara bir saldiri ve sindirme politikasinmin aleti olmugslardi. Bu sehirlerde,
ozellikle bazi sehirlerde, Diyarbakir da bunun icinde idi, Batman da. Iste bazi
ilgelerde bunlar, sivil alandaki Kiirtliige sempati duyan, diyelim ki belki PKK yle
iliskisi olan insanlar bir sekilde JITEM in, istihbarat érgiitlerinin destegiyle-béyle
bir facia da oldu.”

0 “Hizbullah katliam yapt, Kiirdistan’da ozellikle. Yani, kadinlar ozgiiniinde

soyliiyorum bunu, o donem bir siirii kadin bi daha, hani bireysel olarak sokaga bile
¢ctkamuycaklar sekilde kezzaplandilar, kesildiler, satirlandilar yani. Bunlar okula
gidenlerdi, oyle soyliyim. Okula gittikleri icin bunlar basina geldi.”
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Kurdish conflict became more complicated and important. The emerging religious
motives within the Kurdish movement weakened and the conflict with Hizbullah can
be described as another reason for the failure of religious mobilization attempts such
as the Union of Patriotic Imams. Interviewee Ziilkiif Xweshevi furthers this claim as
he suggests that the Hizbullah’s use of religion as a political instrument against the

PKK was the major reason for the PKK leaders’ critical approach towards religion:

13

We were seeing this hesitance, caution, even anger
against religious people among the active members of the
PKK and the BDP. But this, when I approached
[communicated with] these people...I saw that this anti-
religious attitude was a consequence of the aggressive
psychology and people that attacked organized Kurds and
PKK circles in the name of religion...But I don’t blame
those people [with the anti-religious attitude] because
what do you do when religion is used against you as a
political instrument and you don’t have the religious
literature as well as the sociological and political culture
that is necessary for responding properly? In this victim
psychology, you refuse religious culture-there is such a

handicap within the Kurdish movement'.”

The excerpt above is not entirely inaccurate because the PKK leaders’ critical
approach towards religion precedes the Hizbullah-PKK conflict. Still, the statement is
important because it gives us a sense of the negative effects the Hizbullah conflict had

on PKK members and supporters. In the late 1990s, the Hizbullah became too

U “PKK nin, BDP ¢evresinin i¢inde aktif olarak ¢alisan insanlarda dini-dindarlara
kars1 bir temkin, bir ¢ekince, hatta bazen bir ofke oldugunu goriiyoduk. Fakat bunu,
iste bazi insanlara yaklasinca...Bu din karsithigi denilen seyin aslinda din soylemiyle
Kiirtlere, orgiitlii Kiirtlere, PKK ¢evresine saldiran insan-saldirma psikolojisinin bir
tezahiirii oldugunu algiladim...Fakat ben o insanlart da suglamiyorum ¢iinkii din
siyasi malzeme olarak size karst kullanildiginda ve siz onu gérecek, ona cevap
verebilecek dini literatiire, sosyolojik, politik kiiltiire sahip degilseniz, veya en
azindan dinle dogru iligkiyi kuramamissaniz, siz ne yapryorsunuz? Siz de kurban
psikolojisiyle kendinizi din disi, dini kiiltiirii reddederek-boyle bir handikap var Kiirt
hareketi icerisinde.”
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difficult to control for the Turkish state and security forces captured most of the
group’s members. After the conflict with the Hizbullah, the PKK entered a period
where religious themes were almost non-existent. It took approximately a decade for
religious motives to reappear insinde the Kurdish movement in Turkey. In the
following section, I will focus on the reemergence of religious themes in the Kurdish

movement and analyze this recent transformation.
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CHAPTER 3

CIVILIAN FRIDAY PRAYERS AND THE SECULAR PKK TODAY

The 1990s was an important decade for the Kurdish movement in Turkey
because it marked the ‘socialization’ of the PKK. In this decade, the PKK began to
transform into a social movement with a complex web of grassroots organizations.
Pro-PKK networks ranging from women’s associations to media outlets flourished
across Turkey and Kurdistan. However, the transformation of the PKK into a social
movement became more visible only recently. In this chapter, I will discuss this
transformation through the example of Muslim Kurds’ increasing visibility within the
Kurdish movement™. As previously stated, the expansion and diversification of the
masses that have supported the PKK is the main reason for the fundamental
transformation of the organization. Abdullah Ocalan’s capture and imprisonment in
1999 served as a catalyst of this transformation. For the sake of chronological
coherency, 1 will first discuss the PKK leader’s capture in 1999 and move on to
analyze the recent reemergence of religious themes and motives inside the Kurdish
movement in Turkey.

Up until 1998, Abdullah Ocalan found a safe haven in Syria and led the PKK
from Damascus. However, the increasing Turkish and US pressures on Syria forced

the country to withdraw its support and Ocalan left Damascus in the autumn of 1998.

52 Other indicators of the PKK’s transformation into a social movement such as
Kurdish women’s mobilization will be discussed in the following chapter.
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For a few months, Ocalan sought protection in Italy, Russia and Greece. However,
none of these countries offered him protection from Turkey and the US. Therefore,
Ocalan decided to seek political asylum in South Africa at the beginning of 1999. In
this period, the Greek Intelligence Agency helped Ocalan leave Greece and fly to
Nairobi, Kenya53. Here, Ocalan was to be transferred to South Africa but was
captured by CIA and MOSSAD agents at the Nairobi airport. In what Ocalan calls the
International Conspiracy, foreign intelligence agents handed the PKK leader to their
Turkish counterparts. On February 15, 1999, Ocalan was taken to Turkey and
imprisoned in the small island of Imrali. Ocalan was the only prisoner in this island
and received a death sentence on June 29, 1999°*. However, the Turkish government
abolished the death penalty in the very same year, and Ocalan’s sentence was
converted to life in prison. Ocalan has been in Imrali island since his capture in 1999.
Abdullah Ocalan’s imprisonment in 1999 affected the PKK drastically. After
his capture, Ocalan called on PKK militants to withdraw from Turkish territories and
move to the PKK bases around the Qandil mountain in Southern Kurdistan. The
Turkish state saw this as an opportunity and launched operations on the moving PKK
guerillas. During the PKK retreat, more than 250 guerillas were killed by Turkish
security forces (Candar, 2011: 60). In the following years, the PKK went through a
recession phase and adopted a policy of unilateral ceasefire. However, the PKK’s
recession peaked in 2004 when Abdullah Ocalan’s brother Osman, several important
PKK cadres and hundreds of militants left the organization (Ibid: 68). In the
meanwhile, Ocalan ended his ceasefire policy and declared the PKK’s adoption of

Democratic Confederalism in Kurdistan®. In this declaration, Ocalan describes the

https://www.cia.gov/library/center-for-the-study-of-intelligence/csi-publications/csi-
studies/studies/vol53no1/fiasco-in-nairobi.html

>* http://212.150.54.123/documents/documentdet.cfm?docid=21

“http://www.freemedialibrary.com/index.php/Declaration_of Democratic_Confedera
lism_in_Kurdistan
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nation-state system as “a serious barrier to the development of society, democracy
and freedom” and states that the PKK will fight for a confederal as opposed to
independent Kurdistan. In other words, the PKK dropped its seperatist claims at the
beginning of the 21st century and proposed a confederal system that was based on
local and grassroots organizations.

Abdullah Ocalan’s capture in 1999 played an important role in the
transformation of the Kurdish movement because, although he remained as the PKK
leader, Ocalan was no longer the only decision-maker in the Kurdish movement.
Given the limitations in his capacity to lead a movement due to his imprisonment,
Ocalan acknowledged the importance of ‘bottom-up’ mobilization. In fact, the PKK
leader has stated on several occations that everything should not be expected from
him and “Kurds should make decisions themselves™®.” Here, it is important to

highlight that Ocalan did not, and could not, order the initiation of a ‘bottom-up’

model of mobilization. As previously stated, Kurdish masses had already begun to
form pro-PKK associations across Turkey and Kurdistan. As the base of the Kurdish
movement diversified, different forms of political protest emerged in the 21* century.
Civilian Friday prayers are an important example of these different types of political

action.

3.1. The ‘Bottom-up’ Emergence of Religious Motives

In March, 2011, Kurdish masses began to perform Friday prayers in public
spaces such as parks and town squares. The moving of weekly prayers from mosques
to public areas marked the beginning of a significant political action in which

thousands of people came together to boycott Turkish mosques for their

>® http://www.bugun.com.tr/haber/yazdir.aspx?id=76323&type=0
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assimilationist and pro-state attitudes’’. Mosques in Turkey are state-sponsored and
the Turkish state regulates religious affairs through its Presidency of Religious
Affairs (Diyanet Isleri Baskanhgr)’®. Imams were allowed to preach only in Turkish
until recently” and their Friday sermons often support Turkish military operations
(Goker, 2012: 45) in addition to their hostility towards the Kurdish movement. This is
the reason why Kurdish protestors have been using the description “Civilian” for their
gatherings. The first Civilian Friday prayer was performed in Amed during the Civil
Disobedience protests that began after the Newroz® celebrations of 2011. In these
protests, Kurdish activists and politicians set up tents in major cities across Turkey
and Kurdistan to protest the Turkish state’s unwillingness to negotiate with the PKK a
peaceful solution to the Kurdish issue. During the Civil Disobedience protests,
Kurdish civilians initiated a new form of political action that was not anticipated by

movement leaders:

>7 http://www.eurasianet.org/node/63639
*¥ http://ikjnews.com/?p=497

> Preaching and giving sermons in Kurdish was banned in Turkey until February
2013. Due to the pressures created by Civilian Friday prayers, and with the aim of
contributing to the on-going peace negotioations with the PKK that took off at the end
of 2012, Turkish Prime Minister Erdogan declared on February 16, 2013 that his
government decided to lift the aforementioned ban. Kurdish seydas and political
figures such as Altan Tan welcomed the Turkish government’s decision. Furthermore,
they called for ending Civilian Friday prayers in July 2013 (after the beginning of the
month of Ramadan) because they argue that the protest reached its goal of lifting the
bans on Kurdish that exist in Turkish mosques. For more information:
http://t24.com.tr/haber/erdogan-camilerde-kurtce-vaaz-verilebilmeli/223984
http://tavz.net/index.php?git=haberler&op=view&id=altan-tan-ben-seriatciyim

60 Celebreated by the Kurds, Iranians and other Middle Eastern and Central Asian
communities, Newroz means ‘“New-[year]-day” in Kurdish (Nowruz in Persian).
Newroz is traditionally the beginning of the year, 21* of March, in the cultures of the
aforementioned groups. In Turkey, Newroz is primarily celebrated by the Kurds and
participating in Newroz celebrations has taken on a political meaning over the past
couple of decades. See the following link for further historical information on these
celebrations: http://zoroastrians.net/2009/03/19/legend-and-history-of-nowruz/
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13

So the Civilian Friday prayers actually emerged by
themselves, let me tell you that. It was not like there was a
lot of organization and planning involved. The imams that
knew the movement, or adopted it [its ideology], they saw
that the mosques were used in the destruction and
assimilation of the people, as an ideological dergah®’.
They realized that the movement never actually ignored
Islam, that it [the movement] was aware that it [Islam] was
a faith among the values of the people of Kurdistan. So
these Civilian Friday prayers emerged with the initiative
of imams that knew the62movement, adopted its ideology

and had religious beliefs’”.” (Arya Asmin)

The decision makers of the movement began to adopt this new form of protest
and participate in it. In an interview I made with Altan Tan, the BDP parliamentarian
described the emergence of Civilian Friday prayers, and his participation in these

prayers, in the following way:

13

The emergence of these prayers was completely
spontaneous. There was a sit-in protest in front of the
Municipality’s guesthouse in Diyarbakir’s Ofis district,
during that sit-in [we heard] the call to prayer. The call to
the Friday prayer was made. As the middle aged Muslims
there, the normal folk you know, were in the dilemma of
‘Should we go to the mosque, give up on the sit-in?’ a
group took off their jackets, in the old Diyarbakir style,
laid them [their jackets] down there and started to pray.
And they saw that it turned out to be a good thing...I think

61 . .
Islamic monastery, dervish convent.

2 “Yani Sivil Cuma namazlari aslinda kendinden gelisti yani bi anlamda, onu

soyliiyelim. Oyle cok o kadar organize edilen planlanan bisey degil. Tamamiyle iste
artik bir sekilde bu camilerde tamamiyle Kiirtlerin yok edilisi, asimilasyonu
tizerinden katliami iizerinden artik tamamiyla ideolojik olarak dergah olduklar:
kanmisina variddiktan sonra hareketi taniyan imamlar, veya ne bilim benimsiyen.
Aslinda  hareketin Islamiyeti hicbir zaman yok saymadigini, bunun bir inang
oldugunu, Kiirdistan halkinin degerlerinin arasinda oldugunun farkina varan. Yani
hem hareketi taniyan, ideolojisini benimsiyen, ama ayni zamanda dini inang¢lar
tastyan imamlarin bir sekilde aslhinda insiyatifiyle ortaya ¢ikan yani bir Sivil Cuma

12

namaz.
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it was a very good thing, and maybe the best thing the
Kurdish movement had done in a while, or to put it
correctly [the best protest] the people spontaneously did
and the political movement supported...I participated in
three of them in the summer, during the elections. It was
positive. It was a warning to the state, I made a speech
there and said ‘We do not take offence at the mosques,
mosques are the house[s] of Allah and noone takes offence
at the house of Allah. But if you turn the mosques into a
center of your policy, like the Umayyads did, we will

protest this for a period and perform namaz outside®™.”

Altan Tan’s evaluation of the Civilian Friday prayers was shared by PKK
cadres such as Murat Karayilan. As the PKK’s Chief Commander, Karayilan
describes the Civilian Friday prayers as “a very meaningful and valuable position”
taken by the patriotic and religious people in Kurdistan®. Several journalists in
Turkey have shared Karayilan’s opinion of Civilian Friday prayers as meaningful and

valuable events®, claiming that these prayers have infact symbolized a return to the

% “Bu namazlarin ortaya ¢ikisi tamamen spontane bi sekilde oldu. Bi oturma eylemi
yvapilyyordu Diyarbakir'da Ofis semtinde Belediye 'nin konuk evinin oniinde, o oturma
eylemi olurken ezan okundu, Cuma namazi okundu. Ordaki orta yaslh Miisliiman,
normal bildiginiz halk ‘Camiye mi gidelim, oturma eyleminden mi vazgegelim?’
ikileminde kalirken bir grup ceketini ¢ikardi, aynen eski Diyarbakir usiilii, oraya
serdi ve namazini kildi. Baktilar ki ¢ok da giizel bisey oldu...Bence ¢ok da dogru
biseydi, ve belkide son donemde Kiirt siyasal hareketinin yaptigi, daha dogrusu
halkin spontan olarak yapwp Kiirt siyasal hareketinin de sonra destekledigi en giizel
eylemdi...ii¢ tanesine, yazin, o se¢cim doneminde katildim. Gayet de olumlu oldu. Bu
devlete bir ikazdi, ben orda konusma yaptim ‘Biz camilerden kiismiiyoruz, camiler
Allah in evidir kimse Allah’in evinden kiismez. Ama siz camilerin igini, Emeviler gibi,
kendi politikanizin merkezi haline getirirseniz, biz bir miiddet buna tavir koyariz
disarda namaz kilariz.””

nhttp://rojevakurdistan.org/index.php/kuerdistan/2024-karaylan-bir-yldr-hazrlk-
yapyoruz

http://www kurdistan-aktuel.org/yazarlar/rfan-burulday/8396-kuert-milliyetciliinde-
dini-gelenein-belirleyicilii-ve-ulusal-kimlik.html
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religious roots of Kurdish political mobilization in history®. Since the spring of 2011,
the Civilian Friday prayers have been mobilizing thousands of Kurds and providing
them with a space of political protest and solidarity®’.

In order to observe and experience the dynamics of Civilian Friday prayers
first-hand, I participated in a prayer in Amed on February 2, 2011. The prayers in
Amed are usually performed in Dagkap1 Square located at the heart of the city but
due to the cold and rainy weather in February, this prayer was held in the Selahaddin
Eyyiibi Underground Bazaar right below the aforementioned square. Upon entering
the underground bazaar, I was met with a flood of people. More than 2000 people
gathered in the bazaar, filled the prayer hall and occupied the walking space in
between different shops. I squeezed myself into a little space near a speaker that
transmitted the voice of the seyda who was about to lead the prayer. After citing
verses from the Koran, the seyda began to give his sermon in Kurdish. The topic of
the day was the unjust judiciary system in Turkey and the seyda criticized the on-
going KCK investigation®®. He compared Turkish prisons with the Islamic prisons at
the time of the prophet Muhammed and criticized the Turkish courts’ refusal to
accept Kurdish detainees’ requests to testify in their mother tongue. Declaring this
refusal as unlawful and anti-Islamic, the seyda finished his sermon by criticizing the
Turkish Prime Minister Tayyip Erdogan for his pro-war discourse and asking for an
end to the on-going violence that claimed the lives of Turkish soldiers, police officers

and PKK guerillas.

% http://www.demokrathaber.net/kurt-hareketi-ozune-mi-donuyor-makale,2559.html
57 http://www .bianet.org/bianet/siyaset/129155-sivil-cuma-namazi-kilindi

% The Union of Communities in Kurdistan (KCK, Koma Civakén Kurdistan) is the
umbrella organization of the Kurdish movement in Turkey. The Turkish state
describes the KCK as the urban branch of the PKK and has imprisoned more than
7,000 people -the majority of whom are politicians, NGO workers, students, lawyers,
journalists and community leaders- since its KCK investigation began in 2009.
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I am not a religious person and it had been a long time since I participated in a
Friday prayer before the event described above. Still, I am familiar with the
atmosphere of Friday prayers in mosques and the Civilian Friday prayer in Amed was
very different. The sermon was more political and the seyda criticized the
discriminatory practices of the Turkish state. Furthermore, the fact that the sermon
took place in Kurdish created a both political and emotional atmosphere. Hearing
words in Kurdish through the speakers in the bazaar created a bond of solidarity
among the participants of the prayer. Most likely, every single participant did not
support the PKK but everyone that gathered in the bazaar experienced the public
manifestation of Kurdish identity. This manifestation through a public performance
also challenged the Turkish states’ hegemony over mosques and religious affairs.
Given the patriotic self-expression of religious Kurds, the Turkish state’s ability to
demonize the Kurdish movement as “faithless heathens” has taken a serious blow.
Now, let us turn to the discussion of how religious Kurds perceived the Civilian

Friday prayers:

13

I swear to God when I first went there, it was already
quite crowded by the way, I remember getting very
emotional. I even remember I shed a few tears. Because,
well it is like this. So firstly, we saved Friday prayers from
the thing [domination] of the mosques. In fact, Friday
prayers do not have a [political, pro-resistance] function,
to put it more correctly it should have such a function-like
the one in Civilian Friday [prayer]. That’s the first thing,
the second one is there is a people, or a community, whose
minds have been split for many years because of this
contradiction. Although it is not true for everyone, many
people’s minds were split because of the contradiction
between national and religious concerns. I am talking
about religious people. So feeling and seeing how that
split is overcome...is a nice emotion. It is very nice for
both sides. As I was coming [returning] I said to [my]
friends ‘It is as if I have come from Hajj*!”""
(Adnan Ferat)

% Islamic pilgrimage to Mecca and Medina in Saudi Arabia.
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‘Overcoming the mental split” described by Adnan Ferat refers to the process
in which patriotic and religious Kurds reconcile these two ideologies and discourses
in the context of the Kurdish issue in Turkey. Moreover, it points at the feeling of
solidarity that I have described previously. The alderman and seyda Naksi Sayar from
Sur, Diyarbakir, shares the positive attitude towards Civilian Friday prayers among

religious Kurds in his following statement:

13

The preaching and the sermon are done in your native
language. You inevitably, how should I put it, you access
something. You get emotional, you get very nice things
there. I personally go, there is almost no Friday that I don’t
go. I go and relax, my soul gets happy. Despite the winter-
despite the winter, and the heat of the summer, believe me
two thousand, three thousand, sometimes four thousand or
five thousand people fill Dagkapi Square’'...”
(Naksi Sayar)

Both the religious and the non-religious supporters of the Kurdish movement

that I have interviewed expressed positive opinions about the Civilian Friday prayers

" “Valla ilk gittigimde, zaten bayag: da kalabalikti, duygusal olarak ¢ok doldugumu
hatirlyyorum yani. Hatta gézlerimden yas aktigini hatirliyorum. Ciinkii niye, ya soyle
biseydir. Yani, birincisi o camilerin o seyinden kurtartik Cuma namazimi. Cuma
namazinin boyle bi islevi yok aslinda, daha dogrusu boyle bi islevi olmali-Sivil
Cuma’dakine benzer bi iglevi olmali. Birincisi o, ikincisi de yillarca ¢elig-yillarca bu
geliskiden otiirii zihni yarilmis bi halk var, bi kitle var veya. Herkes igin gegerli
olmasa bile, bu ¢eliskiden-yani milli ve dini kayginin yarattigi ¢eligkiden otiirii ruhun,
ruhu yarilan zihni yarilan insanlar ¢ok fazla var. Inanchilardan bahsediyorum tabi.
Simdi bi kere o yarilmanin asildigini hissetmek, gormek...cok giizel bi duygudur. Her
iki taraf icin de ¢ok giizel bi duygudur. Hatta ben gelirken arkadagslara dedim ‘Sanki
ben Hac’dan gelmisim!’”

" “Vaaz olsun, okunan hutbe olsun senin anadilinle yapiliyo. Sen ister istemez bi,

nast diyim, bi erigim igerisine giriyorsun yani. Duygulaniyorsun, tabiki ¢ok giizel
seyler yagaliyorsun orda. Ben sahsen gidiyorum yani hemen hemen, gitmedigim
Cuma olmuyor. Gidiyorum ve gittigimde de ¢ok rahatliyorum, ruhum sad oluyor
agigeasi. Ve kisa ragmen-kisa ragmen, yaz sicaga ragmen Dagkapt Meydani’'nda
inamn iki bin, ti¢ bin, bazen dort bin besbin...”
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and their contribution to Kurdish political mobilization. However, one interviewee

took a feminist approach and criticized this new form of political protest:

13

[Civilian Friday prayers are] incredible crowds of men! I
won’t deny it, this is the first thing I feel. Afterwards,
seeing many people mobilized. But still it is a derivative of
the masculine ideology, I mean if it’s civilian disobedience
women should be there as well...Or, I am not informed
about this issue but farwas’® are given in those Friday
[prayers], no? Sermons, sermons! Well in those, have they
ever said “My friends do not beat your women! Do not beat
your daughters! Do not beat your sisters!”? I never saw
this, I hope they have said it. Masculinity, that thousands of
years-old ideology, may show itself even in an

independence movement’”.” (Rusen Seydaoglu Ayyildiz)

In the excerpt above, the interviewee acknowledges her lack of information
with regards to the Civilian Friday prayers. Still, she argues that the gatherings have a
masculine tone and complains about the prevention of women’s participation in these
prayers. To clarify, women and men are not allowed to pray together in the Islamic
tradition. However, I have witnessed multiple Civilian Friday prayers in Amed and
Istanbul, and encountered groups of Kurdish women gathering in order to show
solidarity with the participants of the prayers, as opposed to performing the namaz. In
fact, this detail has also been observed and manipulated by state officials such as the

Turkish Prime Minister Recep Tayyip Erdogan. During an AKP demonstration in

7 Islamic religious law.

3 «ISivil Cuma namazlari] Muazzam bir erkek kalabaligi! Ik basta bunu hissettiriyo

bana yani, inkar etmiycem. Daha sonra, orgiitlii bir siirii insan oldugunu gormek.
Ama hala erkek diigiincenin bi tiirevi olmasi, yani sivi-eger sivil itaatsizlikse orda
kadinlar da olmaliydi...Ya da mesela bu konu hakkinda pek bilgim yok ama o
Cumalarda bi fetva verme, fetva mi diyolar? Hutbe, hutbe! Orda mesela ‘Yahu
arkadaslar kadinlarinizi dovmeyin! Kiz ¢ocuklarimizi dovmeyin! Kiz kardeslerinizi
dovmeyin!’ denmis midir? Ben karsilasmadim, umarim denmistir. Cok erkek olma,
beraberinde o kendi-bin yillardir dedigimiz zihniyeti de ashinda bi ozgiirliik
miicadelesi iginde bile kendini gésterebiliyo3.”
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Diyarbakir, Erdogan suggested that Civilian Friday prayers were anti-Islamic because
men and women pray together in these events’'. In other statements, Erdogan

suggested that fake imams or Zoroastrian figures hold the Civilian Friday prayers’”’.

The mainstream media in Turkey has furthered the Turkish state’s anti-Civilian
Friday prayer propaganda by claiming that the seyda that led these prayers in Amed
was caught with a large sum of counterfeit money’’. At this point, it is difficult to
suggest that only one seyda has been leading the Civilian Friday prayers as they
emerged spontaneously and several seydas were involved in their initiation. As part
of my field research, I interviewed three of these seydas and they all argue that
Erdogan’s discussion of the prayers has been ungrounded and manipulative. Zahit
Ciftkuran is one of these seydas and expresses his reaction to Erdogan in the
following way:

13

But for some reason, someone [Erdogan] ordered and
people wanted to terrorize this thing [the prayers].
Someone [said] ‘You cannot perform the namaz there
without our consent’ because religion has been their thing
[control]. Some said ‘Well these people are fake, they do
not know anything religion.” Some even insulted ‘They are
heathens, not Muslims. They are Zoroastrian.” Well if I am
Zoroastrian, what am I doing in a Friday prayer’®?”

"http://siyaset.milliyet.com.tr/erdogan-diyarbakir-da-bdp-ye-
yuklendi/siyaset/siyasetdetay/01.06.2011/1397405/default.htm

Phttp://www.sabah.com.tr/Gundem/2011/05/01/bdpye-namazla-ne-alakaniz-var-diye-
sordu

"Shttp://www.haberhakki.com/kulis-haber/bdp%E2%80%99liler-sivil-cuma-
namazina-durdu.html

"Thttp://gundem.milliyet.com.tr/-alternatif-imam-da-sahte-para-
yakalandi/gundem/gundemdetay/28.10.2011/1456112/default.htm

8 “Ama her nedensinde sonradan iste birilerinin talimatiyla, birilerinin iste bunu ey
etme-terorize etmek istediler. Birileri de iste bugiine kadar biitiin din onlarin seyinde
oldugu i¢in ‘Efendim bizim rizamiz olmadan siz orda namaz kilamazsiniz.’ Birileri
cigtilar iste Yok efendim bunlar zaten bunlar sahte insanlardir, bunlar dini bilmeyen
insanlardwr.” Birisi ¢igti, yani hakaret iistiine- ‘Bunlar dinsiz zaten Miisliiman degil,
bunlar Zerdiisttiirler.” E Zerdiist olsam Cuma namaziyla ne alakam vardur?”
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Another interviewee suggested that thousands of religious Kurds are already
mobilized in the Kurdish movement and there is no need for fake imams to lead the
Civilian Friday prayers:

13

Well this guy, you know he [Erdogan] said this guy
organized the Friday prayers, that had nothing to do with
reality. Because in fact, nobody organized it, it emerged
spontaneously. That circle of imams [patriotic seydas], they
already know each other and have a dialogue. The PKK
currently has a thousand, two thousands, three or five
thousands even, seydas, sympathizers as we know.
Hundreds of seydas work regularly [with the PKK], which
is a problem for the state”’.” (Adnan Ferat)

The Civilian Friday prayers have continued until today and mobilized
thousands of religious Kurds on a regular basis. Their spontaneous and ‘bottom-up’
organization is a significant indicator of the increasing agency on behalf of Muslim
Kurds. Another example of the increasing visibility of religious motives among the
supporters of the Kurdish movement is the organization of mevlits® for the deceased
PKK guerillas. After a guerilla passes away, her or his family claims the body and
organizes a funeral. In the 1980s and the early 1990s, most families could not do
these funerals because the Turkish state would blacklist any family that claimed the
body of a deceased guerilla. However, the Kurdish masses have resisted the Turkish
state’s pressures and began to organize funerals despite the risk of being blacklisted.

Moreover, the shifting political conditions and opportunities in Turkey forced the

79 gy . . .
“Hani bu adami, dedi ya Cuma namazint organize eden adam olarak takdim

ettiler, ki oyle de degildi zaten hi¢ alakas: yok. Ciinkii organize eden kimse yoktu
aslinda, spontane gelisti. Zaten o imam ¢evreleri taniyorlar birbirlerini, diyaloglari
zaten var. PKK nin su anda bin, iki bin, ii¢ bin-bes bin tane belki seydasi var, yani
bildigimiz sempatizani var. Calisan, kadrolu belki yiizlerce var seydasi, bunlar
devletin sorunu.”

% Islamic memorial services that are often, but not always, carried out 40 days after
the loss of someone.

47



Turkish state to loosen its strict and often violent approach to guerilla funerals. For
the past two decades, guerilla funerals have transformed into rallies where thousands
of pro-PKK Kurds gather to bury their deceased guerillas and show solidarity with
the Kurdish movement. Over the past decade, the ceremonies that follow the loss of a
guerilla began to include the organization of mevlits’’. The emergence of mevlits for
the deceased PKK guerillas has to do with both the decrease in state pressures and the
increasing visibility of Islamic motives within the Kurdish movement. I interviewed
the BDP mayor of Sur district in Amed, Abdullah Demirbas, in his office in Amed
and he shared his opinions of guerilla mevlits in the following way:

13

This is a positive approach. In fact, it has two
dimensions to it. The first one is to do with the change [in
the visibility of religious motives inside the movement].
The second one is that it was difficult to claim guerillas’
bodies in the past! The most one could do was to organize a
burial, which brought together the masses. Aside from that,
there was not an environment in which we could have
mevlits. Maybe that was why people could not organize

them®*.”

As the statement above illustrates, guerilla mevlits were adopted by the leaders
of the Kurdish movement. Like the Civilian Friday prayers, guerilla mevlits attracted
pro-PKK Kurdish politicians and provided the Kurdish masses with a space of
political protest. Moreover, these religious ceremonies served to keep fresh the
memories of the lost guerillas and create an emotional atmosphere. Many young
Kurds, especially the religious ones, that have participated in guerilla mevlits became

more politicized and mobilized.

$thitp://www.firatnews.com/news/guncel/ustanbul-da-15-kadyn-gerilla-icin-mevlit-
verildi.htm

82 “Pozitif bir yaklasim bu. Aslinda bunun iki boyutu var, bir bu degisimle alakalidir
bu. Ikincisi gecmiste gerilla cenazelerine yeterince sahip ¢ikilamiyodu kil Yani, veya
vapilabilecek sey en fazla defin térenleriydi, kitleseldi. Onun disinda ¢ok fazla mevlid
verebileceginiz ortam yoktu. Belki onun i¢in veremiyordu.”
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The third example of religious motives’ increasing visibility among the
supporters of the Kurdish movement is the appearance of seydas in pro-PKK Kurdish
TV channels. As previously stated, these channels started satellite broadcasting from
Europe in the mid-1990s. The first example of such channels is Med TV, which was
closed down in 1999 due to the pressures of the Turkish state on the European
countries that give these channels broadcasting licenses. Since 1999, Med TV has
been followed by Medya TV, Roj TV, and Sterk TV. Roj TV was established in
2004, a year that marks the height of the PKK’s recession. After 2004, seydas began
to appear in Roj TV and discuss the Kurdish issue through an Islamic perspective®’.
The appearance of religious figures did not stop when Roj TV was shut down at the
beginning of 2012. Sterk TV filled the space left by Roj TV’s closure and continues
to have religious and political shows.

Here, I argue that the Civilian Friday prayers, the guerilla mevlits and the
appearance of seydas in Kurdish TV channels increase Kurdish solidarity and
contribute to Kurds’ political mobilization. In my view, the main reason for their
effectiveness is their ‘bottom-up’ organization®*. None of these events were organized
in a top-down fashion or imposed by the leaders of the Kurdish movement. On the
contrary, they reflect an important portion of the Kurdish masses’ opinions and
beliefs. Political actors began to adopt these religious events which in turn increased
the politicization and the mobilization of the aforementioned masses. However, not
every Kurdish political action that includes a religious tone shares this ‘bottom-up’

property. As part of the PKK’s transformation, and in response to the increasing

53 http://www.youtube.com/watch?v=H8UH7zL-Iro

% One can also trace the role of religious bottom-up mobilization in instances where
Kurdish protestors use Islamic tones such as citing the Koran in rallies
(http://www .habervitrini.com/haber/dtp-mitingine-boynuna-astigi-kuran-i-kerimle-
katilan-imam-gozaltina-alindi--328237/) or chanting “Ya Allah, Bismillah, Seroke me
Abdullah [Ocalan]” (Dear God, In the name of God, Our President is Abdullah
[Ocalan]) (http://birdirbir.org/abdullah-ocalanin-kudreti/,
http://www.youtube.com/watch?feature=player embedded&v=EsOoWNdLXUk)
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visibility of Islamic motives among the Kurdish masses, movement actors have only
recently begun to include religious themes in their work. Let us now turn to several

significant examples of this ‘top-down’ efforts that include religious motives.

3.2. Movement Leaders’ Responses to the Kurdish Masses’ Pressures

One of the significant examples of the change in Kurdish political actors’
critical approach towards religious themes is the inclusion of religious figures inside
the Kurdish movement’s policy-making structures. Altan Tan is an important
example of such figures. On June 12, 2011, Tan was elected as the Labor, Democracy
and Freedom Bloc (Emek, Demokrasi ve Ozgiirliik Blogu™) parliamentarian from
Amed. Tan is also a BDP member and is actively involved in the party’s
administration. What distinguishes Tan from other BDP parliamentarians is that he
describes himself as a pious Muslim Kurd and is known for his religious background
both among the Kurds and the Turks. Before his entrance to Kurdish politics, Tan was
active in the Welfare Party®® (Refauh Partisi, RP). In the early 2000s, Tan became

disillusioned with the Turkish Islamists in RP circles. In an interview I made with

% In order to build a large coalition of Kurds, socialists, feminists and other
disenfrenchised members of the Turkish society, these groups formed the Labor,
Democracy and Freedom Bloc. The pro-PKK political party BDP was the major
component of the Bloc, which won 36 seats in the Turkish parliament after the 2011
parliamentarian  elections. For more information on the Bloc, see:
http://www.bianet.org/english/minorities/129206-labour-democracy-and-freedom-
block-must-be-continued

% The first Islamist political party to win the Turkish national elections (in 1995). In
1998, the Welfare party was shut down by the Turkish courts, which perceived the
party as a threat to Turkey’s secularism. Afterwards, the party’s cadres split into to
two groups; the reformist Justice and Development Party (Adalet ve Kalkinma Partisi,
AKP) and the traditionalist Virtue Party (Fazilet Partisi, FP).
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him in Amed, Altan Tan described his disillusionment with Turkish Islamist groups

in the following way:

13

Through abstract terms, [they say] ‘be a Muslim,
perform the namaz, believe in God and every trouble will
end when we come’ [to power]. How will they end? What
will you do? What will you do to me? What will you do
about my labor? ...about my ethnic rights? ...about my
sectarian rights? ...about my class-based rights? They say
‘I’ll do what needs to be done’ but they do not say what is
needed. Therefore, as of now, the Islamists in Turkey do

not have a project, despite those people who say there is
87 55

[such a project]”’.

After his disillusionment with the Turkish Islamists, Tan joined the People’s
Democracy Party (Halkin Demokrasi Partisi, HADEP), the pro-PKK political party
of the late 1990s and early 2000s, between 2000 and 2002. However, Tan’s most
active involvement in Kurdish politics came with his election into the Turkish
parliament as a Bloc candidate in 2011. Over the past two years, Tan has employed a
religious discourse in his discussion of the Kurdish issue and helped mobilized
thousands of religious Kurds. Tan’s most Islamic proposals for solving the Kurdish
issue in Turkey has been to adopt a pro-ummah®® approach® and create a sheria

council to identify the steps to reach a peaceful resolution to the on-going war in

87 “Soyut kavramlar iizerinden, Miisliiman olun, namaz kiln Allah’a inanin ve biz
geldigimiz zaman biitiin dertler bitecek. Nasil bitecek? Ne yapacaksin? Bana ne
vapacaksin? Benim emegimle ilgili ne yapacaksin? Etnik haklarimla ilgili ne
vapacaksin? Mezhebi haklarimla ilgili ne yapacaksin? Sinifsal haklarimla ilgili ne
vapacaksin? Ben gerekeni yaparim diyor, bu gereken nedir séylemiyor. Dolaysiyla,
bugiin gelinen noktada Tiirkiye deki Islamcilarin Kiirt meselesiyle ilgili bir projeleri
vok, her ne kadar var diyenler olsa da.”

5 Ummah refers to the Islamic idea of all Muslims having a supra-national identity
that overrides all ethnic backgrounds.

% http://haber.sol.org.tr/devlet-ve-siyaset/altan-tan-ummetcilik-her-seyi-cozer-haberi-
44395
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Northern Kurdistan®. Tan’s participation in Kurdish politics became even more
valuable for the Kurdish movement because he, having worked together with Turkish
Islamists such as Recep Tayyip Erdogan, has been effectively criticizing the AKP
government over the past two years’'. For these reasons, Tan’s involvement in
Kurdish politics has been welcomed by most of the movement’s supporters and
actors. Tan describes the reactions to his shift from Turkish Islamist groups to the

Kurdish movement in the following way:

13

Among the Kurdish base...[[ was met with] a great
pleasure. There may be a few secularist types that were
bothered, but [there was] a great kindness, in the old saying,
interest, affinity, love. And acceptance. And it continues
now, it continues. Among the Islamists, a great worry and
reaction. ‘Why are you’ in quotes, ‘on the other
side?’...Now the decision makers [of the Kurdish
movement], they cleared the way for us because they
believed in the benefit of it [our involvement in Kurdish
politics]. Let us be fair to them and give them this. I wish
the Islamist circles were as smart as them, [ wish. But if you
want to trick someone, you do not want it [clear the way for
others]. They [Islamists] do not see you as equals, partners
or siblings, they want to convert. Just like the Serbian
converts, Bulgarian [and] Greek converts [back in the
Ottoman times], they want to snatch you away from your
roots, people, nation so that you assume a different identity
and turn against your own people. I told this to Prime
Minister Recep Tayyip Erdogan’s face, I said ‘Dear Prime
Minister, you cannot solve this issue with convert Kurds’*!>”

% http://haber.sol.org.tr/devlet-ve-siyaset/altan-tan-basbakana-seriat-divani-kurmayi-
onerdi-haberi-63763

°l Other BDP parliamentarians have criticized Turkish Islamists in a similar fashion.
Sirr1 Siireyya Onder’s statement in the following link provide us with a good example
to such criticisms: http://t24.com.tr/haber/onder-islamcilarin-onemli-bir-bolumu-kurt-
sorununda-musluman-degil/219243

2 “Kiirt tabaminda...cok biiyiik bi memnuniyet. Hani tek tiik belki bundan rahatsiz

olan laik¢i tipler olabilir onu bilmiyorum, ama halk bazinda ¢ok biiyiik bi tevecciih,

eski tabirle, ilgi, alaka, sevgi. Ve kabul. Su anda da bu devam ediyor, aynen devam

ediyor. Islami cevrelerde de biiyiik bir tedirginlik ve tepki. ‘Neden obiir tarafta?’
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In response to the Kurdish movement’s inclusion of religious politicians such
as Altan Tan, the AKP government intensified its ‘media war’ on the movement. Pro-
AKP TV channel Samanyolu TV aired an episode of the TV series The Watch Out
(Kollama) where Altan Tan was portrayed as a confused politician who became a tool
of the Kurdish movement’. Furthermore, pro-AKP journalists harshly criticized Tan
for his involvement in Kurdish politics and warned him that he was headed in the

%93 Despite these attempts to persuade Altan Tan to stop his

wrong direction
involvement Kurdish politics, Tan has been serving as an active BDP parliamentarian
and critcizing the AKP government since 2011.

Other examples of religious figures inside the Kurdish movement’s
administration are the Amed Metropolitan Municipality’s mayor Osman Baydemir,
Sur Municipality’s alderman Naksi Sayar and mayor Abdullah Demirbas. All of these
politicians are BDP members and have been active in the local politics of Amed.
Baydemir has been serving as the Amed metropolitan mayor since 2004. He is
famous for his religious discourse and uses an Islamic rhetoric in almost every speech

he makes’®. Naksi Sayar is a seyda and has been working as a BDP alderman for

almost a decade now. Like Osman Baydemir, Abdullah Demirbas has been working

tirnak iginde, ‘durdun?’...Simdi karar vericiler zaten béyle birseyin faydasina
inandilar ki bizim gibi arkadaslarin oniinii actilar. Adamlarin hakkini yemeyelim
burda suan. Keske Islami kesim de onlar kadar akilli olsaydi, keske olsaydi. Ama siz
birini kandirmak ve dolandirmak istiyorsaniz, bu hesabiniza gelmiyor. Sizi, esit-ortak
ve kardes olarak gormiiyorlar, devsirmek istiyorlar. Aynen Sirp devsirmeleri gibi,
Bulgar Yunan devsirmeleri gibi kokiinden milletinizden kavminizden topraginizdan
koparip, baska bir kimlikle kendi halkiniza diisman etmek istiyorlar. Ben bunu
basbakan Recep Tayyip Erdogan’in yiiziine soyledim, dedim ki ‘Sayin basbakan,
devsirme Kiirtlerle bu sorunu ¢ézemezsiniz!’”

% http://www.baweri.com/modules.php?name=News& file=article&sid=842

%% http://www.medyahayat.com/haber.php?haber_id=31485

“http://www.haberdiyarbakir.com/elif-cakirdan-altan-tana-alcaklik-elestirisi-44287h/

% http://www.istanbulhaber.com.tr/haber/osman-baydemirden-beddua-126138.htm
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as a mayor in Amed since 2004. Demirbas is a religious person and has close
connections with the religious communities in Amed. In February, 2012, T visitied
Demirbas in his office in the Sur district. As we were about to start our interview,
three old men entered Demirbas’s room for an emergency. A young man was
murdered in a street fight and two of these men represented the two families that
fought against each other on the street. The third man was a sheikh and brought the
representatives of the two families to Demirbas’s office so that the mayor would help
him mediate in this conflict. After a long conversation, Demirbag helped the sheikh to
convince the two men so that this murder did not turn into a blood feud. What striked
me in this encounter was Demirbas’s familiarity with the religious community leaders
in Amed and use of a religious as well as political rhetoric to convince the two men
that blood feuds were ‘a thing of the past.’

One can also observe Abdullah Demirbas’s religious background through the
mayor’s criticism of Recep Tayyip Erdogan with regards to the prime minister’s
approach to the Kurdish issue in Turkey. In the following excerpt, Demirbas employs
a religious argument to criticise Erdogan and claim that the prime minister’s monist

view of ethnic groups in Turkey is anti-Islamic:

13

So Erdogan says... ‘One nation, one country, one
language, one culture!” Now think about it, a believer
would never think like that because the 13™ and the 14"
verses of the Hiicurat Surah in the Koran are very clear.
Allah says ‘I created you as different races with different
languages so that you get to know one another.” Now a
Muslim, a believer connects the existence of everything
with Allah. Therefore, he or she believes that Allah created
all creatures in this [diverse] way. Such a believer also
believes in the existence of all these [different] things.
Another aspect is that, according to Islam, denying the
verses equals to denying Allah. Now you will say that you
are a Muslim, you are of an Islamic tendancy...But you
will go out there and deny the verses that Allah has sent by
saying, God forbid, ‘One, one.” You will deny the creatures
created by Allah. Now there is a thing called ‘inherent
rights’ in Islam, today inherent rights are the most basic
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things. In the same way there are the prophet Mohammed’s
sayings, ‘For your neighbor, you will want the same thing

as you want for yourself.” Now, in one aspect, all these

things show how emancipatory religion is’’.”

So far, I have discussed the inclusion of religious political actors inside the
Kurdish movement as an example of the change in Kurdish policy-makers’ critical
approach towards religious motives. Another example of this change is the
Democratic Society Congress’ (Demokratik Toplum Kongresi, DTK®®) organization
of the I. Kurdistan Islam Conference in September 2012°°. In this conference,
hundreds of religious figures and politicians gathered to discuss the Kurdish issue
within a Sunni-Islamic context. The four sessions of the conference were entitled as:
‘The place of rights, freedoms and social peace in Islam’, ‘Religious and ethnic

communities in Islam’, ‘Politics, the state and power in Islam’ and ‘The Kurdish issue

T “Yani Erdogan... ‘Tek millet, tek devlet, tek dil!” diyor ‘Tek kiiltiir’ diyor. Simdi
diigiiniin, bir inanan insan asla béyle birsey diisiinemez ¢iinkii Hiicurat stiresinin 13
ve 14. ayeti ¢cok nettir. Allah diyor ki ‘Ben sizi kavim kavim, dillerinizi ayri yarattim ki
birbirinizi taniyasiniz.” Simdi bir Miisliiman, inan¢h biri biitiin herseyin varolusunu
Allah’a baglar. Dolaysiyla, Allah’in varliklart bu sekilde yarattigina inamir. Boyle
inanan biri, biitiin herseyin varligina da inamr. Simdi bir diger boyutu, Islam
inancina gore, ayeti inkar etmek Allah’t inkar etmekle esdegerdir. Simdi siz
Miisliiman  oldugunuzu  séyleyeceksiniz, — Islami  tandansta  oldugunuzu
soyleyeceksiniz...Ama siz ¢ikip ‘Tek, tek’ deyip, hasa hasa, Allah’in génderdigi ayeti
inkar edeceksiniz. Allah’in yarattigi varliklar: inkar edeceksiniz. Simdi ‘fitri haklar’
denilen sey var Islam’da, bugiin fitri haklar en temel seydir. Yine aymi sekilde
hadisler var, ‘Kendin i¢in ne istiyorsan komgun icin de aynisini isteyeceksin.’ Simdi
biitiin bunlar gésteriyor ki dinin ¢ok ne kadar ozgiirliik¢ii oldugunu da aslhinda
gosteriyor, bir boyutuyla.”

® The DTK was established as a pro-PKK grassroots network in 2009 and brought
together different social groups from across Turkey and Kurdistan. It is active in
Kurdish politics and organizes conferences, panels, press releases and similar events
in the region. It is co-chaired by Kurdish politicians Aysel Tugluk and Ahmet Tiirk.

“http://www.haberler.com/diyarbakir-da-kurdistan-islam-konferansi-3923798-haberi/
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and its solution in Islam’.'” Having named this event “I. Kurdistan Islam

Conference”, the Kurdish movement suggests that it will continue to hold such
conferences in future years. Due to its potential to challenge the Turkish state’s
hegemony over religious affairs and politics, this conference was criticized heavily in
the Turkish media'®'. However, it had an impact on the Kurdish masses and the DTK
aims to increase the participation in this event in the future.

In order to better understand the transformation of the critical approach
Kurdish politicians had towards Islam, one should also examine the BDP’s political
actions concerning religious Kurds. In recent BDP rallies, speeches and music are
immediately paused when the call to prayer is heard'*. In the Islamic tradition, this
act signifies showing respect to religion. Over the past decade, BDP municipalities
have set up Ramadan Tents that offer free Iftar dinners'” to the people that fast

. 104
during Ramadan

. In these tents, BDP politicians come and break their fast together
with Kurdish voters. In 2011, the BDP parliamentarian Sirr1 Siireyya Onder drafted a

resolution that proposed to allow woman parliamentarians to wear headscarfs inside

http://www.haberdiyarbakir.com/kurdistan-islam-konferansi-sonuc-bildirgesi-
aciklandi-53659h/

http://www.ozgundurus.com/Haber/Dusunce-Analiz/10092012/PKKNIN-ISLAM-
KONFERANSLARIphp

192 http://www.youtube.com/watch?v=gux4QWyuxzY & feature=related

' Evening meals where fasting Muslims break their fast during the month of

Ramadan.

Yhttp://www.ozgur-
gundem.com/?haberID=45296&haberBaslik=BDP%E2%80%991iler%20iftar%20%C
3%A7ad%C4%B1rlar%C4%B 1nda%?20halkla%20bulu%C5%9Ftu&action=haber de
tay&module=nuce
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the Turkish parliament'®. As a long-time proponent of this change, the AKP
contradictiously prevented this resolution from passing'*'"".

The last example of the BDP’s politically-motivated Sunni-Islamic acts
concerns the temporary suspension of Bengi Yildiz. Yildiz is the BDP
parliamentarian from Elih (Batman) and was filmed drinking a beer with his
girlfriend in the summer of 2011'%®. His video caused controversy in Kurdish politics
because Yildiz was married to a another woman and was drinking beer during the
month of Ramadan. Both of these details were immediately publicized and
manipulated by the Turkish media. In order to prevent unsettlement on the part of
religious BDP voters, the party’s administration suspended Y1ldiz’s membership for a
year'” and the parliamentarian had to make a public apology for his actions' .

Although I focus on Sunni Islamic motives and themes in this thesis, the
Kurdish movement has also become more inclusive towards other faiths. Over the
past few years, Kurdish politicians have issued messages of celebration''' to the

113
|

Alevi''? community in Turkey and Kurdistan during the months of Moharram n

http://www.cnnturk.com/2011/turkiye/10/11/onderden. kravat.ve.basortusu.onergesi
/632783.0/index.html

19 http://www.gazeteport.com.tr/haber/57195/mecliste_turban_onergesi_gerginligi

%7 AKP chair Recep Tayyip Erdogan claimed that the BDP was not sincere and only
aimed to ‘sing to the choir.” Many analyists criticized the AKP’s attitude in this
debate and suggested that, by preventing this resolution, the party made obvious its
fear of losing religious voters and contradicted with its Islamic roots
(http://www.ilkehaber.com/yazi/basortusu-ve-akp-2569.htm).

"%http://www.sonsayfa.com/Haberler/Siyaset/BDPli-Yildiz-fena-yakalandi-
202050.html

http://www.cnnturk.com/2011/turkiye/10/13/bdp.bengi.yildiz.ile.iliskisini.1.yil.don
durdu/632989.0/index.html

"9 http://www.ankarahaber.com/haber/BDP-li-Bengi- Yildiz-ozur-diledi/92783
" http://www.dijletv.com/muharrem-vesilesiyle-cemevine-ziyaret-4917h.htm

"2 An interethnic religious group combining Anatolian fol Shi’ism and Sufi elements,
mainly located in Turkey and Kurdistan.
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his 1999 article The Kurds and Islam, Martin van Bruinessen suggests that the PKK
founded an Alevi and a Yezidi''* association in the late 1990s in order to “not
alienate Alevi and Yezidi Kurds because of this overture to Sunni Islam'".” Going
along with van Bruinessen’s thesis, the DTK organized the I. Kurdistan Alevi
Conference in February 2013''°. Many Alevi association representatives and
politicians participated in this event to discuss the problems experienced by the Alevi
community in Turkey and Kurdistan. The relationship between the Kurdish issue and
the Alevi issue was also explored throughout the conference. Similarly, the DTK held
the I. Kurdistan Yezidi Conference in October 2012. In this conference, Yezidi and
non-Yezidi delegates from across Turkey, Kurdistan and Europe came together to
discuss the prosecution of Yezidis throughout history, identify the human rights
violations that target this community, and draft proposals to end these violations and
receive compensation for them''”. Like the I. Kurdistan Islam Conference, these two
events have the potential to challenge the Turkish state’s hegemony over religious
affairs and politics.

The Kurdish movement has also been inclusive towards Assyrians''®. An
Assyrian from Mardin, Erol Dora, was elected as the BDP Mardin parliamentarian in
2011. This was a significant development in Turkish history because Dora is the first

openly non-Muslim member of the Turkish parliament. Lastly, we can observe the

'3 One of the four sacred months of the year in the Islamic calender. Moharrem is
particularly celebreated by Alevis and Shia Muslims.

"% A Kurdish ethnoreligious group with Indo-Iranian roots, currently located in
Southern Kurdistan.

http://www.let.uu.nl/~martin.vanbruinessen/personal/publications/Kurds_and Isla
m.htm

"6 http://www.haberdiyarbakir.com/kurdistan-alevi-konferansi-basladi-56805h/

"http://www.etha.com.tr/Haber/2012/10/19/guncel/ezidi-konferansi-sonuc-
bildirgesi-aciklandi/

"8 An ethnic group in Kurdistan. The majority of Assyrians are Christian.
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Kurdish movement’s inclusive approach towards religious communities other than

Sunni Muslims in Abdullah Demirbas’s following statement:

13

So, one has to develop an understanding that will
promote respect to [different] faiths and enable their [these
faiths’] existence as community in our society. We should
not see this as intervening in religion. In contrast to having
hegemony over religion, we work towards accepting what
already exists and promoting the right to protect and
develop it [different faiths]. For this reason, we prepared
the Street of Cultures project. In this Street of Cultures
project, we plan to restore a mosque, a Chaldean Catholic
church, an Armenian Gregorian church, a synagogue, an
Alevi House and prepare them for [religious] services. The
main goals of this project are enabling this city to meet
with its identities —both ethnic and religious-, reveal them
as the common heritage of humanity, make them
accessable to the people who visit this city-Diyarbakir-, and
most importantly, make sure that people living in this town
can worship comfortably''”.”

Demirbag’s above statement is important for two main reasons. Firstly, the
Street of Cultures project reflects the Kurdish movement’s inclusive approach
towards different religious beliefs. Secondly, Demirbas’s discussion on intervening in
religion shows that the Kurdish movement’s challenging of the Turkish state’s

hegemony over religious affairs is not for the sake of creating another such hegemony

" “Demek ki inanglara karsi saygy gelistirmek, onlarin gercekten cemaat, veya
toplumda varolusunu sagliycak bir yaklasimda bulunmak lazim. Bunu kesinlikle dine
bir miidahele olarak degerlendirmemek gerekiyor. Dini kendi tekeline almaktan éte,
varolant kabul edip onu koruma ve gelistirme hakkina sahip oldugunu diigiinerek bu
varliktan yola ¢ikmayr esas aliyoruz. Bunun icin bir Kiiltiirler Sokagi projesi
haziladik. Bu Kiiltiirler Sokagi projesinde bir cami, bir Keldani Katolik Kilisesi, bir
Ermeni Gregoryan Kilisesi, bir Havra, bir Yezidi, bir Alevi Evini restore edip hizmete
a¢mayt diistinen bir proje gelistirdik. Bu projemizin birinci amaci, bu kentin kendi
kimlikleriyle, hem etnik hem de dinsel kimlikleriyle bulusmasint saglamak, biitiin
bunlarin insanlhigin ortak mirast oldugunu gosterip agiga ¢ikartmak, yani
Diyarbakir’a-bu kente gelenlerin de bunu gormesini saglamak, ama en onemlisi bu
kentte yasayan insanlarin ibadetlerini rahat¢a yapabilmelerini saglamak.”
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but aims to accept the differences in people’s faiths and create an pluralist
environment of religious affairs. This debate will become clearer in the following
section where I begin the discussion of the Turkish state’s religious policies and
discourses by examining the Presidency of Religious Affairs (Diyanet Isleri

Baskanlhigi, DIB).

3.3. The Turkish State’s Hegemony over Religious Affairs within the Context
of the Kurdish Issue

Soon after the foundation of the Turkish Republic, the Presidency of Religious
Affairs was established in 1924'*°. As a state organ, the DIB’s main purpose has been
regulating religious affairs in Turkey. However, the DIB’s understanding of religious
affairs has been limited and only relates to services and sermons in Sunni Islam.
Through the DIB, the Turkish state controls every mosque in Turkey, employs imams

21 1n order to

and refuses to officially acknowledge non-Sunni belifs such as Alevism
maintain its hegemony over the sphere of religious affairs, the Turkish state forbids
the establishment of autonomous mosques and limits the foundation of non-Sunni
prayer spaces such as cemevis (Alevi prayer houses), churches and synagogues. For
example, it is difficult but possible to maintain the existing non-Sunni prayer spaces

in Turkey. However, the creation of new such spaces requires the authorization of the

http://www.diyanet.gov.tr/turkish/diyanetyeni/Diyanet-Isleri-Baskanligi- Tanitim-
Taktim-4.aspx

121 At the end of 2012, the Turkish parliament led by the AKP government refused the
proposal of Hiiseyin Aygiin, the People’s Republican Party (Cumhuriyet Halk Partisi,
CHP) parliamentarian from Dersim (Tunceli), which called for the creation of a
cemevi (Alevi prayer house) inside the parliament. In their official refusal, parliament
officials argued that the cemevis are “not place[s] of worship for Muslims.” For more
information, see: http://www.todayszaman.com/news-300809-cemevi-not-place-of-
worship-for-muslims-turkish-parliament-says.html
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122
. Therefore, one

state, which almost never adopts a positive approach in this debate
can describe the DIB as paradoxical for two main reasons. Firstly, the Turkish
constitution presents Turkey as a secular state'”. However, the state aims to create a
hegemony over religious affairs through the DIB. Secondly, the DIB claims to be the
presidency of religious affairs but uses its vast resources'>* only for the religious

services that are related to Sunni Islam'?’

. These two paradoxes reveal the Turkish
state’s monist approach to religious affairs and show that, with its control over
mosques and Friday sermons, the state uses Sunni Islam as a political instrument.

The DIB serves as a monist and assimilationist state institution also within the

126 As I stated in the section where I discuss the Civilian

context of the Kurdish issue
Friday prayers, the DIB drafts the Friday sermons given by imams. These sermons
serve as effective communication tools because millions of religious Turks and Kurds
attend Friday prayers every week. In these sermons, members of the Kurdish
movement are portrayed as heinous terrorists. In other words, the Turkish state wages
its propaganda war through the Friday sermons that are given in mosques. There are
two major motivations behind the state’s use of mosques for propaganda. Firstly, the

majority of Turkish society is Sunni Muslim and religious. Therefore, imams and

mosques are among the most effective instruments of influencing Turkish public

"2http://www.radikal.com.tr/Radikal.aspx?aType=RadikalDetay V3&ArticleID=9671
56

123 http://www.constitution.org/cons/turkey/part].htm

'2* The 2013 budget of the Presidency of Religious Affairs is grater than those of 13
Ministries in Turkey. For more information, see:
http://www.internethaber.com/diyanet-butcesine-elestiri-baskani-kizdirdi-
484210h.htm

' For more information, see: http://istifhanem.com/2011/03/17/uygulamadalaiklik-

hale/

126 For more historical information on the Turkish state’s use of religion as a political

instrument in Northern Kurdistan, see Ismail Besik¢i’s 2010 piece “The State, AKP,
Religion, the PKK, the Kurds” (Devlet, AKP, Din, PKK, Kiirtler):
http://www.zazaki.net/haber/devlet,-akp,-din,-pkk,-kurtler-657.htm
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opinion. Secondly, both the Kurds and the Turks are predominantly Sunni Muslims.
Viewing religion as the ‘cement’ that keeps the Turks and the Kurds together despite
the on-going war in Northern Kurdistan that has cost thousands of lives over the past
thirty years, the Turkish state has increased its control over religious affairs with the
goal of weakening the Kurdish movement.

In his 2011 online article “Plastering Kurds with Cement” (Kiirtlere Cimento
Swvamak), Emrah Goker reminds us of the Turkish Prime Minister Recep Tayyip
Erdogan’s description of religion as “cement and the most unifying element [in
Turkey]."*”” In order to strengthen this ‘cement’ and “fight against the Kurdish
movement,” the DIB has increased the number of its mosques and staff in Northern

Kurdistan'?®

. Furthermore, it announced its plans to open a Religious Higer Education
Center in Amed in 2011'*. Similarly, the DIB launched the ‘Mullah' Project’ in
2012 to hire 1000 seydas from different parts of Northern Kurdistan'*'. In all of these
efforts, the DIB’s and the Turkish state’s main goal is to tackle the Kurdish
movement’s increasing influence over religious Kurds and prevent seydas from
participating in pro-PKK protests. In the following excerpt, my seyda interviewee
Mehmet Eminoglu describes the Turkish state’s aformentioned efforts as deceitful
and manipulative:

13

That is deceitful! Seriously, for example he says ‘We
will hire a thousand madrassah imams [seydas].” Those one
thousand madrassah imams are for closing the Kurdish

27 http://istifhanem.com/category/04-makaleler/kurt-sorunu/

Zhttp://www.milliyet.com.tr/bolucu-akimlara-karsi-irsat-
ekipleri/guncel/haberdetayarsiv/12.11.2010/1313418/default.htm

12 http://www.zaman.com.tr/newsDetail getNewsByld.action?haberno=1128107

0 Like seydas, mullahs are Muslim men educated in Islamic theology and sacred

law. The term seyda is more common in Kurdistan whereas the word mullah is used
all across the Middle East.

Blhttp://www.demokrathaber.net/calisma-hayati/diyanet-1000-mele-alacagini-
duyurdu-h7922 . html
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people’s eyes, [holding their] tongues and ears. We have
been slaves on this land-on our land- for a thousand years,
he will hire those one thousand imams so that we stay
being slaves for another thousand years and the Kurdish
people do not see [their] rights or the truth...That is a sort
of politics, ‘I will hire one thousand imams, madrassah
imams, for tricking the Kurdish people. So that they do not
perform the Civilian Friday prayers, so that they do not
preach.” These [Kurdish] people are tied to them [seydas]
and they [state officials] are doing such projects to separate

them from one another'>2.”

Another interviewee takes a different approach and suggests that the DIB’s
efforts to alienate religious Kurds from the Kurdish movement reflect the state’s
inability to imprison these Kurds for their political actions:

“  The man [Erdogan] broods [over seydas] ‘What shall I
do to these men now?’ Now, let’s say you took them under
custody, think about it, 30 seydas are under custody! He
could not take that risk. And when you think, he took 40-50
lawyers under custody. You know, lawyers! But he knows
that taking 50 seydas [as opposed to lawyers] under
custody is very dangerous for the state. Both because it [the
government] is the AKP [an Islamic party] and it cannot
take that risk due to the people’s sensitiveness in the
region. [Then the government says] ‘What is the best thing
to do? Let me attract this [group of patriotic seydas]. Let
me manipulate. I will not take [them] under custody but I

will manipulate'*®.””

2“0 sahtekarhignr! Ciddi séyliiyorum, mesela diyor “Biz bin tane medrese

imamlari tutacagiz” O bin tane medrese imamlart Kiirt halkinin gézleri, dilleri ve
kulaklari kapatmak i¢in. Bin sene bu toprag iizerinde-kendi topragimiz iizerinde kole
olmusuz-, bin sene daha da kéle kalmak i¢cin bu imamlari tutacakki, Kiirt halki hak ve
hakiketi gormesin...Iste bu da bi nevi siyasettir, “Kiirt haklimn kandirmast igin
imamlart bin tane tutacagim, medrese imamlari. Ki bu sivil Cuma namazlari
kilmasinlar, ki vaazleri vermesinler” Ki bu halk onlara tabidir bu halki ve onlar
birbirinden ayirtmak igin boyle ¢alismalar yapiyor.”

33 “ddam kara kara diisiiniiyor ‘Ben ne yapayum simdi bu adamlara?’ Simdi, diyelim
hepsini gozaltina aldin da diisiinsene 30 tane seyda gézaltina alinmig! Adam onu goze
alamad, ve diisiin iste 50 tane, mesela 40 tane avukat aldi. Eh, avukat yani! Ama 50
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The people that I interviewed in Amed and Istanbul made similar evaluations
and argued that the DIB’s efforts to influence religious and pro-PKK Kurds will not
be successful. One can support this argument since the aforementioned Religious
Higer Education Center has been opened yet. However, the DIB’s Mullah project
received more than 5000 applications in the timespan of a few months'>*. Although
it is difficult to suggest that all of these applications were made by pro-PKK seydas,
one can argue that the Turkish state’s efforts to influence religious and patriotic
Kurds have not completely failed yet.

Another debate where the Turkish state works towards reducing the Kurdish
movement’s influence over religious Kurds is the discussion of the PKK’s ‘non-
Islamic nature.” Turkish state officials and media outlets have repeatedly portrayed
the PKK as an enemy of Islam over the past few years. In response to the
organization of Civilian Friday prayers, Recep Tayyip Erdogan suggested that the
Kurdish movement “had nothing to do with Islam'*>.” Similarly, Turkish newspapers
and TV channels have presented the PKK as anti-Islamic'*®. The Turkish Police
Academy even did a survey study to ‘prove’ that the more one sympathizes with the

PKK, the less religious he or she becomes'’. However, the most frequently used

tane seydayr eger gozaltina alirsa, devlet biliyor ¢ok tehlikelidir. Hem AK Parti
oldugu icin, hem de béolgedeki halkin hassasiyetini goz oniinde bulundurarak goze
alamiyor. ‘En iyisi ne yapayim? Bunu kendime ¢ekeyim. Hani bunu sey yapayim,
maniptile edeyim. G6z altina almayayim ama manipiile edeyim.’”

B*http://www.demokrathaber.net/calisma-hayati/diyanet-1000-mele-alacagini-
duyurdu-h7922 . html

Bhttp://www.birgun.net/actuel_index.php?news_code=1307113769&year=2011&m
onth=06&day=03

Phttp://gundem.milliyet.com.tr/bu-fotograflar-pkk-yi-zor-duruma-
dusurecek/gundem/gundemdetay/01.11.2011/1457815/default.htm

57 http://www.gazeteturka.com/news_detail.php?id=98627&uniq_id=1356457015
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argument against the Kurdish movement has been the description of the PKK as a
Zoroastrian organization.

The Turkish state officials’ and media organs’ portrayal of the PKK as a
Zoroastrian organization has its roots in a statement that was given in 2007. Mehdi
Zana, the Kurdish mayor of Amed in the late 1970s, argued that the original religion
of the Kurdish people is Zoroastrianism and the Kurds accepted Islam by force and
brutality in history'*®. Several members of the Kurdish movement, who had a critical

139 Although none of these figures

approach to Islam, later made similar statements
argued that the Kurds ought to be or even are Zoroastrians today, their evaluations
were quickly manipulated by Turkish state officials and media organs. Turkish
Prime Minister Erdogan described the PKK as a Zoroastrian organization and asked
the Kurdish community in Turkey not to support it for this reason'*’. Combining
anti-Zoroastrianism and homophobia for his anti-PKK propaganda, the former
Turkish Minister of Interior affairs Idris Naim Sahin described the members of the

- - - 141
Kurdish movement as Zoroastrians and homosexuals in a derogatory manner . The

P8http://www.haberturk.com/polemik/haber/19100-mehdi-zana-kurtlerin-asil-dini-
zerdustluktur

"% For example, my interviewee Arya Asmin made similar statements with regards to

Zoroastrianism:

“As of today, we say this, ‘Kurds were made to accept Islam by force...We say this,
‘The original tradition, original religious belief of the Kurds is Zoroastrianism but this
changed over time’...But we don’t force people, “You are Zoroastrian, Islam is not
your religion!’, we don’t say this.”

“Ama bugiin itibariyle de biz sunu soyliiyoruz, Kiirtlere Islamiyet zorla kabul
ettirilmis ...Biz sunu soyliiyoruz, ‘Kiirtlerin asil gelenegi asil dini inanci
Zerdustluktur ama bu siiregle bi degisime ugramistir.’...Ama insanlara zorla ‘Sen
Zerdustsun, Islamiyet senin dinin degil!” biz bunu demiyoruz.

"http://www.toplumsalhafiza.com/HD100005_erdogan--bunlar-zerdust-prim-
vermeyin.html

"“Ihttp://www.demokrathaber.net/siyaset/icisleri-bakani-pkk-zerdust-ve-escinsel-
h5924.html
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Turkish media launched a campaign to portray the PKK as a group of Zoroastrian
terrorists'*'**'**. Several journalists and intellectuals also participated in this anti-
Zotoastrian campaign'®’.

Although this anti-Zoroastrian campaign influenced the opinions of many
Turks with regards to the Kurdish movement, it failed to convince the majority of
the Kurds in Turkey and detach the Kurdish masses from the PKK. There are two
main reasons for this failure. Firstly, the Turkish state and media organs were
inconsistent in their portrayal of the Kurdish movement as Zoroastrian. In his 2012

article ‘Kurds in a Reinforced Concrete Mould of Democracy'*®’

(Betonarme
Demokrasi Kalibinda Kiirtler), Emrah Goker successfully describes this
inconsistency. Especially since 2005, the PKK has been portrayed as Christian,
Yezidi, Jewish, Shintoist and Atheist as well as Zoroastrian (Goker, 2012: 46). The
purpose of propagating such descriptions is to alienate Muslim Kurds from the PKK
and challenge the Kurdish movement’s increasing influence over the aforementioned
Kurds. However, the use of multiple religions in this portrayal makes the anti-
religious propaganda against the Kurdish movement inconsistent and unconvincing.
Furthermore, this propaganda includes derogatory approaches to religions other than
Islam and reflects the Turkish state’s and media outlets’ discriminatory views on the
aforementioned faiths.

One can also observe the failure of the Turkish state’s and media organs’

portrayal of the Kurdish movement as Zoroastrian in the interviews I made in Amed

and Istanbul. Pro-PKK or not, my interviewees were aware of the discriminatory

"*http://www.haber7.com/haber/20111104/PKKlilarin-Zerdust-ayininden-kareler.php
'3 http://haber.mynet.com/pkk-zerdust-tapinagi-acti-636151-dunya/

"“*http://www.haberistihbarat.com/haber/pkk-8216dini-kanali82 1 7ni-kurdu--
28775.html

14 http://thewhitepath.com/islam-muslims/thus_spoke the zarathustrian kurds/

146 The name of this book was translated by the author of this thesis.
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nature of this anti-Zoroastrian propaganda and criticized the Turkish state and

media;

13

The Turkish people accuse the Kurds of Zoroastrianism,
this has an impact of inferiority, they see themselves as
superior. Their religion was Shamanism before Islam,
Shamanism is heathenism. But before the prophet, before
the Koran, Zarathustra was a prophet because the Kurdish
people were loyal to him. Because Allah states in the
Koran, (recites the Koran in Arabic), do not discriminate
among the prophets. Allah says have faith in all of the
prophets...But if you make Zarathustra a bad example, may
God forbid if you do not accept his prophecy, you are not
diffirent than Judaism. It means that you continue that old

Shamanism'*".” (Mehmet Eminoglu)

13

Now the Prime Minister keeps on using this word
Zoroastrian...Now, do the people who bring this up even
know of their fathers and grandfathers 1442 years ago?
Yes, Kurds belonged to the religion of Zoroastrianism
before Islam. Zarathustra is a prohet. A prophet has a book.
Every prophet has a book. The prophet Zarathustra also had
a book. But the political rulership today says that Kurds
leave aside Islam, may God forbid Koran, and live as they
did 1450 years ago'**.” (Naksi Sayar)

YT “Tiirk halki Kiirtleri Zerdiisthikle itham ettigi icin, onlara bi asagilik darbesi
vuruyor, kendini iistiin tutuyorlar. Onlarmn dini Samanizmmis Islamiyet’ten once.
Samanizm dinsizliktir. Ama peygamberden once, Kuran’'dan odnce Kiirt halki
Zerdest’e bagl oldugu icin Zerdest bi peygambermis. Ciinki Allah Kuran’da
buyuruyor, (Ayetin Arapgasint soyliiyor) highi peygamberimin icine farg koymayin.
Tiim peygamberlere iman getirin demis Allahiiteala... Ama eger sen Zerdiisti koti
ornek yaparsan, hasa ya peygamberligini kabul etmezsen, Yahudilikle hi¢bi farkin
kalmad. O gene eski Samanizmi devam ettin, manast odur.”

Y8 «Simdi Basbakan siirekli Zerdiist diye bi kelime kullaniyor...Simdi, bu tezi ortaya

atanlarin 1442 yil énceki babalarinin dedelerinin ne oldugunu acaba biliyorlar mi?

Evet, Kiirtlerin Islamiyet oncesi bagli olduglar: din Zerdiist dinidir. Zerdiist bir

peygamberdir. Peygamber demek kitap sahibidir, tesvih olmasin. Her peygamberin bi

kitabi vardir, Zerdiist peygamberin de bi katiabi varmis. Ama iste giiniimiiziin siyasal
67



Both of the statements above were made by religious Kurds and reflect the
Turkish state’s failure in influencing the religious and patriotic members of Kurdish
society. Although the first excerpt includes derogatory remarks about religions other
than Islam, more specifically Judaism and Shamanism, both statements show that
religious and patriotic Kurds respect Zoroastrianism and its place in Kurdish history.
However, the interviewees do not share the Turkish state’s and media organs’
description of the Kurdish movement as Zoroastrian, employ Islamic arguments on
the need to respect Zoroastrianism as a monotheistic religion, and refrain from using

it in a derogatory manner.

4.4. Independent Kurdish Islamic Initiatives

In the previous two sections, I have described the Kurdish political actors’
changing attitudes towards Islam and the Turkish state’s use of religion within the
context of the Kurdish issue. However, the Kurdish movement and the Turkish state
are not the only actors in this debate. For example, under the influence of Turkish
state officials and imams, the World Union of Islamic Scholars (Diinya Islam Alimleri
Birligi) issued a fatwa in 2010 and listed the PKK as a terrorist organization. In
response, the Fatwa Board of Kurdistan Islamic Scholars (Kiirdistan Islam Alimleri
Fetva Kurulu) argued that the PKK is a legitimate organization fighting for Kurdish

149

people’s rights and described the aforementioned fatwa as anti-Islamic ™. In this

section, I will touch upon independent Kurdish Islamic initiatives and discuss how

iktidart sanki su an bile Kiirtler Islami, hasa hasa fikihi Kurani bir tarafa atarak
1450 sene onceki hallerini yastyormus gibi soyliiyor.”

' http://www.internethaber.com/kurt-din-adamlarindan-pkk-fetvasi-277103h.htm
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Islam has become a battleground with multiple actors within the context of the
Kurdish issue in Turkey.

The first example of the Kurdish Islamic initiatives that are neither pro-PKK
nor pro-state is the Kurdistan Islamic Party (Partiya Islamiya Kurdistan, PIK). Led by
Prof. Muhammed Saleh Gabori, the PIK was established in Germany in 1980"°. Due
to its Islamist and pro-Kurdistan policies and principles, the PIK has been perceived
by the Turkish media as the PKK’s attempt to mobilize religious Kurds in Europe'”'.
However, the PIK has repeatedly refused this description and its leaders argue that the

party has been independent of the PKK since its establishment'>*

. Although it is not
quite active in Kurdistan, the PIK has been working towards the promotion of Islamic
values among Kurds and carrying out financial projects to improve the life standards
of poor Kurdish families'’ since 1980.

Another Kurdish Islamic initiative independent from the PKK and the Turkish
state is the Religion and Foundation Workers Syndicate (Diyanet ve Vakif Emekgileri
Sendikasi, DIVES). Kurdish imams established the DIVES in 2002 in Ankara but the
foundation has been active both in the Turkish capital and in Northern Kurdistan'>”.
Like the PIK, the DIVES has been perceived as a pro-PKK association in the Turkish

media'> but the syndicate has been emphasizing its politically independent status

since its establishment. Since its establishment, the DIVES has been a branch of the

0 http://www.niviskar.com/1001/pik/23-24/pikgercegi.html

Plhttp://www.koprudergisi.com/index.asp?Bolum=EskiSayilar&Goster=Yazi& Y azi
No=841

"2 Furthermore, PIK officials have argued that the PKK has tried to infiltrate in the

PIK right after the party’s foundation but these attempts have failed and the PIK
maintained its  independent  status  (http://www.niviskar.com/1001/pik/23-
24/pikgercegi.html).

153 http://www.niviskar.com/1001/pik/tuzuk/tuzuk.html
4 http://www.dives.org.tr/default.asp?sayfa=kategori&CatID=14

http://www.aksiyon.com.tr/aksiyon/haber-27840-179-kcknin-demokratik-
imamlari.html
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left-wing Confederation of Public Workers’ Union (Kamu Emekgileri Sendikalar
Konfederasyonu, KESK). Unlike the PIK, the DIVES functions more like a syndicate
and its program focuses on the rights of imams that work for the Turkish state. Still,
the DIVES has led several campaigns on the Kurdish issue in Turkey and has
defended minority rights such as the right to preach in one’s mother tongue'*® since
its establishment in 2002.

Similar to the DIVES, the Religious Scholars Cooperation and Solidarity
Association (Din Alimleri Yardimlasma ve Dayanisma Dernegi, DIAYDER) was
established to promote the rights of imams and seydas in Turkey and Kurdistan'”’.
The association was founded by a group of Kurdish seydas in Amed in 2007. Since its
establishment, the DIAYDER has organized several campaigns on religious rights
and freedoms. For example, DIAYDER seydas have had leading roles in the initiation
of Civilian Friday prayers. Like the PIK and the DIVES, the DIAYDER was
perceived as a pro-PKK association by the Turkish media'>®. Although the
DIAYDER criticizes the Turkish state for its hegemony over religious affairs, it is
difficult to describe the association as pro-PKK. I interviewed DIAYDER’s president
Zahit Ciftkuran in the association’s office in Amed in 2012. Here is how Zahit
Ciftkuran describes the establishment of DIAYDER:

13

In 2007 we sat down with friends and after a discussion,
[we said] that every group has an association, why should
religious scholars not have one, where retired imams can
gather...So we said, ‘These retired seydas, [we can] bring
them together under the same roof and address our people’s
needs-because as everyone knows the Kurdish people are
quite Islamic, but their needs were not satisfied. The
Diyanet did not satisfy their needs. Because the Diyanet is
an official institution, for example only the municipalities

156 http://www.dives.org.tr/default.asp?sayfa=haberdetay&id=143
"7 http://www.haberler.com/diyarbakir-da-din-adamlari-dernek-acti-haberi/

PShttp://www.sondakikahaberleri.info.tr/haber/196508-bdp-nin-imami-kardesinin-
karisiyla
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carry out the wedding ceremonies, for example [the
Diyanet] does not have to attend mevlids, for example they
don’t have to get involved in [the resolution of] blood
feuds. The people demanded these but the Diyanet did not
satisfy. So 25-30 seydas got together and said ‘Well we
will gather under the same roof, apply to the Governorship

as an official association and work towards addressing the

aforementioned needs as an association'>.”

The fourth Kurdish Islamic initiative I describe here is the Kurdistan Islamic
Initiative - Freedom Initiative (Inisyatifa Islami ya Kurdistané — Inisiyatifa Azadi)
that was established in Amed in 2012'®. As its full name speaks for itself, the
Freedom Initiative is a Kurdish Islamic movement that is active in Kurdistan.
Although it emerged quite recently, the initiative has mobilized many Kurds and
effectively criticized both the Turkish state and the Kurdish movement with regards
to the Kurdish issue in Turkey. Since its establishment, the initiative has called on the
Turkish state to respect its Kurdish citizen’s right to self-determination. Unlike the
PIK and the DIVES, the Freedom Initiative has not been perceived by the Turkish
media as a PKK organ. Although I interviewed one of the initiative’s founding

members, Adnan Ferat, we did not have the chance to discuss the initiative since our

992007 de de arkadaslarla oturup, bi tartismadan sonra, her kesimin bi dernegi
oldugunu ve niye din adamlarimin dernegi olmadigint ve bu emekli olan
imamlarumizin bir nevi bi yerde toplanmasini...Biz de dedig ki ‘Bu emekli olan
seydalarimiz, biz bunlart bi ¢ati altinda toplayarak halkin ihtiyaglar: olan- ¢iinki
bilindigi gibi Kiirt halkimn Islami duygular: agir bastigi icin, ihtivaglart bir nevi
karsilanmiyordu, Diyanet tarafindan karsilanmiyordu. Ciinkii Diyanet kurumu bi
resmi kurum oldugu icin, ornegin bi nikaht sadece belediyenin yapmasi, érnegin bi
mevliide icabet etme mecburiyeti olmayisi, ornegin halk arasindaki kan davalarina
katilma mecburiyeti olmayisindan dolayi. Halkin boyle bi istegi vardi ve bu istekler
Diyanet tarafindan karsilanmiyordu. Biz seydalarimizla 25, 30 kisi bi arada toplayip
‘Efendim biz de bi ¢ati altinda toplayarak, bi resmi kurum olarak dernek adina
Valilige miiracaatta bulunarak, bir nevi resmi kurum olarak biz de bu demin
saydigim sorulara cevap olmasi bi dernek kurduk.”

1 http://www.ilkehaber.com/haber/azadi-inisiyatifi-resmen-kuruldu-22272.htm
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interview took place long before the establishment of the organization'®'. However, I
have been following the activities of the initiative and observing its on-going
transformation into an active Islamic movement in Northern Kurdistan.

The last Kurdish Islamic initiative I discuss in this section'®” is the Free Cause
Party (Hiir Dava Partisi, HUDAPAR). After the imprisonment of Kurdish
Hizbullah’s leaders and cadres at the end of the 1990s, the Hizbullah symapthizers
continued their political and social activities in Northern Kurdistan through non-
governmental organizations such as Mustazaf-Der'®. In October 2012, the AKP
government passed a law that enabled the early release of several Hizbullah leaders
164

that were imprisoned in the 1990s

Mustazaf-Der cadres to announce the foundation of the HUDAPAR'®. Although it

. After their release, these figures joined with

has only recently emerged, the party announced that it would enter the next general
elections and aims to represent religious Kurds in the Turkish parliament.

Before moving on to the following chapter where I focus on the Kurdish
movement’s recent transformation, I would like to mention two panels that were
organized in 2012. In January 2012, the Scholarly and Cultural Research Foundation
(Ilmi ve Kiiltiirel Arastirmalar Vakfi, IKAV) organized a panel called ‘The Search for

161 More information on the Freedom Initiative can be found in:
http://www.inisiyatifazadi.com/

192 Although I discuss only five Kurdish Islamic initiatives in this section, there are
many more similar organizations such as the Return to the Roots Platform (Oze
Dontis Platformu, http://islamiinsiyatif.blogspot.com/), Van Human Association (Van
Insan Dernegi, http://www.vaninsander.com/) and Hakkari Free Life Association
(Hakkari Ozgiir Yasam Dernegi, http://www.fitrat.org/haber detay.php?id=5375).
However, these organizations are more local and less influential than the five
initiatives I discuss here.

163 More information on Mustazaf-Der can be found n:
http://www.mustazafder.com/Mustazaf-der.html

1 http://www.haberturk.com/yasam/haber/6803 56-hizbullah-liderleri-serbest

'http://www.haberturk.com/gundem/haber/799072-kapatilan-mustazaf-der-parti-
kurdu
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Intra-System Solutions to the Kurdish Issue and Islamic Solution Proposals'®.’ In
April 2012, the Free Thought and Education Rights Association (Ozgiir Diisiince ve
Egitim Haklar: Dernegi, OZGUR-DER) organized a panel entitled ‘Islamic Solutions
to the Kurdish Issue'®’.” In both panels, Kurdish and Turkish thinkers and journalists
came together to discuss the Kurdish issue through an Islamic perspective. At the end
of both panels, the participants listed their observations about the Kurdish issue in
Turkey and identified several steps for the solution of the aforementioned conflict'®.
What distinguishes both panels from the DTK’s aforementioned 1. Kurdistan Islam
Conference is that their organizers were not members of the Kurdish movement.
Although it is difficult to describe the associations that organized these panels as

Kurdish Islamic initiatives, the panels themselves show how Islam has become an

area with multiple actors within the context of the Kurdish issue in Turkey.

1%http://www.dogruhaber.com.tr/Haber/Kurt-Sorununa-Islami-Cozum-Onerileri-
Paneli-21537.html

17 http://www.bianet.org/bianet/siyaset/137607-kurt-sorunu-islam-ile-cozulur-mu
1% http://www.milliyetciforum.com/kurt-sorununa-islami-cozumler-35916.html
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CHAPTER 4

REFLECTIONS ON THE KURDISH MOVEMENT’S RECENT
TRANSFORMATION

In the previous chapter, I described the Kurdish movement’s transformation
through the case of religious motives’ emergence, outlined the Turkish state’s
hegemony over religious affairs and touched upon independent Kurdish Islamic
initiatives to show how religion has become a ‘battleground’ with multiple actors
within the context of the Kurdish issue. As a result of the religious Kurdish masses’
pressures, the PKK leader’s Abdullah Ocalan’s capture, the Turkish state’s use of
religion as a propaganda tool and the competition deriving from new Kurdish Islamic
initiatives, the Kurdish movement found itself in a process of transformation that
fundamentally changed the dynamics of the movement. Decision-making is no longer
limited to the movement’s leaders, and the base of the movement -through bottom-up
mobilization- began to assert its agency in how the Kurdish resistance manifests itself
in the social and political arena in Turkey and Kurdistan.

19 there

Although thinkers like van Bruinessen hint us at this transformation
is almost no extensive study on the emergence of religious themes and motives in the
Kurdish movement in Turkey. Unfortunately, the academic attempts at describing this

change are very few and somewhat inaccurate. In their 2007 article The New

"“http://www.let.uu.nl/~martin.vanbruinessen/personal/publications/Kurds_and Isla
m.htm
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Manifestations of Religiosity within the Kurdish Movements (Kiirt Hareketlerinde
Dindarhigin Yeni Tezahiirleri), Abdulhamit Kirmiz1 and Selin Bélme justly argue that
the Kurdish movement has recently begun to pay attention to the Islamic sensitivities
of the Kurdish masses (Kirmiz1 and Bolme, 2007; 51). However, the authors fail to
grasp the transformation of the Kurdish movement, suggest that religious Kurds view
the PKK and the BDP as the partners of a ‘moral collapse,” and claim that the
Kurdish movement in Turkey remains incapable of mobilizing religious Kurds (Ibid).

In this thesis, I have argued that the recent emergence of religious themes and
motives in the Kurdish movement represents a larger and fundamental change inside
the movement. Like Kirmiz1 and Bélme, many thinkers focusing on this subject fail
to observe this fundamental transformation and describe the change within the
Kurdish movement as either a short-term tactical move or a long-term strategic
maneuver. In the several news articles and essays he has written, journalist Mustafa
Akyol describes the aforementioned change as a ‘synthesis of pro-Kurdish and
Islamic values’ and suggests that the Kurdish movement has recently been employing
a short-term tactical move to create a new form of Kurdish nationalism that is

7071 Similarly, journalist Rusen Cakir

compatible with and supported by Islam
describes the PKK’s adoption of Kurdish political action with religious motives as the
PKK'’s ‘religion card’ and suggests that the Kurdish movement has been employing a

172173 Fyrthering this claim,

long-term strategic maneuver to attract religious Kurds
some writers such as Umit Firat suggest that the PKK’s ‘instrumentalist use of

religion resembles that of Kemalist laicism'’*.” Although there are minor differences

170 http://www.haber365.com/Haber/BDPnin_KurtIslam_Sentezi/

I http://thewhitepath.com/

172 http://haber.gazetevatan.com/pkknin-din-karti/369596/4/Haber

'3 http://www.demokrathaber.net/kurt-hareketi-ozune-mi-donuyor-makale,2559.html

"*http://t24.com.tr/haber/dindar-kurtleri-kim-kazanir-akp-mi-cemaat-mi-mustazaflar-
mi-bdp-mi/203812
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between these arguments, the two alternative hypotheses of this thesis, both views
portray the Kurdish movement as a strictly top-down organization. In describing the
emergence of religious themes and motives as either tactical move or strategic
maneuvers, these arguments ignore the agency of the Kurdish movement’s base and
the ‘bottom-up’ aspect of policy-making inside the movement.

In order to show how the emergence of Islamic motives and themes inside the
Kurdish movement represents a larger and fundamental transformation, I will now
share several excerpts from the interviews I made with Kurdish individuals in Amed
and Istanbul. The first excerpt is from the interview I made with Adnan Ferat in
Amed. In the following quote, the interviewee describes how he perceives the
emergence of Islamic motives in the Kurdish movement and suggests that the
movement’s transformation has come as a natural result of the political processes in

Kurdistan:

13

So, the core cadres that wage the national liberation
struggle is more [welcoming] towards religion, they are
leaving the orthodox Marxist discourse behind. The
religious people are more-it is mutual you know, something
that life forces, something that experiences and testimonies
show. It is not something that is done so consciously, the
process forces it. Because the Kurdish movement saw that
the next step could only be this. And they [religious Kurds]
saw that the Turkish-Islamist structures and discourses will
not take them anywhere. They saw AKP’s aftermath, what
happened to it...I heard this from the most resistant points,
from cadres that are still active. I heard this from the most
resistant points in Diyarbakir. ‘We did many mistakes
against religion [in the past], now it is not just strategic, we
transformed philosophically. We are not against religion.’
This is obvious, you can feel it. You see this anyways,

therefore I say it is an internalized strategy'’>.”

5 “Yani, ulusal ézgiirliik miicadelesini yiiriiten temel kadro dine karsi daha artg,

eski ortodoks Marksist soylemi bir kenara birakiyor. Dindarlar da artig o-bu

karsilikli bisey, hayatin dayattigi bisey, yani yasanmishgin-tamighgin gosterdigi

bisey. Cok boyle bilingli yapilan bisey degil aslinda, siire¢ dayatiyor. Ciinkii Kiirt

hareketi bagtiki bundan sonra bi adim ancag béyle atilir. Bunlar da bagtiki yani,
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In a similar fashion, interviewee Ersoy FErdogan suggests that the
transformation of the Kurdish movement is far away from being a tactical move and

emphasizes Altan Tan’s involvement in Kurdish politics:

13

The approach today, the talks mullahs give in Roj TV or
the Civilian Friday prayers, I think they show the fact that
the party, the PKK, can no longer ignore a social reality.
Because on the one hand, the person you describe as the
enemy is trying to attract you through the argument of
religious brotherhood. This is effective because religion
here is very effective. It really is effective. So you have one
loss here, the second thing is that you now represent the
people, but the tangible realities of the people are not inside
you...This [change] is not, one should differentiate, this is
not a tactic, [ am sure of it...it is accepting tangible realities
and living with them. Because, if they hadn’t accepted
tangible realities, the parliamentarian that was elected as
one of the independents, Altan Tan if I should name him,
would not be a part of this movement. Because he is clearly
an Islamist and he would not make any concessions. He is
knowledgable about this topic, very knowledgable, but he
also supports this movement. He would not participate in
this field if he felt that this was a tactic, how should I put it,

a deception'’®.”

Tiirk-Islamci yapilanma ve séylemin pesinde bi yere varilmaz. AK Parti akibetini
gordiiler, neye ugradigini gérdiiler...Kadroda, su an bile aktif olan, en direngi
noktalarda olanlardan duymusum. Su an Diyarbakir’da en direngi noktalarda
olanlardan ben duymusum bunu. ‘Biz ¢ok hata yaptig dine karsi, su an kesinlikle
sadece stratejik degil, felsefi de biz doniistiik. Dine karst degiliz.” Bu da belli zaten
yani, bunu hissedebiliyorsun. Bunu goriiyorsun zaten sen, o agidan diyorum
i¢sellestirilmis bi stratejidir diyorum.”

Y6 “Artik su giiniimiizde bu yaklasim, iste Roj TV de yine melelerin konusmasi ya da
Sivil Cuma namazlari, bence artik partinin, yani PKK’nin, bu somut gercekligi
gozardr edememesi. Ciinkii sey, bi taraftan, diisman olarak niteledigin kisi seni din
kardesligi iizerinden kendi yanina ¢ekmeye ¢alisiyo. Bu da etkili bigey ¢iinkii burda
din ¢ok etkili bisey yani. Gergekten ¢ok etkili. Bir burdan kaybin var, iki bi de sey var
yvani artik bi halki temsil ediyosun, ama halkin somut gerceklikleri ¢ok fazla senin
icerinde yok...Bu sey degil, ayirmak gerekiyo, bu bir taktik degil, buna eminim...artik
somut gercekligi kabullenip bunlarla beraber yasamak. Ciinkii sey yani, bene bu
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The DIAYDER president and seyda Zahit Ciftkuran argues that the recent
changes in the Kurdish movement symbolize the PKK’s acceptance of Kurdish

people’s Islamic values:

13

The Kurdish movement did not influence the people in
the region as much because it started out as leftist. But they
saw that the region had a religious majority...at the
beginning they may have worked towards [changing the
people], ‘We will change the people, not ourselves.” But
they saw that the people don’t change, so what did they do?
They did [change] themselves, they worked towards
introducing themselves to the people with an Islamic
majority. And at this stage today, what the BDP demands
are really Islamic rights. For example the AKP is an
Islamic party, the AKP doesn’t want this [change]! For
example recently, the BDP offered the [freedom of]
wearing of scarves inside the Parliament, the AKP refused!

1
We came to such a stage'”.”

Affirming my identification of the late 1990s as the beginning of the Kurdish
movement’s transformation, interviewee Zilkiif Xweshevi states that the BDP has

been more respectful towards religion in the 21* century:

somut gergekligi kabullenmeseler, su anda bagimsiz olarak secilen milletvekilleri
arasindaki, iste isim vermek gerekirse Altan Tan, bu hareketin igersinde olmazd.
Ciinkii, ¢cok net bi sekilde Islamci bi insan ve kesinlikle taviz vermez. Bu konuda bilgi
sahibidir, ¢cok da bilgi sahibidir ama bu hareketi de destekleyen bi insan. Bunun bi
taktik oldugunu, yani nasil diyim, kandirma maksatli oldugunu hissetse bu alan
icerisinde bulunmaz.”

YT “Kiirt hareketi ilk ¢ikista, sol iizeri oldugu icin bélge halki icersinde pek fazla
agirligi olmadi. Ama bi bagtilar ki gergekten bu bolgenin dini agirlikli oldugu
icin...ilk baslangicinda belki bi ¢alisma oldi, ‘Iste biz bu sekilde, biz kendimizi degil
de halki degistirecegiz.” Ama bagtilar ki halk degismiyor, ne yaptilar? Yildan yila
kendini settiler, kendini Islami agirligi olan halka kazandirmak icin bu sekilde bi
calismaya girildi. Ve geldigimiz asamada, gercekten bugiin érnegin BDP 'nin talep
ettigi, ettigi Islami haklar. Mesela AKP Islami agirhikli bi partidir, AKP istemiyor!
Cok yakinda, ornegin Meclis te tiirban takmayr BDP énerdi, AK Parti reddetti. O
asamaya gelindi yani.”
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“ At least after the 2000s, the BDP circles that I see have
developed a positive attitude towards respecting religion,
not saying anything agains religion, showing respect,
accepting religion as a value of the people and developing a
respectful attitude towards religion, and all these are very
important... The silence at BDP rallies when the call to
prayer is hear. I mean pausing the speeches, that act is a
political thing-symbol. Or at least in discourse, different
actors [in the movement] state that our people are Muslim
and their religious values need to be respected. We can say
this. And with the 2009 elections, the will to act together
with religious communities has been stated with the

highlighting of more [religious] actors [and politicians]'"®.”

The excerpts above reflect the majority of the Kurdish masses’
acknowledgement and approval of the emergence of Islamic themes and motives
within the Kurdish movement in Turkey. However, a significant minority of the
Kurdish movement’s base, more specifically Alevi and/or nonreligious Kurds,
expresses ambivalent opinions with regards to the transformation of the Kurdish
movement. Although the former PKK guerilla Arya Asmin describes the Kurdish
movement’s transformation as a transition to a more pluralistic and diverse form of
collective action, she suggests that Kurdish politicians should be more careful in
welcoming both religious and non-religious Kurds:

13

But I will state that I am against this, our municipalities
in Amed banned the servicing of food in all [movement]
institutions during the month of Ramadan. You have to do
this the right way, you have to get the people’s acceptance.

8 “En azindan 20001li yillardan sonra benim gordiigiim BDP cevresi, dine sayguli
olma, dine karsit birsey soylememe, halkin degerlerine saygi gosterme ¢ercevesinde
dinin de halkin bir degeri oldugunu kabul edip buna karsi, dine karsi saygili olma
tavrr gelisti ve bu ¢ok onemli...BDP 'nin mitinglerinde ezan okundugunda susma.
Yani konusmayr kesme, bu bir siyasal bir seydir-semboldiir. Veya séylemde bile olsa,
dini-hallkimizin Miisliiman bir halk oldugunu, bunun dini degerlerine saygr duyulmasi
gerektigini, degisik aktorler siirekli dile getiriyorlar. Bunu da séyleyebiliriz. Ve son
2009 segimleriyle birlikte aslinda bunu biraz daha aktérlerin de one ¢ikarilarak
dindar kesimle siyasal bir birliktelik arzusunu bence ifade etmistir.”
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There are those that fast and those that do not. You cannot
ban it all of a sudden. That will serve the interests of the
other [the Turkish state]. What is optimal is reaching that
sensitive line. You should not overlook certain earnings as
you try to win others. This is a transition interim. This
transition interim needs to be completed. So you can start
with figures like Altan Tan, Serafettin Elgi or other
individuals, with Civilian Friday prayers. But the transition
interim should be completed at a sensitive line. Or you will

start losing because of it'”°.”

In a similar fashion, interviewee Rusen Seydaoglu Ayyildiz shares her
concern with regards to the ‘Islamization of the Kurdish movement’ in the following

way:

13

Recently, the Islamic discourse have become
clearer...For today, if one should put it correctly, I find it
important as a color. However, when I look at it personally,
when that discourse is used it will [should] stay at the back
a little bit. Because it hurt me when one of our
representatives, the one that contradicts with me [Altan
Tan], stood up and said ‘May Allah give us democratic
autonomy.’ And the crowd, the children of the people from
that left that looked at the world differently-from the
perspective of freedom for all classes, they said ‘Amen!’
altogether. To be honest I was hurt then because in my
view, Allah did not grant us where we are at today. People
struggled and died one by one. Many of them do not have
[their own] graves. The mothers and fathers that wait here

% “Ama ben suna karsiyim mesela, bunu dile getirecem, Diyarbakir’da Ramazan
ayinda, bizim belediyeler biitiin kurumlarda seyi yasakladilar-yemek ¢ikmasini
vasakladilar. Sen bunu dogru bir sekilde sey yapman gerekiyor yani halka
benimsetmen gerekiyor. Bunun orug tutani da var tutmayant da var. Sen bi anda onu
vasaklyyamazsin. Bu bu sefer digerine hizmet eder. Yani optimal sey, hassas o ¢izgiyi
tutturmak gerekiyor. Sen birseyleri kazanyyim derken asil kazanimin olan seyleri de
goézden kagirmaman gerekiyor. Iste su anda bi ara gecis siirecidir. Bu ara gecis
stireci halen tamamlanmasi gerekiyor yani. Ha bu Altan Tanlarla Serafettin El¢ilerle
veya farkli insanlarla buna baglanwr, Sivil Cuma namazlariyla. Bu ara gegisin
tamamlanmasi gerekiyor yani sey, hassas bir ¢izgide durmasi gerekiyor. Yoksa bu
sefer sen onun tizerinden kaybedersin.”
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do not have any news of their children. Again today,
thousands of people inside this struggle are in jail, I say
Allah cannot have done this...I guess what hurt me in that
rally was, the sound of ‘Amen’ was much higher than the
sound of the socialists’ chants...One sounds should not

dominate the other, the colorfulness and multiculturalism in

my dream is like this'*.”

In addition to my interviewees, Alevi and/or nonreligious Kurdish individuals
shared with me their worries about the ‘Islamization of the Kurdish movement’
through several daily interactions and conversations. One non-religious individual
from Amed, a former youth organizer of the PKK that voted for independent Bloc
candidates in the 2011 election, told me that he was unhappy about voting for a
movement that included Islamists such as Altan Tan. Another person, an Alevi Kurd
residing in Istanbul, shared with me her concerns about the ‘Islamization of the
Kurdish movement’ and the emergence of Sunni motives such as the Civilian Friday
prayers. Another individual even furthered this concern and argued that the prayers
may not have emerged as spontaneously as they seem, suggesting that the PKK
leaders may have ordered the organization of these events. Although there is no
evidence of the PKK leaders’ initiation of the Civilian Friday prayers in a top-down

fashion and the majority of the Kurdish population do not view the transforming

180 “Son donemde, daha da belirginlesen bi soylem oldu bu Islami séylem...Bugiin
icin, aslinda dogru ifade edilirse, renk olarak onemli buluyorum. Ama kisisel olarak
baktigim zaman, sadece o séylem kullanildiginda biraz daha geride kalicak
[kalmali]. Ciinkii sey beni incitmisti, vekillerimizden bi tanesi, yani benimle ¢elisen
[Altan Tan], kalkip ‘Allah bize demokratik 6zerkligi nasip etsin.’ Ve o kitle aslinda
zamaninda o sol, hani diinyaya baska bi yerden-biitiin siniflarin ozgiirliigiiyle bakan o
kitle ya da o kitlenin ¢ocuklart ‘Amin!’ dedi hep bir agizdan. O zaman incinmistim
acgtkgasi, yani ¢iinkii benim goéziimde, bugiin geldigimiz noktayr Allah bize nasip
etmedi. Birebir insanlar miicadele ettiler, éldiiler. Iste, bi cogunun mezari yok. Burda
bekliyen anneler, babalar ¢cocuklarindan habersiz. Bugiin binlerce yine bu miicadele
icindeki insan ceza evinde, ben bunu Allah yapmis olamaz diyorum...Sanirim benim o
mitingde i¢imi inciten ey, ‘Amin’ sesinin hani sosyalistlerin sloganlariyla ayni
sekilde degil de daha yiiksek c¢ikmasiydi...Bi ses digerini bastirmasinin, benim
hayalimdeki renklilik, hani o ¢okkiiltiirliiliik boyle bisey.”
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Kurdish movement as Islamist, the aforementioned concerns reflect the critical PKK
approach towards religion in the 1980s and call for Kurdish policy-makers’ careful
attention.

Several interviewees also stated their concerns with regards to the Kurdish
movement’s transformation but these concerns were not related with the ‘Islamization
of the movement.” On the contrary, these interviewees acknowledged and approved
the on-going transformation, but suggested that it should be furthered in a way that

does not use religion as a political instrument:

13

So the Kurdish movement has such an initiative, they
have not alternatively used religion like some people
[Turkish state officials] do. ‘I will do politics through
religion, under the mask of religion, under the umbrella of
religion, under the pretence of religion I will try to win
others, deceit them!” The Kurdish movement did not do
such a thing, it does’t now and it will not do. We won’t
allow such a thing'®'1”

(Mehmet Eminoglu)

In a similar fashion, another interviewee pointed out that the Kurdish
movement’s transformation should be deepened in a way that fully reflects the

grassroots nature of the movement’s organization:

13

Of course, I think it [the emergence of Islamic motives]
was met with sympathy. As a discourse, the fact that this
discourse exists, like I said it was met positively by many
Kurds who want to relate their religious and national values
with one another. But this should not stay at a discoursive
level. It should transform into a program with the base and
the organization. Or else, you will not continue influencing
urbanites for much longer. The results, the tangible results

U “Kiirt hareketinin béyle bi insiyatifi var yani dini, bazi kisiler gibi altartanif
olarag kullanmamiglar. ‘Ben din iizerinde siyaset yapacagim, ben din maskesi
altindan, din semsiyesi altindan, din kisvesi altindan ben baskalarin kazanmak igin,
kazandirmak igin, kandirmak icin ben dini kullanacagim!’ Kiirt hareketi boyle birsey
yapmamis ve yapmiyor ve yapmayacagtir. Ve biz de boyle biseye miisade etmeyiz!”
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of this should be felt. If not, after a period of time, the
initial impact will not last'®.” (Ziilkiif Xweshevi)

So far in this section, I have outlined the Kurdish masses’ responses to their
movement’s on-going transformation. The majority of the individuals consulted
during the field research of this thesis find this transformation to be positive. Now, let
us turn to the discussion of how the leaders of the Kurdish movement have perceived
the on-going transformation. As I stated in the previous chapter, Ocalan was well
aware of the denialist approach to religion among communist groups in Turkey and
suggested that, in order to prevent the alienation of Kurdish people from the PKK, the
Kurdish movement should carefully avoid the denialist approach to religion (Ocalan,
2008, 3" edition: 11). The two Kurdish politicians, Amed parliamentarian Altan Tan
and Sur Mayor Abdullah Demirbag, and the former PKK guerilla Arya Asmin that I
interviewed all confirm the bottom-up nature of Islamic motives’ emergence and
argue that the Kurdish movement’s transformation is a belated but positive
development. In other words, Kurdish political actors have begun to acknowledge the
bottom-up pressures for more visibility and agency, and corporate these pressures into
their political actions. In the following excerpt, Abdullah Demirbag discusses the
transformation of the Kurdish movement and refuses to describe it as tactical:

13

Actually, we slowly realized that the thing called
religion, it is dangerous when it becomes a tool of those in
power. Religious development in fact affect social
development and the formation of certain moral and
conscientious things. Before, we viewed religion as the

182 “Tubi yani, ben sempatiyle karsilandigim diisiiniiyorum. Séylem olarak, boyle bir

soylemin var olmasi, bu dedigim kimlik ¢atismasint ortadan kaldirip Kiirtlerin ¢ok
saglikli, dinle ve kendi ulusal degerleriyle iliskisi kurmak isteyen Kiirtler agisindan,
olumlu karsilandigim diistintiyorum. Fakat bunun, soylemde kalmamasi lazim. Bunun
tabana, orgiitlenmeye, bir programa doniismesi lazim. Yoksa, séylemle siz sehirli
insanlart uzun siire etkileyemezsiniz. Bunun sonuglari, somut sonuglarinin
hissedilmesi lazim. Hissedilmezse, bir siire sonra, o basta meydana getirdigi etki
devam etmez.”
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opium, as Marx classically puts it. In fact, religion emerged
as a social expression of the demands for freedom, it was
later used as power holders as a tool of social oppression.
This is not the case for only religion, it applies to
everything. It applies to money, to guns, to many
things...However, religion also helps regulare social life
and relations. When we pay more attention, we see that the
prophets, or the books, in a way build the future and
develop social justice. For this reason, the Kurdish political
movement acknowledges its old mistake and sees different
things. ...Now I don’t see this [the Kurdish movement’s
change] as tactical. If we see it as tactical it is an insult to
religion, that’s what I think. On the contrart, it is because of
the need to respect religion’s essence, it is also our model
to raise future generations. We accept religion as a reality, a
social, moral and conscientious reality, and [our goal is] to
not prevent religious practices and create the environment
for different religions and faiths to express themselves
freely. For example, as an administrator, I like the wearing
of scarves as much as the freedom of wearing mini

skirts'®3.”

183 “4shinda din denilen seyin, iktidarlarin aract oldugu zaman ashnda tehlikeli
oldugunu, yoksa toplumdaki dinsel gelismelerin aslinda toplumun gelismesine
gliclenmesine, ahlaki ve vicdani bi takim seylerin olusmasina etki yaptigini yavas
vavas gordiik. Oysa biz hani, klasik Marks’in soyledigi, dini bi afyon olarak
goriiyordug. Ashinda din, ilk ¢ikisinda toplumun ozgiirliik taleplerini ifade eden
onemli bir ¢ikis noktasi iken, daha sonra iktidarlarin elinde bunun topluma baski
aract olarak kullanildigini gordiik. Oysa bu sadece din igin gegerli degil, bu hersey
icin gecerlidir. Bu para i¢in gegerlidir, bu silah icin gegerlidir, bu bir¢ok sey icin
gecerlidir...Oysa din, toplumsal yasamin icinde olan, toplumsal iliskileri diizenleyen
bir noktadadir da. Ve dikkat edersek peygamberler, veya kitaplar, bir anlamiyla
toplumun gelecegini ormeye ¢alisan, bir anlamiyla toplumsal adaleti gelistirmeye
calisan bir noktadir. Bu nedenle Kiirt siyasal hareketi, giderek eski yanlisindan
donerek agikgast daha farklh seyleri goriiyor...Simdi ben bunu [Kiirt Hareketi’ndeki
degisimi] taktiksel gérmiiyorum. Eger taktiksel goriirsek o zaman dine bir hakarettir,
ben oyle diisiiniiyorum. Bu tam tersine dinin oziine saygimin geregidir, yani bizim
gelecek toplumsal kusaklar: yetistirme modelimizdir de ayni zamanda. Yani biz dini
bir gergeklik, bir toplumsal ahlaki vicdani bir gerceklik kabul edip onun yasanmasina
engel olmama ve biitiirn dinlerin ve inan¢larin kendini ozgiirce ifade edebilmesinin
kosullarini yaratma. Ornegin, bir yonetici olarag, basértiisiiniin giyilmesini istedigim
gibi bir mini etek giymek isteyenin de ozgiirliigiinii isterim.”
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Similarly, the former PKK guerilla Arya Asmin argues that the party’s critical
approach to Islam in the 1980s and early 1990s may have been a mistake on behalf of
the Kurdish movement. However, Asmin suggests that the movement is currently
criticizing itself for this mistake, and phenomena such as the Civilian Friday prayers
can be interpreted as the movement’s self-criticism with regards to the relation it used
to have with Islam:

“  Within the PKK, [I have never seen] the denial of
religion, the rejection of religion or Islam, well Islam has
always been discussed. I also want to say this, after the
2000s, our view of faiths changed a little along with the
paradigm [of the PKK]...We actually did some strategic
mistakes [in the past]. Today, the movement is doing an
autocritique through the collective Friday prayers, Kurdish
Koran reading [activities] or the claiming of religious
values. These are in a way self-criticism, the movement
adopts these as a way of autocritique. You cannot destroy a
faith, but we did not have the luxury. I mean in the 90s we
could not struggle for this. And we did not have the
infrastructure to raise awareness among the people. But
today we struggle for this, people have a belief and these

beliefs need utmost respect'>*.”

8% “Ha PKK icersinde hichir zaman dinin yadsindigim, dinin kabul edilmedigini veya
Islamiyet, ha dogru Islamiyet anlayisi her zaman icin tartisilmistir. Ha bi de sunu
soylemek istiyorum, 2000lerden sonra, paradigmayla birlikte aslinda bizim inanglara
kars1 bakis a¢imiz biraz farklilasti...Biz aslinda stratejik olarak biitiik hatalar da
vaptik. Bugiin hareket olarak bunun ozelestirisi belki toplu Cuma namazlariyla
veriliyor, Kiirtce Kuran okumakla veriliyor veya bunun ozelestirisi daha fazla bu dini
degerlere sahip ¢ikmakla veriliyor. Bi sekilde aslinda bi nevi ozelestiridir yani
hareket bunu o6zelestiri olarak veriyor. Sen bir inanci yok edemezsin, ama bizim sey
liikstimiiz yoktu. Yani biz 901 yillarda bunun savagini veremezdik yani. Ve bu halki
bilin¢lendirmek igin yeterli alt yapimiz yoktu. Ama bugiin itibariyle biz seyin
miicadelesini veriyoruz, insalarin bi inanct vardir, bu inan¢lara sonuna kadar saygi
gosterilmesi gerekiyor.”
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Despite several movement actors’ acknowledgement and adoption of the
emergence of Islamic motives, the BDP’s religious parliamentarian Altan Tan is
cautious about the transformation of the Kurdish movement’s leaders. In the
following excerpt, Tan describes Kurdish political actors’ positive responses to the
emergence of Islamic events such as Civilian Friday prayers as tactical and suggests
that the majority of Kurdish policy-makers have not yet internalized the Kurdish
masses’ Islamic values. However, Tan emphasizes the Kurdish base’s pressures for
increasing the visibility of Islamic motives and argues that the Kurdish movement’s
effective transformation will lead to the creation of Kurdish national integrity and

unity:

13

So there is a change, | mean maybe not in essence. For
example the secular, secularist, socialist, Marxist, Stalinist
intelligentia leading Kurdish politics now has not changed
that much, their ideological outlook hasn’t changed. But
there is an observation, no nationalism was built on earth
without religion. It is not possible to have nationalism,
national solidarity, national unity through a solely secular
ideology...So among the Kurds, it is not possible to create
Kurdish national integrity or, in quotes, a total unity
through by passing religion. Firstly, I think they saw this
or are seeing this. But of course all these approaches have
initially been tactical. Secondly, there are the pressures
from the base. That tree [of national unity] will not take
root when you conflict or contradict with the tradition,
religion and ceremonies of engagement, circumcision,
wedding and condolence of the people you do politics for.
So this is a practical, very pragmatist and realist situation,

they saw this'®.”

185 “Soyle bi degisim var, yani oziinde belki yok. Yani diyelimki su an Kiirt siyasetini

voneten laik, sekiiler, laik¢i, sosyalist, Marksist, Stalinist aydin kadronun kafasinda
¢ok fazla bi degisiklik yok, yani ideolojisinde-bakisinda bi degisiklik yok. Ancak soyle
bi durum tesbiti var, diinyada hi¢bir milliyet¢ilik dinsiz insaat edilmedi. Yani sadece
salt sekiiler bir ideoloji iizerinden bir milliyet¢ilik, bir milli birlik, bir ulusal biitiinliik
insa etmek miimkiin degil...Simdi Kiirtlerde de dini devre disi birakarak bir Kiirt milli
biitiinliigii diyelim yani tirnak icinde bir topyekiin bir birliktelik kurmak miimkiin
degil. Bir bence bunu gordiiler veya gériiyorlar. Ama tabiki biitiin bu goriisler, taktik
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As I demonstrate in this section, the majority of the Kurdish base’s responses
to its movement’s transformation are positive. However, as Altan Tan points out, the
emergence of Islamic motives in the Kurdish movement is mainly due to the Kurdish
masses’ pressures, and has not been fully internalized by Kurdish political actors.
These actors have historically had a critical approach towards Islam and it should not
surprise us to hear Tan’s aforementioned comment. However, the emergence of
Islamic themes is in itself an indicator of the Kurdish masses’ increasing agency and
the Kurdish movement’s on-going transformation. As I mentioned in the previous
chapter, the PKK had a ‘secularizing’ effect on the Kurdish people up until the late
1990s. Policy-making and mobilization had mostly been ‘top-down’ as the PKK was
trying to wake the Kurdish masses up from their centuries-long sleep of oppression
and assimilation. However, these dynamics have changed over the past two decades
as different segments of Kurdish society began to assert their agency in the Kurdish
movement. As the following quote from Abdullah Demirbas points out, the relation
between the Kurdish movement and its constituents has become more bidirectional
and complex through a complementary process of interaction:

13

So there is both, the [PKK’s] emerging approaches [that
are critical towards Islam] change the [Kurdish] society and
the society’s [religious] sensitivities change the
organization. We in fact have both, this is a complementary

186
process .

yaklagimlardir ilk dénemde. Iki, tabandan gelen baski. Yani siz halkin, iizerinde
siyaset yaptiginiz halkin gelenegiyle gérenegiyle, diniyle, iste nisaniyla, siinnetiyle,
diigiiniiyle, taziyesiyle catistiginiz vakit, c¢eligtiginiz vakit, o agacin kok salmasi
miimkiin degildir. Yani bu da ¢ok pratik, ¢cok pragmatist ve ¢ok realist bi durum, bunu
gordiiler.”

186 “Simdi ashnda ikisi de var, yani gelisen degisen yaklasimlarin toplumu

degistirmesi var, bir de toplumdaki hassasiyetlerin érgiitii de degistirmesi var. Ikisi
de var aslinda, birbirini tamamlayan bir siiregtir.”
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4.1. Women’s Grassroots and Autonomous Mobilization: Another Important
Example of the Kurdish Movement’s Recent Transformation

So far in this thesis, I focused on the mobilization of religious Kurds to
demonstrate the diversification and the transformation of the Kurdish movement in
Turkey. In order to argue that this transformation is not merely the Islamization of the
movement, one also needs to show how other segments of Kurdish society have also
gained more agency and visibility inside the movement since the late 1990s. Over the
past two decades, Kurdish women, prisoners, children and LGBT groups have
become more active and visible inside the movement'®’. Through their autonomous
roles within the different components of the Kurdish movement, women have been
the leading force and the most active segment of Kurdish society in the 21* century.
With the 68 days long hunger strike in 2012, approximately 10,000 prisoners proved
their increasing agency and pressured the Turkish state to enter into negotiations with
the imprisoned PKK leader Abdullah Ocalan'®'®. With their important role in street
protests, children have been at the forefront of Kurdish political resistance'”’. Albeit
limited, LGBT group’s participation in the Kurdish movement takes place through the

LGBT Commission'”' that exists in the People’s Democratic Congress (Halklarin

187 Clearly, these categories are not mutually exclusive and my purpose is not to
discuss Kurdish social mobilization through the lens of identity politics. However,
they are useful in describing the increasing agency and visibility of Kurdish society’s
different segments.

¥http://www.bbc.co.uk/turkce/haberler/2012/12/121205_turkey hungerstrikes.shtml

' http://www.sendika.org/2012/10/aclik-grevleri-ve-muzakere-gokhan-nazli/

0 For more information, see Toplum ve Kuram (Society and Theory) Journal’s 2nd

Issue entitled “Taslar1 Yerinden Oynatanlar: Kiirt Cocuklar1 ve Siyaset” (Those who
Move the Stones: Kurdish Children and Politics).

P http://www.halklarindemokratikkongresi.net/komisyonlar/lgbt/331
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Demokratik Kongresi, HDK'**). Given the limitations of an MA thesis, I am unable to
delve into the details of each of these groups’ increasing visibility and agency'”.
However, I will be discussing the ‘bottom-up’ mobilization and the increasing
visibility and agency of women within the Kurdish movement throughout the rest of
this chapter.

When we think about the concepts of war and women, we may be prompted to
think of ‘passivity.” However, as Cynthia Cockburn puts it, violence is a gendered
continuum (Cockburn, 2004: 24) and women are not merely the victims of war. As
the Kurdish case once again proved over the past thirty years, women are also agents
in armed conflicts. Women have been participating in the Kurdish movement since
the 1970s'* and can be described as the most dynamic segment of the movement
today. However, this was not the case up until the late 1990s. The works of syndicate
worker and researcher Handan Caglayan illuminate how the social, political and
participation of women in the Kurdish movement in Turkey have transformed in the
1990s.

In her 2007 book “Mothers, Comrades, Goddesses: Women in the Kurdish
Movement and the Formation of Woman’s Identity” (Analar, Yoldaslar, Tanrig¢alar:
Kiirt Hareketinde Kadinlar ve Kadin Kimliginin Olusumu), Caglayan begins her

analysis of the Kurdish movement in Turkey by stating that Kurdish women were

192 Established in 2012, the HDK is a grassroots coalition that aims to bring together

all oppressed segments of Turkish and Kurdish society (mainly the Kurds, socialists,
environmentalists, LGBTs, Alevis and non-Muslims). The Kurdish movement is the
largest and the most influential component of this coalition. For more information on
the HDK: http://www.halklarindemokratikkongresi.net/temelmetinler/tuzuk/61

'3 Such a comprehensive study would certainly be important and is left for future
studies on this topic.

194 Sakine Cansiz, a Kurdish and Alevi woman from Dersim (Tunceli), was one of the
founding members of the PKK and has been an inspirational figure for thousands of
Kurdish women. For more information on Cansiz:
http://www.guardian.co.uk/world/2013/jan/10/sakine-cansiz-pkk-kurdish-activist
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given symbolic roles in the early 1980s and gender constructs were used in the
creation of nationalist themes (Caglayan, 2007b: 87). To mobilize more women,
parallels were made between the socio-political conditions of Kurdish women and
those of the broader Kurdish society. Moreover, traditional family structures and
practices such as early marriages were debated and attacked intensively in the mid-
1980s (Ibid: 98). Although hundreds of women joined the PKK in the 1980s,
women’s agency and grassroots mobilization were limited and Caglayan argues that
women were seen as more of “a tool and platform in terms of mobilization strategies”
(Ibid:99). Agreeing with Partha Chatterjee’s analysis on the position of women in
nationalist movements (Chatterjee, 2000), Caglayan concludes her remarks on the
1980s by pointing out that women were not the ones to speak but the ones to be
spoken about in the Kurdish movement in this period (Ibid: 99).

Reaffirming one of the main arguments presented in this thesis, that the
Kurdish movement’s recent transformation has its roots in the 1990s, Handan
Caglayan states that Kurdish women’s social and political participation increased in
this decade (Ibid: 108). As the PKK increased its influence among the Kurds in
Turkey and pro-PKK associations and political parties flourished across Northern
Kurdistan, thousands of women began to fill the ranks of the Kurdish movement.
Kurdish women joined the the pro-PKK People’s Labor Party (Halkin Emek Partisi,
HEP) and Leyla Zana entered the Turkish parliament in 1991 as a HEP
parliamentarian from Amed'”. Moreover, Kurdish women formed the Patriotic
Women’s Association (Yurtsever Kadinlar Dernegi, YDK) in the early 1990s
(Caglayan, 2007a: 57). By the time the armed conflict between the PKK and the
Turkish state peaked in the early 1990s, the fighting force of the PKK included
thousands of women. Women’s increasing participation in the PKK was popularized

through the circulation of news and accounts on the deaths of woman guerillas such

P http://www.tbmm.gov.tr/develop/owa/milletvekillerimiz_sd.bilgi?p donem=24&p
_sicil=4537
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as Beritan and Zilan in the Kurdish press in Turkey (Caglayan, 2007b: 108). In her
aforementioned book, Caglayan describes developments such as the ones described
above as the indicators of women’s increasing agency inside the Kurdish movement
in Turkey during the 1990s.

Although Caglayan acknowledges Kurdish women’s increasing social and
political agency during the 1990s, she is also skeptical towards the extent of this
transformation due to the lack of women’s autonomy inside the Kurdish movement.
According to Caglayan, women’s increasing mobilization could only transform the
PKK’s ‘top-down’ 1980s discourse describing women as ‘the slaves to be freed’ to
another ‘top-down’ discourse in the 1990s stating that women were ‘the ones to free’
(Ibid: 101). Although women were finally seen as agents as opposed to a tool and
platform in terms of mobilization strategies, women’s autonomous and grassroots
mobilization remained limited. For the emergence of a more autonomous Kurdish
women’s movement where ‘bottom-up’ and grassroots mobilization enables women
to actively participate in the Kurdish movement’s decision-making processes, one has
to turn to the 2000s.

In her 2007 article Kurdish Women’s Movement (Kiirt Kadin Hareketi),
Caglayan points out that the 21% century introduced Kurdish women’s effective
‘bottom-up’ mobilization in Turkey (Caglayan, 2007a: 56). Over the past decade,
women’s grassroots associations, cooperatives and centers flourished across Northern
Kurdistan. Bringing together women from the different components and bodies of the
Kurdish movement, the Democratic Free Women’s Movement (Demokratik Ozgiir
Kadin Hareketi, DOKH) was established in 2003'°. In 2000, the Party of Free

Women (Partiya Jina Azad, PJA"™’) was created as an autonomous organization

19 http://www.savaskarsitlari.org/arsiv.asp? ArsivTipID=5& ArsivAnalD=15806

7 The party later changed its name to Freedom Party of Women of Kurdistan
(Partiya Azadiya Jin a Kurdistan, PAJK). For more information: http://www.pajk-
online.com/tr

91



within the armed Kurdish movement (Giines, 2012: 143). In the same year, the pro-
PKK People’s Democracy Party (Halkin Demokrasi Partisi, HADEP) adopted a 25%
women’s quota’*. Led by Kurdish women, this effort made HADEP the first political
party in Turkey to implement a women’s quota. In the following years, HADEP’s
successor parties maintained this quota and expanded the scope of their affirmative
action efforts. In 2005, the Democratic Society Party (Demokratik Toplum Partisi,
DTP) increased the women’s quota to 40% and introduced the co-presidency system
where the two presidents of the party had to be from two different genders (Ibid). All
of developments described above show that women have become autonomous actors
of the Kurdish movement who can effectively participate in the movement’s decision-
making processes.

Kurdish women’s increasing influence over the movement’s decision-making
processes and capacity in grassroots organization can be traced in movement actors’
and sympathizers’ statements. In an interview from 2011, the BDP co-president
Giiltan Kisanak declared two important principles regarding Kurdish women'”.
Firstly, she said that any decision taken in an organ of the Kurdish movement without
the participation of women in that organ is considered as ineffective. Secondly, she
said that only women have the authority to make decisions over the issues that
directly concern women. I have witnessed a similarly high level of autonomy,
influence and self-confidence when I visited the Women’s Academy in Amed in
February 2012. Realized through the donations and efforts of Kurdish women only,
the academy has been operating in Amed since 2010. The main goals of the academy
are to provide a space where local women to come together and offer trainings on

topics such as gender roles, domestic violence and economic independence.

1% http://eski.bianet.org/2006/04/03/77078 .htm

http://ekonomi.milliyet.com.tr/bdp-de-kadinlar-olmadan-alinan-karar-
gecersiz/ekonomi/ekonomiyazardetay/12.04.2011/1376416/default.htm
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Finally, let us turn to a couple of examples on how the base of the Kurdish
movement perceives of women’s participation and agency in the movement today. As
the two excerpts below point out, women are the leading force of the Kurdish

movement:

13

[If we were] to have a religious perspective, women
definitely do not have a place there. They certainly don’t.
Even if they do, it is for services, cooking, cleaning, doing
this and that. But no, women are clearly at the forefront,
running shoulder to shoulder. This is the case both in urban
protests and the ones in the mountains. Both in the [PKK’s]
administration and in legal politics [the BDP]**.”

(Ersoy Erdogan)

13

That is an example, the fact that [BDP mayor from Amed]
Osman Baydemir apologized from women [after making a
sexist remark] is a result of this practice [of women’s
autonomous mobilization]. Or for example, in the Kayapinar
and Baglar [BDP] municipalities, the salaries of the man
employees who abuse their wives are given to those abused
wives. Well, is this an in-depth solution? No, it is not. But in
addition to this sanction, we also give period trainings to men
or mixed groups of men and women. We offer trainings on
democracy, family, gender and  anti-violence®'.”
(Rusen Seydaoglu Ayyildiz)

290 “Dini bir olgu iizerinden gidilse, kadinlarin orda kesinlikle yeri yok. Net bi sekilde
veri yok. Olsa da sadece hizmet amacli, yemek yap, temizlik yap, sunu yap, bunu yap
falan filan. Ama hayw, net bi sekilde en 6n saflarda, omuza omuza kosan kadinlar.
Sehirdeki eylemlerde de oyle, dagdaki eylemlerde de oyle. Yonetim kadrosunda da
oyle, iste legal siyasette de oyle.”

2V “By bi grnektir, Osman Baydemir’in ¢ikip kadinlardan éziir dilemesi bu pratigin
getirdigi bi sonugtur. Ya da nitekim Kayapinar Belediyesi’nde Baglar Belediyesi’'nde
esine siddet gosterdigi tesbit edilen erkeklerin maagslari eslerine verilir. Ha, bu ¢ok
derinlikli bi ¢oziim miidiir? Hayw degildir, ama biz ayni zamanda bu yaptirimlarla
beraber dionemsel-hani erkeklere, karmada kadin erkeklere beraber, egitimler de
veriyoruz. Yani demokrasi, aile, iste toplumsal cinsiyet ilizerine, siddete karsi durusla
ilgili egitimler veriyoruz.”
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Before moving on to the conclusion chapter, let us try to imagine how the
different social movement theories outlined in the introduction section would explain
the emergence of Islamic themes and motives inside the Kurdish movement in
Turkey. From a pro-Collective Behaviour perspective, this transformation is merely
the spontaneous and emotional self-expression of religious Kurds. A strictly pro-
Relative Deprivation theorist would suggest that religious Kurds have become visible
and active within the Kurdish movement recently because they have only recently felt
deprived-enough when they compared their sitation and position inside the movement
to that of their Marxist-Leninst counterparts who had held more leadership positions
since the movement’s establishment.

From a pro-Rational Choice perspective, the increasing visibility and agency
of religious Kurds within the Kurdish movement in Turkey implies that participation
in the movement have become less costly and more profitable for religious Kurds
over the past decade. Similarly, a strictly pro-Resource Mobilization theorist would
suggest that this change is a result of the Kurdish movement’s increasing capacity and
resources to mobilize different groups (i.e. the movement’s increasing ability to
gather funds and arms, the pro-PKK political parties’ increasing electoral successes in
Turkey). From a Political Opportunity perspective, this transformation is a result of
shifting political opportunity structures such as decreasing state oppression (i.e. the
state’s decision to end the state of emergency in Northern Kurdistan, the decrease in
the annual number of political deaths over the past decade), political developments in
the international arena (i.e. the establishment of a federal Kurdistan in Iraq) etc. A
strictly-Framing theorist would argue that the emergence of Islamic themes and
motives is a reflection of how movement leaders are now able to frame their political
arguments and positions in order to resonate with audiences such as potential recruits

more efficiently.
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Although the above arguments and analyses hold some truth, they are unable
to provide by themselves a theoretical framework for explaining why and how
Muslim Kurds have become more visible and active inside the Kurdish movement in
Turkey. On one hand, the ‘emotionalist’ trend fails to provide sufficient rational
reasons and explanations. On the other hand, the ‘rationalist’ trend overlooks the
upward pressure of the base and the inner dynamics of the Kurdish movement.
Bringing together the emotional aspect of the earlier and the rational component of
the latter, the ‘culturalist’ trend provides a more comprehensive theoretical
framework for making sense of the aforementioned transformation. In other words,
concepts such as affect, meanings, emotions and agency are just as important as
structural and rational considerations in the discussion of social movements. One
cannot suggest that rational calculations, increasing resources or improving political
conditions explain why and how Muslim Kurds have become more visible and active
inside the Kurdish movement. One must also rule out the dichotomy between culture
and structure, and consider the role of post-material politics and newly constructed
identities in this debate. Only then will the mobilization of loosely connected
networked organizations and the loosening of the rigid boundaries that exist between

movements’ actors and supporters make more sense.
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CONCLUSION

“ As we all know, the BDP claims to be socialist and
leftist. AKP claims to be conservative democrat. Normally,
the religious people in the [Kurdish] region should be
voting for us but religious voters vote for the BDP more.
The reasons for this are the hanging of Sheik Sait, the
September 12 military coup, unidentified murders and
village evacuations [in the 1990s]...%*”

The statement above was made by the former AKP Amed provincial
chairperson Halit Advan on November 29, 2012. In a newspaper interview, Advan
publicly admitted that the pro-PKK BDP now receives more support from religious

203 What made this statement

Kurdish voters than the party he represents; the AKP
even more popular was the AKP chairperson and Turkish Prime Minister Recep
Tayyip Erdogan’s response to Advan. In a meeting a few days after Advan’s
interview, Erdogan stated that “he could not have such a provincial chairperson” in

his party and forced Advan to resign from the AKP***. Since then, several researchers

292 “Hepimizin bildigi gibi, BDP sosyalist ve sol oldugunu iddia eden bir parti. AK
Parti ise muhafazakar demokrat bir parti oldugunu savunuyor. Normalde bélgede
biitiin dindar kesimin bize oy vermesi gerekir ama dindar secmen BDPye daha ¢ok
oy veriyor. Bunun nedeni de Seyh Sait’in asilmasi, 12 Eylil darbesi, faili mechuller
ve koy bosaltmalar...”

*Bnttp://www.taraf.com.tr/haber/akp-li-baskan-dindar-kurtler-daha-cok-bdp-ye-
oy.htm

*Pnttp://www.radikal.com.tr/politika/ak_parti_diyarbakir il baskani_istifa_etti-
1110902
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and journalists have been arguing that Advan’s statements reflect the Kurdish
movement’s increasing popularity among religious Kurds****. Similarly, Abdullah
Ocalan’s references to Abrahamic religions, mainly Islam, in his historic 2013
Newroz message can be interpreted as an indicator of the increasing visibility and
influence of religious Kurds within the Kurdish movement. In this statement, Ocalan
mentioned the truth in the messages of prophets Moses, Jesus and Muhammed, and
emphasized Turks’ and Kurds’ centuries long shared history under the banner of
Islam*”’. T have also witnessed the increasing influence of religious Kurds within the
movement during the field research I carried out in Amed and Istanbul. Religious or

not, almost every individual I interviewed made remarks such as the following one:

13

For example many religious, even Islamist, people that
did not vote for the BDP in the past do so now. Islamist as
we know, voting for the BDP. As for the Civilian Friday
prayers...the BDP’s base is already religious, there are tons
of people —if they were the only ones to go to the Civilian
Fridays, they would fill the space anyways. They are the
majority of the people that go, but it [the Kurdish
movement’s involvement in these prayers] has a symbolic
meaning. The symbolic meaning is this: An organization
with a Marxist-Leninist jargon and structure is almost
leading such a thing. This of course indicates a change*”.”

(Adnan Ferat)

*Pnttp://www.radikal.com.tr/yazarlar/oral_calislar/ak partide kirilma_dindar kurtler
-1110479

*%nttp://haber.gazetevatan.com/turk-ve-kurt-islamcilarin-yollari-hizla-
ayriliyor/496179/4/Haber

27 http://'www.gazeteport.com.tr/haber/130007/quotsilah-degil-siyaset-one-ciksinquot

298 “Mesela bi siirii eskiden BDP’ye oy vermeyen dindar, hatta Islamci bissiirii insan
BDP’ye oy veriyor su anda. Islamci bildigimiz, BDP’ye oy veriyor. Sivil Cuma
namazlarda...BDP 'nin kendi tabaninda da zaten dindar, dini pratikleri olan bi ton
insan var- hani onlar tek béyle gitse Sivil Cumalara zaten doldururlar orayi. Zaten
cogunlukla onlar gidiyor, ama onun sembolik bi anlami var. Sembolik anlami sudur,
Marksist-Leninist bir jargon ve yapilanmadan gelen bi orgiit bugiin béyle biseye
onciiliik ediyor neredeyse. Bu da tabiki degisimi gosteriyor.”
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All of the statements mentioned above support the findings of this thesis and
my argument that the majority of the religious Kurds in Turkey no longer view the
PKK as ‘a heathen organization that insults Islam.” However, this is not to say that
the Kurdish movement has become more Islamist and lost its secularity. As my
analysis of religious Kurds’ increasing visibility and agency suggests, the movement
has transformed into a web of many different active networks and organizations over
the past decade. With this transformation, women and other segments of Kurdish
society have also become more visible and influential agents. As promised in the
introduction section, let us now turn to the discussion of whether the organizational
capacities of the Kurdish movement would be any different today if the PKK had not
been as secular as it was during its emergence.

Given that the majority of the Kurds in Turkey have been Sunni Muslims, and
that the Kurdish movement’s base has expanded as more religious Kurds became
more visible and active inside the Kurdish movement, one is inclined to think that the
movement would have mobilized the Kurds in Turkey more quickly and successfully
if it did not have a critical view of Islam in its earlier years. Following this logic, the
Kurdish movement would have been a more serious threat to the Turkish state than it
is today. In fact, | have witnessed several manifestations of this logic in Amed:

13

...we did not protect the people’s religious values, the
system abused this in anyway it wanted and this drew a
portion of the base away from us. But after the transcription
[reading] of this situation, with the general and local
elections if you notice, this [protection of the people’s
religious values] will negate the system’s, in other words
the state’s, policies. It will be negating the state’s policies,
personified through the AKP, in Kurdistan. If we had done
this befzc())ge, the 5 million votes we get now would be 15-20

million”™".” (Arya Asmin)

299« insanlarin bu dini inan¢larina sahip ¢tkamadik ve sistem bunu istedigi sekilde

kullandi ve belli bi tabani bizden uzaklastirdi. Ama bunun desifrasyonu yapildiktan

sonra, dikkat edersen yerel segimlerle birlikte, genel secimlerle birlikte bu ayni

zamanda sistemin yani devletin politikasimin bosa ¢ikmasi da olur. Yani AK Parti
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13

As I said at the beginning, if it [the Kurdish movement]
started out as it is now it would have been much more
effective and stronger as a movement, but I don’t think this
would be honest. Because the values it had then were

Marxist-Leninist values and it followed that path

passionately. It followed without compromise”'®.”

(Ersoy Erdogan)

Although I agree that the Kurdish movement’s current more inclusive and
diverse state is a positive development, I find the argument above ahistorical and non-
dialectical. Let us now consider a counter argument. As mentioned before, the PKK
drew its initial members and militants from the disenfrenchised members of Kurdish
society such as students, workers and peasants. Clearly, religion had not provided
these people with the energy and motivation to mobilize against the Turkish state
until the formation of the PKK since there is no example of an effective anti-state
mobilization in Kurdistan that had religious motives during the 1970s. In other words,
it was mostly the PKK’s earlier Marxist-Leninist ideology that provided these
militants with a strong mobilization perspective. In the 1970s, Islam functioned more
like the ‘cement’ that kept Muslim Kurds under the authority and oppression of the
Turkish state. Therefore, one could also make the opposite argument and suggest that
a Marxist-Leninist perspective that is critical of Islam was the only way for the PKK
to mobilize in the 1970s and the 1980s. However, both arguments do not go beyond

speculation and it is difficult to suggest that the Kurdish movement would have

sahsinda devlet politikasinin Kiirdistan’da bosa ¢ikmasi da olur. Bunu daha onceden
yapmis olsaydi bugtiin aldigimiz oy 5 milyonsa bu 15-20 milyon olacakt yani.”

210 “Basta da degindim ya, bastan simdiki gibi baslasayd: ¢cok daha etkili, ¢cok daha
gliclii bir hareket olurdu ama bu da bence diiriistce olmazdi. Ciinkii o zaman inandigt
deger, Marksist-Leninist degerdi ve o deger iizerinden gsiddetle yiiriidii. Taviz
vermeden yuiriidii.”
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mobilized the Kurds in Turkey more quickly and successfully if it did not have a
critical view of Islam in its earlier years.

Lastly, let us now discuss the degree to which the Kurdish movement can
continue its secular discourse and speculate on the consequences of the emergence of
religious themes and motives. As illustrated in the previous chaper, the majority of
Kurdish society has welcomed the increasing visibility and agency of religious Kurds
inside the movement. A few Alevi and/or non-religious interviewees voiced their
concerns over the possible Islamization of the movement in the future but agree that
the current situation does not present such an Islamization. Still, there is some
potential for conflict within the Kurdish movement in this regard, albeit a limited one.

Religious Kurds’ increasing participation in the movement also presents a
potential for conflict among the different political actors in Northern Kurdistan®''.
The ruling AKP feels threatened by this increasing participation due to the risk of
losing the rest of its influence among religious Kurdish voters. We may suggest that
the AKP’s decision to free former Hizbullah members from prison before the end of
their sentences”'?, which led to the establishment of the Kurdish Islamist Hiida-Par, is
a strong indicator of the state’s decision to challenge the Kurdish movement’s
increasing popularity among religious Kurds. However, this strategy may prove to be
counter-productive because a hypothetical effective organization of Hiida-Par in
Northern Kurdistan would challenge both the Kurdish movement and the AKP in
terms of the support they receive from religious Kurds®"”.

Despite the conflict potentials discussed above, the Kurdish movement is

expected to increase its popularity among religious Kurds and see its base even more

I http://birdirbir.org/kurtlerin-zikirmatikle-imtihani/
*12 http://www.haberturk.com/yasam/haber/680356-hizbullah-liderleri-serbest

*Bhttp://t24.com.tr/haber/dindar-kurtleri-kim-kazanir-akp-mi-cemaat-mi-mustazaflar-
mi-bdp-mi/203812
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diversified in the near future. As long as the current democratic environment that
includes both bottom-up and top-down decision making processes endures, there is
little chance that the movement itself will take the form of an Islamist collective
action. As the BDP parliamentarian Altan Tan’s below statement confirms, post-
material politics shaped around newly constructed identities (i.e. pro-Kurdish, pro-
PKK) has the potential to unite different segments of a complex and diverse society:

the Kurdish society in Turkey.

13

...in the medium term, the base’s [religious] structure will
affect the movement’s upper part [administration], and the
policies of the upper part will affect below. So there will be a
mutual interaction...It is wrong to say that religious Muslims
will not be influential in Kurdish politics when they are
gaining more influence in the politics of the whole Middle
East...The influence of religion will increase in Kurdish
politics. But when we say that the religion’s influence will
increase, it will be a mistake if the religious people try to
impose religion upon the society or the socialist and secular
Kurdish intellectuals impose their own ideology [upon the
society]...Whoever is more democratic, whoever is more
flexible, will get more support...Today, the language of the
Kurd who goes to the beach is banned as well as the language
of the Kurd who goes to the mosque. [The language of the
Kurd] who is Alevi is banned as well as [the language of the
Kurd] who is Sunni. [The language of the Kurd] who drinks
alcohol is banned as well as [the language of the Kurd] who
goes to the Hajj. Therefore, [Kurds] need to unite around
common rights in order to get their legitimate rights! *'*”

24« orta vadede, tabamin bu yapisi hareketin iistiinii etkileyecek, iistiiniin bazi

politikalart da asagiyr etkileyecek. Yani karsilikli bi etkilesim olacak....Biitiin Orta
Dogu’da dindar Miisliimanlar siyasette etkili olurken Kiirt siyasetinde bu olmaz
demek yanlis... Kiirt siyasetinde de dinin etkisi artacak. Ama bu dinin etkisi artacak
derken eger dindarlar topluma dini dayatmaya kalkarlarsa, sosyalist ve sekiiler Kiirt
aydinlart da kendi ideolojilerini dayatmaya kalkarlarsa bu yanlhs olur...Kim daha
demokrat olursa, kim daha esnek olursa, ona olan destek daha da artacak...Bugiin,
plaja giden Kiirdiin de dili yasak, camiye giden Kiirdiin de dili yasak. Alevinin de
yasak Sunninin de. Icki icenin de yasak hacca gidenin de. Dolayswyla [Kiirtlerin]
kendi mesru haklarimi elde etme noktasinda bir ortak hukuk birlikteligi icinde
olmalart lazim!”
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APPENDIX: TRANSCRIBED INTERVIEWS (IN TURKISH)
Interview -1-

Goriisiilen Kisi: Abdullah Demirbas

Yasi: 46

Cinsiyeti: Erkek

Dogum Yili: 1966

Dogum Yeri: Diyarbakir

Meslegi: Ogretmen — Sendikac1 — Sur Belediye Baskani (BDP)

Goriisen Kisi: Emre Sahin

Bant Coziimii Yapan Kisi: Emre Sahin

Siire: 01:11:21

Dosya Adi: 110201 _002.mp3

Tarih: 14 Subat 2012

Goriisme Yeri: Lice / Diyarbakir

Kisaltmalar: A.D.: Abdullah Demirbas
E.S.: Emre Sahin

Metinde Geg¢en Kisaltmalar

(...ak...): Anlagilamayan kelime

(...ac...): Anlagilamayan ciimle

(? : Dogru isitildiginden ya da yazildigindan emin olunmayan kelime

(00:03:23)

A.D.: Simdi, Diyarbakir ve Bolge (Kuzey Kiirdistan’dan s6z ediyor) ¢ok dilli, ¢ok
kiiltiirlii, ¢ok inangh bir yer. Dolaysiyla, bizim biitiin varolan kimlikleri korumamiz,
gelistirmemiz ve onlarin gliclenmesi i¢in ¢abalar gostermemiz gerekiyor. Gegmisten
beri, 6zellikle resmi ideoloji, Tiirk ve Islam’in diginda higbir anlayis1 ve inanci, veya
kimligi kabul etmis degil. Hepsini yok saymisti. Dolaysiyla Tiirkiye’de iki temel
sorun oldugunu disiiniiyorum. Biri etnik kimlikler sorunu biri de inang
sorunudur...Demek ki inanglara karsi saygiy1 gelistirmek, onlarin gergekten cemaat,
veya toplumda varolusunu sagliycak bir yaklasimda bulunmak lazim. Bunu kesinlikle
dine bir miidahele olarak degerlendirmemek gerekiyor. Dini kendi tekeline almaktan
oOte, varolani kabul edip onu koruma ve gelistirme hakkina sahip oldugunu diisiinerek
bu varliktan yola ¢ikmay1 esas aliyoruz. Bunun i¢in bir Kiiltiirler Sokag1 projesi

110



haziladik. Bu kiiltiirler sokag1 projesinde bir cami, bir Keldani Katolik Kilisesi, bir
Ermeni Gregoryan Kilisesi, bir Havra, bir Yezidi, bir Alevi Evini restore edip hizmete
acmay1 diisiinen bir proje gelistirdik. Bu projemizin birince amaci, bu kentin kendi
kimlikleriyle, hem etnik hem de dilsel kimlikleriyle bulugsmasimni saglamak, biitiin
bunlarin insanligin ortak miras1 oldugunu gosterip aciga ¢ikartmak, yani
Diyarbakir’a-bu kente gelenlerin de bunu goérmesini saglamak, ama en onemlisi bu
kentte yasayan insanlarin ibadetlerini rahatca yapabilmelerini saglamak. Ama en
temel amacimiz farkli inangtan insanlarin bir arada yasayabilecegini gdstermek. Bunu
hem mekansal anlamda hem de zihinsel anlamda yapmay1 diistindiik. Sadece bunu bir
mekan restorasyonu, mekan tesis olarak degerlendirmemek lazim, ayni zamanda
mekanla birlikte bi zihinsel restorasyon veya bir zihinsel yeniden insay1 esas alan bir
yaklasimda bulunuyopruz. Iste bunun adi da, farkli inanglarmn bir arada yasamasidir.
Bir yandan bu kiiltiirler sokagin1 yaparken diger yandan da bu farkli inangtan
insanlar1 zaman zaman biraraya getirip ortak etkinliklerde bulunma g¢abasidir. Yani
hem her inancin kendi etkinligini yapacakken, diger yandan da bir araya gelip ortak
etkinlikler yapabilmenin yolunu agiyorduk.

(00:12:58)

A.D.: Simdi bir kere, aslinda genel Kiirt hareketlerin bir ¢ogunda, kat1 eski Sosyalist
veya Sol kiiltiirden beslenen bir tarz vardi. Bu tabi bu etki zaman zaman kendini
farkli seylere sirayet ediyordu. Bu 12 Eyliil’iin bizde biraktig1 yanls, veya 12 Eyliil
oncesi Sol kiiltiiriin bizde biraktig1 yanlis izlenimlerdi. Bir kere bunu 6zellikle ortaya
koymak lazim. Aslinda din denilen seyin, iktidarlarin aracit oldugu zaman aslinda
tehlikeli oldugunu, yoksa toplumdaki dinsel gelismelerin aslinda toplumun
gelismesine giiclenmesine, ahlaki ve vicdani bi takim seylerin olusmasma etki
yaptigini yavas yavas gordiik. Oysa biz hani, klasik Marks’in sdyledigi, dini bi afyon
olarak gorliyordug. Aslinda din, ilk ¢ikisinda toplumun ozgiirlikk taleplerini ifade
eden 6nemli bir ¢ikis noktasi iken, daha sonra iktidarlarin elinde bunun topluma baski1
aract olarak kullanildigin1 gordiik. Oysa bu sadece din icin gegerli degil, bu hersey
icin gecerlidir. Bu para i¢in gecerlidir, bu silah i¢in gegerlidir, bu bir¢ok sey i¢in
gecerlidir. Dolaysiyla iktidarin devam ettirilmesi, siirdiiriilmesi veya baskilanmasi
araci olarak kullaniliyorsa din, elbetteki o din artik iktidarlasmis, dinden ¢ikmig bir
seydir. Din de bunu kabul etmez. Oysa din, toplumsal yasamin i¢inde olan, toplumsal
iligkileri diizenleyen bir noktadadir da. Ve dikkat edersek peygamberler, veya
kitaplar, bir anlamiyla toplumun gelecegini 6rmeye calisan, bir anlamiyla toplumsal
adaleti gelistirmeye calisan bir noktadir. Bu nedenle Kiirt Syasal hareketi, giderek
eski yanlisindan donerek agikgasi daha farkli seyleri goriiyor. Yani dinin, toplumsal
yasam alaninda kendi dogalligina donmesini istiyoruz artig. Yani su anda zuliim
yapan iktidarin bir arac1 olmanin 6tesinde, ¢ikarilip dinin ger¢ekten insanin kendisiyle
Allah arasindaki noktaya getirilmesi gerektigine inaniyoruz. Bu nedenle dinsel
yaklagimlar bizde agik¢asi daha 6zgiirliik¢ii bi yaklasima donmeye basladi, bu 6nemli
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bi seydir. Ozellikle Sivil Cuma namazlarin1 bu anlamiyla 6nemli kilabiliriz ¢iinkii
Tiirkiye’deki camilerde resmi ideoloji anlatiliyor. Aslinda dinin resmilestirilmesinin
bi yansimasidir bu. Biz ise toplum eger gercekten dini yagamak istiyorsa resmi
ideolojiden arinmasi gerekir ama bunu yaparken yeni bir resmi ideoloji yaratmak icin
yapilmamalidir. Gergekten dinin kendisinin yasanmasi gerektigini ama bu yasanirken
de su yapilmali, dini inan¢larim1 yasamak isteyenler yasamali ama dini inanglarini
yasamak istemeyenlere de bir baski kurulmamalidir. Temel bakis acimiz da bu.

(00:20:28)

A.D.: Simdi ben bunu taktiksel goérmiiyorum (Kiirt Hareketi’'ndeki degisimden
bahsediyor). Eger taktiksel goriirsek o zaman dine bir hakarettir, ben Oyle
diistinliyorum. Bu tam tersine dinin 6zline sayginin geregidir, yani bizim gelecek
toplumsal kusaklar1 yetistirme modelimizdir de ayn1 zamanda. Yani biz dini bir
gerceklik, bir toplumsal ahlaki vicdani bir gerceklik kabul edip onun yasanmasina
engel olmama ve biitlirn dinlerin ve inanglarin kendini 6zgiirce ifade edebilmesinin
kosullarmi yaratma. Ornegin, bir ydnetici olarag, basortiisiiniin giyilmesini istedigim
gibi bir mini etek giymek isteyenin de 6zgiirliigiinii isterim.

(00:21:58)

A.D.: ...Oysa laik bir devlette giiya devlet miidahele etmez. Tam tersine, yani devlet
laik degil su anda.

E.S.: Diyanet Isleri Baskanhgi hakkinda ne diisiiniiyorsunuz?

A.D.: Zaten laik devlette boyle bisey olmaz. Laik olmadigini ¢ok net gosteriyor. Yani
laikligi soyle anliyor, Tiirk-Islam sentezidir...Camilerin elektrik-suyu bedave, Cem
evi ibadethane degil, kilise ibadethane degil hala. Boyle bisey olamaz!

(00:24:13)

A.D.: Simdi agiksai ilk fikir de biraz bizden ¢igti. Biz Konuk Evi’nin 6niinde bir,
nedir bunun ismi, oturma eylemindeydik. Bir takim imamlar, hani benim de onlarla
diyalogum oldugu icin, dediler ki ‘Biz Cuma namazina gidicez, hani bize izin
verilsin.” Ben de sunu dedim ‘Niye Cuma namazima gidiceksiniz ki? Burda kilin,
zaten yeterince bi cemaat var.’ Dediler ‘Bi degerlendirelim’ ve oyle basladi.
Bagbakanin tepkileri gelisince bu daha da gelisti. Agikgasi ilk fikir boyle ¢igti.

(00:35:05)
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A.D.: Yani Erdogan ‘Tek tek tek!” diyor. Bakin Islam inancina gore, ‘Tek millet, tek
devlet, tek dil!” diyor ‘Tek kiiltiir’ diyor. Simdi diisiiniin, bir inanan insan asla boyle
birsey diisiinemez ¢iinkii Hiicurat siiresinin 13 ve 14. ayeti ¢ok nettir. Allah diyor ki
‘Ben sizi kavim kavim, dillerinizi ayr1 yarattim ki birbirinizi taniyasimiz.” Simdi bir
Miisliman, inangli biri biitiin herseyin varolusunu Allah’a baglar. Dolaysiyla,
Allah’m varliklar1 bu sekilde yarattigma inanir. Boyle inanan biri, biitiin herseyin
varhigina da inanir. Simdi bir diger boyutu, islam inancina gére, ayeti inkar etmek
Allah’t inkar etmekle esdegerdir. Simdi siz Miisliiman oldugunuzu sdyleyeceksiniz,
Islami tandansta oldugunuzu sdyleyeceksiniz, ‘Ben magdurum’ diyeceksiniz, ‘Bir siir
okudum diye cezaevine girdim’ diyeceksiniz. Ama siz ¢ikip ‘Tek tek’ deyip, hasa
hasa, Allah’in gonderdigi ayeti inkar edeceksiniz. Allah’in yaratti§1 varliklar1 inkar
edeceksiniz. Simdi fitri haklar denilen sey var Islam’da, bugiin fitri haklar en temel
seydir. Yine aym sekilde hadisler var, ‘Kendin i¢in ne istiyorsan komsun i¢in de
aynisint isteyeceksin.” Simdi biitiin bunlar gosteriyor ki dinin ¢ok ne kadar
ozgiirliik¢ii oldugunu da aslinda gosteriyor, bir boyutuyla.

(00:40:35)

A.D.: Simdi aslinda ikisi de var, yani gelisen degisen yaklasimlarin toplumu
degistirmesi var. Bir de toplumdaki hassasiyetlerin orgiitii de degistirmesi var. Ikisi
de var aslinda, birbirini tamamlayan bir siirectir. Ama ben sOyle bisey sdyleyeyim,
bunu bir tarihsel 6zelestiri olarak degerlendirmek lazim. Aslinda ge¢misten beri sol
kiiltir Kemalizmi bize empoze etmis ve biz solculuk adina Kemalizmi almisiz.
Kiirtce konusmuyorduk, din suydu buydu. Aslinda bize verilen, mesela biz sdvenist
olmamak icin Kiirtge konusmuyorduk. Simdi bu aslinda dogal bi asimilasyonu
getiriyor...Ikincisi, dinsel inamslar1 olanlar da vardi. Hani o sol ortamdan
beslendikleri i¢in dini inanglarini baskiliyordu. Simdi biz bunun tarihsel 6zelestirisini
vermek zorundayiz. Solculuk adina biz Kemalizmi 6grendik. Reel Sosyalizm-aslinda
Sosyalizm de degildi 6grendigimiz, ben onu sdyleyeyim size. Ger¢ek Sosyalizm
degildi. Biz aslinda bize yedirilen Kemalizmi yasiyorduk.

(00:50:00)

A.D.: Simdi Tiirkiye tarihinde ilk defa bir Siiryani, Hristiyan parlamenter milletvekili
oldu. Bence bu donem olsaydi (basortiilii bir BDP milletvekilinden bahsediyor), Altan
Bey de Islami tandansla geldi, yani muhafazakar bi tandansla geldi. Bana gore bir
Ermeni ve bir tlirbanli kadin da olmaliydi. Ciinkii biz muhalifiz ve ger¢ek anlamda
ozgiirliik¢iiyiiz!...Mesela bir sonraki segimde bence biitiin bunlar da dikkate alinmali,
niye olmasin ki? Yani bence bunun Oniinde engel yok, yeterli gelen kisinin de bir
bagkasinin 6zgiirliiglinii savunabilecek anlayista olsun.

113



E.S.: Tabanda, bu-boyle birsey olmasi halinde, tabanda bunun algilanmasi ve
karsilanmasi noktasinda herhangi bir sorun yasanir mi sizce?

A.D.: Bence sorun yaganmaz.

E.S.: Yani demek istedigim, bu gelenek-su an i¢in, nasil diyim size, yani laiklige
karsi bir hamle olarak algilayabilicek bir taban...

A.D.: Yani ¢ok az bir kesim olur bence, ¢ok fazla kisi olmaz. Ciinkii bizim
hareketimizin iginde, partimizde bir siirii tiirbanl kadin var, basi acik kadin da var.
Pantolon giyen de var, ne diyorlar bu etek giyenler var, bizde ¢arsaf giyen de var.
Bence ¢ok yadirganmaz bu ciinkii bizim bakis acimiz &zgiirliiktiir. Bu nedenle
ozgiirlestirici her yaklasim bu anlamda pozitif goriiliir. Benim esim tiirbanlidir ama
partinin biitliin ¢aligmalarinda vardir. Namazini da kiliyor.

(00:57:57)

A.D.: Genel anlamda su andaki tepkiler ¢cok negatif degil ve Sebahat Tuncel sevilen
bir milletvekili, desteklenen bir milletvekili. Ama bu yarin bdyle olmayacaktir
anlamina- herkes sunu biliyor; BDP kimsesiz olanlarin kimsesidir. Bu onemli
biseydir. Dolaysiyla toplumun birgok kesiminde BDP’den beklenti de bu
anlamiyladir, yani LBGT nin yasadig1 sikintilar1 dillendirmek de bizim gorevimizdir
clinkii onlarin kimsesi yok. Onlar da insandir, boyle bakmak lazim. Bu anlamiyla su
ana kadar olumsuz bi tepki yok, ama bu olmayacagi anlamina gelmez. Bu da biraz bi
degisimdir, yavas yavas belki insanlar bunu daha ¢ok anlayacaktir yani.

(01:01:35)

A.D.: Pozitif bir yaklagim bu (gerilla mevlidlerinden bahsediyor). Aslinda bunun iki
boyutu var, bir bu degisimle alakalidir bu. Ikincisi ge¢miste gerilla cenazelerine
yeterince sahip c¢ikilamiyodu ki! Yani, veya yapilabilecek sey en fazla defin
torenleriydi, kitleseldi. Onun disinda ¢ok fazla mevlid verebileceginiz ortam yoktu.
Belki onun i¢in veremiyordu. Yoksa genel anlamiyla bizim toplumumuzda bir
geleneksel dindarlik var zaten. Yani en solcuda dahi aslinda geleneksel bi dindarlik
var. Sdylemlerinde ‘Insallah, masallah’1 cok insan kullanar.

(01:05:00)

A.D.: Ben bir BDPliyim yani, ama oglum PKKIi. Bu da ayr bisey. Boyle bir,
BDP’yle PKK arasindaki iliski de bdyle. Yani suna inantyorum, ben bazen
tanimladigimda bunu soylityorum; PKK kendi kurallariyla kurulmus bi parti, BDP ise
devletin kurallariyla kurulmus bir partidir.
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Metinde Geg¢en Kisaltmalar

(...ak...): Anlagilamayan kelime

(...ac...): Anlagilamayan ciimle

(? : Dogru isitildiginden ya da yazildigindan emin olunmayan kelime

(05:10)

A F.: Valla benim goziimde, soyle bisey oluyor. Kiirt hareketi, dyle bi seviyeye geldi
ki, artik bu giiciinii resmilestirmek istiyor. Cok iist bir ifade olarak bu resmilestirme
miicadelesinin krizlerini yasiyor. Bu resmilestirme dedigimizde mesrulastirma daha
dogrusu. Yani, ‘Benim giiciim var, halkim var. Kendimi ben yonetmek istiyorum.” Ve
devlet de buna izin vermiyor, su anda bu krizi yasiyoruz, politik anlamda. Tabi, Kiirt
hareketinin bu sdyleminin, kendine giiveninin dayanaklar1 var. Ama bunu
basarmanin, bence, hem 6zerklik projesinin basariya ulasma sansinin, hem de bundan
sonraki siireclerde atilacak biiyiik adimlarin 6n kosulu olarak ben, Kiirtlerdeki sekiiler
cevrelerle dindar ¢evreleri, veya sekiilerlerle dindarlar1 ortak bir motivasyonda
bulusturacak bir politik zemin-politik ¢ercevenin basarilmasina bagliyorum...

(07:45)
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A.F....Hem Kiirt hareketi agisindan hem de dindarlar agisindan karsilikli bisey var.
Adi konulmamis, planlanilmamis ciddi anlamda, biraz da dogal hayat sartlarinin
gelistirdigi ve dayattigi boyle karsilikli bisey var sanki. Yani, ulusal ozgiirliik
miicadelesini yiiriiten temel kadro dine karsi daha artig, eski ortodoks Marksist
sOylemi bir kenara birakiyor. Dindarlar da artig o...bu karsilikli bisey, hayatin
dayattig1 bisey, yani yasanmishi@in-tamighigin gosterdigi bisey. Cok bdyle bilingli
yapilan bisey degil aslinda, silire¢ dayatiyor. Ciinkii Kiirt hareketi bagtiki bundan
sonra bi adim ancag bdyle atilir. Bunlar da bagtiki yani, Tiirk-Islamc1 yapilanma ve
sOylemin pesinde bi yere varilmaz. AK Parti akibetini gordiiler, neye ugradigini
gordiiler. Boyle bi sey var, boyle karsilikli, boyle bisey var. Bu da, iste siyasete
yansimasit dogaldir. Yani mesela bi Altan Tan’in bugiin bdyle bisey yapmasi, bu
acidan eskiden biraz zordu yani. Simdi diyaloga geciyorlar, konusuyorlar bu ¢evreler.
Iliski icerisine girebiliyorlar, baz1 yerlerde ortag hareket edebiliyorlar, bu yeni bisey.
9011 yillarda kanli bigagl olanlar su anda bir araya gelip...

E.S.: Ne gibi ornekler aklina geliyor bu ortak...

A.F.: Bu ozellikle seyde, DTK kurulduktan sonra, bu DTK nin yelpazesini gelistirme
seklinde, DTK’nin ger¢ekten Kiirt halkinin tiim renklerini tasima iddiasindan otiirii
baz1 Islami gevrelere teklif gétiirdiiler. Hani ‘beraber sey yapalim’ diye, bazilar1 gitti
bazilar1 gitmedi-kabul etmedi. Ama tabi DTK daha oturmus bi kurum degil. Ilerde
olmayacak diye bisey diyemeyiz biz su anda. O tir seyler var. Mesela
goriigebiliyorlar, konusabiliyorlar. Mesela bi siirii eskiden BDP’ye oy vermeyen
dindar, hatta islamc1 bissiirii insan BDP’ye oy veriyor su anda. Islamc1 bildigimiz,
BDP’ye oy veriyor. Sivil Cuma namazlarda, ¢ok kurumsal bi destek yok hani su
cevre destek veriyo diye bisey olmasa bile-ger¢i sdyle bisey var, zaten BDP’nin kendi
tabaninda da zaten dindar, dini pratikleri olan bi ton insan var- hani onlar tek bdyle
gitse Sivil Cumalara zaten doldururlar orayi. Zaten ¢ogunlukla onlar gidiyor, ama
onun sembolik bi anlami1 var. Sembolik anlam1 sudur; Marksist-Leninist bir jargon ve
yapilanmadan gelen bi 6rgiit bugiin boyle biseye Onciiliik ediyor neredeyse. Bu da
tabiki degisimi gosteriyo. En azindan Cuma namazi dini bi ritiiel, bi ibadet. Bu tuttu
yani, bi bucuk yildir da siiriiyo-bi buguk yil m1 etti? Bi yil1 gecti di mi? Evet, ne
zaman baglad1? Yok, bi buguk y1l olmadi, bi yil...

E.S.: Bi y1l anca olucak.
A.F.: Bi y1l olmadi.

E.S.: Nisan ay1, 2011 Nisani.
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A.F.: Dogru, ilkbaharda bi yil dolacak. Bu da su ana kadar Kiirdistan’da siiren en
uzun soluklu eylemdir sanirim. Mesela bu kara Persembe, Cumartesi anneleri onlar
daha cok farkli seyler, onlar1 sey yapsak. Hani kitlesel, o donemde sivil itaatsizlik
seyinde, se¢cime kadar siiren bi siire¢ vardi. O doneme has biseydi aslinda ama daha
sonra siirdiiriildii. Isin dogrusu o dénemde de biraz sey gelisti o, boyle ¢ok bilingli
tasarlanmis bi plan da degildi. Diyarbakir’da bu se¢imden once sey var, Konuk
Evi’nin orda bi mesele vardi. Hatirlamiyorum ki, hergiin bi mesele oldugu icin olay
neydi hatirlamiyorum. Yine milletvekili adaylar1 orda 2 giinliik bi oturma eylemi
yaptilar, 2 giin miiydii 1 giin miiydii hatirlamiyorum. Iste Cuma giiniine denk
geliyodu, oraya oturmaya giden bissiirii kisi vardi. Ordan oraya, zaten BDP’nin
icerisinde DTK nin igerisinde zaten imamlar falan var. Ozellikle medrese kokenliler
var. Dediler hani ‘Sey yapalim, hadi burda Cuma’y: kilalim.” Ik olarak, Diyarbakir
Konuk Evi’nin 6niinde kildilar. Boyle 200 kisi falan yani. Sonra dediler, o ¢adirlarin
acilmasi seyi vardi, siireci vardi. Kosuyolu'nda cadir kurmuslardi. Ertesi hafta dedi,
‘Orda kilacaz.” Orda katilim 3-4 kat artti. Ondan sonra dediler ‘Sey yapalim, Dag
Kapr’ya gotiirelim,” hani Dag Kapi’da hani esnaflar falan da oldugu i¢in, bi de orda
cami sikintis1 da var. ‘Oraya gotiirelim, tamam’ dediler, o giinden beri orda, dyle
kaldi. Hani ¢ok 6nceden planlanmis, tasarlanmis, dayatilmig bisey degildi. Ama tuttu,
ve su anda a devam ediyor. Muhtemelen yine yaza, bahara dogru yine sey olur. Bu en
azindan, Kiirt hareketinin dine kars1 iyi niyetini ortaya koyuyor. Bu da birgok
dindarin kafasinda ‘Acaba, hani ben bunlara destek verdigimde, bunlar yarin
oblirsiigiin iktidar oldugunda, egemenlik eline gectiginde beni ne eylerler?’ endisesi
tastyan bir siirii insan var, belki gériinmiiyor ama. En azindan o endise agisindan hani
‘Evet, bu adamlar o kadar da namazla problemli degiller.” Ciinkii 9011 yillarda ké&tii
pratikler uygulandi, yani kadrodan insanlar, dinle iliskileri, din okumalar1 boyle kaba
bi pozitivist sey falan. Ozellikle o donemleri yasayan insanlar, bu tiir seyleri goriince
tabi sey oluyorlar nihayetinde. Iyi bisey.

E.S.: Ne gibi, daha ayrintilandirabilir misin ne gibi olumsuz pratikler yasandi?

A.F.: Ya 6rnegin, ya ¢ok. Diyelim ki bizim kdyde, 20-30 tane falan daga ¢ikan oldu-
30’a yakin. Iste bi tanesi daga cikarken babasi Kuran okuyor. O da babasina sey
diyor, ‘Sen bu Kuran’i okuduk¢a biz de seni sey yapacagiz,” daga cikarken. Bu
kiziyor babasina, ‘Sen ne Kuran okuyorsun? Sen bu Kuran’1i okuduk¢a biz bu halde
olacagiz’ diye ¢ikiyor yani. Bu tiir seyler. Dine kars1 ve dini inancin kendisine karsi,
yani ateist sOylem sey oldu yani, 90l yillarda c¢ok pratiklestirildi. Bu da tabi
cekinceye yol act1 direk algilarda. Bi ¢ok insan da buna ragmen destek verdi, buna
ragmen. O buna ragmen destek verenler artik sey, is olaganlasti yani. Yine gerilla
hayatinda zaten sey var, gerilla hayatinda zaten bdyle bisey zaten yok, yani bence ¢ok
fazla degisim yok. Ama kitlede, tabanda falan-ve halklastin simdi, sen Orta Dogu’da
bi halksin kardesim, sen dinle catisarak nereye kadar yani? Hatta bana soracak
olursan, bu problem olmasaydi su anda sey olmustu, Giiney Kiirdistan’in kosullar1
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olmustu bence. Yani, her ne kadar sol sdylem-sol siyasetin Kiirtlerdeki 6zgiirliik
istencini harekete gec¢irdigi dogru olsa bile, bi miiddet sonra bunun halklagmasinin
onlinde bir sey oldugu, yani su anda mesela odur yani. Biz de bu topraglarda
yasiyoruz zaten bu goézlemledigimiz biseydir yani. Dolaysiyla o kaba, ortodok
sdylemini astif1 siirece halklasir yani. O seviyeye gelmis. Iste Giiney Kiirdistan
ornegini veriyoruz, Giiney Kiirdistan’da dyle bi pratik yasanmadi. Mele Mustafa ve
KDP, pesmergede boyle bi catisma ve celiski yoktu. Insanlar, ya su énemlidir. Simdi
dinsiz bi halk olmaz yani. Dinsiz bi millet insa edemezsin, bu miimkiin degil. Siyasi
acidan bakarsan hele, diinyada bunu yapan kimse de yok zaten. Keza, halkin
inanglarina ragmen de sen ciddi bi proje iiretemezsin. Yani, kitle sana destek verdigi
zaman, bunun inancindan feragat ediyor-etme pahasina yapmamali. ‘Ben buna destek
veriyorum ama inancimdan feragat ediyorum’ duygusunu yagamamali. Tam tersine,
inandi81 seyle o hareketin motivasyonunu birlestirmeli, tam tersi olmali. ‘Ben destek
verirsem aslinda dinden uzaklagirim’dan ¢ikip ‘Aslinda bu verecegim destek aym
zamanda dinimin de 6ngdrdiigii bisey...’

(25:50)

A.F.: ..Bu, devletin de isine gelmez. Manipiile etmeye de ¢alisir, elinden geleni de
yapar. Yani su ana kadar ciddi bisey gérmedik yani-mesela devlet seye sahip ¢ikmaya
calistyor ama, mesela medrese imamlarina yonelik bi proje gelistirildi. Diyarbakir’da
bi merkez acilacak yakinda, diyanet biiyiik bi merkez acacakmis. Amag o, bunlarin
meselesi su. Simdi bunlar, tahminen sOylilyorum, biitiin bu eylemlerle ilgili bi siirii
rapor gidiyor Ankara’ya. Bakiyorlar zirt-bu imamlar nerden ¢ikiyor? Her tarafta
bunlar var, bi de konusuyorlar atesli atesli! DTK toplantilarinda falan konusuyorlar,
inang ¢alistaylari yapildi, 2-3 tane inang calistayr yapildt DTK Diyarbakir’da. Iste bu
adamlar geliyorlar ‘Islam, Allah, peygamber, Serok Apo’ falan, iste bunlar Ankara’ya
gidiyor. Adam kara kara diigiiniiyor ‘Ben ne yapayim simdi bu adamlar?’ Simdi,
diyelim hepsini gbzaltina aldin da diisiinsene 30 tane seyda gozaltina alinmig! Adam
onu goze alamadi, ve diisiin iste 50 tane, mesela 40 tane avukat aldi. Eh, avukat yani!
Ama 50 tane seyday1 eger gozaltina alirsa, devlet biliyor ¢ok tehlikelidir. Hem AK
Parti oldugu icin, hem de bolgedeki halkin hassasiyetini goz oniinde bulundurarak
goze alamiyor. ‘En 1iyisi ne yapayim? Bunu kendime ¢ekeyim. Hani bunu sey
yapayim, manipiile edeyim. Goz altina almayayim ama manipiile edeyim.” O bagdan-
simdi bu Sivil Cumalara niye miidahele etmiyorlar? Goze alamiyor adam, ¢iinkii
‘Cuma namazinda miisaade etmedi devlet!” bunu dedirtmek istemiyor. Aslinda
meselesi odur, yoksa bin defa isterki kimse gitmesin oraya kilmasin yani. Bin defa
ister, Tayyip de ister hepsi de isterler yani. Ama goze alamiyor, adam hiilik yapiyor.

(29:05)
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A.F.: Devlet iste dedigim gibi, buna goére atilim yapiyor. Manipiile etmeye yonelik
atilimlardir, medyada iste o imam, sézde imam bilmem-plajda m1 yakalanmis? Oyle
bisey yok zaten alakasi yok. Ama diisiinsene takip etmigler, hani o fotografi ortaya
cikaran niyeti okuma anladiginda devleti anlariz. Aslinda biraz zavallili§1 gosteriyor
aslinda, bulamamig bula bula onu bulmus.

E.S.: Bengi Y1ldiz’1n o bira muhabbeti falan...

A.F.: Hani Bengi Yildiz imam degil. Hani bu adami, dedi ya Cuma namazini organize
eden adam olarak takdim ettiler, ki dyle de degildi zaten hi¢ alakasi yok. Ciinkii
organize eden kimse yoktu aslinda, spontane gelisti. Zaten o imam g¢evreleri
taniyorlar birbirlerini, diyaloglar1 zaten var. PKK’nin su anda bin, iki bin, ii¢ bin-bes
bin tane belki seydasi var, yani bildigimiz sempatizant var. Calisan, kadrolu belki
yiizlerce var seydasi, bunlar devletin sorunu.

(39:00)

E.S.: Simdi sen Sivil Cuma’min genel-hani olas1 katkilarindan, etkilerinden
bahsettin ya, bi okuma-hani sen bi toplumsal okuma yaparak bunu soyliiyosun.
Bunun disinda, Adnan Firat olarak, hani sende etkisi nasil oldu o siirec, o ortaya
cikisi sende neler, bisey uyandirdi mi? Ne diisiindiin?

A.F.: Anladim, valla sdyle sOyliyim. Ben zaten o yazinkilerin hemen hemen hepsine
gittim. Sonra meslek sartlari, su bu falan, ev de uzak oldugu i¢in gidemedim. Valla ilk
gittigimde, zaten bayag1 da kalabalikti, duygusal olarak ¢ok doldugumu hatirliyorum
yani. Hatta gozlerimden yas aktigini hatirliyorum. Ciinkii niye, ya sdyle biseydir.
Yani, birincisi o camilerin o seyinden kurtartik Cuma namazini. Cuma namazinin
boyle bi islevi yok aslinda, daha dogrusu bdyle bi islevi olmali-Sivil Cuma’dakine
benzer bi islevi olmali. Birincisi o, ikincisi de yillarca gelis-yillarca bu ¢eliskiden
otiirii zihni yarilmis bi halk var, bi kitle var veya. Herkes i¢in gegerli olmasa bile, bu
celiskiden-yani milli ve dini kaygiin yarattig1 ¢eliskiden O6tiirii ruhun, ruhu yarilan
zihni yarilan insanlar ¢ok fazla var. Inanglhilardan bahsediyorum tabi. Simdi bi kere o
yartlmanin asildigini hissetmek, gérmek insanlar i¢in (...a k...) etmek ¢ok giizel bi
duygudur. Her iki taraf i¢in de ¢ok giizel bi duygudur. Hatta ben gelirken arkadaglara
dedim ‘Sanki ben Hac’dan gelmisim!” Arkadaglar1 artyodum diyodum ki ‘Bana
bundan sonra Haci diyin, Hac’dan gelmisim’ dedim. Bayagi da, yani boyle,
etkilenmistim yani. Bu bireysel bi tecriibe tabi. Sonra dyle oldu. Bendeki etkisi bu,
bireysel olarak.

(45:00)
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E.S.: Peki bi strateji olarak mm goriiyosun? O insanlara ulasmak amaciyla,
icsellestirmeden?

A F.: Hayir, bu bi stratejidir ama igsellestirilmis bi stratejidir. Bundan kesin eminim.
E.S.: Nasil?

A.F.: Ciinkii, Cuma namaz1 dini birsey. Hani, i¢sellestirmesen yapamazsin ya! Simdi
bi dindar, dindar bi insan dini sey yapmak i¢in gidip-yani hem Orgiitiin hem yayin
organlarmin, hem Cuma etkinliklerine hem de Kiirt toplumundaki dindar ve Kiirdi
bazi seyler karsi tutumu, davranisi, sOyledikleri bunu gosteriyor ha! Onu sen ciimle
arasinda okuyabiliyorsun, bunu hani igsellestirmis bellidir yani. Adam diyor ki
‘Kardesim sen siyasal miicadelede benim yanimda ol, sen yani ne yaparsan yap. Iste
sen u¢!” Adam bunu diyor yani, bu seviyeye gelmis. Kaldi1 ki bunu defalarca itiraf
ettiler, defalarca dediler ‘Ya bizim evet, eskiden bdyle hatalarimiz vardi.’” Bunu
defalarca belki onlarca kigsiden ben duymusum. Kadroda, su an bile aktif olan, en
direngi noktalarda olanlardan duymusum. Su an Diyarbakir’da en direngi noktalarda
olanlardan ben duymusum bunu. ‘Biz ¢ok hata yapti§ dine karsi, su an kesinlikle
sadece stratejik degil, felsefi de biz doniistiikk. Dine karst degiliz.” Bu da belli zaten
yani, bunu hissedebiliyorsun. Bunu goriiyorsun zaten sen, o ag¢idan diyorum
icsellestirilmis bi stratejidir diyorum.

(54:30)

A.F.: Bunlar bahsettigim genis sosyolojik degisimin semptomlaridir yani. O degisim
zihinde gergeklesiyor, evde televizyon izlerken gergeklesiyor zaten, veya komsuyla
konusurken gergeklesiyor. Bunun da siyasete yansimasi bu sekilde oluyor. Bunlar
boyle semptomdur yani, bunlar geldi de boyle oldu degil, zaten birsey degisti sonra
bunlar oldu.

E.S.: Tabandan geldi...

A F.: Tabi, kesinlikle dyledir.

(59:03)

E.S.: Sen Hizbullah siirecini Diyarbakir’da m1 yasadin, Merkez’de?

A.F.: Tabi.

E.S.: Ona dair neler soyleyebilirsin?
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AF.: Yani, ne soyleyebilirim? (Uzun bir sessizlik) Politik panaroma ag¢isindan
devletin kullandig1, Hizbullahg¢ilar1 kullandig1 goriiliiyor. Mesela bende somut bi delil
var m1? Yok. Hani gordiim, duydum 6yle bisey yok. Su belge var da diyemem. Ama
politik panaromaya baktiginda, kar-zarar hesab1 yaptiginda devletin isidir diyosun.
Herkes gibi ben de boyle diisiiniiyorum. 9011 yillarda tabi Kiirtlerin seyi de vardi,
daha kapali bi toplumdular. Iste, sehirlesme imkanlari, kiiresellesme siireci su bu
falan. Kiirtler yeterince sehirlesmemisti su bu. Algi farklilig1 vardi, algi diinyasi dardi.
Kapali devre iliskileri ¢cok geliskindi. Bi siirii sey besledi o siireci yani. Yani boyle
karsilikli, kanli bi siire¢. Kan davasi gibi, sen 6ldiirdiin ben 6ldiirecem hesabi1. Kag, 5-
6 yil slirdii 6yle. Cok act bi siirecti, 0 zaman da ben ¢ok {iziildiiglimii hatirliyorum
yani. Cok aci, liziiliyordum yani. Ve Hizbullahg¢ilarin dini yorumu o zamanki, tiksinti
diizeyinde de uzagim yani. Tiksinti duydum yani, o zamanki algi. Su anda da ¢og
uzag benden, su anki yorumlar1 bile ¢ok uzag. Su halleri bile ben sey yapamiyorum
yani, i¢sellestiremiyorum. O zaman zaten sey yani, bir dinin basina gelebilecek en
kotii sey. Veya bir dini okumanin en kotii hali, en kotii, en kaba, en cahil, en kof, en
siddete dayali, en bagnaz hali ortaya kondu...O siirecin en 6nemli etkisi bence sey
oldu. Kiirtlerin, genel olarak Kiirt insaninin algisinda olmayan bir seyi gordiiler yani.
Herhangi bir Kiirt, hicbi zaman Islamct bir, tirnak iginde-bana gére tirnak icinde de,
Islamc1 bi hareketin Kiirdi bi hareketle catisabilecegini aklindan bile gegirmezdi.
Ciinkii her Kiirt bilirki Kiirt davasi islami bir davadir. Islama aykir1 birsey degildir
yani, Kiirdiin talep ettigi sey...

E.S.: Islami mi islama aykir1 degil mi? Arada iiciincii bi secenek?

A.F.: Islama aykir1 degil, ayn1 zamanda Islamidir de. Yani heq, hukuk talep ediyosun.
Sana ait olan haklari talep ediyosun. Yani her Kiirt, PKK’den uzak, ayri, yakin-nerde
olursa, herkes bunu kabul eder zaten. Ortalama Kiirdiin din algisinda bu vardir,
tamam m1? Simdi bu adamlar islam adina da savasinca, bigok insanda bu sey, yine
Islam’a kars1 degil ama Islamciliga karsi ciddi bir zihinsel doniisiim yasandi.
Bazilarinda Islam’a karsi tabi, ama azinlikta oldu. Fakat cogunlukta, su kabul gitti
yani. Islam adina ortaya ¢ikan bi insan, hani boyle bisey olabiliyor. Kiirtlerde buna
yol act1 yani, kirilma-sabotaj. Bu bi tiir sabotajd1 aslinda.
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Goriisiilen Kisi: Altan Tan
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Cinsiyeti: Erkek
Dogum Yili: 1958
Dogum Yeri: Midyat / Mardin
Meslegi: Insaat Miihendisi — BDP Milletvekili
Goriisen Kisi: Emre Sahin
Bant Coziimii Yapan Kisi: Emre Sahin
Siire: 00:36:42
Dosya Adi: 110204 _001.mp3
Tarih: 16 Subat 2012
Goriisme Yeri: Merkez / Diyarbakir
Kisaltmalar: A.T.: Altan Tan

E.S.: Emre Sahin

Metinde Geg¢en Kisaltmalar

(...ak...): Anlagilamayan kelime

(...ac...): Anlagilamayan ciimle

(? : Dogru isitildiginden ya da yazildigindan emin olunmayan kelime

A.T.: Hi¢ bi mahsuru yok, neresi olursa yani. Ben tanimak i¢in soylityorum.

E.S.: Oncelikle tekrardan hosgeldiniz, tesekkiir ediyorum. Isterseniz biraz,
konuya girmeden once, sizden bashyalim. Kendiniz hakkinda kisaca bi
bahsetmek isterseniz, nerde dogdunuz, nasil...

A.T.: Yani 1958 dogumluyum. Biz aile olarak Mardin Midyatliy1z. Midyat’tan babam
yaklasik 60 sene evvel geldi, babam dedem. Son 60 yila yakin bir donemdir de, iste
Diyarbakirliy1z. Ben baslangicindan itibaren Islami grup ve cemaatlerin igindeyim,
diistince olarak halen de dyleyim. Ama Kiirt siyasetini de, yine son 30 yildir yakinen
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takip ediyorum. Hatta belki de daha fazla yani, 30 yil dedim de belki daha fazla.
Universite yillarindan beri takip ediyorum. Ve bir yoniiyle, hem Islami grup ve
cemaatlerin tabiri caizse tam gobegindeyim, ortasindayim. insaat mithendisiyim, iste
evliyim. Alt1 gocugum var...

E.S.: Allah bagislasin.

A.T....4 kiz 2 erkek. Ingilizce, Arapca, Kiirtge biliyorum. Ve Tiirkce tabii. Insaat
miihendisligini de fiili olarak yapiyorum, yani miitahit olarak 6zel yasamimda
hayatimda. Son se¢imde de yine Diyarbakir’dan bagimsiz milletvekili oldum. Hikaye
kisaca bu.

E.S.: O zaman ben de direk ama bi o kadar da genel olarak bashyayim. Dediniz
hem cemaatlerin, yani Islami...

A.T.: Grup ve cemaatlerin.

E.S.:...grup ve cemaatlerle iciceyim hem de Kiirt siyasetinin icindeyim diye. Ve
iste, son bir senedir aktif bir sekilde Kiirt hareketinde siyaset yapiyorsunuz.
Bulundugunuz yerden, sizce Kiirt hareketi ve Islam-islami cemaatler ve Islam
iliskisini nasil goriiyorsunuz giiniimiizde?

A.T.: Cok iyi gérmiiyorum. Simdi birincisi Tiirkiye’deki Islami hareketler basindan
beri maalesef milliyetcilik hastalifina miiptela. Yani kendini iimmet¢i Miisliiman
zannedenlerin biiyiikk bir kisminin biling altinda milliyetcilik var. Buna Bagsbakan
Tayyip Erdogan’da dahil, Cumhurbaskan1 Abdullah Giil de dahil. Sahih, yani net-agik
{immetci bir Islami anlayisa sahip degiller. Niye bunun altim ¢izerek sdyliityorum? Bu
bir gelenek neredeyse, yani Tiirkiye’deki Islami hareketlerin genel bi hastalig1.
Sorular1 etnik, smifsal, mezhebi, ¢cogu kez ekonomik olarak tastif etmiyorlar-
edemiyorlar. Hatta bu tastifi yanlis uyguluyorlar. Yani sdyle diyorlar, islam bir
biitiindiir ve Islam biitiin dertlerin dermanidir. Bunu da slogan haline getiriyorlar.
Mesela Misir’da Thwan-i Miislimin, yani IThwan-i Miislimin-Miisliiman Kardesler
Hareketi ‘Islam Gelecek Vahset Bitecek’ diyorlardi. Yani Islami olmayan herseyi
cahili ve vahset olarak degerlendiriyorlardi. Tiirkiye’de de Refah Partisi bunu daha
Tiirkiye sartlarina uyarlayarak ‘Refah Gelecek Zulim Bitecek’ diye sloganlastirdi.
Simdi dogru, yani bana gére de Islam biitiinciil bir diinya goriisii. Yani hayati, insani,
maddeyi, kainati, herseyi izah eden ilahi bir kaynak, vahiy. Vahiy odur zaten,
Allah’m bildirdigi bilgiler. Peki, Kuran-1 Kerim’de diri diri topraga gomiilen kiz
cocugunun hesabin1 kim verecek diye soruyor, boyle somutlastiriyor. Koélelerle ilgili,
insanlarin emekleriyle ilgili... Mesela Peygamber Efendimiz (SAV) diyor ki,
is¢ilerinizin alinlarindaki ter kurumadan haklarini veriniz. Bu kadar somut, is¢inin
hakki ne, senin yapman gereken ne? Alninin teri sogumadan hakkin1 vermek.
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Tiirkiye’deki ve Islam diinyasindaki hareketler, iste mezhebi, dini simifsal, ekonomik,
etnik meselelerde Islam ne diyor bunu sdyliyemediler. Tamam Islam gelecek benim
derdimi ¢dzecek ama bu Islam Kiirdiin anadilini konusmamasiyla ilgili ne diyor?
Yani Kiirt, Bosnak, Arnavut, Tiirk, Ingiliz veya Fransiz, bu dilini konusabilir mi
konusamaz mi1? Diliyle egitim yapabilir mi yapamaz mi? Dilini kamusal alanda
kullanabilir mi kullanamaz m1? Ekonomik yonden emperyalizm diinyay1 somiiriiyor.
Insanlarin haklar1 nelerdir? insan emeginin degeri nedir? Bunlar nasil muhafaza
edilir? Hatta bitkinin, hayvanin, tasin, kurdun, kusun hakk:i nedir, ¢evrenin hakk1
nedir? Bunlar1 Peygamber (SAV) gibi, Kuran-1 Kerim’deki ayetlerde biraz evvel
belirttigim gibi somutlagtiramadilar. Soyut kavramlar {izerinden, Miisliman olun,
namaz kilin Allah’a inanin ve biz geldigimiz zaman biitiin dertler bitecek. Nasil
bitecek? Ne yapacaksin? Bana ne yapacaksin? Benim emegimle ilgili ne yapacaksin?
Etnik haklarimla ilgili ne yapacaksin? Mezhebi haklarimla ilgili ne yapacaksin?
Sinifsal haklarimla ilgili ne yapacaksin? Ben gerekeni yaparim diyor, bu gereken
nedir sdylemiyor. Dolaysiyla, bugiin gelinen noktada Tiirkiye’deki Islamcilarm Kiirt
meselesiyle ilgili bir projeleri yok, her ne kadar var diyenler olsa da. Tabi bunu
kastederken Ali Bulag gibi bazilari, veya ben de, kendimi de katayim, bir donem
alinganlik gosterdik. Dedik ki bak ‘Biz Miisliimaniz ve soyliiyoruz bunlari.’
Dogrudur, bunlar1 sdyleyen Miislimanlar var. Benim kastettigim, Tirkiyeli
Miislimanlardan kastettigim, orgiitlii din. Kimdir bunlar, Nurculardir. Yani 6,7,8
grubuyla, 10 grubuyla Nurculardir. 2, Milli Goriis Hareketi’dir. Yani Mecmettin
Erbakan’in bagini1 ¢ektigi harekettir. 3, tarikatler ve cemaatlerdir. Yani su an
televizyonlar1, radyolari, partileri, bankalari, 6zel okullari, lniversiteleri, paralari
olan, yani gii¢ sahibi olan c¢evrelerdir. Yoksa Ali Bulag, Altan Tan, Mustafa
Islamoglu, 5-10 tane Miisliiman entellektiiel aydin alim ve yazar degil. Yani bizim
gibi Miisliimanlar bunu sdylilyor ama kastettigim, istisnalar kaydeyi bozmaz diyorum
ya, Tiirkiye’deki 6rgiitlii dindir. Elinde oy olan, gii¢ olan, para olandir. Iste Bagbakan
Tayyip Erdogan ¢ikt1 dedi ki ‘Kiirt¢e anadilde egitim iilkeyi boler.” Biilent Aring
‘Kiirtce medeniyet dili midir?” diye sordu daha yeni diin! Diin dedigim 3 giin, 5 giin,
10 giin evvel iste. Dolaysiyla, Tiirkiye’deki Miisliimanlarin Kiirt meselesiyle ilgili,
Alevilik meselesiyle de ilgili, hatta namaz kilmayan, oru¢ tutmayan, icki icen, igkili
lokantaya giden, plajlara giden laiklerle ilgili projeleri de yok. Tekrar tekrar
sOylilyorum, orgiitlii dinin yok. Miinferit 5, 10, 20 kisiyi kastetmiyorum. Bu bir.
Ikincisi, Kiirt siyasal hareketleri de, yani su anki Kiirt siyasal hareketleri de laik,
sekiiler, hatta laikligin 6tesinde laik¢i — biz laik¢iligi daha ¢ok Islam karsitlig1 olarak
aliyoruz — laik¢i ve biiyiik bir oranda da soguk dénemin argiimanlariyla hareket eden
bir sol anlayis...

E.S.: Su an icin konusuyoruz degil mi?

A.T.: Su ankilerin 6nemli bir kismi. Burda iste bir kopukluk var. Kiirt halkinin da
onemli bir kism1 Miisliiman. Miisliiman derken, biz de bir Miisliimanlik metresi yok,
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yani namaz kilan orug tutan, basin1 orten, hacca giden, umreye giden, dini ritiielleri
yerine getiren, kendini Oyle tanimliyan anlaminda Miisliiman diyoruz. Yani buna
BDP’ye oy veren kitlenin biiyiik bir kism1 da dahil, yani BDP’ye oy veren kitle i¢inde
laik sekiiler Kiirtler de var mutlaka var. Sol, sosyalist, Marksist, Stalinist Kiirtler de
var ama Onemli bi kismi, ana gdvdesi yine kendini yine bu bahsettigim cergeve
icerisinde dini ritiielleri yerine getirme anlaminda, dindar Miisliiman. Burada sorun
nerede, Kiirt siyasal hareketleri, halkin yapisina daha uzak bir sekiilerizm igerisinde,
Islami grup ve cemaatler de Kiirtlerin etnik taleplerinden uzak bi yerde. Bdyle bi
celigki var. 1960lara kadar Kiirt milli taleplerini, yani etnik-kavim, kavim olmadan
dogan taleplerini, ki Islami terminolojide kavim tabiri kullaniliyor. Yani millet daha
¢ok Miisliimanlar1 kastediyor, iimmeti kastediyor. Kavim tabirini kullanalim, Islami
terminolojiyi kullanalim. Kiirtlerin kavim olmaktan dogan haklarin1 medreselerde
okuyan mollalar, segler, tarikat mensuplar1 biiyiik oranda savunuyolardi. Yani Seg
Mahmude Berzenci bir segti, [rak’taki biiyiik Kiirt hareketinin basindaki kisi Molla
Mustafa Barzani mollaydi abisi Seg Ahmet ve Abdiisselam bunlar tarikat segiydiler.
Yine ayni sekilde Seg Said Efendi Rahmetullahi Aleyn bir Naksibendi segiydi. Yine
ayn sekilde Iran’da, bu yakin dénemdeki en énemli &rnek olan Kiirdistan Mahabad,
Mahabad Kiirdistan Cumhuriyeti'nin Cumhurbaskan1 Kadi Muhammed de islam
hukuku iizerine hiikmeden bir kadiydi, hukuk alimiydi, mollaydi.

(00:10:00)

Dolaysiyla Kiirt hareketinde 1960lara kadar ¢ok giiclii bir dini damar var. Ama bu
dini damar aym zamanda kendini Islam iimmetinin bir parcasi olarak goren, diger
halklara karst bir diismanlik, ayrilik fikri giitmeyen, topyekiin bu cografyada islam
{immetinin birligi ve biitiinliigii icersinde Kiirtlerin mesru Islami, insani, vicdani
haklarin1 miidafa eden bir ¢izgiydi. 1960lardan sonra, yogun olarak Kiirt kdyliilerinin
cocuklarini okullara yollamasi, Kiirt agalarinin, beylerinin, seglerinin laik egitim alan
cocuklarinin biiyiik sehirlere gelmesiyle bu isin rengi degisti. Oncelikle bu gocuklar
Tiirk solu i¢inde yer aldilar sonra da Kiirt milli kimligine sahip ¢ikmaya basladilar.
Yani burada, Tiirk solundan ayrilarak sosyalizm ile Kiirt etnik taleplerinin karigimi
bir paradigma sahibi oldular. Yani formatlar, zihinsel formatlar1 bdyle bir ¢izgi
izerine oturdu ve bir miiddet sonra da bu Kiirt ulusalciligin1 dogurdu. Yani daha laik
sekiiler formatta, batili anlamda bir Kiirt ulusalciligr ve bir Kiirt ulusu insa etme
etnisitesi. Bu klasik, geleneksel, Islami anlayistan farkli. Batili formatlarla, batili
modelle bir ulus insa etme siireci basladi. Simdi bugiin gelinen noktada Kiirt siyasal
elitlerinin biiylik bir kismini iste o gelenekten gelen sekiiler aydinlar olusturuyor.
Bunlar Islam1 bilmiyorlar, bilenlerin bir kism1 da Islama olumsuz yaklastyor ve biiyiik
bi kism1 da gectigimiz donemin siyasi argiimanlariyla yani soguk savas doneminin
siyasi formatiyla olay1 degerlendirmeye calistyorlar. Iste hadise bu. Ama topyekiin bir
Kiirt, tirnak icinde, milli kiiltiiriinden bahsetmek gerekiyorsa, veya Kiirt kavminin
kiiltiiriinden, tarihinden, edebiyatindan bahsetmek gerekiyorsa, bunun biiyiik bi kismi
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dinin i¢inden siizlilmustiir. Yani Faqiye Teyran’dan tutun Aliye Hariri’den, Mollayi
Ciziri’den, Ahmedi Gani’den ¢ok yakin dénemdeki aydinlara kadar, yani Seg Riza
Talabani’ye kadar, dini arglimanlar1 giiglii, kaynagimi dinden alan Kuran’dan alan
vahiyden alan bir edebiyat, hikaye, folklor var ortada. Yani dolaysiyla, Kiirt kiiltiirii
denildigi vakit bunun dinden soyutlamak bi noktada biiyiikk Kiirt ¢inarin1 agacini
kokiinden veya ortasindan kesip atmaya benziyor. Yani her ne kadar 20. ylizyilda ve
21. yiizyilda sekiiler ulus inga etme modeli icerisinde bir sekiiler kiiltiir de ortaya ¢ikti
ise, ki bunu da yabana atmamak lazim bu da var, bu da bi vaka, ama bu agacin, kokdi,
ana govdesi, tarihi, gelenegi dinin iginde.

E.S.: Peki Altan Bey simdi genel, yani tiim Kiirdistan cografyas:1 i¢in bir
panorama ¢izdiniz, ben bunun kuzey kismyla, Tiirkiye icinde bulunan kismiyla
ilgili bir soru sorucam. Hani 1960lardan sonra farkh biseyle oluyor dedik,
oncesinde dini liderler bu tiir orgiitlenmelerde onderlik yaparken farklh sekiiler
bir damar c¢ikiyor Tiirkiye’de kuzey Kiirtlerinde. Ama bi yandan da tabanin
onemli bi kismu, govdesi, Islami hassasiyetlere sahip Miisliiman Kiirtler...

A.T.: Halen de oyle.

E.S.: ..Fakat baktigimizda, PKK ornegine bakarsak 1978’de kuruluyor ve hani
kiyasladigimizda, ashinda kisa bi siire icinde hizh bi sekilde orgiitleniyor. Hani
1978’de kuruluyor 90lara gelindiginde yiizbinlerce, milyonlarca Kkitlelere ulasmis
bi hareketten bahsediyoruz. Burda bi yapboz, yani bir soru isareti, yani nasil
oluyor?

A.T.: Cok basit! Coziimsiizlik PKK’yi biiyiitiiyor. Simdi Islami kesimden, veya
Tiirkiye’deki liberal demokrat kesimlerden Kiirt meselesinin ¢oziimiiyle ilgili bir
proje, kanal acilmadigi miiddetce PKK bu ¢oziimiin adresi olarak gdziikiiyor
Kiirtlerin vicdaninda. Ciinkii, hem, ¢ok sebebi vardir bunlarin mutlaka, ama mesela
PKK’nin 12 Eyliil’den sonra Diyarbakir Zindani’nda verdigi direnis, ondan sonraki
hareketlerde 1srarla miicadeleyi siirdlirmesi, yani uzunca bir donem bugiine kadar.
Kiirtlerin nezdinde sdyle bir tablo ortaya ¢ikartyor. Su an ben tamamen objektif bir
tahlilde bulunmaya ¢alistyorum, dogru yanlis ayri bisey. Su an PKK’ye sempati
duyan veya iste BDP’ye oy veren kitle iizerinden konusursak belki daha rahat
merakimizi anlatmaya calisiriz, oy veren bir sahis diisinelim. Bunun oglu, kizi,
kardesi, amcas1 oglu, dayist oglu, bunlardan biri veya birka¢i mutlaka dagda. Biri
veya birkag¢i mutlaka dagda hayatin1 kaybetmis, biri veya birka¢1 mutlaka cezaevinde.
Boyle bir igice ge¢mislik var, birincisi bu. Ikincisi, doniip de kimse PKK’nin
ideolojisini, yani Marksizm midir Sosyalizm midir Stalinizm midir Leninizm midir
bunu tartigmiyor. Yani destek veren kitleyi kastediyorum ben. Cok az bir elit aydin
entellektiie]l okumus yazmis kitle hari¢, mesela Cizre’de Sirnak’ta oy veren 100 bin
kisiyi diyelim, degerlendirelim. Kadinlari, erkekleri, kdyliileri... Bunun yiizde 95’1 bu
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konular1 tartismiyor. Yani bu entellektiiel, felsefi, ideolojik konular1 tartigsmiyor,
Marksizmi sosyalizmi tartismiyor. Sunu soOyliiyor, diyor ki ‘Benim haklarim var,
gaspedilen haklarim var. Bana uygulanan bir baski var, zulim var, iskence var.
Necmettin Erbakan, Tayyip Erdogan, Ali, Veli, Hasan, Hiiseyin bunlara ben destek
verdim ama su ana kadar bu sorun ¢ozlilmedi. Bunlar beni kandirdi, oyaladi ama
PKK veya KCK veya DTP veya BDP, kimse Kiirt siyasal orgiitleri bunlar benim i¢in
miicadele etti. Simdi bu ¢ozlimsiizlik devam ettigi miiddetce kimse ideolojiyi,
programu, tavirlari yargilamiyor. Yani bi yerde ¢6zlim-¢6ziim olarak goziiken bi adres
var. Onun igin kavga ettigini sdyleyen bir yer var. Obiir tarafta ise onu oyalatan,
bekleten ve cogunlukla da kandiran, daha dncesinde de zulmeden, daha eskilerde, bir
yap1 var. Simdi dolaysiyla bu bir tahtiravelli gibi. Ve bu ¢ozlimstizliik devam ettigi
miiddetce kitleler artik bu ideolojik sorgulamalara girmeden sunu sdyliiyor. Diyor ki
‘Bizim hakkimizi elde etmemiz i¢in bir olmamiz lazim, birlik olmamiz lazim 6nce.’
Yani ideolojik, sinifsal, mezhebi, dini farkliliklar1 bi yana birakarak mesru, insani,
Islami, vicdani haklarimizda bir olmamiz lazim. Ve bu, Kiirt siyasal hareketini
biiyiitilyor. Ama tabiki bundan su neticeyi ¢ikaranlar da yaniliyorlar, yani sanki bu
kitlenin tamami o ideolojik yapiya destek veriyor. Boyle degil, kesinlikle boyle degil.
Ve tabi herseye ragmen suan Kiirtlerin yaridan fazlasi hala AK Parti’ye oy veriyor.
Yani bu yarismin da hepsinin hain, ajan, isbirlik¢i veya Kiirtlikten vazgecmis
kendilerini soyutlamis insanlar oldugunu séylemek de dogru degil. Bunlar igerisinde
bir grup menfaatperest, ¢ikarci, korucu olmus olabilir. Ama kitlenin 6nemli bir
kisminda hala dini, iste ideolojik bazi endiseler var. Yani BDP’nin veya diger Kiirt
siyasal hareketlerinin ortaya koyduklar1 diisiince ve siyasetle alakali olarak. Ama
sunu kesinlikle sdyleyebiliriz, tekrar soOyliiyorum, ¢oziimsiizliik devam ettigi
miiddetge, yani Tirkiye sistemi, rejimi, AK Partisi, neyse devleti, bir ¢éziim ortaya
koymadikc¢a, AKP’den BDP’ye oy akis1 devam edecek.

E.S.: Peki bu cizdigimiz, hani, simdi ben Kiirt siyasal hareketi derken biliyorum
hani tek bir hareket yok cesitli 6rgiitlenmeler oldu alternatif, ama tabi bunlar
arasinda belli catismal siirecler oldu ve su anda bu cografyada daha ¢ok iktidar
elinde bulunduran PKK-BDP c¢izgisi var, daha cok buna atfen konusuyorum.
Kiirt siyasi hareketiyle Islami argiimanlar, Islami hassasiyetler iizerinden
tabana Kkitleye ulasma konusunda bi sikintidan bahsettik. Boyle biseyin eksikligi
boyle bi sogukluktan bahsettik. Son donemde bu tabloda bi degisim var m
sizce?

A.T.: SOyle bi degisim var, yani 6ziinde belki yok. Yani diyelimki su an Kiirt
siyasetini yoneten laik, sekiiler, laik¢i, sosyalist, Marksist, Stalinist aydin kadronun
kafasinda ¢ok fazla bi degisiklik yok, yani ideolojisinde-bakiginda bi degisiklik yok.
Ancak soyle bi durum tesbiti var, diinyada hi¢bir milliyetcilik dinsiz insaat edilmedi.
Yani sadece salt sekiiler bir ideoloji tizerinden bir milliyetcilik, bir milli birlik, bir
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ulusal biitiinliik insa etmek miimkiin degil. Yani bunu Cemal Abdul nasil Arap
milliyet¢iligine de yapamadi, yapamadi ¢ok acik secik sdylilyorum yani,

(00:20:00)

Baas partisi Suriye ve Irak’ta yapamadi bunu, Kemalistler Tiirkiye’de yapamadilar.
Yani bu kadar ellerinde silah, para, gii¢, baski, zuliim, zorbalik olmasina ragmen
yapamadilar, bu ge¢misteki Yunan, Bulgar milliyet¢iliklerinde de bdyle. Yani
kiliseyle ittifak kurmayan batili unsurlar da bir yere varamadilar. Simdi Kiirtlerde de
dini devre dis1 birakarak bir Kiirt milli biitiinligii diyelim yani tirnak iginde bir
topyekiin bir birliktelik kurmak miimkiin degil. Bir bence bunu gordiiler veya
goriiyorlar. Ama tabiki biitiin bu goriisler, taktik yaklasimlardir ilk dénemde. Iki,
tabandan gelen baski. Yani siz halkin, tlizerinde siyaset yaptiginiz halkin gelenegiyle
gorenegiyle, diniyle, iste nisaniyla, slinnetiyle, diigiiniiyle, taziyesiyle catistiginiz
vakit, celistiginiz vakit, o agacin kdk salmasi miimkiin degildir. Yani bu da c¢ok
pratik, ¢ok pragmatist ve c¢ok realist bi durum, bunu gordiiler. Tabiki, tekrar
sOylilyorum, su anki yaklasim bi taktiksel yaklasimdir ama uzun vadede, veya hatta
uzun da degil orta vadede, tabanin bu yapis1 hareketin {istlinii etkileyecek, listiiniin
bazi politikalar1 da agagiy1 etkileyecek. Yani karsilikli bi etkilesim olacak. Ve bundan
nasi bi sentez ¢ikacak bugiin i¢in belli degil. Yani daha sekiiler mi, daha Islami mi?

E.S.: Sizin Kkisisel...

A.T.: Bana gore, bana gore eger Miislimanlar demokrat bir zeminde, yani dindar
Miisliiman Kiirtler demokrasiyi igsellestirebilirlerse, yani bunu igsellestirmeden
kastettigim felsefi anlami kastetmiyorum, siyasal anlamda. Gergekten demokrat
olabilirlerse, Miisliman-Demokrat ¢izgi daha da giiclenir. Ama siz Miisliiman-
Demokratlik kisvesi altinda Kiirtlerin etnik taleplerini perdelemek, &telemek,
kandirmak isterseniz bunun tam tersi olur, millet dinden sogur.

E.S.: Bu cizdiginiz tabloda sizin ve Serafettin El¢i gibi hani kamuda da Islami
hassisiyetleriyle bilinen isimlerin BDP, daha dogrusu blokla iliskilenmesi,
birlikte calismasi su siralar, bunu nereye oturtabiliriz nasil yorumlayabiliriz
acaba?

A.T.: Simdi tabi Sayin Serafettin El¢i kendini nasil tanimliyor bilmiyorum. Herkes
kendini kendisi tamimlar. Sayn Serafettin El¢i bugiine kadar Islamci biri olarak
tanimlad1 m1, ben hatirlamiyorum. Dine saygili olmak ayr1 bisey, Islamc1 olmak ayr1
bisey. Yani liberal demokrat da olabilirsiniz. Ben kendimi Miisliiman, tirnak icinde,
sevmedigim bi kelimedir islamci, yani Islami sadece bir Inang malzemesi olarak
degil, hem diinya hem ahiret i¢in emirler ve yasaklar vaaz eden bir din olarak anlama
anlaminda sdyliiyorum, islamci olarak tanimliyorum. Su anda da dyleyim ben. Yani
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onun i¢in, bir bagkisi kendini nasil tanimlar kendi bildigi. Ama boyle tanimlamadigini
biliyorum, en azindan $6-veya ben duymadim bdyle tanimladigini. Ama su anki
durum, iste bir-bir ge¢is siirecidir. Su anki durumda, Kiirtler eger Tiirkiye’de, veya
bolgede, biitiin bi Orta Dogu’da, kendi haklarini almak istiyorlarsa, biitiin sinif,
katman ve inan¢ kesimleri itibariyle bir birliktelik olusturmalar1 gerekir. Nerede,
nede? Kendi hak ve hukuklarini elde etmede. Ideolojik bi birliktelikten
bahsetmiyorum, yani Kiirtlerin hepsi Miisliiman olsun, hepsi Islamc1 olsun, hepsi
sosyalist olsun, hepsi Marksist olsun, hepsi Yezidi olsun, hepsi Hristiyan olsun
Zerdiist olsun anlaminda demiyorum bunu, ki neyse ne! Ama bugiin, plaja giden
Kiirdiin de dili yasak, camiye giden Kiirdiin de dili yasak. Alevinin de yasak Sunninin
de. I¢ki igenin de yasak hacca umreye gidenin de. Dolaysiyla kendi mesru haklarin
elde etme noktasinda bir ortak hukuk birlikteligi i¢inde olmalart lazim. Gordiigim
kadariyla, gorebildigim kadariyla bu strateji, bu taktiksel ve stratejiksel durum bunun
iizerine bina edilmis. Ama tabii ki bu birlikteligin kendi igerisinde de bi insiyatif
katma miicadelesi var, yani biitiin siyasetlerde oldugu gibi. Herseye ragmen yine sol,
sosyalist, sekiiler aydinlar bu isin motoru olma veya yoneticisi olma noktasinda
israrci olabiliyler, tam karsisinda dindar Kiirtler de ayni taleplerde bulunabiliyler.
Bence bu talepte bulunmalarinda bi sey yok, bi yanlishg yok. Yanlishg nerede? Eger
zor kullanilirsa, yani bi seyleri halkin iradesine ragmen, yani halka ragmen halk¢ilig
yapmaya kalkarlarsa ister dindar miisliimanlar ister sekiilerler, bu yanlis olur. Halk ne
kadar Miisliiman olmak istiyorsa o kadar olsun, ne kadar sekiiler olmak istiyorsa o
kadar olsun. Bunun kararimi Kiirtlere biraksinlar. Ama hak ve hukuk miicadelesini
dogru yapsinlar, dogru yapalim. Ben tabii ki Miisliimanim, ben elimde firsat oldugu
miiddetce dini, imani, Allah’1, peygamberi anlatacagim. Yani tipki bir Hristiyanin da
kendi inancin1 anlatmakta serbest oldugu gibi, tipki bi Yezidi Kiirdiin de kendi fikrini,
diinya goriisiinii, inancin1 anlatmakta serbest oldugu gibi. Bakin sadece yasamakta
demiyorum, laik sekiilerler dini bi yasanti olarak aliyor, sen istedigin gibi inan,
evinde yasa, sokaga tasirma! Hayir! Hem yasiycam hem anlatacam. Ama anlatirken
zorlamiycam. Eger bunu yapabilirlerse, yani herkesin kendi fikrini anlatmasinda ve
insiyatif sahibi olma istemesinde bi yanlislik yok. Yeter ki baski olmasin, zor
olmasin, siddet olmasin.

E.S.: Peki siz gectigimiz yil, bloktan adayhigimizin kesinlestigi siirecte, hem BDP
ve iste Kiirt hareketi yonetimi cevrelerinde hem de Islami kesimlerde nasil
tepkiler nasil karsilasmalar yasadimz?...

A.T.: Bi sefer Kiirt tabaninda, ¢ok genis Kiirt tabaninda, biiyiikk bi memnuniyet
duydu. Cok biiyiik bi memnuniyet. Hani tek tiik belki bundan rahatsiz olan laikgi
tipler olabilir onu bilmiyorum, ama halk bazinda ¢ok biiyiik bi tevecciih, eski tabirle,
ilgi, alaka, sevgi. Ve kabul. Su anda da bu devam ediyor, aynen devam ediyor. Islami
cevrelerde de biiylik bir tedirginlik ve tepki. ‘Neden Obiir tarafta?’ tirnak iginde,
‘durdun?’ Ben de tabi sunu soruyorum ‘Niye rahatsiz oldunuz? Sizin bi projeniz var
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mi, bi ¢oziimiiniiz var m1? Siz Kiirt siyasal iradesini yikmak istiyorsunuz! Bana da
diyorsunuz ki ‘Gel bizim yanimizda dur, biz Kiirt siyasetini bitirelim, ondan sonra
geregine bakalim!” Peki geregi ne, ne soyliiyorsunuz Kiirtler i¢in? Anadilde egitim
var m1? Yok! Bolgesel yonetim var m1? Yok! Kiirtcenin kamusal alanda kullanilmasi
var m1? Yok! O zaman siz yalan sdylilyorsunuz ve kandirtyosunuz!’

E.S.: Peki, BDP ve Kiirt hareketi yonetimi cevrelerinde, tabandan ziyade,
yoneticiler-karar vericiler nezdinde nasil oldu karsilanmamz?

A.T.: Simdi karar vericiler zaten bdyle birseyin faydasina inandilar ki bizim gibi
arkadaslarin 6niinii actilar. Adamlarin hakkini yemeyelim burda suan. Keske Islami
kesim de onlar kadar akilli olsaydi, keske olsaydi. Ama siz birini kandirmak ve
dolandirmak istiyorsaniz, bu hesabiniza gelmiyor. Sizi, esit-ortak ve kardes olarak
gormiiyorlar, devsirmek istiyorlar. Aynen Sirp devsirmeleri gibi, Bulgar Yunan
devsirmeleri gibi kdokiinden milletinizden kavminizden topraginizdan koparip, baska
bir kimlikle kendi halkiniza diisman etmek istiyorlar. Ben bunu basbakan Recep
Tayyip Erdogan’in yiiziine sdyledim, dedim ki ‘Sayin basbakan, devsirme Kiirtlerle
bu sorunu ¢ézemezsiniz.” Yiizline sdyledim, devletin arsivinde var kameraya alind1.
Dolaysiyla, su an-yani su ana kadar en azindan, onu sdyleyeyim, ben bulundugum
noktada kendimi ifade etme ve bu tahlilleri yapmakta ve bunlar1 meclis kiirsiisiinden
de, basindan da televizyonlardan da sdyleme noktasinda en ufak bir siirlamaya ve
olumsuzluga tabi tutulmadim. Ama bundan sonra ne olur bilmiyorum. Peygamber
efendimiz Sallahii Aleyhi Vesselem’in dedigi gibi ‘Ben de dahil’ diyor ‘hickimse
yarin ne olacagini bilmiyor.’

E.S.: Peki bu gectigimiz Nisan ayindan beri, 2011’in Nisan basindan beri siirekli
olarak tekrarlanan Sivil Cuma namazlar1 var. Bu namazlarin ortaya cikisi ve
etkisi hakkinda ne diisiiniiyorsunuz?

A.T.: Bu namazlarin ortaya ¢ikist tamamen spontane bi sekilde oldu. Bi oturma
eylemi yapiliyordu Diyarbakir’da Ofis semtinde Belediye nin konuk evinin 6niinde, o
oturma eylemi olurken ezan okundu, Cuma namazi okundu. Ordaki orta yaslh
Miisliman, normal bildiginiz halk ‘Camiye mi gidelim, oturma eyleminden mi
vazgecelim?’ ikileminde kalirken bir grup ceketini ¢ikardi, aynen eski Diyarbakir
usiilli, oraya serdi ve namazini kildi. Baktilar ki ¢ok da giizel bisey oldu. Bu sudur,
devlet camileri Emevilerden beri kendi emrine aldu.

(00:30:00)

Yezid ve Muaviye Hazreti Ali evlatlarina yiliz yila yakin kiifrettirdiler Cami
mihverlerinden (?). O donemde de birgok biiyiik sahabi camiden ¢ikti, o kiifiirleri
duymamak i¢in. Kiirtlerin 6niinde de bir yol var, ya devletin eline aldig1 camilerden
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kiismek, veya camilere alternatif kendi dini inanglarini, hutbelerini, vaazlarini devam
ettirmek. Bence c¢ok da dogru biseydi, ve belkide son donemde Kiirt siyasal
hareketinin yaptig1, daha dogrusu halkin spontan olarak yapip Kiirt siyasal
hareketinin de sonra destekledigi en giizel eylemdi. Bagbakanin dedigi gibi ¢akma
Miisliimanlar, cakma imamlar, iste abdestsiz namaz kilanlar-kesinlikle yalan, bunlarin
hepsi yalan!

E.S.: Sizde nasil bi hissiyat uyandirdi?
A.T.: Bende ¢ok iyi bi hissiyat uyandirdi...
E.S.: Katildimiz m?

A.T.: ...Tabi, ii¢ tanesine. Yazin, o se¢cim doneminde katildim. Gayet de olumlu oldu.
Bu devlete bir ikazdi, ben orda konusma yaptim ‘Biz camilerden kiismiiyoruz,
camiler Allah’in evidir kimse Allah’in evinden kiismez. Ama siz camilerin igini,
Emeviler gibi, kendi politikanizin merkezi haline getirirseniz, biz bir miiddet buna
tavir koyariz disarda namaz kilariz. Ama ondan sonra camilere doneriz, ki dondiik
ben su an camilerde namaz kiliyorum, ajanlastirdiginiz imamlar varsa kulagindan
tutup sokaga atariz. Camiden biz disar1 atariz. Cikip dediler ki ‘Altan Tan diyor ki
biitiin imamlar1 digar1 atacagiz!” Bagin ajanlastirdiginiz imamlar var ise, bizim dinlen
de bi sorunumuz yok imamlarlan da bir sorunumuz yok, imam hatipten mezun
olanlarlan da ilahiyat fakiiltesinden mezun olanlarlan da bi sorunumuz yok.
Sorunumuz, dini yanlis bi sekilde siyasete alet ederek, Kiirtlerin mesru haklarini
otelemek, Kiirtleri kandirmak ve oyalamak igin kullananlara bir tepki. Gergek Islam
ailmlerinin hepsinin, hocalarin, miiezzinlerin, kayyumlarin basimizin goziimiiziin
tizerinde yeri vardir. Hepsi bizim kardeslerimiz, hepsi bizim canimiz ve samimi
arkadaslarimiz, dostlarimiz.

E.S.: Bu...

A.T.: Bitti mi? Daha var m1?

E.S.: Valla vaktimiz varsa 2-3 sorum daha var.

A.T.: E, hemen hizl1 yapalim ¢iinkii bekliyorlar.

E.S.: Tamam. Ben o zaman, az once bahsettiginiz ‘soyle diyorlar, boyle

diyorlar.” Bir de, son bir senedir sik sik tekrarlanan ‘Zerdiist’ muhabbeti var,
bu tartismalar hakkinda neler diisiinityorsunuz.
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A.T.: Simdi bagbakan burda da belden asag1 vuruyor. Yani Kiirt siyasal hareketinin
bircok ydneticisinin laik, sekiiler, hatta laik¢i oldugunu ben sdyledim. Basbakan da
bunu biliyor, ve sunu sdylemek istiyor. Diyor ki ‘Bakin, siz bu laik, sekiiler, laik¢i
aydinlarin pesinden gittiniz bunlar aslinda islam’a inanmiyorlar. Bunlar aslinda
Miisliman degil. Bunlar aslinda Kiirtleri tekrar eski Zerdiist dinine dondermek
istiyorlar.” E peki ne, ne yapalim? ‘Bunlarin pesinden gitmeyin!” Peki gitmeyelim,
sen ne diyorsun? Sen de Miisliimansin, hacca gittin iimreye gittin bes vakit namaz
kiliyorsun orug tutuyorsun, sen ne diyosun? Benim hakkimi veriyomusun? E hayir!
Kiirt siyasal hareketini bdlmeye, parcalamaya ve arkasindaki siyasal destegi
azaltmaya calistyor. Halbuki mesele Zerdiistlilk, Miisliimanlik, Hristiyanlik meselesi
degil. Farzet ki bu Kiirtlerin tamami laik, tamamu sekiiler, tamami Hristiyan! Buna
hakki yok mu? Sen hakkini ver, adam senden hakkini istiyor. Yani sen hakikaten
Miisliimansan, dindarsan, samimiysen, bunun hakkini ver bu Kiirt de senin pesinden
gitsin. Yani yaptig1 tamamen bir polemik ve ucuz igportacilik. ‘Bunlar Zerdiist, bunlar
laik, bunlar sosyalist, bunlar Marksist, bunlar dinsiz, bunlarin pesinden gitmeyelim!’
Peki ne yapalim? ‘Beni destekleyin.” Peki sen ne soOyliiyorsun? ‘Ben bisey
soylemiyorum!’ Iste hadise bu.

E.S.: Peki bi aciklanan mele projesi var, 1000 kadar seyday: istihdam etme
devlet tarafindan. Bunu nasil goriiyorsunuz?

A.T.: Simdi bunlarin hepsi iste niyete baglidir. Yani ben ¢igtim, ¢ok agik, mecliste de
sOyledim. Dedim ki ‘Eger siz bu imamlari, diplomasi olmayip da dini yeterliligi
olanlar gelsin, iste Miisliimanlara hizmet etsin, Kiirtlere hizmet etsin, Kiirt¢ce-Arapga
vaaz etsin diyorsaniz ¢ok giizel. Ama siz bunlar1 ajanlagtirmak istiyosaniz, devsirmek
istiyorsaniz, ‘bunlar gelsin Kiirtlere din anlatsin, Kiirtler de Kiirtliiklerinden
vazgecsin® diyorsaniz bu hainlik! E simdi tabi zihinlerindeki esas diislince nedir tabi
bilmiyorum. Niyet okumak da ¢ogu zaman dogru degil. Ama kurt bugiine kadar
devamli kuzu yemisse bundan sonra da bu kurt kuzu yemez demek ¢ok mantigh bisey
degil yani.

E.S.: Peki son olarak soyle bi soru sorayim hocam. Bundan sonraki siire¢ icin,
cok hani gelismenin oldugu, insanin yetisemedigi-artik hergiin yeni biseyler
oluyo Kiirt meselesi-mevzusu babinda. Bundan sonraki siire¢ icin baktigimizda,
Kiirt hareketi Islamiyet ve Islami séylem iliskisi hakkinda bir 6ngériiniiz,
tahmininiz veya bir umudunuz var mi?

A.T.: Simdi 6ngoériim su, biitlin Orta Dogu’da dindar Miisliimanlar siyasette etkili
olurken Kiirt siyasetinde bu olmaz demek yanlis. Yani Libya’da, Tunus’ta, Misir’da,
hatta Filistin’de bugilin, Hamas iste Bagbakan, dindar Miisliimanlar siyasette etkili
oluyorlar. Mesela onbes sene evvel Tayyip Erdogan’in bagbakanligindan
bahsetseydiniz giilerdiler size. Kiirt siyasetinde de dinin etkisi artacak. Ama bu dinin
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etkisi artacak derken eger dindarlar topluma din dayatmaya kalkarlarsa, sosyalist ve
sekiiler Kiirt aydinlar1 da kendi ideolojilerini dayatmaya kalkarlarsa bu yanlis olur,
bunu sdyliiyorum.

E.S.: Hi hi.

A.T.: Yani dindarlar din dayatmaya kalkarlarsa onlar kaybeder, laik sekiiler Kiirt
aydinlar1 da Miisliiman kitlelere kendi ideolojilerini, laisizmi ve sekiilerizmi-laik¢iligi
dayatirlarsa onlar kaybeder. Kim daha demokrat olursa, kim daha esnek olursa, ona
olan destek daha da artacak.

E.S.: Eklemek istediginiz bi nokta var m1?

A.T.: Cok var, ama yeter.

E.S.: Agzimiza saghk.

A.T.: Sanirim yeterince net konustum sana. Bazen {i¢ saat konusursun i¢inden yarim
saat ¢cikaramazsin, ben sana dzet ve net verdim.

E.S.: (Giilerek) Evet, az ve 6z olsun. Tesekkiirler.
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Kisaltmalar: A.A.: Arya Asmin
E.S.: Emre Sahin

Metinde Geg¢en Kisaltmalar

(...ak...): Anlagilamayan kelime

(...ac...): Anlagilamayan ciimle

(? : Dogru isitildiginden ya da yazildigindan emin olunmayan kelime

E.S.: Bakalim, galiba su anda kayaitta.

A.A.: Yani PKK’nin ¢ikistyla birlikte, her ne kadar sey kesiminde-bu smir hatti
iizerinde oOrgiitlemesini yapmigsa, ideolojik olarak ilk olarak oralardan ¢ikmissa,
kadrosu o taraflardan ¢ikmissa bile dahi, yani sonu¢ olarak okuyan bir kesimdir.
Ankara tniversite ¢evresinden, yani 70-68 kusagindan sonra yani PKK hareketi
cikiyor. Yani ilk orgilitlenmesini sdylemiyelim de sonrasinda gerilla olarak ilk kendi
bagrina basan Botan halkidir mesela, gerillay1. Botan halkina baktiginda veya Botan’a
baktiginda aslinda medreselerin en yogun oldugu yerdir. Belki glinlimiize kadar halen
oranin medreseleri veya oradan ¢ikan insanlar-alimler var yani. Bugiin gliniimiizde
saydigim insanlar, bir¢ok kisi var. Ha baktiginda, Botan halki tamamiyle PKK’yi oglu
(?) gibi kendi bagrina bastyor, biitiin sdylemlere ragmen. Yani mesela ¢ok koklii bir,
cok koklii bir inanca sahip olmasiyla birlikte, yani medreselerin yogun oldugu, mela
geleneginin ¢ok fazla oldugu bi yer olmasi itibariyle de baktiginda, en fazla PKK’yi
kendi bagrma basan Botan halkidir. Yani bugiin Islamiyet seyi carpitiyor iste, farkli
ideolojiler iste PKK nin aslinda bi ataist hareket oldugu, islamiyet’e kars1 oldugu. Bu
sekilde, ama bu tamamiyle bir 6zel savas iirliniidiir. Yani sahsen bir gerilla olarak,
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PKK’de 92°de ben katildim. Belki sicak savasin en yogun oldugu donemlerdi yani
tamamiyla bir halk hareketi-tamamiyla silahli bir miicadele veriliyordu. Silahl
miicadele tamamiyle kendini uluslararasi arenada bir sekilde tanitmaydi, yani Kiirt
halkinin sesisni duyurabilmedir. Hakliligin1 bu sekilde ortaya koyabilmeyid. Yani
silahl1 miicadelenin en yogun yasandigi donemlerde, dikkat edersen 92’yle birlikte
Hizbullah’in ortaya cikisi ve bu Hizbullah’in ortaya ¢ikist neye se yapiliyor? Iste
‘PKK Allah’1 inkar ediyor, dini inkar ediyor.” Ha bunun iizerinden ne yapildi
tamamiyle aslinda din iizerinden bir katliam, yani farkli bir sekilde bir katliam
Kiirdistan’da uygulandi. Ha PKK igersinde hi¢bir zaman dinin yadsindigini, dinin
kabul edilmedigini veya Islamiyet, ha dogru Islamiyet anlayisi her zaman igin
tartisilmistir. Ha bi de sunu sdylemek istiyorum, 2000lerden sonra, paradigmayla
birlikte aslinda bizim inanglara kars1 bakis agimiz biraz farklilasti.

E.S.: Ne sekilde?

A.A.: Yani Oncesinde su vardi, yani Allah’m varligiyla yoklugu arasinda insanlar
kendini tamamiyle bir seye kilitlemislerdi, ordusal bir miicadele vardir, bir savas var-
sicak bir savas var, ayni zamanda bunun icersinde miicadelenin kendisiyle birlikte
getirdigi bircok miicadele var. Bunun igersinde kadin miicadelesi, ayni zamanda
biliyorsun yani bir kadin olarak da aslinda belki PKK icersin-yani PKK dediginizde
aslinda ayn1 zamanda kadinin kurtulusu da diyeibiliriz yani. Bazi, din-yani, nasil
aslinda onu sey yapabilirim de-yani yanlis, Islamiyet’in yarattig1 o feodal degerler var
ya, kadinin namus olgusu olmasi, ha PKK’nin ¢ikisiyla birlikte bu kadin i¢in de bir
kurtulus oldu. Onun icin PKK’ye katilan her kadin, seyin varligim1 yoklugunu
sorgulamay1 birakti aslinda bi anlamda. Yani “Yukarda Allah var midir, yok mudur?’
ben direk bdyle ¢iplak bir sekilde ortaya koyucam. Ya bunun sorgulamasi birakildi.
Insanlarin tek inanci, deger bigtikleri sey nedir? ‘Bir miicadele yiiriitiiliiyor ben bu
miicadelede, ugrunda ne gerekiyosa hani canimi bile yani, defa edebilme’ seysindeydi
yani. Yani gerilla icersinde higbir zaman seyin yadsindigini ben gérmedim, iste ‘Bu
Miisliiman’dir, bunu yadsiyim, bunu bilmem sey yapayim’ hayir, sonugcta her birimiz
bu toplumdan ¢ikip geldik. Ben kendim bile dahi, dini degerlerin ¢ok yogun yasandigi
bi aile i¢ersindeyim yani. Babam medresede biiyiimiis, dedem imam 4-5 defa Hac’a
gitmis, nenem Hac’a gitmis, dedem-diger dedem Hac’a gitmis. Hepsi zamaninda
melalik yapmislar. Ama aile igersinde bile dahi, yani Botan halki olarak aile igersinde
bile dahi hi¢bir zaman bize sey dayatilmiyordu, namaz kilacaksin orug tutacaksin.
Hayir, herkes neye inaniyorsa o sekilde yasayacak yani biraz o, belki Zerdustluk
geleneginden de gelme olabilir hani sonugta biz sey diyoruz ya, giiniimiizde hala Kiirt
toplumu icersinde Zerdustluk bir sekilde yasaniyor. Yani bu biling altinda yasaniyor
veya sakl1 bir sekildedir. Ama o Zerdustluk inanci1 giiniimiizde bile dahi Kiirt gelenegi
icersinde sen bunu ¢ok yalin bir sekilde gorebiliyorsun. Kdylerinde de gorebiliyorsun,
aile igersinde de sen bunu gorebiliyorsun. Mesela bir atesi kutsal gérme sonugta
Zerdustluk’tan gelme yani. Bunun yaratmis oldugu bir sey yani sonugta Islamiyet
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Kiirtler’e zorla kabul ettirilmis, katliamlarla kabul ettirilmis. Degil mi yani?
Ermenilerin katliami nerden geliyor, Kiirtlere yapilan baskidan dolay1 geliyor. Ha
PKK igersinde bunun sorgulamasi yapiliyor, nede Ermeni katliami, veya Kiirtlerin
elinde neden Ermeniler 6ldiiriildii? Ne one siirtildii? Ha bunun siirekli tartismasi veya
insanlarin bilinglendirilmesi i¢in buna yonelik bir egitim veriliyordu. Ama PKK’nin
su liikksii yoktu, kendi- hani bi de Marks ve Leninist ¢izgisinden geleneginden de
gelmedir, hani onun bir sorgulamasini yapma veya daha iyi bir analiz yapma seyi yok
yani. 2000lerden sonra daha ¢ok fazla boyle bilimsel, sosyalizm iizerinde duruldu,
bunun analizi daha genis yapildi. Daha fazla hani evrenin olugma birlikte ilk insanin
cikisi, yani o diiz-¢izgisel seyden bir kopukluk oldu. Yani bir biitiin olarak
sorgulanmasi gerektigi ortaya ¢ikti. 2000°den sonra aslinda biitiin dini inanglara bir
deger bicme, onun analizini daha boyle detayli yapma. insanlar bu sekilde yani hem
kendi kadrosunu hem kendi halkin1 bu sekilde egit-yani sertlet-bilinglendirme bu
sekilde oldu. Ama 2000’den Oncesini, ben sana agik sdyliyim sey yoktu. Marks hani
denir ya ‘Din bi afyondur,” sadece o belirlemeden ibaretti. PKK hi¢bir dini zaman sey
yapmadi, sorgulamasini yapmadi. Ama hicbir zaman insanlarin dini inanglarina da
karismadi. Mesela ben hatirliyorum ¢ocuklugumda gerilla arkadaslar geliyordu bize,
annem onlar namaz kilarlardi arkadaglar iceriye girdiklerinde annem namaz
kildiginda arkadaslar geri cekilirlerdi. Bir sayginlikt1 sonugta, onun bir dini inanci var
ona kars1 bir sayginlikti. Oruglu, oru¢ ayr oldugunda gerillalar geldiginde higbir
sekilde, bir bardak su bile dahi igmezlerdi.

E.S.: Oruc¢ tutmasalar bile?

A.A.: Orug tutmasalar bile dahi, kesinlikle bir damla su bile igmezlerdi. Niye? Ciinkii
o insanlarin oruglu olduklarin biliyorlar. Ha bunun bi inangtan kaynakli oldugunu da
biliyorlar ama kendisinin bdyle bi liikksii yok yani, oru¢ tutamaz. Ama ne yapiyor,
oru¢ tutmadigi halde halkin igersinde orugluymus gibi gériiniiyordu. Oyle anlar
geliyordu ki, namaz kilmadig1 halde, aileler ve kars1 sey olsun diye yani, kendini
kabul ettirme degil. Yani sonugta 92’den sonra ¢ok biiyiik bi 6zel savag yiiriitiildii ya
Kiirdistan’da, ‘Bunlar kafir, bunlar evlerinize almaym. Allah’1 kabul etmiyorlar,
yadstyorlar.” Herkes o bilingte degildi, bunun sorgulamasini yapacak insanlar degildi.
Ha simdi gerilla bir sekilde kendisini, hani kendi halkina kabul ettirmek i¢in onun
biitiin dini inan¢larma karg1 sonuna kadar saygi gostermek zorundaydi. Bir sekilde
inanmasa bile dahi, o zorunlulugu kendisinde hissediyordu. Mesela biz Suriye’deyken
orug ay1 oldugunda higbir sekilde ailelerde biz yemek yemezdik yani. Aksam, iftarla
birlikte biz yemek yerdik. Onlarla bilrikte sahura kalkardik. Ha simdi gerillanin boyle
bi gelenegi var. Yani bilmiyorum, mesela bizim i¢imizde namaz kilan arkadaslar
vardi. Hi¢bir zaman...

E.S.: Gerillada?
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A.A.: Gerillada, hi¢bir zaman bu namaz kilan arkadaslarin ayipsandigini iste farkli bir
sekilde yaklasildigin1 veya bu arkadaslarin elestirildigini bizzat kendim gormedim
yani, yasamadim. En azindan yasadigim alan itibariyle bunu gérmedim. Bi savas
sahasinda sen-namaz kilma sartlarin ne kadardir o bile dahi tartisilir. Ama o insanlara
o kosullar yaratiliyordu yani. Mesela, en basidinden diyelim bi gerilla kendi
giivenligin saglamak zorundadir. Nobet saatleri olmasi gerekiyor degil mi? Ama
namaz kilan arkadaglarin nobet saatleri, namaz saatlerine gore degistiriliyordu. Veya
bi devriyeye ¢ikmasi gerekirken onu degistiriyordu.

E.S.: Ne yogunluktaydi peki gerillada...

A.A.: Gerilllada aslinda bu ¢ok sey degildi, asir1 yani diyelim sayisal olarak yoktu.
Ama en azindan kaldigim alan itibariyle sunu soyliyim, 5-6 arkadas vardi. Yani
gittigim bir¢cok alanda tek tlik arkadaslar vardi. Bu arkadaslara karsi higbir zaman
farkli bir tavir igersine girilmedi yani. Onlarin o inanglar1 sorgulanmadi, sonugta buna
inaniyorsa bunun dogrulugunu benimsiyorsa o arkadasin bilecegi biseydir. Buna
yonelik sonuna kadar bi saygi vardi. Gerilla igersinde yani bu sekilde ama sunu da
acik ve net sdyliyim, hi¢gbir zaman ¢ok kapsamli olarak biz bunu tartismadik. Higbir
zaman bunun hani bilimsel anlamda tartismasidir analizidir, seyi yapilmadi. Ama
2000lerden sonra Onderligimiz sunu diyor, yani ‘Hazreti Muhammed’in’ diyor ‘gok
genis sosyolojik bir analize tabi tutulmasi gerekiyor. Sonugta kendi icersinde bi
iimmet anlayis1 tastyor, bu immet anlayis biitiin insanlig1 kendi igersinde kapstyor.

(00:10:00)

Ha ortaya ¢ikan biitiin dini inang¢larin aslinda 6zlinde insanliga ne kadar hizmet olsa
bile dahi ama sonucta carpitilarak-sistemler tarafindan carpitilarak giiniimiize kadar
geldigini. Bugiin biz Hristiyanligin kendi 6ziiyle kalmadigini, Miisliimanligin bir
Islamiyet’in kendi dziiyle-6z itibariyle kalmadigini, yani biitiin dinler i¢in de biz bunu
sOyliiyoruz yani. Islamiyetinde, gercek Islamiyet’in bu olmadigini. Ha bu bugiin, biz
aslinda stratejik olarak biitik hatalar da yaptik. Bugilin hareket olarak bunun
Ozelestirisi belki toplu Cuma namazlariyla veriliyor, Kiirtge Kuran okumakla veriliyor
veya bunun Ozelestirisi daha fazla bu dini degerlere sahip ¢ikmakla veriliyor. Bi
sekilde aslinda bi nevi 0zelestiridir yani hareket bunu 6zelestiri olarak veriyor. Sen
bir inanct yok edemezsin, ama bizim sey liiksiimiiz yoktu. Yani biz 901 yillarda
bunun savagini veremezdik yani. Ve bu halki bilin¢lendirmek i¢in yeterli alt yapimiz
yoktu. Ama bugiin itibariyle biz seyin miicadelesini veriyoruz, insalarin bi inanci
vardir, bu inanglara sonuna kadar saygi gosterilmesi gerekiyor. Ama her inancin
dogru sekilde anlasilmasi gerekiyor. Yani ilk ¢ikis 6zii neyse, insanlik i¢in ¢ikilmissa,
bu sekilde yasatilmasi gerekiyor. Bugiin bir sistemin sey yaptigi gibi degil, mesela
AK Parti’'nin bugiin ‘Dini bir genclik yetistirecegiz’ sdylemi elbette yani bu
tamamiyle kendi ideolojilerine hizmet ettirme amacli bunu sdyleniliyor. Bi yobazlik
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ortaya ¢ikiyor, yani sen Islamiyet dediginde bi yobazlik degildir, insanlarmn katli
degildir, arkadan kursun sikma degildir. Ama Islamiyet Tiirkiye’de bu sekilde ve biz
bunun desifrasyonunu yaptigimizdan dolay1 hiikiimet-yani sistemler daha dogrusu
bundan dolay1 bizim iizerimize geliyor. Mesela bir Papa’nin dldiiriilmesi suikasti var
biliyorsun, neydi o? Aslinda hani sonugta PKK wulusalarasi bi hareket olarag
goriiliiyor. Yani bugiin miicadelesi aslinda biraz biitlin insanliga hitap ediyor, yani
tiimciidiir yani sey degildir. Ozelde Kiirt-Kiirdistan halki olsa bile dahi aslinda bir
insanlik, en azindan onun bi kadrosu olarak bi bireyi olarak ben bu sekilde
diisiiniiyorum. Biitiin insanlik i¢in ¢ikmis olan bi harekettir, ben bu sekilde
degerlendiriyorum. Ne yaptilar, ha Papa seysiyle Hristiyan diinyasim1 Kiirtlere karsi
kiskirtmak istediler. Ha buna benzer birgcok sey yani, mesela-ama biz hi¢bir zaman
oziinde higbir inanci yok saymiyoruz. Ama bugiin itibariyle de biz sunu soyliiyoruz,
Kiirtlere Islamiyet zorla kabul ettirilmis ama bu zorla kabul ettirilme, insanlar artik
bunu eger benimsemigse, kaniksamigsa, bir yagam tarzi haline gelmisse biz artik bunu
yok saymiyoruz insanlara demiyoruz ‘Sen burdan gelmissin.” Ama her insanin kendi
gecmisini bilme gibi bir hakki vardir. Biz sunu soyliilyoruz ‘Kiirtlerin asil gelenegi
asil dini inanci Zerdustluktur ama bu siiregle bi degisime ugramistir.” Ha bu
degisimin tekrardan yani bir degisime, yani kendi 6zline geri donebilmesi icin bi
yiizyillar gerekiyor. Bu evrimsel siireci biz yadsimiyoruz. Ama insanlara zorla ‘Sen
Zerdustsun, Islamiyet senin dinin degil!” biz bunu demiyoruz. Zorla bunu kabul
ettirme gibi birseyimiz yok. Bugiin mesela Kiirtlere karsi ne yapiliyo, Zerdustluk
seysi kullaniliyor. Seytana tapan sey olarak, yani her seferinde bakiyosun farkli bir
sekilde hareketin karsisina dini degerler ¢ok farkli bir argiiman 6zel savasla sey
yapiliyor. Yani daha fazla karsisina ¢ikartilarak Kiirt halki hareketten
uzaklastirilmaya calisiliyor. Bugiin hareket topyekiin bir (...a k...) yani biitiin her
yerlerinde dogru sekilde Islamiyeti sahiplenme yasatma seyiyle. Yani mesela bizim
su anda Imamlar Birligi var, ve bu Sivil Toplu Cuma namazlari. Onun diginda mesela
Kuran’in sey okunmasi, Kiirtge okunmasi, Kiirtge O0grenilmesi. Yani mesela sey
deniliniyor, ‘Sen mevliit verdiginde Kiirtce okuyamazsin.” Bu yok, Oyle birsey yok
yani. Simdi sen bunu Tiirk¢e de okursun, sen bunu Arap¢a da okursun. Yani sonugta
sen kendi dilinle bunu sey yaparsin. Bu sefer farkli bi yerden vurmaya calisiyolar.
Bilmiyorum sen sor, ona gore...

E.S.: Ablam simdi, bicok soru var, istersen biraz hani senin biyografik
bilgilerinle bashyalim. Nerde dogdun, nerde biiyiidiin, okul siirecleri, gerillaya
katilim siirecin. Bundan biraz bahseder misin?

A.A.: Bu gerekli midir?

E.S.: Yani, sey acisindan. Kisaca, yani ne kadar bahsetmek istiyorsan, hani
ayrintilandirmak sana kalms. Ne kadar...
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A.A.: Biz aslen zaten Eruhluyuz, Siirt Eruh. Ama ailem, daha dogrusu dedem onlar
imamlig yapmak i¢in dedemden dnce-yani dedem babam onlar hepsi medreseden sey
yapmiglar. Babam hatta medrese egitiminden sonra bizimkiler Van’a geliyolar,
babam ilokul ve ortaokulu okumadan, medreseden geldiginden dolayi, direk liseden
basliyo okul okumaya. Yani ilkokulu okumuyor, ortaokulu okumuyor, direk liseden
basliyor okumaya. Sonra iste zaten babam evleniyor, ben ve- yani yedi ¢cocuklu olan
bi ailede biiytidiik. Dedigim gibi medrese geleneginden geldigi i¢in dini degerler biraz
hakimdi ailede. Ama su vardi, hi¢cbir zaman hi¢ kimsede sey baskisi kurulmazdi yani,
iste ‘Bu orug ayidir orucun tutulmasi gerekiyor. Namazin kilinmasi gerekiyor.” Benim
dedem ii¢ defa Hac’a gitmesine ragmen hi¢bi zaman sey baskisi yoktu, iste ‘Benim
torun-kiz torunlarim baslarini kapasinlar’ diye bir baskis1 yoktu yani. Ha nenem biraz
kars1 ¢ikardi iste, ‘Kiz torunlarin neden baslar1 kapali degil? Neden orug tutmuyorlar?
Neden namaz kilmiyorlar?’ seklinde bi baski vardi ama dedem hep buna karsi ¢ikardi.
Derdi ‘Kendileri benimsiyorsa, kabul ediyorsa, bunu yapabilirler. Sen sey
yapamazsin.’ Yani aslinda Islamiyet’in temel seysi de biraz odur yani dogru Islamiyet
anlayis1 biraz odur. Yani her birey kendi 6zgiir iradesine birakma seyi vardi. Bu
bireyin kendi 6zgiir iradesine birakma aslinda biraz dedemden herbirimize gelme.
Yani aile igersindeki biitlin fertlerde biraz o 6zgiir irade seysi ¢ok hakimdir yani bi
asilik vardir, sorgulama vardir. Hani zorla bir seyleri kimse kimseye kabul ettiremez.
Bu ister dedemden olsun ister babamin yaklasimindan olsun, aile icersinde bdyle
birsey var. Ortaokul, lise- yani ilkokulu Van’da okudum. Ama iste 90l yillarla
birlikte ¢ocuklugumuz bi sekilde Ulusal Miicadele’nin igersinde gecti. Yani denilir ya
iste ‘Ben falan yasimdan sonra Kiirt Hareketi’ni tanidim, miicadelesini tanidim.’
Veya ‘Ben falan yasimdan sonra Kiirt oldugumu.’ Biz daha ¢ocukken babam ilkokula
baglamadan 6nce bize Kiirtge alfabeyi 6gretirdi, iste Kiirt oldugumuzu sdylerdi. Ama
bunu okulda konugsmamamiz gerektigini, bize baski kuracaklarini sdylerdi. 80lerle
birlikte aile tamamiyle seye katildi, yani harekete bi sempatisi oldu. Hatta 80’den
once babam onlar KDP’liydiler, direk babam onlar1 iste KDP merkezinden cagirip
merkez komitede yer almasi icin ricada falan bulunmuslar. Iste benle kardesim
oldugu i¢in babam demis ‘Ben ailemi birakip gelemem.’ Yani hani ulusal biling bizde
daha c¢ocukluktan itibaren varolan birsey. Ortaokul ve lise yillarinda bu gittik¢ce bu
celiski gittikce derinlesmeye basladi. Mesela hatirliyorum ortaokulda miizik dersinde
Istiklal Marsi’n1 okumam gerekiyordu, yani her Kiirt ¢ocugun yasadigi birseydir
aslinda. 10 kitasin1 okumasam sinifta kalacam. Bize de dyle bisey yapilmis ki, Andim
okunmayacak, Istiklal Mars1 sadece agizda kipirdatacak, hicbir sekilde
okutulmayacak. Yani aslinda 6zde bi milliyet¢ilik seyi asilandirilmig bize. Yani biz
farkliy1z, o farkliligimizin farkinda olmamiz gerektigini ama bunun bir sekilde ortama
gostermemiz gerektigini. O farkliligimiz1 baskilardan dolayi, bi de babam memur
oldugu i¢in, baskilardan dolay1 bunu desifre etmemek. Yani her Kiirt kendi evinde
Kiirttiir, disarda Kiirt degildir. Yani Oyle birsey vardi, babam devlet politikasin1 biraz
daha ¢o0zdiigii i¢in aslinda belki biraz, babama bazen o zamanlar kiziyorum.
Biraksaydi, biz o zaman biraz daha asi, o duygular mesela-orda bi kirilma yasanmisti
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yani. Duyguda bi kirilma yasanmisti. Mesela ben hatirliyorum, 10 Kasim’a
gidecektim, 5. siniftaydim babamdan dyle bi tokat yedim felegim sasti. Dedi ‘Ha’
dedi ‘Bi de Atatirk’in resmini burana yapistirmigsin’ diyor, diyor ‘Sen nasil
gidersin.” Bu sekilde biz aile igersinde biiyiidiikk. Yani 90lardan sonra o hareketin
tamamiyle sehirlere inmesiyle birlikte bu celiski gittikce derinlesti. Artik sistem
okullarinda okumak tamamiyle bi igkence halini almaya basladi. Yani hergiin seyin
sorgulamasint yapiyordum, ‘Madem ki ben Kiirdim neden ben burda okuyorum?
Neden zoraki bir sekilde bu dersleri goriiyorum? Neden Kiirtge konusamiyorum?’
Bizim Milli Giivenlik dersi vardi, bi tane subay geliyordu, bizim edebiyat hocasi
hastaydi o onun yerine gelmisti. Divan edebiyatinda hani Farsca kelimeler geciyor
Kiirtce kelimeler gegiyor. Bi tane kelimenin kdkenin Kiirtge oldugunu ben sdyledim.

(00:20:00)

Artik biraz yavas yavas boyle asilik seylerim baslamistr. Ogretmenden dyle bi tokat
yedim ki! Dedi ‘Kiirtce diye bi dil yoktur! Sen nerden uyduruyorsun?’ dedi ‘Kim
bunlar1 senin kafana koymus? Babani ¢cagiracam!” Ama var ya bdyle burnumdan kan
geliyor, adam ha bire bastirtyor, bdyle tutmus burami ‘Kim sana bunu sdylemis?’
yani bunun Kiirtce sey oldugunu. O giin iste, arttk bu sistem igersinde
yasayamiyacagimin kararmi verdim yani. O giin asil o glin o karar1 verdim.
Gerillalarin gelip gitmesiyle birlikte bu bende daha ¢ok yogunlasti. Ha devlet memuru
olmama ragmen birgiin baktim ki artik yasanilacak gibi degil yani. Birglin annem
geldi iste ben dairedeydim annem geldi. Ben de asag1 gittim annemi almaya, annem
Kiirtce konustu. O esnada bizim midiir geldi, dedi ‘Senin annen niye burda Kiirtce
konusuyor?” O, ikinci darbe oldu benim icin. Dedim ‘Ne devletin daireleri, ne
memurlugu, ne okulu, ne higbir sey!’Kararimi verdim, aileye hissettirmedim,
hissettirmedim kararimi verdim. Bu sekilde yani, belli bi ulusal biling vardi yani, onla
birlikte katildim. Sonra bu bi kadin miicadelesine doniistii, sonra farklilagt1 yani.

E.S.: Peki simdi, sen cikis yapmadan once arada gerillalar gidip geliyodu
diyosun, hani onlar1 gormiisliigiimiiz tanmmishgimiz vardu...

A.A.: Elbette ki, gerillalar vardi. Biz Onderligin seyden gelen yazilarmi okuyorduk.
Kiirdistan’da Kisilik Sorunu’nu ben lise yillarinda okudum. Hatta ben iiniversite
sinavlarma calisiyordum, Dortlerin Gecesi  kitabin1  okuyorum, tabi annemden
babamdan gizli okuyorum. Onlar ha bire baski yapiyor ‘Sen okuyacaksin, avukat
olacaksin. Iste amcan bu siiregte cezaevindedir, sen gideceksin amcanin avukathigin
yapacaksi.” Onlar bu sekilde tesvik ediyorlar, aslinda ¢ok ilging bi ¢eligki var. Yani
babam ayni zamanda sisteme karsi, diger taraftan senin Kiirt oldugunu, o ulusal
bilinci ¢ok giizel bir sekilde sana asiliyor. Sen bunun farkinda olarak sen biiyiiyorsun.
Sonradan 6grenmiyorsun ama seni siirekli o sistem okullarina tesvik etmesine belli bi
elesti-sey vardi, boyle bi kizginlik vardi hep babama karsi. Ben Dortlerin Gecesi’ni
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okudugumda, hani birinci, ikinci ve {igiincii, hani bendeki o etkiyi yaratan seyler var
ya, baktim babam gel-ben uykuya dalmisim kitapta elimde bitmis aglaya aglaya ben
yatmigim. Baktim babam kitab1 elimden ¢ikartti, tabi ben farkettirmedim babama
yatmadigimi. Baktim dondii anneme diyor ‘Digo Xanim, valla ve kecke ne xeq (?) ne
min dit, ne te dit!’ (Diyor Hanim, valla bu kiz1 ne ben gordiim ne sen gordiin! (?))
Annem dedi ‘Niye?” dedi ‘Yine senin getirdigin kitaplart m1 okuyor?’ Bu sefer annem
babama yoneldi. Dedi ‘Bu cocuklarin hepsini heba ettin, hepsini iste bu yollarda
oldiirteceksin.” Falan yani annemle babamin tartigmasi oldu orda, ertesi giin oldu
babam dedi, dedi ‘Kizim’ dedi, ‘bu sekilde yapma’ dedi. ‘Sen yaparsan’ dedi ‘okul
okuyamazsin, sey yapamazsin.” Birgiin aksam geldim babama dedim ‘Baba ben
katilma karar1 vermisim.” Babamin bana verdigi cevap su oldu, ‘Kizim almis oldugun
karara hicbir sey diyemem, saygi gosteririm. Ama senin fiziki rahatsizliklarin var,
ayaginda rahatsiziigin var. Yapabilir misin? Zorludur. iste buraya gelen gerillalardan
biliyorsun.” Dedim ‘Ne olursa olsun ben iknayim (?) yani katilmaya karar vermigim.’
Dedi ‘Tamam’ dedi ‘ama’ dedi ‘bu yolun gidisi var, gelisi yok’ dedi. ‘Thanet edersen
benim kizim degilsin, seni evlathiktan reddediyorum, ama yolun agik olsun.
Miicadelende basarilar’ dedi. Sabahleyin kaltim babamla vedalastim, ¢igtim evden.
Ama tabi ki annem hissetti benim ¢ikacagimi, sonra en biiyiik baskiy1r babam yedi.
Yani bu sekilde yani, hani dedim ya hep kendi kararlarin1 ¢ocuklar bir sekilde alma
seysine sahiptirler. Ben o seyi ¢ok iyi yasadim yani ailede, hep bodyle kendi
kararlarimi1 alip uyguliyan, biitiin baskilara ragmen hi¢bir zaman bizim {izerimize
yoktu. Iste 92°de katildim, giiniimiiz (giiliiyor) 2012.

E.S.: Peki simdi PKK bir halk hareketi ve orgiitte halki olabildigince orgiitleme-
mobilize edebilme amaci var. Sen katihm yapmadan once gelen gerillalar, veya
sen katihm yaptiktan sonra bi gerilla olarak gittigin evlerde ailelerde, Kiirt
meselesi iizerine konusulurken Islami gerekcelendirmeler, hani ortada bir
haksizhk bir argiiman var, bu argiiman1 kurarken hani-bi gerekcelendirme
yaparkan Islami gerekcelendirmeler ve Islami referanslarin yeri var miydi?

A.A.: Valla Emre birebir ben hi¢ kendim bundan sey olmadim, tanik olmadim. Yani
bize gelen mesela gerillalar aslinda ¢ok fazla sohbet etmezlerdi. Yani sdyle birsey
vardi, bir gerillanin oturusu, kalkisi, hareketi, aileye olan saygisi, aile i¢gindeki biitiin
diizene kars1 olan o sayginliklari, insanlart PKK’ye bagliyordu. Mesela sey bi deyim
vardi, annem yetim biiylidligli i¢in-annesini kaybettigi i¢in, onun da kardesi oldugu
icin ¢ocuklarina ¢ok bagliydi. Ama hi¢cbir zaman annem bunu sey yapmazdi.
Gerillalar geldiginde annem kendi ¢ocuklarmi koruma gibi bi kaygisi vardi,
istemiyordu biz gidip gelelim, ama bazen anneme sey yaptyodum diyodu ‘Hemi nur
yiizlii’ yani ‘Hepsi nur yiizlii, hepsi melek’ diyorlardi. Tamam? Yani insanlarda dyle
bir itibar yaratiyorlardi ki, konusmalarina gerek yok! Hareketleriyle, bakislariyla,
oturup kalkamalartyla, yasam tarzlariyla insanlar {izerinde dyle bir etki yaratiyorlardi
ki. Yani dedigim gibi ben yasadiklarimdan hi¢bir zaman bu dini argiimanlarin-yani
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herhangi biseyin gectigini gormiis degilim. Bir aile orug¢ tutuyorsa o aile igersinde
higbir gerilla bir damla su bile igmez. Ug giin su icmemis olsun ama o aile o giin
orucluysa saygidan dolayr o ailenin igersinde bi bardak su bile dahi icmez. Yani,
Onderlik hep sey der, yani ‘PKK’nin ilk halk icersindeki kabulu aslinda sey degildir
yani, gerillalarin oturma ve yasam tarzlartyla alakali bi seydir. Gerilla kendisini bu
sekilde kabul etti-Botan halki da hep bunu soyler. ‘Gerillalarin hepsi nur yiizlidiirler,
melektirler, yukardan inmedirler.” Yani, mesela bir¢ogu icin derlerdi yukardan
inmedirler.

E.S.: Ashinda hem cografi bi yam1 var kavramin hem de metafizik...

A.A.: Yani diyorlard:r hepsi yukardan-melektirler. Kesinlikle sey demezlerdi yani, bir
gerilla icin higbi kimse yani bak, Botan’da biitiin kirsal kesime yani ¢evre kdylere
gittiginde, PKK’yi kabul etmeyen bagrina basmayan yoktur yani. Korucusu bile dahi
olsa, azgin korucu bile dahi olsa, i¢lerinde mutlaka PKK’yi kendi bagrina basan
olmustur yani. Daha dogrusu gerillayr kendi bagrina basiyordu ciinkii gerillanin
insanlarda yarattig1 dyle bir yasam tarzi vardi ki, sonuna (?) kars, biitliin herseylerine
kars1 saygida kusur etmiyen bir yasam tarzlar1 vardi. E sonugta senin kendi halkindir,
sen eger kendi halkinin (...a k...) sen bir¢ok seyi suistimal edresen o insanlar seni
kabul etmezler ki. Onlarin bi yagam tarzi var, sen ne kadar kabul etmesen de onlarin
birgok seysini, ama bunu zaman igersinde yapman gerekiyor. PKK’deki en biiyiik
sabir veya gerilladaki en biiytik sabir da o. Bi aileye gider, aylarca gider, yavas yavas-
o aile ona alistiktan sonra artik o aileyi degistirip doniistiirmeye, bilinglendirmeye
caligir. Yoksa ilk etapta gittiginde bunu yapmaz. Ha ben hig, kesinlikle o tiir seylerle
karsilasmadim. Ha ¢ yil ben Suriye’de c¢alisma yiiriittiim, sey kitlesel
faaliyetlerdeydim, mesela sey diyordum. Bizim bi tane Dayika Cole (C6l Annesi)
vardi, diyordu ‘Kegamin’ (Kizim), yani sey yapma, orugluymus gibi goriinme.’
Diyordum ‘Anne, ben gittigimde yaslt bir anne varken ben onun yaninda su igemem.
Ona saygisizlik olur. Der ‘Aa, bu ne bi¢im bi PKKIi, ne bigim bi gerilladir!”’ Diyordu
‘Sen zayifsin, hastasin, sen yapma! Valla bizim kabulumuzdiir! Biz hepimiz biliyoruz
siz oruclu degilsiniz ama bizden dolayi siz bu sekilde goriiniiyorsunuz. Ha’ diyordu
‘madem siz kendinizi bu kadar a¢ birakiyorsunuz, bari niyet tutun oru¢ sey yapin!’
(Giilusiiyoruz) Biz sey diyorduk, yani bazi inang seyleriyle baglantili. Yani biz boyle
bir seyi yani sonugta orucun niye ortaya ¢iktigini biz biliyoruz. Yani hep de biz bunu
sdylemiyoruz. Neden namaz kilindigmi, Islamiyet’te neden namaz kilindigini biz
biliyoruz. Sonu¢ta ha bi, Emeviler, ¢ok kirli yani. Bir sekilde, hani bunu
(Giiliistiyoruz), bu yonlere gireyim mi bilmiyorum! Sonugta temiz olabilmek igin,
kirlilikten armmak i¢in namaz ortaya ¢ikiyor. Yaninda ¢ok fazla yemek ve et
tiiketildigi i¢in insanlarin kendi nefislerini terbiye etmek i¢in orug tutacak, ama bunu
halk igersinde sen sOyliyemezsin. Bunun-ben bunun farkindayim, bunun
bilincindeyim. Bilingli olan insanlarla sen bunun sohbetini yapabiliyorsun ama sey
olmayanlarla sen bunun sohbetini yapmiyorsun. Ama her zaman i¢in 98lere, 97lere
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kadar su deniliyordu, ‘Yani komunizm esittir ataizm.” Yani bu deniliyordu ama
bugiin yarg1 gercekten-yani onyargt kirilmis yani. Kiirdistan’da bu yok yani, bugiin
PKK’nin aslinda bi ataist hareket olmadigini herkes ¢ok iyi biliyor yani. En bilingsizi
bile bunu ¢ok iyi biliyor.

E.S.: Peki gerilla icindeyken giindelik sohbetlerde veya toplantilarda, hani
egitimlerde, iste Kiirt Hareketi-Kiirt Miicadelesi iizerine konusurken din konusu
ne derece ele alinirdi? Alinir miydi?

A.A.: Din konusu su sekilde, Kiirdistan’a giris sekli, Kiirtsere kabul edilis tarzi, hangi
sartlarda bu Kiirtlere kabul ettirilmis...

(00:30:00)

Kiirtler nasil Islamiyeti kabul etmis, kendi bagrinda yani nasil bunu bastirmis, bu sey
yapiliyordu. Ama genel anlamda seydir, medreselerle gergek bir ilimin ortaya
c1gtigini, yani hi¢bir zaman bunu bilimden bagimsiz ele almadigini, ama hi¢bir zaman
Kiirtlerin kendi asil dini inanglar1 olan Zerdustluk’tan vazgecmedigi lizerinden bunun
tartigmast yapiliyor. Ama gerilla egitimlerinde, ortamlarinda, sohbetlerinde dinin
Kiirdistan’a giris sekli lizerinde elbette bu seyin tartismasi-sohbetleri oluyordu yani.
Zorla bir kabul edilis oldugunu, bunu herkes ¢ok iyi biliyor yani. Ha bunun
tartismalari, sohbetleri oluyordu tabii ki.

E.S.: Peki dini hassasiyetleri olan arkadaslar vardi diyosun...
A.A.: Oluyordu, yani mesela...
E.S.:...Onlarmn yaklasimlar, sizinle iletisimleri?

A.A.: Yeni savascilarda biz kesinlikle bu tiir tartismalar1 yapmazdik ama sonucta
tarihsel bir bakis acisinin olmasi gerekiyor. Yani dogru bir tarihsel bakis agisinin
olmas1 gerekiyor. Bunun analizleri yapilirdi, elestirisi yapilirdi. Veya bunlarin
degerlendirilmesi yapiliyordu. O tarihi ele alirken, yani mesela bi Osmanli tarihini ele
alirken, bir Kiirt tarihini ele alirken bunlar tartigilirdi ama hi¢bir zaman ince noktalara
veya cizgilere deginilmezdi. Yani Allah’in varligiyla yoklugu tartismasi olmazdi.
Hele yeni savascilarda hayatta bu olmazdi. Belli bir biling diizeyi gelistikten sonra
baz1 seyler tartisilirdi ama higbir zaman gerillada sey tartismasi olmadi, Allah var
midir yok mudur, bu tartismaya hicbir zaman girilmiyordu.

E.S.: Peki kisisel inan¢ ekseninden ziyade Islami gerekcelendirmeler acisindan
merak ediyorum ben. Hani mesela bi adaletsizligi sinif miicadelesi paradigmasi
icinden de dile getirebilirsiniz, hani etnisite iizerinden de dile getirebilirsiniz,
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ama dini seylere de gerek¢e-mesela Altan Tan’in sik sik yaptig1 biseydir bu. Dini
gerekcelendirmelerle, bu anlamda yani Kkisisel inan¢ boyutu bir yana, bu
anlamda nasildi? Tartismalar oluyo muydu? Yani halka ulasma olabilir, halka
ulasma noktasinda Islami gerekcelendirmelerin yeri ne olmalidir?

A.A.: Yani daha gazla bunu sey yaparken, yani halka ulasma noktasinda dogru bir
Islamiyet’in, sonugta hani diyoruz ya Kiirt halki bunu kabul etmis bir sekilde, biz
istesek istemesek de. Su anda Kiirdistan’da var olan en biiyiik gercekliklerden bir
tanesi budur. Bunun igin insan-eger halkimiz dini inanci olarak Islamiyeti
benimsemislerse, en dogru sekilde halka ulasilmasi gerektigini biz sdyliiyoruz. Yani
uygun zeminde bir sekilde ¢arpitilmadan kendi dini duygularin yasanmasi gerekiyor.
Bunun illahi bir sistem adi altinda olmasi gerekmiyor. Bireylerin de yani PKK
ortamindaki insanlarin da &yleydi, yani Islamiyeti dogru bir zeminde siirekli
tartismasi vardi. Ama su vardi yani, Hazreti Muhammed’in bi sosyolojik yapist veya
geldigi toplum itibariyle neylere hitap ettigi, ni¢in ortaya ¢iktig1, bunun bir tartigmasi
da vardi Emre yani. (Cekinerek giiliiyor)

E.S.: Yo yo, istedigin gibi. Rahat-rahat hissetmedigin konulara kesinlikle girme.
Sen nasil...

A.A.: Bunu biraz kapatabilir miyiz?
E.S.: Tabi.

(Burada ses kayd1 kapatiliyor ve kisa bir ara veriliyor. Sivil Cuma namazlaryla ilgili
konusulmaya baslaninca kayit tekrar basliyor.)

E.S.: Sivil Cuma namazlarindan bahsediyoduk.

A.A.: Yani Sivil Cuma namazlar1 aslinda kendinden gelisti yani bi anlamda, onu
soyliiyelim. Oyle ¢ok o kadar organize edilen planlanan bisey degil. Tamamiyle iste
arttk bir sekilde bu camilerde tamamiyle Kiirtlerin yok edilisi, asimilasyonu
tizerinden katliami iizerinden artik tamamiyla ideolojik olarak dergah olduklari
kanisina varildiktan sonra hareketi taniyan imamlar, veya ne bilim benimsiyen.
Aslinda hareketin Islamiyeti hi¢bir zaman yok saymadigmi, bunun bir inang
oldugunu, Kiirdistan halkinin degerlerinin arasinda oldugunun farkina varan. Yani
hem hareketi taniyan, ideolojisini benimsiyen, ama ayni zamanda dini inanglar
tastyan imamlarin bir sekilde aslinda insiyatifiyle ortaya ¢ikan yani bir Sivil Cuma
namaz (...a k...) ve bunu tamamiyle devletin tekeli altindan ¢ikarma yani. Insanlar
kendi dini inanglarini 6zgiirce, hiir bir sekilde, hi¢gbir bask: altinda kalmadan bunu her
yerde sergiliyebilmelidirler. Yani Sivil Cuma namazlar1 da bir anlamda bu yani,
devlet kendi tekeline aliyor bunu bu sekilde kullaniyor. Dikkat edersen her Cuma
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giinleri Erdogan’in veya devl-sistemin veya hiikiimetin-devletin camiden ¢iktiktan
sonra verdigi vaazlar vardir. Yani tamamiyle aslinda bir anlamda bize kars1 verdigi
vaazlar var. Bu tehlikeyi goéren imamlar diyelim, veya namaz kilan dini inanc1 olan
insanlar bu tekelden ¢ikartmak i¢in yani biraz meydanlara aktilar. Bu ayn1 zamanda
isyandir, yani ‘Siz bunu tekellestiriyorsunuz, kendi ¢ikarlariniz dogrultusunda
kullaniyorsunuz, dini kendi inancindan saptirtyorsunuz, bize karsi kullaniyorsunuz
ama Kiirt halki ayn1 zamanda Islami degerleri kendi bagrinda tastyan bir halktir, buna
saygist olan bir halktir. Ve bunu kendi 6zgiir iradesiyle benimsedigi sekilde her yerde
her alanda, evde de sokakta da bir sekilde ama tekellestirilmeden yani bir inancin
tekellestirilmeyecegi’ iizerindengelistirilen bir eylem tarzi veya protesto diyelim.
Veya bir isyan diyelim yani ayn1 zamanda. Ama sen dedin ya Altan Tan, Serafettin
El¢i yani bu dini degerleri tasiyan, bana gore hareket aslinda ge¢ kalinmis stratejik bir
yaklagimdi orda (?). Ge¢ kalinmis c¢iinki sonug itibariyle biz bundan ¢ok kan
kaybettik. Dogru bir sekilde kullanamadik-kullanma demiyeyim de yani insanlarin bu
dini inanglarina sahip ¢ikamadik ve sistem bunu istedigi sekilde kullandi ve belli bi
taban1 bizden uzaklagtirdi. Ama bunun desifrasyonu yapildiktan sonra, dikkat edersen
yerel secimlerle birlikte, genel segimlerle birlikte bu ayni zamanda sistemin yani
devletin politikasinin bosa c¢ikmasi da olur. Yani AK Parti sahsinda devlet
politikasinin Kiirdistan’da bosa ¢ikmasi da olur. Bunu daha 6nceden yapmis olsaydi
bugiin aldigimiz oy 5 milyonsa bu 15-20 milyon olacakt1 yani.

E.S.: Boyle diisiiniiyosun yani, sey acisinda...

A.A.: Birey olarak bu sekilde diisiiniiyorum.

E.S.: Tabam genisletme acisindan.

A.A.: Birey olarak ben bu sekilde ¢iinkii biz bunu kulla-sey yapamadik, yani siirekli
kullanma kelimesini sey yaptim dogru degil yani bu. Sonugta insanlarin bi inanc1 var
yani, Allah’a olan bi inanglar1 var. Bunlar toplum i¢in bi deger yargisidir, bu deger
yargilarina-insanlarin deger yargilarina ¢ok hassas yaklagmak gerekiyor. Biz bu

hassasiyeti ¢ok fazla gormemezlikten geldik, yani siyaset yaparken.

E.S.: Su son donemde yasanan gelismeler o gormemezlikten gelme politikasinin
degisimi olarak galiba anladim...

A.A.: Ya stratejidir, degisimdir sonucta.
E.S.: Bu i¢sellestirilmis bir degisim mi yoksa?

A.A.: Igsellestirilmis yani sonugta bugiin halkimin dini inanc1 Islamiyetse, bu onun bi
deger yargisidir. Ben bunu gérmemezlikten gelemem yani.
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E.S.: Diismanhk var miydi sence bu degisimden 6nce hareketin?

A.A.: Yo, dismanlik yoktu ama ¢ok fazla bunu stratejik bi yaklagim yoktu.
Diismanlik da yoktu, ama bugiin stratejik bi yaklagim var. Senin bu degerlerin
iizerinden yani, halkin yok ediliyor, kendi ¢izgilerine ¢ekiliyor. Sen neden bunu sey
yapamiyorsun yani, bir yaklasim olarak ortaya koyamiyorsun, sahip ¢ikamiyorsun?
Ha mesela bu Sivil Cuma namazlartyla birlikte miithis bir sey patlamasi oldu yani
insanlarin geri bi doniisiimii oldu. Iste ‘Aslinda sdyledikleri gibi degildi, bak kendi
degerlerine sahip c¢ikiyolar. Onciisii budur, kadrosu da bunu yapiyor.” Bu bi
patlamaya yol agti yani. Ama ben suna karsiyim mesela, bunu dile getirecem,
Diyarbakir’da Ramazan aymda, bizim belediyeler biitin kurumlarda seyi
yasakladilar-yemek ¢ikmasini yasakladilar. Sen bunu dogru bir sekilde sey yapman
gerekiyor yani halka benimsetmen gerekiyor. Bunun orug¢ tutan1 da var tutmayani da
var. Sen bi anda onu yasakliyamazsin. Bu bu sefer digerine hizmet eder. Yani optimal
sey, hassas o cizgiyi tutturmak gerekiyor. Sen birseyleri kazaniyim derken asil
kazanmimin olan seyleri de gdzden kacirmaman gerekiyor. iste su anda bi ara gegis
stirecidir. Bu ara gecis siireci halen tamamlanmas1 gerekiyor yani. Ha bu Altan
Tanlarla Serafettin Elgilerle veya farkli insanlarla buna baslanir, Sivil Cuma
namazlartyla. Bu ara gecisin tamamlanmas1 gerekiyor yani sey, hassas bir ¢izgide
durmasi gerekiyor. Yoksa bu sefer sen onun iizerinden kaybedersin.

E.S.: Bu noktada merak ettigim bisey var simdi, dedin ya orda hani eskiden
boyle bi gozardi etme durumu vardi ve hani devletin ve stratejilerini gozlemledi
hareket, bunlar1 c¢oziimledi ve bu degisimi yasiyor. Peki ben seyi
aciklayamiyorum, hani Hizbullah siirecinde zaten Kiirt meselesinde din cok
merkezi bi hale geldi, ki biz 90larin basindan bahsediyoruz. Ve Kiirdistan
Imamlar Birligi kuruluyor 92-93...

A.A.: Evet 91-92°den itibaren.

E.S.:..ama anladiZim kadariyla ¢ok etkin bi kurum da degil. Mesela su an
bugiin bi DIAYDER’in oldugu kadar veya hani, veya etkin mi Kiirdistan
Imamlar Birligi 6nce onu soriyim, Kiirdistan Imamlar Birligi hakkinda neler
biliyorsun?

(00:40:00)

A.A.: Valla hani sana acik sdyliyim imamlar Birligi hakkinda ¢ok fazla benim bilgim
yok. Yani Oyle bi birligin oldugunu biliyorum, 6zellikle sey, mezhepsel-asiretsel
sorunlarda 6n planda oldugunu biliyorum. Belli toplumsal bi baris1 sagladiklarini
biliyorum halk igersinde.
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E.S.: Kan davalan?

A.A.: Kan davalarin1 falan ¢6zdiiklerini, diigmanliklar1 ¢6zdiigiinii yani bdyle bi
itibarin oldugunu biliyorum yani. Etkin bi rol oynuyor o noktada aslinda,
Kiirdistan’da etkin bi rol oynuyor. Ama benim bi onlarla dyle bir seyim olmamisti
yani yakin bir takibim falan olmamis. Yani sey 90l yillarda Hizbullah’in ortaya-
mesela bizim en son sey a¢iklamamiz vardi ya, bizim Hizbullah’la herhangi bizim bir
sorunumuz yok yani. Iste hani iste baris imzaladilar sey, biz o zamanda da yani devlet
bunu kullandi. Islamiyet ad1 altinda, dini degerler adi1 altinda, yobaz bir seyi ortaya
cikardi.

(Kayit bu noktadan sonra 8 dakika boyunca devam ediyor fakat bu siire zarfinda
goriisme yapilan yere bir misafir geliyor ve goriisme dagiliyor.)
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Goriisiilen Kisi: Ersoy Erdogan

Yasi:

Cinsiyeti: Erkek

Dogum Yili:

Dogum Yeri: Elbistan — K.Maras

Meslegi: STK Calisant

Goriisen Kisi: Emre Sahin

Bant Coziimii Yapan Kisi: Emre Sahin

Siire: 01:38:50

Dosya Adi: 110128 001.mp3

Tarih: 28 Ocak 2012

Goriisme Yeri: Diclekent / Diyarbakir

Kisaltmalar: : E.E.: Ersoy Erdogan
E.S.: Emre Sahin

Metinde Geg¢en Kisaltmalar

(...ak...): Anlagilamayan kelime

(...ac...): Anlagilamayan ciimle

(? : Dogru isitildiginden ya da yazildigindan emin olunmayan kelime

(00:15:35)

E.E.: ..Genel manada, kendilerine Ogretilen bi dil {izerinden yaklasiyolar Kiirt
Hareketi’ne (ailesinden bahsediyor). Iste ‘Onlar kandirilmis bir kitle, onlarn gozii
donmiis, onlar terdrist. Biz de Kiirdliz ama bakin bizde problem yok, onlar niye
problemli?’ gibi referanslar aliyorlar. Orda dinle bagdastiklar1 pek bi nokta yok. Son
zamanlardaki soylentileri bazen dinle bagdastirmaya calisiyo. ‘Bak iste iglerinde
Ermeniler de varmis, bak iste bilmem Almanlar da varmis’ falan filan. Ama din ha-
dinle pek bagdistirmiyolar yani.

E.S.: Onlar komunisttir, dindar degildir gibi bi yaklasimlar1 yok yani?

E.E.: Yok, dyle bi yaklagimlar1 yok. Ama tuhaf bi sekilde, ge¢misten gelen, Kiirt
hareketini gerilla hareketini tanimlama Anarsist iizerinden bi tanimlama var.

E.S.: Hi.
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E.E.: Cinki kiiciikliglimde bilirim, Anasit derlerdi. ‘Anasit, iste Anarsistler
buralardaymis’ gibi sOylemleri vardi. Son zamanlarda artik terdrist seyi, ¢iinkil
Ogretilen o yani siirekli One siiriilen o, terérist kavramini kullanmaya basladilar. Ama
Anarsist nerden geliyor, nasil dillerine doland1 ¢ok merak ediyorum.

(00:22:42)

E.E.: Soyle bisey konugmustum bi taksiciyle burda. Kendisi bu hareket {izerine ¢ok
cekmis, cok ugrasmis bi insan ve hala da ugrasiyo. Dedi ki bana ‘Bizim,” adam gerilla
egitimi almig yani, tamam mi1 yani? Yani diyo ki ‘Benim gotiime cop soktular ben
yine konugmadim’ yani. ‘Benim anama avradima kiifrettiler ben yine konugsmadim.’
Diyo ki ‘Bizim igi, ilk 6nce seydir...” diyor, ‘...bagimsizlik. Bizim i¢in ilk once
hareket, hareketi kabullenmektir. Ondan sonra din gelir.” Belki de, yani sunu
sOylemeye calistyorum, belki de ilk olusumda bunlar, yani bu ilk iki ii¢ sey, ilk 6nce
sey diyor, ha pardon, evet ‘Ilk &nce bu hareketi igsellestirdik...” diyor, °...sonra
namusumuzu, sonra din’ diyor. ‘Din bizim i¢in ii¢iincii sirada’ diyor, bu hareketin
icerisindeki bi insan sdyliiyor bunu bana yani. Hareketin baslangicinda bdyle, bu
siraya inanan insanlar ¢ok oldugu i¢in hareket basarili olmustur eminim. Yoksa,
dedigim gibi Marksist-Leninist ¢izgide kurulan bir partinin bu bdlgede bu kadar aktif
olmasi1 ¢ok da celigkili bi durum, ¢ok da miimkiin olmayan bi durum. Artik su
giintimiizde bu yaklasim, iste Roj TV’de yine melelerin konusmas1 ya da Sivil Cuma
namazlari, bence artik partinin, yani PKK’nin, bu somut gercekligi gozardi
edememesi. Ciinkil sey, bi taraftan, diisman olarak niteledigin kisi seni din kardesligi
iizerinden kendi yanina ¢ekmeye c¢alisiyo. Bu da etkili bisey ¢linkii burda din ¢ok
etkili bisey yani. Gergekten cok etkili. Bir burdan kaybin var, iki bi de sey var yani
artik bi halki temsil ediyosun, ama halkin somut gergeklikleri ¢ok fazla senin igerinde
yok. Bence bu artik bu gercekleri kabul edip, halkina hitabeti daha gili¢clendirmek
adia bunlart baglatti. Bu sey degil, ayirmak gerekiyo, bu bir taktik degil, buna
eminim. ‘Ben iste meleleri konusturiyim halki daha fazla baglamak i¢in’ ya da ‘Sivil
Cuma namazlar baglatiyim halki daha fazla etki-* degil. Buna eminim, artik somut
gercekligi kabullenip bunlarla beraber yasamak. Ciinkii sey yani, bene bu somut
gercekligi kabullenmeseler, su anda bagimsiz olarak secilen milletvekilleri arasindaki,
iste isim vermek gerekirse Altan Tan, bu hareketin igersinde olmazdi. Ciinkii, ¢ok net
bi sekilde Islamci bi insan ve kesinlikle taviz vermez. Bu konuda bilgi sahibidir, cok
da bilgi sahibidir ama bu hareketi de destekleyen bi insan. Bunun bi taktik oldugunu,
yani nasil diyim, kandirma maksatli oldugunu hissetse bu alan igerisinde bulunmaz.
Bence de zaten kabul etmek zorundaydi bunu PKK, halkin iizerindek din etkisini.
Clinkii, yani ayrilmaz bi parca tamam mi yani? Ayrilmaz bi parca. Kabul etmesi
kendisi agisindan iyi ¢iinkii artik sey var, bilgiler i¢cin ¢ok daha fazla iste-internet
denen bi olay var yani. PKK yazdiginda nasil kuruldugunu, kimlerin kurdugunu,
hangi amagclarla kuruldugu, tiiziigiin ne oldugu falan filan hepsine erisebiliyosun.
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Yani Marksist-Leninist ¢izgiyi bu sekilde degistirmemis olsaydi, bu bilgiye erisimin
hizl1 oldugu alanda kendi des-kendisine olan destek azalabilirdi. Ama bence iyi bir
coziimleme yapip, boyle bir hamle yapti. Bu olumlu bi hamle bence, yani hem kendisi
icin hem temsil ettigi halk agisindan yani. Sivil Cuma namazlarmi sadece dine
yonelmek olarak degerlendirmemek lazim, orda bagka bir vaka var yani. Ordaki vaka
su, aslinda seyle basladi, Ogretmenlerin mevzusuyla basladi. Okullar1 boykot
mevzusuyla basladi, ‘Biz Tirkiye Cumhuriyeti’nin atadigi O6gretmenler ve bu
sistemde okumak istemiyoruz’la basladi ve sonra imamlara si¢gradi. Ciinkii imam da
iste devletin kadrolu, maaslhh elemani ve sen dini inancini onun iizerinden
ylrlitiyosun, ona bagimli yiirlitiyosun. Yaklasim tarzi suydu, bu devlet
zihniyetindeki bi imamin arkasinda namaz kilmayiz, bu inancimiza ters bisey. Sey
degildi ama yani, ¢ikis noktasi aslinda buydu. Ciinkii sey yani, ordaki din anlatilirken
bile, iste camilerde vesaire felan, gittiginizde 6zellikle Cuma namazlarinda bu ¢ok
vurgulanir. Iste terdr olaylari, terdrist olaylari, 6lme oldiiriilme, iste PKK isim
verilmese de ¢ok bdyle sey olur, bela okunur derecede onlara olumsuz manada seyler
sOylenir. Burdaki halk da diyo ki, ya da halk 6nderleri diyorlar ki, ‘ya benim benim
kiiltiiriimii, benim dilimi, yasayisimi kabul etmeyip istiine istliik olumsuz seyler
sOyleyen bi din adami, benim arkasinda duracagim bi din adami degildir. Onun igin
ben de Sivil Cuma namazlar1 kili- na baglarim. Ciinkii sey diisiiniiyor yani, aslinda
orda Sivil Cuma namazi tanimlamasi da ¢ok dnemli bisey. Diger Cuma namazi, iste
imamin kildirdigi Cuma namaz sey, bu sekilde algilandigi i¢in Sivil Cuma namazi.
Devlet kontrolindeki bi Cuma namazi yani, dini-din kontoliinde degil, devlet
kontroliindeki bi Cuma namazi. Onun i¢in bdyle bi yol ¢izildi, sadece sey degildi iste
hareketi dinle birlestirmek adina degildi. ‘Biz, bu devletten gelen bu tiir seyleri kabul
etmiyoruz ¢iinkil bizi kabul etmiyo, bu da kabul etmiyo’ yani.

(00:30:58)

E.E....Buna sebep, birinin diirtmesi de olabilir, kendisine sistemin de dayatmasi
olabilir, kendisinin de farkina varmasi olabilir, tabanin da dayatmasi olabilir yani.

E.S.: Yani hepsi-herhangi biri mi olabilir ayn1 anda birkac tane...
E.E.: Hepsi, bence hepsi. Yani hepsinin belli zamanlarda etkisi oldu yani.
E.S.: Hig bi Sivil Cuma namazina gittin mi?
E.E.: Gitmedim. Ya ben uzun zamandir Cuma namazi kilmiyorum, baya oldu.
Gitmedim yani.
(43:15)
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E.E.: Basta da degindim ya, bastan simdiki gibi baslasaydi ¢cok daha etkili, cok daha
giiclii bir hareket olurdu ama bu da bence diiriistce olmazdi. Ciinkii o zaman inandig1
deger, Marksist-Leninist degerdi ve o deger iizerinden siddetle yiiriidii. Taviz
vermeden yiiridii. Eger o zamanlar o taviz vermek istemedigi Marksist-Leninist
¢izginin yaninda ‘Ya ben dini de biraz 6n plana atsam da halkin destegini ¢eksem’
deseydi ¢ekerdi ama bu diiriistge bi yaklasim olmazdi. Ki bu zamaninda Kiirdistan
vaadinde bulunulup sonrasinda sirt donme gibi bisey olurdu yani.

(01:35:00)

E.E.: Dinle Kiirt hareketinin ayrimini bence daha netlestirecek bir 6rnek daha var, o
da Kiirt Hareketi igerisindeki kadinlarin konumu. Dini bir olgu iizerinden gidilse,
kadmlarin orda kesinlikle yeri yok. Net bi sekilde yeri yok. Olsa da sadece hizmet
amacli, yemek yap, temizlik yap, sunu yap, bunu yap falan filan. Ama hayir, net bi
sekilde en 6n saflarda, omuza omuza kosan kadinlar. Sehirdeki eylemlerde de dyle,
dagdaki eylemlerde de dyle. Yonetim kadrosunda da dyle, iste legal siyasette de dyle.
Orgiit icersindeki yonetimde de dyle. Eger din (burada kasit dinin olmamasi) halki
orgiitten sogutacak bisey olsaydi, kadinin igersindeki rolii en basta gelirdi. Halk derdi
ki ‘Lan kadin bu yani, ne geziyo orda?’ derdi. Ciinkii sey de var, bagka bi taraftan
namus kavrami da var ya. Baska bir konu oldugu i¢in girmiycem.
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Interview -6-

Goriisiilen Kisi: Mehmet Eminoglu

Yasi:

Cinsiyeti: Erkek

Dogum Yili:

Dogum Yeri:

Meslegi: Seyda — BDP Ergani Halkla iliskiler Sorumlusu

Goriisen Kisi: Emre Sahin

Bant Coziimii Yapan Kisi: Emre Sahin

Siire: 00:47:51

Dosya Adi: 110122 _002.mp3

Tarih: 03 Subat 2012

Goriisme Yeri: Merkez / Diyarbakir

Kisaltmalar: : M.E.: Mehmet Eminoglu
E.S.: Emre Sahin

Metinde Geg¢en Kisaltmalar

(...ak...): Anlagilamayan kelime

(...ac...): Anlagilamayan ciimle

(? : Dogru isitildiginden ya da yazildigindan emin olunmayan kelime

(01:35)

M.E.: 1995’te Giiney Aslan, Sayin Ocalan’a bu soruyu sordu. Dinle alakali, 1995’in
hatirlatmas1 yapmag istiyorum. Saym Ocalan o zaman o arkadasa bdyle yanit verdi:
‘Kendim, ben ufag iken, camiye giderken Hoca’ya sabahleyin sobayir ben
dolduruyordum. Ve hem Kuran’i okuyordum, namazimi kiliyordum, orucumu da
tutuyordum. Hatta Oyle namaz kiliyordum ki Hoca bana diyordu ‘Ocalan sen
ucacaksin bu namazla, bu namazla ucacagsin.’ Saym Ocalan dine karsi bir tavir
koymad1 ve koymamistir. Dine karsi de ¢igmamustir. Yalniz Giiney Aslan’in sordugu
ikinci cevap: ‘Eger siz basarirsaniz, diyelim ki kazandimiz Kiirdistan Ozgiirliik
Hareketi basa geldi, yonetiminiz ne olacag?’ Cevaben Sayin Ocalan kendisine bdyle
cevap verdi: ‘Ben halk oylamasma gidecegim. Milletim seriat istediyse seriati
koyacagim, kanunu isterse kanunu biragacam.’ Zaten 6zgiirliik bdyle, yani millet ne
istersen insan ona gore hareket eder. Bi lider tek kendi bagina bi tinvana sahip degil.
Yani ‘Ben bu hareketin bastyam, halka danigmadan bu isi yapacagim,” oyle bisey
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yogtur. Hi¢ kimsede de yogtur. Ona gore, cevaben, iste ‘Ben oylamaya gidecegim,
benim halkim kanun istediyse ben demokrasi birakacam. Seriat istese ben seriatin
kanunu koyacam. Ben kazanirsam, ben halka gidecegim. Tiirk, sey Kiirt hareketin
bdyle bi insiyatifi var yani dini, bazi kisiler gibi altartanif olarag kullanmamuislar.
‘Ben din iizerinde siyaset yapacagim, ben din maskesi altindan, din semsiyesi
altindan, din kisvesi altindan ben baskalarini kazanmak i¢in, kazandirmak igin,
kandirmak i¢in ben dini kullanacagim!’ Kiirt hareketi boyle birsey yapmamis ve
yapmiyor ve yapmayacagtir. Ve biz de bdyle biseye miisade etmeyiz. Ve su anda
bulundugumuz Sivil itaatsizli ve Cuma Namazi, bazi ayetler ve hadislere gore.
Ciinkii Allahiiteala (C.C) Rom aye-siiresinde 22. ayetinde bdyle buyuruyor: ‘(Ayetin
Arapgasint séyliiyor) Benim biiyiikliigiimiin alametlerin birisi budur ki bu yeri ve bu
gokii ve sizi, ylizleriniz ayri ayri, ve dilleriniz ayr1 ayri, renkleriniz ayri ayri
yaratmigem. Bu benim bi sun’umdur ve benim biiyiiliglimii tes’tik ediyor.” Onun i¢in
bizim dilimizle camilerde vaaz vermediler, hutbe okumadilar?

(14:35)

E.S.: Peki Hocam bu Sivil Cumalar yanhs hatirlamiyosam gectigimiz Newroz
zamani civarinda baslada...

M.E.: 2011, 25-23 Mart, ben kendim ilk Cuma namazi ben kildim, Diyarbakir’da.
2011, 3. ay, 23.

E.S.: Nasildi? O zamana dair anilarimiz, hisleriniz, diisiinceleriniz...O giinii
hatirhlyo musunuz?

M.E.: Cok giizel hatirliyorum ve bizim halkimizin istedigi bisey yaptik, cok
sevindiler ve dediler ki ‘Biz boyle daha devam edecegiz ve bunu birakmayacagiz.’

E.S.: Ilki Kosuyolu Parki’nda mi olmustu?

M.E.: Kosuyolu Parki degildi efendim. Konuk evi var, misafir konukevi. Belediye
konukevi avlusunda ilk Cuma namazi orda kildirdik, 2011, 3. ay, 23.

(22:10)

M.E.: Tirk halki Kiirtleri Zerdiistliikle itham ettigi i¢in, onlara bi asagilik darbesi
vuruyor, kendini {istiin tutuyorlar. Onlarin dini Samanizm’mis Islamiyet’ten &nce.
Samanizm dinsizliktir. Ama peygamberden Once, Kuran’dan o6nce Kiirt halki
Zerdest’e bagli oldugu icin Zerdest bi peygambermis. Ciinki Allah Kuran’da
buyuruyor: (Ayetin Arap¢asini séyliiyor) Higbi peygamberimin i¢ine farg koymayin,
tiim peygamberlere iman getirin demis Allahiiteala.
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E.S.: Islamiyet 6ncesi ve sonras...

M.E.: Resulullah’tan tut, Adem’e kadar. Adem diinyanin birinci peygamberiymis,
peygamber de son peygamberdir. 124 bin peygamber, Allah demis tiimiine iman
getirin. Eger iman getirmesen, diyelim ki bazilarina iman getirdin bazilarina
getirmedin, o zaman Yahudilikle farkin kalmaz, Hristiyanligla farkin kalmaz. Ciinki
onlar da Resulullah’a iman getirmezler, diger peygamberlere iman getirirler. Ama
eger sen Zerdiisti koti ornek yaparsan, hasa ya peygamberligini kabul etmezsen,
Yahudilikle hig¢bi farkin kalmadi. O gene aski Samanizmi devam ettin, manasi odur.

(33:20)

E.S.: Peki Hocam bu hiikiimetin mele projesi var, duymussunuzdur. Onun hakkinda
neler diisiiniiyorsunuz?

M.E.: O sahtekarligtir! Ciddi sdyliiyorum, mesela diyor ‘Biz bin tane medrese
imamlari tutacagiz, o bin tane medrese imamlar1 Kiirt halkinin gozleri, dilleri ve
kulaklar1 kapatmak i¢in bin sene bu toprag iizerinde-kendi topragimiz iizerinde kdle
olmusuz, bin sene daha da kole kalmak i¢in bu imamlari tutacakki, Kiirt halki hak ve
hakiketi gormesin diye bu imamlara ihtikatleri ve (...a k...) oldugu i¢in, iste
imamlara tabidirler Kiirt halk1. Iste bu da bi nevi siyasettir, Kiirt haklinin kandirmasi
icin imamlar1 bin tane tutacagim, medrese imamlari, ki bu sivil Cuma namazlari
kilmasinlar, ki vaazleri vermesinler, ki bu halk onlara tabidir bu halki ve onlar
birbirinden ayirtmak i¢in bdyle calismalar yapriyor.

(36:25)

M.E.: ..tim Kiirdistan’in sehirlerinde boyle bir sey insa etmisiz. Yani, fahri
imamlarin dernekleri var, her bi sehirde var. Mardin’de var, Sirnag’ta var, mesela
Hakkari’de var, Van’da var, Bitlis’te var...

E.S.: Bunlarin hepsi DIAYDER’e mi bagh hocam?

M.E.: He he, DIAYDER e baglidir. Hatta boyle bir diisiincemiz vardi, Diyarbakir’da
bi bina insa etmek ve Tiirkiye'nin diyanet’ine hitap etmeye karsi tiim Kiirdistan
halkina cevap olmasi i¢in bdyle bi seye niyetimiz var ki inga edelim.

154



Interview -7-

Goriisiilen Kisi: Seyh Naksi Sayar
Yasi:
Cinsiyeti: Erkek
Dogum Yili:
Dogum Yeri:
Meslegi: Seyda — Sur Belediye Meclisi Uyesi
Goriisen Kisi: Emre Sahin
Bant Coziimii Yapan Kisi: Emre Sahin
Siire: 01:22:02
Dosya Adi: 110128 002.mp3
Tarih: 10 Subat 2012
Goriisme Yeri: Surici / Diyarbakir
Kisaltmalar: : N.S. : Naksi Sayar

E.S.: Emre Sahin

Metinde Geg¢en Kisaltmalar

(...ak...): Anlagilamayan kelime

(...ac...): Anlagilamayan ciimle

(? : Dogru isitildiginden ya da yazildigindan emin olunmayan kelime

(00:23:20)

N.S.: Nasil desem, yani tek gidilecek bakilacak yol bana gore, o donem itibariyle
sOylilyorum, solculukta yogunlagsmakti. Solculukta bir araya gelmekti. O donemki-
donemdeki kadrolarin da boylesi bi seyden geldiklerine gore biitliin fraksiyonlarin,
biitiin orgiitlerin aslinda bu son gelisen Kiirt siyasal hareketi biitiin fraksiyonlarin
olusturdugu bir moziaka doniistii ve artik glinlimiizde kadar gelindi. Ama, basta da
belirttigim gibi, bu-o donemler itibariyle veya 80lere kadar, 90lara kadar boyle
goriildiiyse bile dedigim gibi halkin-sonugta geldi geldi halkin kirmizi ¢izgileriyle
bulustu.

(00:43:50)

N.S.:...Vaaz olsun, okunan hutbe olsun senin anadilinle yapiliyo. Sen ister istemez bi,
nasi diyim, bi erigim igerisine giriyorsun yani. Duygulaniyorsun, tabiki ¢ok giizel
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seyler yagaliyorsun orda. Ben sahsen gidiyorum yani hemen hemen, gitmedigim
Cuma olmuyor. Gidiyorum ve gittigimde de ¢ok rahatliyorum, ruhum sad oluyor
acigeasi. Ve kisa ragmen-kisa ragmen, yaz sicaga ragmen Dagkapt Meydani’nda
inanin iki bin, ii¢ bin, bazen dort bin besbin gibi bi sey...

E.S.: Kalabalik oluyor.
N.S.: Evet.
(00:48:00)

N.S.:...Simdi Bagbakan siirekli Zerdiist diye bi kelime kullaniyor, alizinda siirekli
bulunduruyor. Simdi ben soruyorum burda, yani kim olursa olsun 1442 sene Once,
yani Islamiyet’ten 6nceki dénemi tarihi insanlar1 soruyorum. Simdi, bu tezi ortaya
atanlarin 1442 yil 6nceki babalarinin dedelerinin ne oldugunu acaba biliyorlar mi1?
Evet, Kiirtlerin Islamiyet dncesi bagli olduglar1 din Zerdiist dinidir. Zerdiist bir
peygamberdir. Peygamber demek kitap sahibidir, tesvih olmasin. Her peygamberin bi
kitabi vardir, Zerdiist peygamberin de bi katiabi varmis. Ama iste giinliimiiziin siyasal
iktidar1 sanki su an bile Kiirtler islami, hasa hasa fikih1 Kuran’1 bir tarafa atarak 1450
sene Onceki hallerini yasiyormus gibi sOylilyor ve bunu sdylerken kadini erkekli
maalesef de hakaretler yagdirmiyor degil, hakaretler de yagdirtyor. Ornegin bi
konugsmasinda Dagkapi-Diyarbakir’da kilinan sivil namazlarda kadinli erkekli
kilintyor. Halbuki, bakin ben siirekli gidiyorum kadinlar Cuma namazina gelmiyorlar
Diyarbakir’da. Ve ben cog iyi hatirliyorum, bu Islami sey camilere girmeden
oncesine kadar Diyarbakir’da kadinlar camiye gelmiyordu. Sehirde bile gelmiyordu.
Ama bu iste Refah ve Fazilet Partisi, iste ta glinlimiize kadar uzanan, bu ayni seyde
gelen siyasi partinin ¢ikigsmasi-¢ikistyla birlikte kadinlar camilere ¢ekildi. Gidebilir,
hakki da vardir, ama giderken hi¢ kimsenin de ‘Ya bunlar gidip igige namaz kiliyorlar
diyemez. Gidenler bile, saflar1 ayridir yerleri ayridir. Ama maalesef Sivil namazi
olunca dyle olmuyor veya dyle goriinmek istenmiyor.

(01:03:18)

N.S.: Simdi, seydir yani su an, bu siyasal hareketi-Kiirt siyasal hareketini bastirmaya
calisan bi iktidar vardir. Herkes goriiyor veya duyuyordur, tasviye tasviye diye bi sey
bahs-simd bunu derken bi yandan da a¢ilimdan bahsediyorlar. Simdi tasviyeyle
acilimin arasinda ne kadar bi baglanti kurulabilir ben sahsen ¢ok sey yapamiyorum.
Bana gore bu mele denilen proje de bu tasviyenin, tasviyeye yonelik projenin bi
halkasidir. Yani bu bin kisi diyor, iki bin {i¢ bin kisi (Cep telefonu c¢aliyor) —
iclerinden kendisine yarayabilecek bi takim-bi kismini alacak. Yani proje budur,
yoksa yani ‘Bunlar din adamlaridir, bunlar ettiklerinin bulamamis insanlardir, bunlar
iste yoksul birakilmislardir, bunlar bu bu iste, (...a k...) bu becerilerini kullanma
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imkanina kavusturulsunlar. Bunlar biraz iste bu meziyetlerini yasayabilsinler’ diye
degildir. Bu proje bence bdyle bi projedir.

E.S.: Peki, siz-sizin bi diisiinceniz var mi bdyle bisey olursa basvurur musunuz?

N.S.: Yani kosul-kosullar, yani seyler gelince tabiki, olabilir yani. Yani eger, mesela
orda Kiirt¢e ibadet kildirma imkani saglayan kosullarsa, biliyor musun, tabiki isterim
ben. Ben ¢ok iyi bunu yapan-yapabilen insanlardanim. Benim alanimdir, benim
ihtisas alanimdir-uzmanlik alanimdir.

E.S.: Peki Hocam, siz Kiirt hareketini laik olarak goriiyo musunuz?
N.S.: Simdi Tiirkiye’de devlet, rejim laiktir yani. Her grupta, her kesimde, her
cemaatte farkli goriisleri benimseyen insanlar vardir. Dolaysiyla Kiirt hareketi

icersinde de laikligi benimseyen insanlar olabilir diye diislinliyorum. Ama ben sahsen,
laik degilim.
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Interview -8-

Goriisiilen Kisi: Rusen Seydaoglu Ayyildiz

Yasi: 24

Cinsiyeti: Kadin

Dogum Yili: 1988

Dogum Yeri: Diyarbakir

Meslegi: DOKH Bileseni SELIS Dernegi Baskani

Goriisen Kisi: Emre Sahin

Bant Coziimii Yapan Kisi: Emre Sahin

Siire: 57:28

Dosya Adi: 110204 _002.mp3

Tarih: 16 Subat 2012

Goriisme Yeri: Ofis / Diyarbakir

Kisaltmalar: R.S.A. : Rusen Seydaoglu Ayyildiz
E.S.: Emre Sahin

Metinde Geg¢en Kisaltmalar

(...ak...): Anlagilamayan kelime

(...ac...): Anlagilamayan ciimle

(? : Dogru isitildiginden ya da yazildigindan emin olunmayan kelime

(00:06:06)

R.S.A.: Son dénemde, daha da belirginlesen bi sdylem oldu bu Islami séylem. Yani,
elbette ki vardi, bugiin PKK daha hani Orgiitli bi sekle girmeden Once, biz
yirmidokuz tane isyandan bahsediyoruz. Bunlarin ¢ogu aslinda o muhafazakar ¢izgide
olusmus isyanlar, ulusalci ¢izgi biraz da. Hani ulusalcilikla muhafazakarlik igige
geemis, Oyle bi siyrilis olmus. Bugiin i¢in, aslinda dogru ifade edilirse, renk olarak
onemli buluyorum. Ama kisisel olarak baktiim zaman, sadece o sdylem kullan-
kullanildiginda biraz daha geride kalicak. Ciinkii sey beni incitmisti, vekillerimizden
bi tanesi, yani benimle gelisen (?), kalkip ‘Allah bize demokratik 6zerkligi nasip
etsin.” Ve o kitle aslinda zamaninda o sol, hani diinyaya baska bi yerden, biitiin
smiflarin 6zgiirligiiyle bakan o kitle ya da o kitlenin ¢ocuklar1 ‘Amin!” dedi hep bir
agizdan. O zaman incinmistim agikcasi, yani c¢linkii benim gdziimde, bugiin
geldigimiz noktay1 Allah bize nasip etmedi. Birebir insanlar miicadele ettiler, dldiiler.
Iste, bi cogunun mezar1 yok. Burda bekliyen anneler, babalar ¢ocuklaridan habersiz.
Bugiin binlerce yine bu miicadele i¢indeki insan ceza evinde, ben bunu Allah yapmis
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olamaz diyorum...Sanirim benim o mitingde i¢imi inciten sey, ‘Amin’ sesinin hani
sosyalistlerin sloganlariyla ayni sekilde degil de daha yiiksek c¢ikmasiydi...Bi ses
digerini bastirmasinin, benim hayalimdeki renklilik, hani o c¢okkiiltiirliiliik boyle
bisey.

(00:10:35)

E.S.: Peki, yani bu konustugumuza paralel bi soru ashnda, Altan gibi, iste
Serafettin El¢i gibi Islami hassasiyetleri bilinen insanlar Kiirt Hareketi’nde. Iste
son bi yildir Kiirt Hareketi’yle ortak calisiyolar, bunu nasil yorumluyosun?

R.S.A.: Soyle bisey de var, Abdullah Levent Tiizel de var, Sirr1 Siireyya Onder de
var, bu noktadan bakmaya calistyorum. Sonugta Emek, Ozgiirliik ve Demokrasi
Blogu’ydu. Aslinda biitiin ezilenler bi araya geldiler. Bugiin Blok sadece Kiirt
Hareketi’'nin elinde olan, hani onun tek ses cikarttigi bi yapr degil artik. Ordan
baktigim zaman, evet Altan Tan da olmaliydi, Serafettin El¢i de olmaliydi ama az
evvel sOyledigim sey benim i¢in kilit. Kimse kimseye baski uygulamamali, 6zgiirliik
icin verilen bi miicadelede hele. Yani en can alici nokta benim i¢in budur, herkes
olucak ama yani ezmeden, o kars1 durdugumuz fikire benzesmeden olucaz.

(00:11:41)

E.S.: Bir basortiilii kadin milletvekili secilseydi bloktan, sende nasil bi his
uyandirird: bu?

R.S.A.: Simdi bu meseleyle ilgili kisisel bi yorum yapicam, onu belirtiyim. Bundan
lic-dort y1l dnce, Islami Feminizmi tartisiyoruz ve ben o zaman daha-gereksiz radikal
bakiyorum yani (...a k...) seyde radikal bakmiyorum. Ve sey diisiinmiistiim, yani bi
din var ve o kadin-her tarafinin giinah oldugunu ve ortiinmesi gerektigini soyliiyo. O
zaman o kadin bagindaki Ortiiyle nas1 6zgiirliik miicadelesi verebilir. Sonra okumalar
artt1, tartismalar artt;, ki insanlar su noktaya gelebildi, Islami feministler, dzellikle
onun i¢in sdylilyorum, Kuran’in yeniden yorumlanmasini istiyorlar, bi kismi. Bugiin
ben, hani Kuran’t da okumus bi insan olarak, Kuran’in yetmiycegini diisliniiyorum
kadin ozgiirliigi i¢in. Hatta kisitlayict oldugunu diisiinliyorum ama o kadinlarin
ugruna miicadele ettikleri bigey var. Bu da aslinda 6zgiirlik miicadelesinin biseyi. O
Kuran’in yeniden yorumlanmasi i¢in miicadele edicekler, o Kuran yeniden
yorumlanicak, o giin bekledikleri sonucu almazlarsa zaten farkli bi miicadele tarzi
icine giriceklerdir. Buna paralel olarak, blokta Tiirbanl bir kadin vekil olsaydi, yine
burdan bakard: ¢iinkii o vekil bi sekilde kiyisindan kdsesinden Demokratik Ozgiir
Kadin Hareketi, iste anlayisini empoze anlaminda sdylemiyorum ama ortak
tartigmalar yiirlitme anlaminda sdyliiyorum, tartigmasiz Ozgiirliiklerin yasanmasi-
isteklerin yasanmasi gerektigini diigiiniiyorum.
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(00:14:30)

R.S.A.: Muazzam bir erkek kalabaligi! (Sivil Cuma namazlarindan bahsediyor) ilk
basta bunu hissettiriyo bana yani, inkar etmiycem. Daha sonra, rgiitlii bir siirii insan
oldugunu gérmek. Ama hala erkek diisiincenin bi tiirevi olmasi, yani sivi-eger sivil
itaatsizlikse orda kadinlar da olmaliydi...Ya da mesela bu konu hakkinda pek bilgim
yok ama o Cumalarda bi fetva verme, fetva mi1 diyolar? Hutbe, hutbe! Orda mesela
‘Yahu arkadaslar kadinlarimizi dovmeyin! Kiz ¢ocuklarmizi dévmeyin! Kiz
kardeslerinizi dovmeyin!” denmis midir? Ben karsilasmadim, umarim denmistir. Cok
erkek olma, beraberinde o kendi-bin yillardir dedigimiz zihniyeti de aslinda bi
Ozgiirlik miicadelesi iginde bile kendini gdsterebiliyo.

(00:17:27)

R.S.A.: Baska seylere kiisebilirim, zaman zaman alinabilirim hani hareket igersinde
yasadigimiz seylere ama bu (Sivil Cuma namazlari) beni rahatsiz etmedi...Sanirim
sey olamayacak, din daha sosyalist bi zeminde anlatilmaya baslanicak. Yani, bu da
cok farkli bi noktaya gdtiiriicek insanlari.

(00:20:31)
E.S.: Sence, sosyalizmin daha din-dini bi perspektiften islenicegi bi senaryo riski
var m1 hareket icinde?

R.S.A.: Tam tersini sOylilyorsun degil mi, dogru anliyorum?

E.S.: Oyle bi risk...

R.S.A.: Yok ya! Sosyalistler serttir, dillerini korurlar! Yani umut benim ki...
(00:24:10)

E.S.: Az once belli, iste hareketin idari kadrosu icindeki belli erkeklerin seksist
pratikler ve soylemler icine girdiginde kadinlar tarafindan bi tavirla
karsilastigim soyledin. Buna bi 6rnek verebilir miyiz? Yani mesela, Osman
Baydemir’in bu hani, iste ‘Hassiktir diyorum’ siireci vardi. Bu bi 6rnek midir
mesela?

R.S.A.: Bu bi Ornektir, Osman Baydemir’in ¢ikip kadinlardan 6ziir dilemesi bu
pratigin getirdigi bi sonuctur. Ya da nitekim Kayapinar Belediyesi’nde Baglar
Belediyesi’nde esine siddet gosterdigi tesbit edilen erkeklerin maaslart eslerine
verilir. Ha, bu ¢ok derinlikli bi ¢6ziim miidiir? Hayir degildir, ama biz ayn1 zamanda
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bu yaptirimlarla beraber donemsel-hani erkeklere, karmada kadin erkeklere beraber,
egitimler de veriyoruz. Yani demokrasi duyari, aile, iste toplumsal cinsiyet iizerine,
siddete kars1 durusla ilgili egitimler veriyoruz.

(00:33:40)

E.S.: Biraz daha kadin orgiitlenmesine doniicek olursak, DOKH icinde
muhafazakar kadinlarin goriiniirliigii ve yeri nedir sence?

R.S.A.: Ya ben sunu soyliyim, ¢ok ¢ok eski degilim. Dort yillik bi, dort bes yillik bi
geemisim var. Ama ben muhafazakar kadinlarla, Ozellikle gen¢ kadinlarla
kargilagmiyorum. Hani dine hakaret hayatimda duymadim bu bes yil boyunca ama
hani durus olarak o farkliligi sezebiliyosun. Daha 0Ozgiirlik¢i bi yerden
yaklagilmakta. Bicogumuzu, ben ve benim yas grubumdakileri ¢eken de bu oluyo.
Hani i¢inden gegeni dile getirebilme, bu sekilde gelisiyo.

(00:36:22)

R.S.A.: Hizbullah katliam yapti, Kiirdistan’da 6zellikle. Yani, kadinlar 6zgiiniinde
sOylilyorum bunu, o dénem bir siirii kadin bi daha, hani bireysel olarak sokaga bile
cikamiycaklar1 sekilde kezzaplandilar, kesildiler, satirlandilar yani. Bunlar okula
gidenlerdi, dyle soyliyim. Okula gittikleri i¢in bunlar basina geldi.

(00:52:51)

R.S.A.: Sey beni korkutuyor, bi kiyafet ile ilgili bi yasa oOnerisi veriliyo ve bunun
sadece tlirban kismi tartisiliyo. Ama biz bugiin kadin hareketi olarak aslinda o erkegin
giydigi takim elbise-erkege de mecbur birakilarak giydirilen takim elbisenin kadin
versiyonu kadinlara giydiriliyo. Tektiplestiriliyo, ordu anlayisidir bu yani. Ordudaki
biitiin emir altinda olanlar ayn1 sekilde giyinir ve aslinda bi sinifin da gostergesidir.
Mecliste de ayn1 seyi yapiyolar, hani o resmi ideoloji herseye versiyon degistirerek
giriyo.

(00:56:00)

R.S.A.: Sunu soylemekte fayda var. Kiirt kadinlari, Miisliiman1 Yezidisi, Sosyalisti
Komunisti Ulusalcist hepsi hep beraber kadin 6zgiirliiglinii yaratmaya c¢alisiyor.
Bugiin kullandigim biitiin literatiir, aslinda bi 6zgiirlik miicadelesinin sdylemidir,
kagida kaleme dokiilmiis halidir. Bu noktadan Kiirt Kadin Hareketi’ni
degerlendirmek gerekiyor, yani hani bireysel sOylemler elbette ki totali birebir
yansitmiycaktir ama bugiin bircogu (?) hani daha Sosyalist ¢izgiyle Kiirt Hareketinin,
Kiirt Kadiinin 6zgiirlesmesi ve paralelinde diinyadaki tiim kadinlarin, tiim hani etnik
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kokendeki kadinlar1  ulusal kimlikleriyle de iste Komunistlikleriyle de
Sosyalistlikleriyle de 6zgilirliikk miicadelesine kavusmalari hedef.

E.S.: Ve bunun bi pargasi olarak da muhafazakar kadinlarin ilerde bu siirece daha ¢ok
dahil olabileceklerini mi sdyliiyoruz?

R.S.A.: Bulunabilirler, dedigim gibi biz de tartigma her zaman agiktir. Yani, 6teleme
yoktur. Ama ikna vardir! (Giiliisiiyor)
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Interview -9-

Goriisiilen Kisi: Zahit Ciftkuran

Yasi: 46

Cinsiyeti: Erkek

Dogum Yili: 1966

Dogum Yeri: Hazro - Diyarbakir

Meslegi: Seyda — DIAYDER Kurucusu ve Bagkani

Goriisen Kisi: Emre Sahin

Bant Coziimii Yapan Kisi: Emre Sahin

Siire: 01:41:47

Dosya Adi: 110201 _001.mp3

Tarih: 13 Subat 2012

Goriisme Yeri: Baglar / Diyarbakir

Kisaltmalar: Z.C.: Zahit Ciftkuran
E.S.: Emre Sahin

Metinde Geg¢en Kisaltmalar

(...ak...): Anlagilamayan kelime

(...ac...): Anlagilamayan ciimle

(? : Dogru isitildiginden ya da yazildigindan emin olunmayan kelime

(00:02:47)

Z.C.: 2007°de de arkadaslarla oturup, bi tartismadan sonra, her kesimin bi dernegi
oldugunu ve niye din adamlarinin dernegi olmadigim1 ve bu emekli olan
imamlarimizin bir nevi bi yerde toplanmasini...Biz de dedig ki ‘Bu emekli olan
seydalarimiz, biz bunlar1 bi c¢ati1 altinda toplayarak halkin ihtiyaglar1 olan- c¢iinki
bilindigi gibi Kiirt halkimin Islami duygulari agir bastigi icin, ihtiyaclari bir nevi
karsilanmiyordu, Diyanet tarafindan karsilanmiyordu. Ciinkii Diyanet kurumu bi
resmi kurum oldugu i¢in, 6rnegin bi nikah1 sadece belediyenin yapmasi, drnegin bi
mevliide icabet etme mecburiyeti olmayisi, 6rnegin halk arasindaki kan davalarina
katilma mecburiyeti olmayisindan dolay1. Halkin bdyle bi istegi vardi ve bu istekler
Diyanet tarafindan karsilanmiyordu. Biz seydalarimizla 25, 30 kisi bi arada toplayip
‘Efendim biz de bi cat1 altinda toplayarak, bi resmi kurum olarak dernek adina
Valilige miiracaatta bulunarak, bir nevi resmi kurum olarak biz de bu demin saydigim
sorulara cevap olmasi bi dernek kurduk.
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(00:07:40)

Z.C.: ..Simdi, bunu da sOyleyeyim. Belki, batiya nazaran Doguyu sdyliiyorum,
mesela 9011 yillardaki o faaliyetlerden sonra, o PKK-Hizbullah olaylar1 oldugtan
sonra, o zamana kadar biitiin camiler kapaliydi fakat giindiizleri sabaha namazindan
yats1 namazina kadar biitiin camilerin kapilari acigti. Ve hi¢c kimse de camiye
miidahale etmiyordu. Ama o olaylardan sonra camilerin kapilarina kilit vuruldi ve o,
o giinden bugiine devam ediyor. Ornegin simdi de Diyarbakir’mn bir iki merkez cami
disinda biitiin camilerde namaz saatleri disinda cemaate yetistiysen namaz kilacagsin.
Yetismediysen de kapr kitlidir, disarda iki-ii¢ kisilig veya on kisilig namaz kilma yeri
yapilmis ve o insan gidip orda namaz kiliyor.

(00:16:08)

Z.C.: Bir Mevlit Kandili’nde, 6rnegin talebimiz oldu biz dedig ki ‘Biz dernek olarak
biz de istiyoruz ki bu geceyi kendi halkimizla ibadetli ge¢irmek ve biz bir caminin
tahsis edilmesi.” Ve bunu bir resmi seyle, Sur dedigimiz bi bdlge var Diyarbakir’in
icindeki, merkez orast oldugu i¢in dedig ‘Tercihimiz Sur’da bi camide, herhangi bi
camide. Bize verin biz de o gece bu halkin diliyle, bu halkin dinini anlatmak.” Mesela
peygamber bilindigi gibi Musta-arab, Arab oldugu i¢in Kuran-1 Kerim ve biitiin
hadisleri, sdylemleri Arapg¢a’dir. Ama peygamber diyor ‘Benden sonra, benden sonra
peygamber gelmez ama bu peygamber gelmez ama bu peygamberlerin gorevlerini
zamanm alimleri yaparlar.” Ornegin peygamber gelmedikten sonra, herkesin
peygamberi anlamak i¢in Arap mi olmama-olmasi lazim? Yok! Herkes, madem biitiin
diinyaya gelmis ve son peygamberse, o zaman her kavim herkesin kendi diliyle halka
anlatmasi gerekiyor. Biz de dedim ‘Bag biz de Kiirt olarag bu peygamberi Kiirt
diliyle halkina anlatmag icin.” Iste bunun iizeride bu talebimiz ilge Miiftiiliigii'nden
flge Kaymakamligma génderildi. Ilge kaymakamligi da buna cevap vermeden Il
Miiftiiliigii’ne gonderildi. 11 Miiftiiliigii de buna cevap vermedi, il Valiligi’ne
gonderildi. Nedir, iste ‘Biz bunlara sey vermiyelim, cami vermiyelim.” Bize verilen
cevap ‘O gece bizim biitlin camilerimizde mevliit okutuluyo. Bizim biitiin
camilerimizde program vardir. Onun igin verilecek camimiz yogtur.” Ve biz de, o
gece arastirdig Suri¢i’nde, dedigimiz semtte, iki cami diginda, yetmis seksene yakin
cami vardir, iki cami diginda hi¢ bi program yapilmadi.

(00:22:15)

Z.C.: Iste bu sivil itaatsizlik meselesi oldugi zaman bizim de herhangi bi seyimiz
yogti. Boyle bi Cuma namazlarini disarda kilacagiz diye bi programimiz yokti. O giin
o sivil itaatsizlik, Cuma giiniiydi, vuku seklini anlattyorum. Cuma giiniiydi, burada
Konuk Evi-Misafirhane, oradaydi. Biz de arkadaglarla burda dedig, ‘Bu sivil
itaatsizligini biz Cuma namazina gidecegiz, Cuma namazindan sonra gidip
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destegliyecegiz, Sivil itaatsizligi.” Cilinki bizim de bazi taleplerimiz vardi ya, bi de biz
de itaatsizlig yapacagiz. Giderken, bi iki arkadasimiz telefon agtilar. ‘Ne
yapiyorsunuz?’ Dedig ‘Valla camiye gidiyoruz.” Dedi ‘valla bizim bdyle bi niyetimiz
vardir?” ‘Ne yapacagiz?’ Dedi ‘Valla madem &yleyse biz-halk burdaysa biz Cuma
namazimizi burda kilag.” Hemen...

(Odadaki biri lafa giriyor, ‘Polisler vardi, polisler yollari kesmisti’ diyor)

Z.C.: ..Evet, bunu sey sdyledigi zaman bizim de seyimiz oldi. Dedig ‘Valla
gercekten, madem sivil itaatsizlig, bizim de madem camilerde vaaz, hutbe Tiirkce
veriliyor, Tiirk¢e disinda dillerle verilmiyorsa biz de kendi dilimizle hem vaazimizi
verecegiz hem hutbemizi verecegiz.” Bi talebimiz oldi ve o giin bugiin baglayageldi
(7). Ama her nedensinde sonradan iste birilerinin talimatiyla, birilerinin iste bunu sey
etme-terdrize etmek istediler. Birileri de iste bugiine kadar biitiin din onlarin seyinde
oldugu icin ‘Efendim bizim rizamiz olmadan siz orda namaz kilamazsiniz.” Birileri
cigtilar iste “Yok efendim bunlar zaten bunlar sahte insanlardir, bunlar dini bilmeyen
insanlardir.” Birisi ¢18ti, yani hakaret {istliine-‘Bunlar diniz zaten Misliiman degil,
bunlar Zerdiisttiirler.” E Zerdiist olsam Cuma namaziyla ne alakam vardir?

(00:58:25)

Z.C.: Simdi sunu ac1g ve net sdyliiyorum, siz bi yerde siyaset ettiginiz zaman o yerin,
o bdlge insaninmn hakkinda bilgi sahibi olmaniz gerekir. Ornegin Kiirt cografyasinda
eger bi ¢aligma yapiyorsaniz, Kiirtlerin dini yoniin agir bastigini bilmeniz lazim. Ve
simdi siz kagip ta o dini yoni agir olan bi bdlgede bi ¢alisma yapacagsiniz, o
bolgenin rizasini kazanmak isteyeceksiniz ve ilerlemesini isteyeceksiniz. Ama buna
nazaran, o bolge insanin zittina-tersinden, onun algiladig1 degil de bagka yonden bi
yontemle siz buna bagvurdugunuz zaman fazla bagarili olamazsiniz. Kiirt hareketi ilk
cikista, sol lizeri oldugu i¢in bolge halki icersinde pek fazla agirligi olmadi. Ama bi
bagtilar ki gergekten bu bolgenin dini agirlikli oldugu i¢in yildan yila-sen simdi bi
yerde calisma yaptigin zaman ya sen o halki komple degistireceksin, bagtin ki sen o
halki degistiremiyorsan kendini degistirmen gerekiyor. Kendi hareketini degistirmen
gerekiyor. Ve ilk baslangicinda belki bi ¢alisma oldi, ‘Iste biz bu sekilde, biz
kendimizi degil de halki degistirecegiz.” Ama bagtilar ki halk degismiyor, ne
yaptilar? Yildan yila kendini settiler, kendini Islami agirligi olan halka kazandirmak
icin bu sekilde bi caligmaya girildi. Ve geldigimiz asamada, gercekten bugiin 6rnegin
BDP’nin talep ettigi, ettigi Islami haklar. Mesela AKP Islami agirhikli bi partidir,
AKP istemiyor! Cok yakinda, 6rnegin Meclis’te tiirban takmayr BDP 6nerdi, AK
Parti reddetti. O asamaya gelindi yani. Bugiin BDP bélgede biitiin halklar i¢in, inanc1
rengi ne olursa olsun biitiin halklarin talep ettigi haklar talep ediyor. Mesela 6rnegin
yillardir AKP dini istismar ederek, ‘Efendim ben dini agirlikli bi partiyim’ ama
kacincr sene iktidardir? On sene iktidar1 vardir, bi tiirbani bile-bi tlirban sorunu bile
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halledemedi. Onun i¢in halk da bu biling igersindedir. Mesela yillarca Fazilet Partisi,
Saadet Partisi, diger partiler bunu sey ettiler-kullandilar. Ama bugiin geldigimiz
cizgide BDP bu haklari istedigi zaman, tabi AK Parti-AK Parti’nin hesabina
gelmiyor. Kendisinin kullandig1 bir sey, bir bahgeyi, bi baska partisinin o bahgeye
girmesini kabullenemiyor!

(01:20:05)

Z.C.: Ornegin bizim bi sey var, sunu da dile getireyim. Dernegin faaliyetlerinden biri,
Dinleraras1 Dilayog diye, bolgede yasiyan c¢ogu din mensuplariyla, Ornegin
Siiryanisiyla, ornegin Yezidisiyle, Alevisiyle, bi on kisilik bi grubumuz vardi. Bu
grup senede bir Istanbul’daki, drnegin kiliselerle, hatta Fener Rum Patrigi’yle, iki
senedir Fener Rum Patrigi’yle bizzat goriisiiyoruz...Yani bu bdlgede yasayan insanlar
bahgelerin ¢gigegleri. Iste biz bunlar, amag nedir? Hig bi dinin diger bir dinle bi sorunu
yogtur. Sorun sistemledir.
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Interview -10-

Goriisiilen Kisi: Zilkiif Xweshevi

Yasi:

Cinsiyeti: Erkek

Dogum Yili:

Dogum Yeri: Diyarbakir (Aslen Rizeli)

Meslegi: Ogretmen - Nubihar grubu iiyesi

Goriisen Kisi: Emre Sahin

Bant Coziimii Yapan Kisi: Emre Sahin

Siire: 01:52:19

Dosya Adi: 110122 _004.mp3

Tarih: 03 Subat 2012

Goriisme Yeri: Merkez / Diyarbakir

Kisaltmalar: : Z.X. : Ziilkiif Xweshevi
E.S.: Emre Sahin

Metinde Geg¢en Kisaltmalar

(...ak...): Anlagilamayan kelime

(...ac...): Anlagilamayan ciimle

(? : Dogru isitildiginden ya da yazildigindan emin olunmayan kelime

(00:21:20)

Z.X.: Fakat biz duyuyorduk iste, 6grenciler sokaklarda, insanlar1 infaz eden, Kiirt
ulusal s0ylemine karsi ¢ikan, bunun karsisinda bunun dinimizden-inancimizdan bizi
soyutlamak isteyen, iste laik, kafir, su bu yaftalarla Kiirt ulusal ¢evrelere, iste Kiirtliik
zihniyetini tagiyan insanlara bir saldir1 ve sindirme politikasinin aleti olmuglardi. Bu
sehirlerde, ozellikle baz1 sehirlerde, Diyarbakir’da bunun i¢inde idi, Batman’da, iste
baz1 ilgelerde bunlar, sivil alandaki Kiirtlige sempati duyan, diyelim ki belki
PKKyle iliskisi olan insanlar1 bir sekilde JITEM’in, istihbarat 6rgiitlerinin destegiyle
boyle bir facia da oldu. Dolaysiyla, en azindan ben 97li yillarda iiniversiteye
girdigimde sey vardi, Kiirt, PKK’nin, BDP ¢evresinin i¢inde aktif olarak g¢alisan
insanlarda dini-dindarlara kars1 bir temkin, bir ¢ekince, hatta bazen bir 6fke oldugunu
goriiyoduk. Fakat bunu, iste bazi insanlara yaklasinca, o zihniyette Kiirtliik bilinci
olan insanlar1 goriince yumusuyolardi en azindan. Iste ‘Biz de dine kars1 degiliz, fakat
boyle boyle adamlar var, iste sunlar var.” Ben mesela o farkli kesimlerle diyalogum
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olunca bunu gordiim yani. Bu din karsithigi denilen seyin aslinda din sdylemiyle
Kiirtlere, orgiitlii Kiirtlere, PKK ¢evresine saldiran insan-saldirma psikolojisinin bir
tezahiirii oldugunu algiladim. Dolaysiyla ben ilk kez orda dinin, en azindan Kiirtler
arasinda, siyasi bir argliman olarak kullanildigini, bunun bilingli kullanildigini
gordiim. Clinkii Kiirtler dindar bir halk, Kiirtler yeni yeni sehirlesen bir halk. Tam
sehirlesmemis insanlar din sOyleminin daha fazla etkisindedir. Din, sehirlilerinde
hayatinda etkisindedir ama en azindan biraz daha bunu ¢6ziimleyici olarak, analitik
olarak degerlendirebilen insanlar var. Fakat tagrali, kasabali veya koyli bir
cogunlugun boyle oldugu bir toplumda yillardir kimliginizi olusturan, torenizi
olusturan, sizin adeta ruhunuza bi¢im veren bir degeri alip siz birilerine karsi
kullandiginizda aslinda ona ¢ok gii¢lii bi yerden saldiriyorsunuz. Kiirtler dyle yani,
ge¢ modernlesmis, kendi dili-kiiltiirtiyle (...a k...) fazla insan gérememis ve bazi
degerleri kendisine karst kullanilmig bi halkta dini sdylemin siyasal olarak
kullanilmasinin etkisi tabiki ¢ok daha biiyiiktiir.

(00:36:)

Z.X.: Kiirt ulusal ¢evreleri nasilki iste Hizbullah ve benzer orgiitlemelerle ¢atistirilip
saf bir kimlik arayis1 i¢ine girip dini bunun diginda tuttularsa, bdyle bir anormal
duruma siiriiklendilerse...

E.S.: Boyle bisey de oldu diyosunuz, tarihi olarak veya giiniimiizde?

Z.X.: Yani giiniimiizde siirmeyebilir ama bdyle bir etki vardi, yani gencler arasinda
vardi en azindan.

E.S.: Bu din karsith@: mi dini disarda tutma m? Dini icermeme mi?

Z.X.: Kiirt ulusal kimliginin, dinin Kiirt ulusal kimliginin bir parcasi olmadigini, Kiirt
ulusal kimliginin dinden farkli-daha farkli 6zellikleri oldugunu diistinen gengler vardi,
insanlar vardi. Kiirt ulusal kiiltiirii dedigimzde sanki Islam bunun bir pargasi degilmis
gibi algilayan ¢evreler vardi. En azindan benim liseli yillarimda, iiniversitenin belki
ilk yillarinda goriistiiglim insanlarla veya okudugum bazi makaleleri sunlar1 bunlari,
ben bunu goriiyodum. Iste, bu siire¢ icersinde bunun ne kadar yanlis oldugunu
gordiim. Fakat ben o insanlar1 da su¢clamiyorum ¢iinkii din siyasi malzeme olarak size
kars1 kullanildiginda ve siz onu gorecek, ona cevap verebilecek dini literatiire,
sosyolojik, politik kiiltiire sahip degilseniz, veya en azindan dinle dogru iliskiyi
kuramamigsaniz, siz ne yapiyorsunuz? Siz de kurban psikolojisiyle kendinizi din disi,
dini kiiltiirii reddederek-bdyle bir handikap var Kiirt hareketi icerisinde...

E.S.: Hmm, bunda Marksizmin etkisi var miydi?
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Z.X.: Tabi, tabi bu benim-bu isin bi agisi. Bi a¢is1 da Kiirtlerin Sovyet Bloku’nun
olusmasindan beri iste, Tiirkiye nin ve Kiirdistan’in diger par¢alarindaki ¢ogu iilkenin
Amerikan cephesinde yer almasi ve muhalafetin, Kiirt muhalefetin aslinda Sovyet
Bloku’na muhta¢ olmasindan kaynaklanan bi gecmisi var. Iste yani ezilmis halklarin
destekeisi olan meshur Sovyetler Birligi, yani ve mesele bunu aktdrlerin bazilari-en
azindan Barzani bunu kendi kitabina yazmisti. Demistiki ‘Kiirtlerin Marksist-Leninist
siyasal oOrgilitlenmeleri donemin siyasal kosullarindan dolayrydi. Kiirtlerin aslinda
bagka bir alternatifi yoktu’” dedi ve ben bunu anliyorum, dogrusu da bdyle. Fakat, 701i
yillarda PKK hareketinin bu Marksist 6rgiitlenme ¢ergevesinde drgiitlenmesi ve (...a
k...) bu sekilde ve o mantik igersinde dinin aslinda iste mitolojik bi donemden kalma
bir efsaneler malzemesi oldugunu diislinen, o ideolojinin temel ideolojik
yaklasimlarindan kaynaklanan bir dine uzak durma zaten varda.

E.S.: Bu aktorlerde mi, tabanda da boyle mi?

Z.X.: Tabi tabi aktorler. En azindan diyelimki Kiirt siyasal...

E.S.: Ocalan...

Z.X.: Tabi tabi. Yani halk icersinde, benim kdylimde, benim ilgemde, sehirlerde bile
bu ideolojiyi benimseyen bazi kadrolar, siyasal kadrolar disinda halk zaten bu
meseleleri pek anlamiyordu, hatta PKK’nin bu sdylemini de dinle savunan, dine

ekleyerek bi sekilde dinle savunusunu yapan seyler de vardi...

E.S.: O siirecte de diyosunuz yani, daha once. Simdi son bika¢ yildan
bahsetmiyorsunuz, ge¢miste...

Z.X.: En azindan benim yasadigim seyde, bu Kiirtliige sempati duyanlar, PKK’nin
temsil ettigi siyasal diigiincenin dine olan mesafesini gérmek istemeyen insanlar da
vard.

E.S.: Hu, anladim.

Z.X.: Kiirtliige olan meylinden dolayi, en azindan bunu su an miinakasa meselesi
yapmayalim diyen insanlar da vardi ama tabi bunlar azd1 yani.

(00:42:40)

Z.X.: ..Belki de o bahsettiginiz Imamlar Birligi’nin olusmasi, dedim ya giiclii dini
sOyleme karsi dinle cevap verme endisesiyle ortaya ¢ikmis...
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E.S.: Daha reaksiyonist bisey.

Z.X.: ..tabi. O siirecin bir geregi olarak., yapilmas1 gereken bir siyasal taktik olarak
ciktigini ben diisliniiyorum ¢iinkdi.

E.S.: Taktik mi strateji mi yani? Sizce bu i¢sellestirilmis bir girisim, bir degisim,
bir doniisitm mii yoksa gostermelik mi daha ¢ok?

Z.X.: Halk arasinda o akim, en azindan dini sdylemle Kiirt meselesini bulusturma
sOylemi halk arasinda benimsenmis bir tutumdur. Fakat ben, iste Kiirt hareketinin
dinamigi olan PKK’de bunun stratejik bir karar olug olmadigini bilmiyorum. Pek
bundan emin de degilim. Fakat sunu sdyleyebilirim, en azindan 20001i yillardan sonra
benim gordiigiim BDP ¢evresi, dine saygili olma, dine kars1 birsey sdylememe, halkin
degerlerine saygi gosterme cercevesinde dinin de halkin bir degeri oldugunu kabul
edip buna karsi, dine kars1 saygili olma tavri gelisti ve bu ¢ok 6nemli.

E.S.: Gelismekte yani...

Z.X.: Tabi, gelismekte. En azindan siyasal aktorlerde gordiigiim sey budur. Yani artik
insanlara karst dini degerlerin, dini yasam sekillerinin kiiciimsendigi, hor goriildiig,
buna kars1 ¢ikildigi bir durum gérmiiyorum. Tam tersi bunla barigma siirecinin igine
girdigini diisiiniiyorum.

E.S.: Bunu érneklendirebilir miyiz? Bika¢ alinti, 6rnek?

Z.X.: Yani, ben iste bu-bu sey icersinde diyelim ki, BDP’nin mitinglerinde ezan
okundugunda susma. Yani konusmay1 kesme, bu bir siyasal bir seydir-semboldiir.
Veya soylemde bile olsa, dini-halkimizin Miisliiman bir halk oldugunu, bunun dini
degerlerine saygi duyulmasi gerektigini, degisik aktorler siirekli dile getiriyorlar.
Bunu da sdyleyebiliriz. Ve son 2009 secimleriyle birlikte aslinda bunu biraz daha
aktorlerin de One ¢ikarilarak dindar kesimle siyasal bir birliktelik arzusunu bence
ifade etmistir.

E.S.: 2009 sonrasi ozellikle?

Z.X.: Evet, yani 2009 sonrasi zaten somut seyler var. Ve bence (Bu swrada E.S. bir
Okstiriik krizine giriyor, goriisme durakstyor)...

E.S.: Kusura bakmayin, ben bronsit oldum da.
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ZX Estagfurullah. Tabi bu, bunda seyin etkisi de var, 2002’den beri dindar bir,
Islami s6yleme dayali bir AK Parti’nin gii¢lenerek ortaya ¢ikmasi ve din sdylemiyle
BDP ¢evrelerine karsi bir, Kiirdistan i¢ersinde bir taban kazanma egilimi var.

E.S.: Onlar Zerdiisttiirler, iste onlarin namazla dert...

Z.X.: En son, en son sdylemler. 2001°den bu yana ANAP’m, DYP’nin, JITEM-vari
orgiitlemelerin zayiflamasiyla birlikte halkta, iste bu eski partiler ortadan kalkinca, o
eski partiler gidince bir Kiirt hareketini temsil eden bir BDP, bir de dini sdylemden
dolay1 oy alan. Sadece bu degil ama, ¢ok giiclii oldugunu diisiinliyorum. AK Parti
bolgede kaldi, ve aslinda 2002°den bu yana Kiirt siyasal hareketi burda AK Parti’yle
aslinda rekabet icine girerken, kendisi karsisinda giiclii bir dini sdylem kullanildigini
ve bunun halk arasinda bir karsiiginin da oldugunu goérdii. Iste belki, bunun da
etkisiyle BDP c¢evresi, biraz da AK Parti’yi silme endisesi ve halk arasinda ‘Ben
halkim1 temsil ediyorum’ sozlinii gercek anlamda siyasal bir sonugla desteklemek
icin, yani dini sdylemi benimseyen insanlarla biraraya gelip ‘I¢imizde siyaset yapin’
davetini degisik vesilelerle bu ¢evrelere yaptigini biliyorum.

(00:54:05)

E.S.: ...dini hassasiyetleri kamuoyu tarafindan bilinen figiirlerin harekette, siyasi
kanatta, legal kanatta son bir-birkac-bir iki- birka¢ yildir, Baydemir ornegi gibi,
siyaset yapmasim nasil agiklayabiliriz bu noktada?

Z.X.: Tabi yani, ben sempatiyle karsilandigin1 diisiinliyorum. Séylem olarak, boyle
bir s6ylemin var olmasi, bu dedigim kimlik ¢atigmasini ortadan kaldirip Kiirtlerin ¢ok
saglikli, dinle ve kendi ulusal degerleriyle iligkisi kurmak isteyen Kiirtler agisindan,
olumlu karsilandigini diislinliyorum. Fakat bunun, séylemde kalmamasi lazim. Bunun
tabana, Orgilitlenmeye, bir programa donlismesi lazim. Yoksa, sOylemle siz sehirli
insanlart uzun siire etkileyemezsiniz. Bunun sonuglari, somut sonuglarinin
hissedilmesi lazim. Hissedilmezse, bir siire sonra, o basta meydana getirdigi etki
devam etmez.

(01:02:40)

Z.T.: Ben Sivil Cuma’nin, iki farkli bakis acisiyla bence sdylenilir. Birincisi, yani dini
sOylemi ¢ok giiclii kullanan bir AK Parti hiikiimetine kars1 ‘Sana dini kullandirtmam,
dine ben de sahip ¢ikip senin bu politikant bosa ¢ikaririm’ diye bir cevabidir Kiirt
siyasi hareketinin. Bu seyin igerisinde, yani ¢linkii AK Parti hiikiimeti is ¢evreleri,
iste menfaat ¢evreleri dista tutarsak burada var olabilmesinin tek bir mesruyeti var, o
da din iizerinden. Ciinkii halkimizin Tirkligii, Tiirkiye Cumhuriyeti’nin kendisine
bigmis oldugu vatandaslik tanimin1 kabullenmeyecegini, bunun i¢inde ¢ok bos, Kiirt
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aleyhtar1 birsey oldugunu zaten biliyor. En cahili bile hissediyor. Simdi, siz burda
halk tizerinde, genis halk kitleleri iizerinde var olabilmeniz i¢in bir bunlarinda mesru
kabul ettigi birsey sdylemeniz lazim. Bu da dindir. Bu sdylem iizerinden mesruyeti,

cok giiclii kullaniyor.
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