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ABSTRACT

IN THE REALM OF HEAT AND WATER: SOCIAL LIVES AND
MATERIALITY AROUND INFRASTRUCTURAL ENVIRONMENT IN ADANA

FATMA DIDEM OZAN
Cultural Studies, M.A. Thesis, July 2025

Thesis Supervisor: Asst. Prof. AYSECAN TERZIOGLU

Keywords: infrastructures, urban environment in Adana, environmental justice,

materiality, heat and water

Beginning with the contextualization of a local activity in Adana, namely bathing in
the irrigation canals, this thesis has expanded to investigate social relationships and
materiality around the infrastructural environment in the domain of heat and wa-
ter in urban Adana. Tracing agricultural infrastructure’s interventions in topogra-
phies, this thesis aims first to locate the conditions that make modern Cukurova
(the “fertile lands” in commonsense), then unfolds discussions about nature and
city by positing infrastructural production of the urban environment. Adopting a
materiality-based approach, this thesis proposes a study of infrastructures that does
not focus on technical design and function, but on undesigned prolific engagements.
Suggesting an infrastructural environment and emphasizing such an urban topog-
raphy, it notes, on the one hand, both transgressive and tailored acts (e.g., canal-
bathing and care work) by focusing on the materiality of forms and relationships;
on the other, presents how social lives and materiality around the water environ-
ment have both affect-laden and gendered facets. This thesis aims to point out the
environmental justice aspect of heat and water in an urban area and to mark the
undesigned relationships with infrastructures.
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OZET

SICAK VE SUYUN DIYARINDA: ADANA'DA ALTYAPISAL CEVRE
ETRAFINDA SOSYAL HAYATLAR VE MATERYALITE

FATMA DIDEM OZAN
Kiiltirel Calismalar, Yiiksek Lisans Tezi, Temmuz 2025

Tez Damsmant: Asst. Prof. AYSECAN TERZIOGLU

Anahtar Kelimeler: altyapi, Adana’da kentsel cevre, gevresel adalet, materyalite,

sicak ve su

Adana’da yerel bir aktivite olan sulama kanallarinda yikanmanin baglamsallagtiril-
masiyla baglayan bu tez, kentsel Adana’da sicagin ve suyun alaninda altyapisal ¢evre
etrafindaki sosyal iligkiler ve materyaliteyi arastirmak tizere geniglemigtir. Tarim-
sal altyapmin topografyalara miidahalesinin izini siiren bu tez, éncelikle modern
Cukurova’yi, genel kanida “bereketli topraklar1”, olusturan kogullar1 baglamina yer-
lestirmeyi ve kentsel ¢evrenin altyapisal iiretimini 6ne siirerek doga ve sehir tizerine
tartigmalar agmay1 amaglamaktadir. Materyaliteye dayali bir yaklagim benimseyen
bu tez, teknik tasariya ve igleve degil, tasarlanmamis ¢ok katmanl iiretken etkilegim-
lere odaklanan bir altyap: ¢aligmasi énermektedir. Altyapisal ¢evreyi 6ne siiren ve
bu tir bir kentsel topografyay1 vurgulayan tez, bir yandan formlarin ve iligkilerin
materyal yapisina odaklanarak hem sinirlari agsan hem de uyarlanmig eylemleri be-
lirtirken (6rnegin, kanal banyosu ve bakim emegi gibi) diger yandan su ¢evresindeki
sosyal yagamlarin ve materyalitenin hem duygulanim ytikli hem de toplumsal cin-
siyet temelli vechelerinin oldugunu ortaya koymaktadir. Bu tez, kentsel alanda sicak
ve suyun cevresel adalet yoniinii vurgulamay1 ve altyapilarla olan tasarlanmamig il-
igkileri isaret etmeyi amaclamaktadir.
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1. INTRODUCTION

Figure 1.1 The zone around the Old Dam (Seyhan Regulator Bridge) and the Seyhan
River in Adana, photo by the author




"Gradually, he accustomed the boy to reality. Once he
ordered him to place a banner on a distant peak. The
following day, the banner flickered from the mountain top.
He tried other analogous experiments, each more daring
than the last. He understood with certain bitterness that
his son was ready—and perhaps impatient—to be born.
That night he kissed him for the first time and sent him to
the other temple whose debris showed white downstream,
through many leagues of inextricable jungle and swamp.
But first (so that he would never know he was a phantom,
so that he would be thought a man like others) he instilled
into him a complete oblivion of his years of
apprenticeship.'

-The Circular Ruins, Fictions, Jorges Luis Borges

1.1 The Field in Expansion: Wetland, Walks, and the Heat

The water level in the river basin along the neighborhood’s edge was very low. The
wind was blowing steadily. It was evident that it had been doing so for some time.
The greenery was able to emerge and grow when the water receded. Some bushes
and reed-type plants had yielded to the wind. They seemed to be bending down
and stretching, but some did not straighten back up. The river had a basin but no
banks. Maybe even the basin was not like a basin anymore. The place looked like
a wetland: water in some places, mixed grasses and shrubs in others. In this warm
weather, mosquitoes should have been flying all over the landscape due to this level

of water.

Instead of a shore, a wall was built on the sides of this part of the river. The banks
of the river had become an edge. From my position on the edge, I was inevitably
looking at this wetland or river basin from above. Three ducks, two navy blue-
headed and one white, wandered around the riverbed. Since they can both walk
and swim, it seemed like the perfect place for them. They dipped their heads in
and out of the shallow water. Sometimes they just floated in the water. Beer and
wine bottles, chip wrappers, napkins, and fruit peels kept the ducks and other birds
company in the river basin. When I looked to my right, there, the Seyhan Regulator
was standing still. The robust body of the regulator has been dividing the Seyhan
River for many years in Adana, the southern part of Turkey. I could not see the
source of the water, but I could see seepage. Water was seeping into the river basin

like a fugitive because it was the irrigation season, and there was a construction site



for another bridge planned to be built. There was incredible noise, like the sound
of construction. I wondered if the Seyhan Regulator was ever silent. The water was
not allowed to flow from upstream to the Mediterranean Sea. The irrigation canals
were entitled to the river water. However, these canals are not in a state of isolation.
They pass through the middle of the city, and for some, throughout their everyday
life.

In this thesis, my first infrastructural curiosity began not by following so-called
human-made concrete constructions but the Seyhan River instead. 1 was interested
in another topic related to rumors on urban transformation projects in another
neighborhood of Adana. I visited a neighborhood located on the banks of the Seyhan
River. I saw a confused area with messy plants, bushes, and water in some places. It
did not appear to be in a state of active human engagement. Then, I wonder about
the relationship between the city dwellers and the river, through which I found myself
searching for drowning cases in the irrigation canals. Therefore, before bathing in
the irrigation canals in general, I was tracing where the locals were drowning in the
city, which I thought first as the focal point of the research. I scanned the news
media on the death cases in the canals; then, I marked the neighborhoods on a
digital map of the city of Adana. It was not a thorough browsing because I just
wanted to have a glimpse instead of doing an analysis of the distribution of death
in the canals. I aimed to see if the drowning cases clustered around a similar region
and to decide where to begin my research. There was no clustering among the death
reports according to the picture I generated. I chose a neighborhood on the map to
spare a day for my pilot fieldwork. One of the neighborhoods was almost surrounded
by watery places; the Seyhan River was on one side, and a canal path was on the

other side.



Figure 1.2 Map of the city of Adana. (Bold lines represent the irrigation canals,
further marked by the author. The light-green painted area below the Old Dam
represents the location of the field.)
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I chose this neighborhood, which I call neighborhood Cikin, as my field. I believed
that the residents of this neighborhood would have different experiences with both
the river and the canal, which also resulted from my curiosity about what it was

like to live close to an abundance of water within the city.

Figure 1.3 The Satellite view of the field (The lines tentatively show borders and
places I walked.)

I visited the field three times. The first one was in November 2023. The second time
began at the end of April 2024, which was also the longest one, lasting a month.
The last one was at the end of August. I chose one neighborhood on the digital
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map, but when I visited the place, I realized that people were talking about three
different names. The neighborhood on the opposite side of the canal, Kalkan, used
to be part of the Cikin neighborhood. At the same time, it was called Selvi before

it was renamed Kalkan.

Finding the first muhtar, the head person of Cikin, was like a journey in a game.
I was highly excited when I got off the bus since it was the first time. Google
Maps drew a path for me; however, I did not exactly follow the line on the map.
I wanted to wander within the neighborhood. The houses were quite close to the
ground. There were no high-rise residences, which contrasted with the buildings on
the north side of the city where many relatives inhabit. The walls of the houses
were patchy. Even the same wall of a house had different surfaces and colors. I
passed through a mosque which was fully covered by green leaves. Later, muhtar
and his sister said to me that this mosque was previously an Armenian church. I did
not expect to encounter a converted church in the neighborhood, although I knew
that Adana has been one of the places where Armenians have been living. The
neighborhood is not distant from the city center, but it gives a village impression
with its low-rise and handmade houses, dusty roads, dispersed trees, messy fronted
houses, and uncrowded streets. Some locals described the neighborhood “like an
island” both because of the water surrounding it and disconnection from the city
in terms of lack of shopping and transportation facilities. Some directly stated its
village-like situation by referring to its “without city chaos” and “underdeveloped”
features. For example, one of the locals pointed out how there is nothing but small

neighborhood groceries.

When I arrived at muhtar’s office, as Google Maps showed, I could not find anyone.
The place was locked. 1 continued to walk around until I saw a small grocery store.
There was also a coffee house beside. In front of these, there were middle-aged and
elderly men sitting outside. I decided to contact an old man reading a newspaper
on his own. He told me where I could find him, at his soup place, which was in
front of his home, and described the path. I needed to find a plaque on which ¢orba
(soup) was written. I found the soup sign located across the canal. Unfortunately,
there was no one. Since I knew where muhtar’s house was, I tried to find him there.
I rang the bell, and nobody opened the door. I decided to ring the bell of the flat
downstairs. This time, an old man opened the door. I asked him how I could find
muhtar. He called muhtar via his mobile phone, told me to wait in front of the
soup sign, and did not question who I was or why I was looking for muhtar. A few
minutes later, muhtar came on his motorcycle. Finally, I could find him. He invited
me to his house’s roof terrace. Later, his sister came by and sat with us. In my

second visit, I was hoping to meet people through the first muhtar, which did not



happen as I expected. Except for one person, I could not reach the locals through
his connection. In fact, he was not a muhtar anymore. It felt like starting over again
to find muhtar. 1 did not rush into it this time because the first muhtar’s sister did

not recommend speaking with the newly elected one.

While wandering around the riverside, I passed again by the place like a coffee house.
I asked the two men there about him, and exhausted by the heat, I sat down to
rest for a while. These two people became significant encounters who contributed
to the smoother running of the fieldwork afterwards. I was told by them that the
new muhtar is a hardworking person who tries to enhance living conditions in the
neighborhood. For example, it was said that he carries out the fly spraying very
regularly and without any disruptions, and sometimes he even does it himself. Then,
I met the second muhtar, who was a younger and more outgoing person, through

whom I could meet other people.

Wetland, the heat, and walks were highlights of my field experience, which at the
same time, expanded the field both thematically and physically. While browsing on
the map, the Seyhan River was shown as a blue line, and so were the irrigation canals.
[ imagined a large body of flowing water would welcome me. However, I encountered
a confused zone consisting of patchy land and water. My first reaction was “there
is no water here”, but then I noticed that the image in my mind dominates the
material existence of water in front of me. I contemplated that there was water, but
in a different way, which, in the end, made me ask questions beyond canalbathing
activity. A moment concerning the perception of the existence of water, interestingly,
once again occurred when I visited the first muhtar. We went to the canalside, and
it was the non-irrigation season. I saw very thin, a small amount of water at the
bottom, and said that “There was very little water there”, to which he replied,
“There is no water right now”. For me, while the criterion to acknowledge the
existence of water was only to see water in the context of a canal, it did not apply
to the river context. It was not enough to see the water to confirm that there was
water in the river. I regard this as both a positionality and a categorical distinction
issue. As an outsider to the canals, I could recognize the existence of water even
with a very small amount of water, while for the local man level of water mattered
instead. Similarly, from an operations technician’s position, the state of water would
not be so different from the current situation, “It can flow a little further, maybe
3-5 meters more.”, if there were no construction site. Contrarily, the neighborhood
locals articulate it as “still water” or “water that has been cut off”, which seems
neither a flow of nor so existent water. The discrepancy between the inhabitant and
technician perceptions indicates how water’s existence is relational. This situation

transformed my way of inquiry that instead of an either/ or category of existent



water, the forms of water would be the key phenomenon to examine relationships

in the infrastructural watery spaces.

The walks I took were not only about going somewhere to elsewhere. Walking
became a methodological engagement with the field since I did not know anybody
in the neighborhood who could build links between me and the field. I mapped the
field by recurrent walking sessions through which I was trying to meet the locals
and get a sense of the environment. It was not easy to initiate conversations while
walking on the streets. Since there was no key interlocutor who could introduce me to
people, I tried to explain myself and build trust. As a result of this, in the first parts
of my fieldwork, many interviews or conversations were not recorded. As I walked
along the water, I was tracing the boundaries of the Cikin neighborhood, which also
gave me the feeling of suddenly finding myself far outside the neighborhood and
in the center of the city. The place was almost fully uncharted for me. I walked
my own way. The routes had some routines, such as each time I visited both the
riverside and the canalside. At the same time, as I stepped, I enlarged the field
physically and socially. Then, the boundaries of the field were extended more than
those of the Cikin neighborhood. For example, I walked on the regulator bridge
and crossed the river, then went down to the riverside. Stewart (2011) conveys that
“[Situations]...They can go lateral. They can feel like something you’re in, or sort
of, or just something you're around.” (452). The spatiality of the field unfolded
an aroundness regarding materialization of the field that was signaling proximities
(for instance, to water) and being without a defined path or conducted tour. My
curiosity and the flow of walking allowed me to establish spatial connections around
the wetland, the regulator bridge, the riverbed, and the canal side. It cannot be said
that I was completely disconnected from a place or that I had no concerns about a
place. There were reasons why I chose this neighborhood. What I mean is, without
completely losing contact with the ground, the walks flooded the neighborhood and
revised the field’s boundaries. The act of walking-around contributed to the spatial
and affective constitution of the field. This reminds me of what Ingold (2007)
conveys, a description of a sort of line that Paul Klee suggests, that is “active” and
“develops freely, and in its own time, ‘goes for a walk’ (73). Toward the end of the
fieldwork, the lines I walked, or lines that I enacted to go for a walk, turned from this
kind to one that I gathered or conducted “assembly of point-to-point connectors”
such as organization of interviews in advance (Ingold 2007, 74-75). At the end, the
act of walking-around culminated in an idea or a question that I asked myself: Did I
walk around infrastructures or the infrastructural environment, which was produced
by intertwining elements, such as water, the regulator bridge, the concrete dam

gates, the sound of the regulator, the rocks and birds on the riverbed, the concrete



walls of canals, the lichen, and so on? It seemed to me that I did not locate an
inventory of water spaces. Instead, I actively participated in the expansion of the
field, which was, at the same time, the materialization of the field for the research by
walking around the infrastructurally produced environment. Hence, this embodied
experience showed me that the field was in constitution, which differed from the

map of the neighborhood that I used to find an address.

The heat was the most familiar thing for me regarding the city of Adana. Many
locals described the heat as “no one can know unless they experience it,” and I was
among the knowers. The impressive character of the heat expanded my view on the
research. During my time in Adana in April 2024, temperatures varied significantly.
They rose from 24.8°C on April 22 to 31.4°C on April 23 and reached 35.2°C by
April 24. After I left the city on June 6, the temperature climbed to 42.8°C, marking
the highest temperature recorded in Adana for the summer of 2024. During my last
field visit at the end of August, the temperature was around 35°C. Feeling the heat
reminded its unavoidable and bizarre force over the body in terms of the power of
acting. I believed I was embarking on research concerning water, but I overlooked
the intensity of the heat. Every walk I took in August, beginning from morning until
afternoon, left a lasting impression on me. Hence, I began rethinking or remembering

the heat as part of the research. Then, I left the neighborhood on a windy day.

1.2 The Case on Theoretical Ground

Mostly lower-income men jump the irrigation canals while water from the Seyhan
River is channeled to the canals. They swim, bathe in, jump, or enter the irrigation
canals for many reasons, such as to cool off, to be involved in sportive challenges, and
to entertain with friends. After talking with the locals about the canals, I realized
that the name of the activity is not only mentioned as swimming, which mostly
emphasizes bodily movements. Some used ¢immek (to bathe in the local dialect) to
refer to the activity. Jumping and entering the canals are phrases commonly used,
which articulate a spatial direction toward these agricultural infrastructures instead
of a bodily motion. For the most part, I will use bathing as the wording of the local
activity for the sake of being comprehensive, except for the parts where I describe
specific situations. Here, to bathe is not to clean oneself unless one wants to get rid of
sweaty moments. I, rather, use it in the sense that one spends time within the water.
In other words, immersion in canal water can be specified as swimming, jumping

into, or entering, according to the way they are in the canal water. Additionally,



the weather condition is a vital component of this activity. In summer, the heat
becomes extreme and unendurable in Adana with a felt-air temperature that can
reach up to 52°C (around 125° F). Those who can afford to go to the seaside or
yayla (highland) can also escape disastrous weather effects. While staying in the
city center, the rest must find other ways, such as using air conditioners and fans or
finding places where they can take shelter from the scorching heat. In this respect,

the irrigation canals have become one of the places of refuge.

This was the initial focus of the research, then I noticed the significance of “the
complex emergent worlds”, first by encountering the wetland (Stewart 2011, 445).
This became not only a study of infrastructures, but an infrastructural topography.
Anthropological investigation of infrastructure as a conceptual area is considered
to be a relatively recent field of study, although specific technological phenomena
such as roads, cars, and dams have been examined (Larkin 2013, 328). Studying
infrastructures can illustrate other areas such as governmental actions, social lives,
or belief systems by holding contingent circumstances, such as varying forms of
technologies (328). As Larkin (2013) remarks as a crucial point, infrastructures do
not manifest one thing waiting “out there” to be examined, like in the discourse of
so-called “nature out there” (330). The infrastructure’s unending and multiplicity
of existence with respect to its network, material world, and entangling features
requires a decision to be made on defining the scope and the scale to be studied (330).
For instance, the technopolitical approach scrutinizes infrastructures by signifying

their relations with the domain of governance and political work.

Timothy Mitchell (2002) conveys that “There were always certain effects that went
beyond the calculations, certain forces that exceeded human intention.” (38). He
neatly presents how technopolitics is indispensably “a process of manufacture whose
ingredients are both human and nonhuman” and a composition of planned and un-
planned, which he refers to as the planned as the human world that finds itself
overwhelmed by the unplanned nonhuman (43). This research has begun its jour-
ney to follow “the beyond calculation”, first to look at drowning cases, then got
caught up in much wider lenses. In the case of Adana, the unplanned becomes
related to a human activity, for example, bathing in the irrigation canals. This un-
intended human activity is strongly intertwined with the thermal effect. The heat
is notably a part of the infrastructural environment, which puts its force into the

act of canalbathing in Adana.

However, phenomenon of drowning does not illustrate a technical failure per se,
which I regard, from what Mithcell (2002) discusses, that it may be a situation of
human engineering that cannot absorb the nonhuman reaction to the technopoliti-

cal product or that simply does not work in accordance with the design, with the



expected way (43). The drowning case does not involve technical mistakes because
it is not the case that the infrastructure fails to work according to its expected de-
sign. It continues irrigating the fields. Hence, canalbathing (and drowning as one
of its trajectories) has an unintended character, in which drowning does not destroy
the working of the infrastructure, but disturbs it. In other words, drowning can
temporarily interrupt the flow of the designed function in the presence of extreme
heat. As I suggest, it becomes more of a deficiency issue, which does not signify
mistakes in working, but working unfavorably, being not good enough, in the time of
an international credit-seeking world, and of more financially concerned governance.
The drowning incidents fuel circulation of deficiency, a moral one, between the state
institutions, associations, families of the drowned, and even the drowned person
themself. Recently, drowning incidents in the irrigation infrastructure have become
a management issue in addition to a moral deficiency, as the lawsuits on compen-
sation payment in the aftermath of drowning incidents are evaluated in terms of
service or contributory defect. While the former falls into institutional wrongdoing,
the latter puts the unfavorable act on the affected’s side, such as blaming families
for not being good caregivers enough. Accordingly, the constitution of the risk of
drowning has been affected in the direction that the representation of bathing in
the irrigation canals in the news media is portrayed as too risky and canalbathers
as distant from the rational act. The forces of heat, preparing conditions for canal-
bathing were not calculated in terms of social engagements with the infrastructural
environment, which notes that the production of the environment is an “unresolvable

tension” involving not only human designs (Mitchell 2002, 52).

In addition to the technical function concerning political governance, infrastructures
indicate the aesthetic and meaning-related worlds, which render their existence vivid
in the subjects’ social world (Larkin 2013, 329) The Seyhan Regulator, for instance,
is meant for the locals by being a space where people spend their leisure time.
The locals of the infrastructure were not the intended subjects. As a result, the
investigation of the infrastructures would notably not focus on how those projects
function in the agricultural fields, what kind of conflicts and cooperations among
irrigation water users take place, or how these infrastructures shape agricultural
work, and so on. If this is not about the relationship between the technical design
and its nominated subjects, the phenomenon of drowning in the irrigation canals
requires a different approach—one that investigates generative relationships through
direct material contact in everyday life. Therefore, I decided on the everyday scale
and categorical frame, which resulted in an investigation of the material aspect and
exclusion of other water infrastructures in the city, such as the Seyhan Dam or

Catalan Dam. I investigate prolific forms of water, unplanned engagements, and
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ordinary transgression, as Stewart (2005) puts it, “excesses uncaptured by claimed

meanings” in the realm of heat and water (1015).

According to Ingold (2012), grasping the material world requires “telling their his-
tories”, which means “what they do” and how they are affected by varying ways
of actions done to them, that is, by “practice of working with them” (434). This
approach highlights that the material world is not fixed and does not consist of
isolated beings(434). How can we tell the history of the Seyhan Regulator and the
irrigation canals? He suggests that all the unstable, intertwined, and flowing char-
acter of the material world does not pose a network form but a “meshwork”, which
foretells “ecology of materials” (435). The co-responsive act is the vital feature in
the ecology of materials, which notes the generative quality of bodies (Ingold 2012,
437). In the context of social lives and infrastructural topographies, considering
co-responsive relationality can be thought-provoking. This is particularly the case
when examining how, for instance, elements such as extreme heat, forms of water,

concrete, caregivers, and the masculinized bodies give rise to reactive happenings.

Larkin (2013) further emphasizes that infrastructures are not only material but also
“relations between materials” (329). He gives an example of water, a materially vis-
ible part of the infrastructure, which contrasts with the pipes and other mechanisms
allowing us to see these taps and water, while not so visible to the senses (329). In
the case of Adana, as concrete, solid, and majestic architectures, irrigation canals
appear to have untraceable qualities at a glance. For instance, one cannot perceive
the length of the canals with one look. The city dwellers see neither the moment of
irrigation nor the designated participants of the infrastructure, such as the farmers.
The irrigation canals are so visible to the senses, unlike the example of water and
pipe system he gives, which presents witnessing the infrastructural function, but
not the material aspect enabling that function. In fact, the very concrete material,
the flow of water, and waterways manifestly exist as urban topography, yet the city

dwellers are not able to see their designated function in the agricultural fields.

How do water infrastructures matter beyond their designed function? In investi-
gating the materiality of infrastructures, whose technical qualities were constructed
by expert knowledge and nation-state aspirations, I have questions with me asking
how these knowledges and political entanglements have ended up constitution of
the material topography and social lives on an everyday scale unexpectedly. Con-
trary to the isolated and static state of existence, these canals are touched, used,
and felt. The agricultural industrial infrastructures are scaled according to every-
day life. It can be said that the act of entering canals “demystifies” the existence
of the infrastructures in the urban topography in Adana (Taussig 1991, 150). As

Taussig (1991) conveys, Benjamin’s approach to the way of knowing the surround-
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ing, which happens by using, having a material contact, positioning the body, so by
“tactility,” for instance, we grasp a “building” (149). As Kathleen Stewart (2011)
suggests, through the lens of atmospheric attunements, I wonder also how works
are organized, people find their ways in relation to their environment, what kind of
things occur, and how feelings, senses, practices, and forms get registered around the
infrastructural environment (452). How do infrastructures become infrastructural
environments? What kind of “worldings” come to being for a caregiver woman with
a child around such an environment (445)7 How do young boys find themselves
close to the irrigation canal? What is it like to live around a watery infrastructural
zone in the presence of urban heat? How does infrastructural materiality shape
everyday life? How do undesigned engagements with the infrastructural zone unfold
material, urban, and social limits? This research is interested in how the locals build
proximate or distant relationships around things emerging with the infrastructural
environment. The significance of this research lies in both its ethnographic prism
and the divergences it tries to follow, such as unexpected local experiences. This
study problematizes the conventional media representations of canalbathing, which
focuses on drowning cases and risk discourse only, or at its best, positing an im-
age of recklessness. Rather than following the risk discourse, it tries to listen to
the local experiences, which is not a totality either. Moreover, it can enrich the
environmental justice literature by its discussions on relationships with the prolific
environment, especially in the context of extreme heat. Additionally, this study
approaches drowning through epistemic facets it enacts, instead of its death aspect.
As a result, it can show how the locality of drowning differs from the authoritative

ground, which might be blind to the well-being of the affected parties.

1.3 Methodological Notes

After being approved by the Sabanci University Research Ethics Council, I began to
think about the configuration of the field.! The physical spatial fieldwork was the
basis of my ethnographic research. In the initial fieldwork study, my main aim was
to build a connection between me as a researcher and the neighborhood. Therefore,
I was mostly in an outsider position, although I was born in Adana. I assumed that
living for a couple of years and being born in this city would equip me with more
familiar feelings and thoughts in the field. However, this was not like I imagined.

Acknowledging the fact that the city in general is acquainted, when the scale got

1. This research is approved by Sabanci University Research Ethics Council (SUREC) with
Protocol Number FASS-2024-19.
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deeper, I felt my outsider position more intensely. The outsiderness I was positioned
came from divisions within the city: the north and the south. My family was living
in the northern part of the city, and my relatives still do, which, like many dwellers
of the city, migrated from rural areas or the southern part. This division not only
reflects socioeconomic differences but also physical variations among the streets and
housing. The fact that I was born into the city after my family underwent urban
mobility positioned me as an outsider in the more southern areas of the city, and I
stayed as such because my family left Adana at some point, which made me only a

summer visitor of the north side.

This research was an anthropological journey for me through which I could conduct
qualitative research methods such as in-depth interviews, focus groups, observation,
and participant observation. The sensory ethnography also enriched the field expe-
rience in Adana. For example, I noted the warmth of a November day, and I could
sense the attractiveness of the canal water under the extreme heat while watching it

by the canal. I used a digital map on my phone to find the neighborhood’s address.

The image of the canalbathing phenomenon presents children’s visibility, but in this
research, children are not among the participants. Besides, I had no prepared list
of sampling, and I mostly did interviews or engaged in conversations by chance
encounters in a large part of the fieldwork. For instance, in the riverbed part, I met
two men who were coming to the riverbed to find fish from distant neighborhoods.
In this study, I am not using people’s and neighborhoods’ given names, so that I
can make it anonymous for ethical reasons. I did transcriptions of the recorded
interviews and coded them via MAXQDA. I used my notebook for the unrecorded
ones and informal chats. I also took some photographs of places where people showed

me or I coincidentally found.

1.3.1 Participants

I present some of the participants of the research. I conducted 17 semi-structured
interviews, 6 of which were without audio recording. 6 women participated in the
interviews. Almost all women were too busy to spare time for me. In terms of
number, more than I mentioned here have contributed to this journey either while
passing by or sitting down for casual short and longer conversations. The interviews
lasted between 20 minutes and an hour and a half on average. Additionally, I could
have a chance to do a focus group with men aged 50 and above, which was set up
thanks to the second muhtar who walked with me to the courtyard of the mosque

and introduced me to the elderly as a student in need of assistance.
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Caner was the person from whom I could learn a lot about Adana. He was not
from the neighborhoods I visited; rather, I could reach him through my advisor’s
connection. He is one of the swimmers who began his swimming journey in the
irrigation canals in the city of Adana. Like many professional swimmers in the city,

he said, “I am also someone who came out of the irrigation canals in swimming.”.

As my first attempt to find one to speak with in the neighborhood was not arranged
through a familiar contact, I tried to find muhtar, the headperson. Kadir is in
his 50s. When his father started working at TEKEL (Turkish tobacco and alcoholic
beverages company or the Monopoly), the whole family moved from Kozan, a district
of Adana, to this neighborhood.? He is a canalbather who learned swimming in the
Seyhan River, then “transferred to the canal,” as he said. He gives me a glimpse
of the case. In my second visit after the local elections, I could not find him in a
muhtar position again. I also spoke with his brother, Fuat, a 57-year-old retired
man, who experienced a similar swimming journey to his and learned how to swim
by handling a drowning case. Both have ceased active bathing because they do not
find it convenient for themselves. Fuat mentions his health problems in addition to

uttering “I cannot bring myself to behave like this”.

Yusuf, 30, is the first person who actively bathes in the irrigation canal. He is not
from Cikin, but from the other neighborhood across the canal, Selvi, as he calls it.
He worked for private security services for a while. Now, he does not work. His
family moved to the neighborhood from Bingol 50 years ago, and his grandfather
built their house. His mother and father are self-employed. Yusuf rescued many

from drowning.

I came across Yilmaz (61) and Izzet (75) sitting at a place on the canal’s edge,
surrounded by places selling bici bici, a local dessert from southern Turkey and the
Mediterranean area, and gozleme, the dough pocket. They were not from Cikin
or Kalkan neighborhoods, but they came here because they thought it would be
nice to spend time here.? Izzet remembers when he was 9, the canals were made
of earth. Yilmaz was born in Adana, but his family is from Konya, and Izzet is
from Kahramanmaras. Both Izzet’s and Yilmaz’s fathers worked for DSI, so they
worked, too. While Yilmaz continued canalbathing despite he undergone drowning,

Izzet stopped when he witnessed a drowning case in his childhood.

Altay (60) and Erdal (40) helped me navigate finding the second muhtar and con-

2. In 1932, the Monopolies Public Directorate was founded to operate the monopolistic system
over not only tobacco and alcohol, but also salt, and then other commodities. It was privatized in
2002 (Giirsoy 2015, 602)

3. Bici bici, particularly popular in the provinces of Adana and Mersin, where it is mostly
enjoyed during the summer. It is made of crushed ice, starch, and syrup.
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nected me with other interlocutors towards the end of the fieldwork. Erdal’s place
became like a station where I rested or met new people. Altay and his family moved
to Adana when he was 5. His father started working for DS/ in 1969. They moved
to Adana from Kadirli twice. First, they lived in the Kalkan neighborhood for al-
most a year as tenants. They moved back to the village because it was difficult
to raise children due to the surrounding water. Then they moved back to the city
because educational opportunities were limited in the village. His father dismantled
the house in the village with his own hands and rebuilt it in this neighborhood.
Erdal came to Cikin from Kozan when he was 10 because of his father’s work situa-
tion, a shoe manufacturer. Both Altay and Erdal canalbathers, but they do not do
it actively anymore. In addition to getting married and having children, Erdal no
longer bathes in the canal because a close relative committed suicide. Altay rescued

many people from drowning, and he also experienced it while learning how to swim.

I could reach out to Emel and Seher thanks to Altay’s help. Emel, a 66-year-old
retired teacher, and Altay are siblings. She is the eldest child in the family. Seher
(32) got married to Altay’s son. She lived in different neighborhoods in the city.
After getting married, they decided to live here because of the beautiful scenery
and surroundings. She holds an associate’s degree and does not work. She has been

intensely engaged in motherhood.

Seda (34) was the person who made me question my own questions all the time.
After the age of 5, she moved with his mother and brothers from Sanlurfa to the
Selvi neighborhood. She runs the shop together with Erdal, her husband. Together
with a friend of hers, they were called “manly” in the neighborhood. She is a
canalbather or has a canalbathing experience. She did not continue to do it when
her brothers withdrew from bathing in the irrigation canals. She rescued one from
drowning and had a drowning experience herself. I believe the conversations we get

involved in have a significant impact on my way of thinking.

Halil (86) was the oldest person I interviewed, whom people in the mosque tried to
connect with me because, for them, he knew the history of the neighborhood. His
parents came from Thessaloniki as part of the population exchange. He was born
and grew up in Qikin. After working as a PTT (Post and Telegraph Organization)
employee for 29 years, he retired in 1990. He also confirmed that once upon a
time, the irrigation canals were narrower and made of earth. When his economic
conditions improved, he moved to an apartment complex in the north of Adana,

where he has been staying for 14 years.

Hiilya’s family also came from Thessaloniki in the same way. She is a 66-year-old

woman living with her brother. Her family’s house was among the ones with a
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well. In her childhood, she had an experience of “not a swimming but a water play”
around the banks of the river, as she describes. For her, the intensity of the heat
in the city has increased as she ages. The family of the second muhtar comes
from Thessaloniki, like Halil and Hiilya’s families. Melih seems to be a dynamic
headperson of the neighborhood, who was busy with some visitors or his mobile
phone, all the time, whenever I saw him. He is a canalbather and, like many, he
rescued people from drowning. Hasan, in his 50s, was born in Adana. He is an
operations technician working at the Seyhan Regulator Bridge. After working for
the Water User Association for 25 years, he was assigned to this position because

he had been in a train accident.

Most people have a migration story in their lives. In this neighborhood (including
Kalkan), the locals’ parents, mostly the fathers, had found a job in the city, and
then the family migrated there, which falls into the period around the 1960s. Apart
from economic migration, the population exchange is prevalent as a migratory story.
Many participants in this research have an affiliation with DS/, While conducting
fieldwork, I was surprised to encounter people who mentioned DS/ either as their
workplace or their parents’ workplace. I have not met women with a job lately,

except Seda, who shares the responsibility of shopkeeping with her husband.

1.4 The Flow of the Thesis

In Chapter I, T present the historical and theoretical underpinnings of the social
lives and materiality around the infrastructural environment in urban Adana. The
environmental history of the region indicates how the Cilicia region, encompassing
both the lowland and mountainous areas, was transformed into modern Cukurova,
where Adana is also located, beginning in the late Ottoman period. In the making
of Cukurova, settlement, displacement, and reclamation actions were operated in
relation to the state’s sociopolitical aims, such as development and centralization.
Both in the late Ottoman period and as a part of state-making processes in the re-
publican era, water management continued to be one of the key issues, which further
contributed to the transformation of the topography. DSI has been an imperative
state institution, which has not only administered the irrigation of the agricultural
lands, but also has taken actions related to the drainage of the swamps and the
war on malaria. Everlasting infrastructural constructions with respect to water, like
dams and irrigation canals, brought up several institutional and legal arrangements,

which have led to some turbulence in the distribution of authority over water man-
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agement. In this regard, Water User Associations began managing irrigation in the
early 1990s, which was previously under the direction of DSI. The confusion in
the authority contributes to the inability to conduct a substantial evaluation of the

irrigation-related water management issues.

This chapter also conveys discussions on dualisms between nature and the city and
nature and society. The idea of separation reinforces the view “human domination
over nature”, which is challenged by the idea of the production of nature. Social
lives and materiality of space reveal a boundary situation, such as being urban
but rendered non-social, which becomes part of the technical composition of these
infrastructures. Hence, this chapter presents that this thesis is not interested in
how infrastructures work, but the materiality and social lives around the spaces

generated through infrastructures.

In Chapter II, I delve into the act of canalbathing, which I began with the drown-
ing case, positing epistemic relationships of body and infrastructure concerning it.
Water management necessarily involves death cases, both in the field to find the
dead body and in lawsuits. The management approach is accompanied by risk man-
agement, which is revealed by those lawsuits concerning compensation payments.
The second chapter conveys how irrigation canals were materially altered both for
enhancement goals and as a defense mechanism against the service defect. While
the former changed the material qualities that make space prone to drowning, the
latter did not function to block people, if not attract them more. As a result, this
section of the thesis discusses how the authorities constitute drowning cases from a
moral deficiency framework, which attributes discomfort and unfavorable character
to the work of water management, instead of an ethical-practical approach that aims
to include the needs and desires of the locals. In the field of drowning, the locals
of the canals and bureaucratic teams may not agree on the search and rescue pro-
cedures. Furthermore, drowning affirms that there is a difference between bathing

and swimming, which is based on knowing not to be harmed in the irrigation canal.

Obtaining the lore of the canal brings the question of who enters the irrigation canals,
which Chapter II continues toward canalbathing activity. I investigate the reverse
way and examine first the non-canalbathers since the locality is not about living
in the same city. Mainly, gender difference and geographical-topographical order of
the city compose the non-canalbathers, such as women and the upper middle class,
mostly inhabiting the northern side of the city. Lastly, I look at how people find
themselves on the route to the irrigation canal. Specific to this field, there is a
river highly close to the neighborhood, which presents nuances in practices. Young
girls and boys do not have the same experience of watery immersion on the riverside.

Women usually do not engage in water activities or stop doing them when it becomes
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against the gender norms. While the boys could begin and continue learning how
to swim without barriers, women may need to find hidden ways. Other than gender
comparison, the river context also denotes the significance of desiring more than
watery immersion. In other words, the river becomes unsatisfactory at some point,

and boys jump into the canal as if it is the next stage.

Building a masculinized way of relationship with the canal environment and affective
relationships around felt intensities can be answers to the question of why they do
not stay in the river or enter the canal. Here, I question the “fearless” image of
the canalbathers and show how they are not without fear. I suggest three lines on
the route of the canal: learning, acknowledging, and withdrawing. These (at least)
three demonstrate that there is no total experience of canalbathing. Withdrawing
is usually a less visible line to relate to the irrigation canal. The masculinities
around the irrigation canal go up and down. The canalbathers do not generate social
consent among the broader public because the act of entering the canal is regarded
as crucially risky, “uncivilized”, non-urban, and being done by marginalized groups
such as the urban poor and ethnically discriminated ones. I put canalbathing as
an ordinary transgression, which is about practical knowledge that allows life and
death to enter the everyday, at the same time, how the act reveals the limits, such
as infrastructural, bodily, and legal, by both illustrating the bathable character of

the irrigation canals as well as the risk of drowning.

The last chapter, Chapter III, focuses on the organization of everyday work that
women undertake around the infrastructural topography. I examine how relation-
ships with water-related infrastructural space, involving riverside and canalside, get
gendered. However, gendered experiences are not lived in a mechanical way, but
generative way. Childcare and domestic work are the main tasks women engage in.
The caregiver women are affected by the way watery spaces and forms of water exist.
For instance, a feeling of fear pertaining to drowning risk circulates among many,
which is particularly the case based on the gender and class dynamics, together with
the temporality of the water. Class, gender, and form of water influence how women
with children position themselves in relation to the infrastructural areas, such as the

wetland or lake-like water body of water.

The wetland form brings the situation of being a deserted and polluted environment
where women need to arrange their movement with further safety concerns, which
in some cases encompasses their sense of safety. In addition to being affected by
the states of water, women also prolifically engage in watery spaces. The laundry
work they carry out in the dam gates area indicates such an unplanned way of doing
domestic work. The fact that the material changes imposed on the riverbank led to

the withdrawal of some neighborhood women from the dam gates also alters their
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social sense to use the space for the laundry. In other words, the more they find
the material usability decreases, the more they might become judgmental of those
who engage in the space. The forms of water are not static and are triggered by the
dynamic emergence of the infrastructural environment. They both direct how the

domestic work is done and create situations in which women orient themselves.
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2. ON NATURE AND THE CITY

“Though, when you say ‘garden’—I"ve seen gardens, compared with which
this would be a wilderness.”
-Lewis Carroll, The Garden of Live Flowers in Through the Looking-Glass.

Concrete, well, we have become concrete now. In the past, if we had a one-meter
yard, we would plant parsley, lemon trees, and grapevines there. Now everything is
concrete. The places that have not become concrete are like ruins, breeding flies. 1

(Emel)

2.1 Making of Modern Cukurova Where the Heat Meets with Water

When I talk about the story of my birth, I always contextualize it by adding “in the
midday of August in Adana”, which I believe makes a vivid combo, indicating it was
too hot for a day to be born. The history of Adana in the Cukurova region, which is
among the most populous cities in Turkey with a total population of 2.270.298 by the
year 2024 according to the Turkish Statistical Institute, is one of the transformations

of space in a land of heat and water.

The topography has been designed to achieve specific goals, such as agricultural
development in the late Ottoman state’s political agenda (Gratien 2022, 17). Begin-
ning with the Tanzimat and the Reform Edict in the 19th century, the late Ottoman
state’s settlement policies can be regarded as an endeavor for the centralization of

power, which also employs processes of modernization of the state (58).

Major features of Cukurova, meaning ¢ukur (low) and ova (plain), are mainly made

of lowland, hot weather conditions, rivers, swamps, and mosquitoes. However, as a

1. Emel: Beton, o zaten, artik betonlagtik ya. Eskiden birer metre bahgemiz olsa, biz oraya
bir maydanoz ekerdik, bir limon ekerdik, bir asma dikerdik. Simdi her yer beton. Beton olmayan
yerler de virane gibi sinek iiretiyor
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broad plain between the Taurus and Amanus mountains, those were only parts of a
larger area, namely Cilicia. In fact, unlike the modernized image, the mountainous
part was more principal than the lowland, as holding mountains had to do with po-
litical power (17). Cukurova came to be the fertile land of a modern project in the
late Ottoman period by crowding the lowland environment with people, construc-
tions, and plantation fields, and at the same time deserting the mountains (17).
While there were many swampy zones, nomadic lives, and narrow domination of
the Ottoman state over the region, cotton emerged as the prevailing element of the
landscape, which could be actualized through the enforcement of sedentarization,
building permanent villages, and agricultural industry (Gratien 2022, 4-5). As a
result, the lowlands of Cukurova, where water and heat reign, were produced both
as settlement areas and an environment that was promising for the agricultural

industry.

Is it favorable to live in Cukurova? Yasar Kemal, a globally well-known author
from Adana, has many books and stories about this region, in which he presents
geography not as a background view but as a significant actor in his stories. In the
story “The Hunter”, one of the short stories in Sari1 Sicak (Yellow Heat), Kemal
(1991) perfectly narrates the situation in which the effects of the encounter between

the human body and a swampy area are hazardous:

"No house can be built on the banks of Akcasaz. And if they do, no
human can live here. All kinds of mosquitoes... Poisonous and non-
poisonous... Like bees swarming. All night long, on every side, like bees
swarming. Poisonous malaria takes you away in a few days... There are
villages close to Akgasaz. You won’t see a human over fifty." (Kemal

1991 , 155)

Having malaria requires contact between a human and a mosquito. Malaria had
also existed before cotton flourished at enormous scales. However, the disease-prone
environment was not there on a large scale. Building the lowlands of Cukurova as
an agricultural hub through the wedding of heat and water was one of the industrial
projects, first by the Egyptian rule in the 1830s, then by the late 19th century au-
thorities of the Ottoman state, and lastly, by the republican era of Turkey (Gratien
2022, 97). Accordingly, malaria expanded enormously as the commercialized agri-
cultural production transformed the circumstances, such as pushing settled forms of
living and disturbing the seasonal strategies to flee from the disease (96). Hence, the
transformation of the environment appears not to be for people or for their benefit;

indeed, the effects of the process were perilous.
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Forms of living were attempted to be tailored to a settled life in order to have
people easily governed and productive by the settlement policies of the late Ottoman
state, which were accompanied by the coerced population movements in different
periods of the Ottoman state, such as the Tanzimat or after the Crimean and Balkan
wars (Gratien 2022, 57; 178). In these cases, the nomadic people in the highlands
of Cilicia and some Muslims displaced from war zones were directed to settle in
Cukurova. Placing those people in Adana was not isolated from the state’s goal of
agricultural production and, at the same time, crowding the districts with Muslim
populations (Der Matossian 2022, 43-45). Moreover, Armenians of Cilicia were
exposed to the disastrous displacement and massacre in 1909 in Adana. When
Armenians believed there would be socio-political changes in a good way after the
end of the Hamidian period, approximately 20.000-30.000 Armenians in Adana and
surrounding parts of the region were murdered by the violent mobs (Der Matossian
2022; Gratien 2022). This was followed by the Armenian Genocide during World
War I, Armenians in Adana were forced to leave and deported in 1915, which was
organized by the central state apparatuses, unlike the massacres in 1909 (186; 227).
While the places were made uninhabitable for Armenians, Muslim migrants from
the Balkans were sent to replace them in Adana (Gratien 2022, 146). After the war,
the new Turkish republican state maintained the settlement project of Muslims in
Adana. In the first month of 1923, the Convention Concerning the Exchange of
Greek and Turkish Populations was signed by the Greek and Turkish governments
(Comu 2018, 267). According to Comu (2018), there were two types of settlement
places in Adana: either the ones taken away from Armenians and Greeks or the old-
established migrant villages from the prior migration periods (272). Consequently,
Armenians, the nomadic people of the Taurus Mountains, seasonal workers, and
people from the Balkans and Caucasus were among those who were forced to leave

their environment.

The neighborhood, where I conducted my fieldwork in Adana, is also one of the
Armenian villages where the displacement of people happened: Armenians were
forced to leave, and Muslims were settled. Some of the residents I spoke with told
me how their grandfather was made a resident there by the Turkish state: “The
state showed that house to my grandfather so that he could settle down and also
showed him the place where the campus of Cukurova University is now located so
that he could plant fields. They came in the second Kag¢-Kag (Flee-Flee!) period.” 2

2. The Kag¢-Kag incident refers to the fleeing of the local Muslims from the city of Adana to
the countryside to escape the attacks of the French army in 1920. The word Kag directly means to
flee. The incident is known by the locals in Adana. However, it was a single incident, which has no
second character. When I asked what the Kag-Ka¢ meant, my interlocutors passed my question
and talked about other things. Here, my understanding is that they internalized the fleeing action
during wartime and reckoned the migration from the Balkans after the Balkan Wars (1912-13)
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Figure 2.1 Different forms of houses, photo by the author

The three differently textured and designed houses are juxtaposed in the photograph
above. The first brown house with a roof on the left is a one-room Armenian house
made of earth. The house with a dark brown door and the right side along with it
were built after the resettlement by Muslims from the Balkans, to make the latter
part look like the old one. The grandchildren of the later settlers do not use this
house as their home. Because it had historical value for them, they wanted to show
me the old house that their grandfather had been allocated. They neither demolish
nor dwell in there. While the lowland topography was made settled, people’s lives
as populations have been turbulent in the history of Cukurova. The movement of
people did not stop in the early republican era in Adana. One of the participants
in my research said to me, “You cannot find a native of Adana.”, which referred
relatively recent state of population in the city, such as an increase in the population
of Kurdish people after the 90s (due to forced displacement) and Syrian migrants

after the war.

In the making of modern Cukurova, the changes made regarding the settlement
during the Tanzimat period were essential in the process of urbanization of a place
in the future (Gratien 2022, 68). Some urban political ecology scholars, such as N.
Heynen, E. Swyngedouw, and M. Kaika (2006), argue that the making of cities is at

as the first wave of fleeing, while migration from the Balkans after World War I, exchange of
populations, as the second wave (of Ka¢-Kag). Both the Kag-Kag incident in Adana and exchange
of populations happened after World War 1.
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the same time a process of urbanization of nature (5). Rather than polarity between
nature and city, there is an idea of urban nature that comes to being through socio-
ecological processes (8). Therefore, examining how cities emerge goes in parallel
with how ecologies and topographies relate to the social and political order. Adana
is an interesting example of the growth of a city since it stems from rural-assigned
activity; therefore, a good one to show neatly how urban growth is not an isolated
process from the production of nature. The transformation of yaylas (highlands)
as the modern vacation zones in the early republican period can also be given as
an example. The mountainous yaylas transformed into the venues for middle-class
people to escape hot weather conditions in the city and to enjoy the natural nature
(Gratien 2022, 213). Gratien (2022) calls on Hagop Terzian, an Armenian writer
and pharmacist, to present how the large-scale production of cotton affected the
growth of the city and how villagers came together with merchants, wage labor, and
urban life. I want to recall on Terzian for an apt description of the transformation
of urban nature in the city of Adana: it was “like a large and incomparable city

because of progress but like a big village because of agriculture” (107).

2.2 Brief Notes on the Management of Water in Adana

It was difficult to locate all the information about infrastructural projects in relation
to water mentioned in conversations I was involved in Adana. My initial focus was
to investigate the irrigation canals only. However, I realized that neither irrigation
canals can be isolated from other projects, nor connections with the river and other
constructions can be peeled off. Therefore, I endeavored to look into the Seyhan
Regulator, in addition to the irrigation canals. When I spoke to the residents in
the neighborhood about dams, irrigation canals, bridges, and the regulator, they
referred to those constructions as the old dam, the new dam, the regulator, the canal
going to Karatag, the canal below, and so on. In fact, the local people were also
sometimes confusing the word river with the canal and vice versa. It was not easy to
grasp the object of conversation with that number of infrastructural constructions
with different names and adjectives. The more I delved into dialogues, the more
I found myself in a state of turbulence regarding infrastructural information. For
instance, later, I learned that there was another regulator bridge, which is close to
Taskopri (the stone bridge), other than the one next to the neighborhood. I had
many questions and had to deal with untangling these infrastructures. For what
purpose was the Seyhan Regulator built? Which one was the old dam that people
refer to? I learned that the locals call the regulator built in 1943 the Old Dam, even

24



though its official name is a regulator bridge. There are also the Seyhan Dam and
the Catalan Dam, built in 1956 and 1997, respectively, which I did not include in

the scope of the research.

Management of water in the modernization of Cukurova was not limited to irrigation.
In fact, this came later than the first two main targets, which were to block the
river flood and drain the swamps in the region, posited by an improvement and
reclamation report of Adana plain prepared by the first Minister of Public Works
of the Republic of Turkey, an engineer named Stileyman Sirr1 Bey (Yildirim 2021,
208). As Scott also conveys, the prevalent idea that the first settlement practices
aimed at irrigating the arid land needing water may not be accurate. Contrarily,
sedentary communities came up in wetlands; therefore, it is argued that “it was far
more drainage than irrigation” (Scott 2017, 38). One of the ways to dry swamps was
the plantation of eucalyptus trees, sitma (malaria) tree in the local calling, which
are said to have the capacity to suck circa 400 litres if they are among the tall ones
(Karatepe 2017, 54). These water-loving trees were introduced in the late Ottoman
era; nevertheless, it was not widespread (Ozgiin 2013, 13). The launch of eucalyptus
trees into the region was first through another infrastructural construction, the

Adana-Mersin Railway, which was for the decoration of the railway line (10).

As a part of state-making processes from the 1920s to the 1950s, water was examined
as a resource and exploited for development (Topgu, Kadirbeyoglu, and Kibaroglu
2019, 190). Institutional arrangements were made for hydrological surveys in the
country, such as the establishment of the Ministry of Public Works in 1920 and
the Electrical Power Resources Survey and Development Administration in 1935.
Water management also encompassed the public health concerns, such as malaria,
on which the state waged war beginning in the early republican era (Aydin 1998,
9). Adana was classified within the region where malaria was most prevalent (12).
Policy plans that were primarily arranged for the development of the nation-state,
and financing irrigation infrastructure was based on public spending until the 1980s
(Topgu, Kadirbeyoglu, and Kibaroglu 2019, 193).

Thus, it would not be an exaggeration to say that DSI (State Hydraulic Works) is a
“central water bureaucracy” and the ultimate institution, which was founded after
the Second World War in the 1950s and operates the governance of water bodies in
Turkey (Topgu, Kadirbeyoglu, and Kibaroglu 2019, 191). During fieldwork in the
city, I tried to speak with its district director, whom I could hardly find a moment to
chat with. I had not visited the district directorate before; however, as I was walking
towards the address, I could grasp that I was approaching the place from the blue-
greenish signature color painted on the walls of the campus and other items, such

as signboards and the font. The first time, I waited almost the whole day to catch
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the director. While I was sitting on a chair next to a desk that looked purposeless,
some men came and went, waiting with me, knocking on the director’s door, going
in, and leaving. I could not be so confident to knock on the director’s closed-door
as other men could. One of them asked me which company I came from, and I said
that I was not affiliated with any. So, it was a very busy setting where people from
companies visited DSI in a rush. The second time, I learned from company people
and checked in with the director’s office. He wrote an email address on a small piece
of paper and told me to contact him in this way. After waiting hours, I could not
reach him, even via email. It was hard to access bureaucratic knowledge, especially

if one was not there on company business.

The Seyhan Regulator was opened for operation in 1943 in Adana, which is recog-
nized as the first modern irrigation project in the Lower Seyhan Plain (Seyran 2009,
58). The regulator was built to prevent floods and provide water for agricultural ir-
rigation. While the regulator does not produce electricity, the Seyhan Dam, opened
in 1956, was aimed at the production of electricity (59). In the case of irrigating
the Cukurova region, the Lower Seyhan Plain Irrigation Project (LSIP) has been
key to the agricultural industry. Establishment of the LSIP is considered in four
phases, according to Turkey Engineering News Magazine’s Water Structures section
by TMMOB (Union of Chambers of Turkish Engineers and Architects) (2006), and
the employer is presented as DSI (102):

Figure 2.2 Phases of the Lower Seyhan Plain Irrigation Project (LSIP)

Yer : Adana

Tarih : I saftha : 1957 1968
II. safha : 1969 1974
III. safha : 1976 1985
IM. safha : Devam Ediyor

isveren : Devlet Su Isleri
Genel Midirlaga

In 1993, Water User Associations were founded concerning the Irrigation Manage-
ment Transfer program under the guidance and partial financial support of the
World Bank (Topgu, Kadirbeyoglu, and Kibaroglu 2019, 198). The transfer was
because of an increase in the labor costs, employment ceased by governmental in-
stitutions, and competency and efficiency issues of the state agency in the face of
expanded irrigation areas (198). Between 1994 and 1996, the irrigation operation
was transferred to 18 Water User Associations, Sulama Brirligi, in Adana (Turkey

Engineering News magazine 2006, 103).

In line with the 2011 Water User Association Law, the associations are in charge of
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management, operation, and restoration (Topgu, Kadirbeyoglu, and Kibaroglu 2019,
199) . According to Topgu, Kibaroglu, and Kadirbeyoglu (2019), the operational
transfer of water management from the state agency to the user associations and
relevant legal arrangements did not engage in the sustainability question of water,
which is an issue concerning the structure of the infrastructure, such as having an
open canal system (201). Irrigation canals were mainly designed as open distribu-
tion ways between 1950 and 1965, from the supply area to the fields (194). Hasan,
an operation technician in the Seyhan Regulator, called this open system vahsi su-
lama (wild irrigation), which refers to the uncontrolled, sudden release of too much
water. The form of open irrigation canals is named “classic trapezoidal open canal”,
which the locals in the neighborhood describe as “V-shaped canals.” The technical,
stewardship, and legal capacities of the Water User Associations are not sufficient to
address issues related to the infrastructural aspect of irrigation (208). For instance,
according to a report by Adana TAYEM (Adana Agricultural Production Enter-
prise Agricultural Extension and In-Service Training Center Directorate), there are
considerable overlaps in the responsibilities and jurisdictions of institutions such as
municipalities, DS, or Water User Associations, resulting in poor coordination and
disruption of services (Adana Zirai Uretim Isletmesi Tarimsal Yayim ve Hizmetici
Egitim Merkezi Mudurligi 2013, 36). As in the case of water quality and sustain-
ability issues, the very infrastructure-related matter, bathing in the irrigation canals,
cannot be expected to be dealt with by the current water management system, in

which DS/ has ownership, while other parties are involved in the management.

While the 2011 law aimed to ensure an autonomous administration of the local as-
sociations, for example, suspending the municipal and neighborhood headpersons
from becoming an inherent leading authorities; in 2018, the central government was
authorized by an amendment to the Law 6172 to control decision-making mecha-
nisms by appointing the public officials from Ministry of Agriculture and Forestry as
presidents to the Water User Associations with a DSI consultation (Kibaroglu 2022,
30). While the transfer of the irrigation management decreased “the public financial
burden”, especially by collecting the fees more efficiently than DSI, the efficiency of

the irrigation was not achieved at the expected rate by the legal authorities (29).

The World Bank’s involvement and the legal and institutional arrangements regard-
ing the state’s position in the irrigation management, happening not in a bottom-up
way, lead to confusion in the jurisdiction, which can encompass both authority and
responsibility for management processes (Topcu, Kadirbeyoglu, and Kibaroglu 2019,
208). In the case of the urban environment in Adana, stewardship of drowning inci-
dents can be added to these processes, which can leave the institutions with a focus

on the issue of financial burden or credits and inability to take action, aiming at the
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empowerment of the locals who live around the infrastructural environment.

2.3 Production of the Infrastructural Water Environment in the City

Appearing concurrently urban and non-urban denotes a challenge to the division be-
tween nature and city, through which discussion on the formation of an environment
can be navigated, and the effects of the production processes can be pondered. The
alteration of space and the environment is not a neutral action. The transformation
of space occurs in relation to the operation of power, which forms how one can live
their life (Harvey 1996, 44). Living with unbearable hot weather conditions, invol-
untarily feeding mosquitoes, avoiding leaving the house before the sun goes down,
or breathing laboriously due to humidity is about the impact of the environment
that reflects on one’s power of existence. What conditions were in place for people

to live in this way in Adana?

Transforming the environment can be regarded as an act of production of nature and
the city, namely Adana in Turkey. Even though the wording has nature and city as
separate entities, this idea of separation is criticized by many scholars, such as Neil
Smith, Jason W. Moore, and Maria Kaika. Moreover, the nature-city discrepancy
originates from the concept of nature, which is often regarded as external to the
social world of humans. For Kaika (2005), the dualism between nature and the city
is the spatial extension of the duality between nature and society (13). Consequently,
the general perception of nature positions it away from the city, similar to how it is
viewed as separate from society. Not surprisingly, the capitalist mode of production
accelerated this concept of nature through profit-based utilization of nature (Smith
2006, xii). Which one belongs to the realm of nature in Adana, the Seyhan River
or canals? Is there a boundary between nature and a cityscape? Is there nature
out there? I also challenge the age-old divisions between nature and society or city,

since the issues I want to investigate have to do with these demarcated notions.

Smith (2020) presents several features of the concept of nature with its contradic-
tory parts. Nature is conceived both as external and universal (11). The external
character of nature suggests that nature is outside the realm of society in which
human actions prevail. The latter proposes that human beings have natural proper-
ties, which bring human existence together with other beings in the sense that they

are part of nature, or they universally have a place in nature (Smith 2020, 12).

Francis Bacon was one of the iconic scholars who strove both methodologically and

theoretically to obtain (scientific) knowledge of nature. He was impressed by the
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age of transformation of nature, in which he coincided with progress in technologies
of mining metals, crafting matter, and metallurgy (Merchant 2008, 735). Notably,
the Baconian approach renders nature external to human beings. It is posited in
opposition to the human world to be instrumentalized. Hence, nature and society
are treated as discrete spheres, and the former is to be subjected to the latter (Smith
2020, 14). In other words, the Baconian approach proposes the human techne to
experiment and utilize nature by cutting it off from its environmental connections,
for some, which is accompanied by the retreat of the idea of nature as a living thing
and the rise of the death of nature (Merchant 1980, 193). For instance, the Seyhan
River’s water, being reckoned as a natural resource, is regulated, and its relationship
with the Mediterranean Sea is interrupted. The engineers, technicians, planners, or
other experts measure Seyhan’s springs and state of being in relation to irrigation.
When I visited DSI, after the failure to have a contact with the directorate, I passed
by the engineers’ corridor. I knocked on the door of a meteorological engineer and
asked questions about the precipitation situation. He said, “There was no snow this
year. There was a light dusting of snow, maybe 10 cm. It lasted for a week, and we
were lucky enough to measure it.” Hence, the Seyhan River must be known in order

to be regulated by the authorities.

Smith (2020) underlines the relationship between industrial capitalism and the con-
cept of nature, which he renders ideological (16). Not only the establishment of
scientific methodology but also the labor process of human beings operates with
an approach that posits beings in “nature” as extrinsic objects (Smith 2020, 15).
He argues that the production of life activities is the very natural act of humans;
therefore, there is no a priori nature with respect to human existence, and the social
world of people is not outside what is articulated as nature. However, in industrial
capitalism, there is production for exchange value that diverges from the scale of
subsistence (65). Underscoring the capitalist mode of production opens up a dis-
cussion of the scale, which suggests that the production of nature is not a unique
process to capitalism, but the production of nature at the “world scale” is (77).
Smith (2020) remarkably states that the production of nature does not mean con-
trolling nature, which presupposes that people are outside the world of nature and
not part of it. (87). Indeed, he acknowledges that in the process of production of
nature, there are uncontrollable things, such as pollutants or excess carbon dioxide
(89).

If the relationships with the earth are evaluated through the view of dominion
over nature with its baggage of dualist presuppositions, we cannot substantially
examine conditions generating those relations with the earth. Mastery over nature

presumes that human and nonhuman existences are isolated, and the former has
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full or perfect command over the latter. Was malaria a consequence of dominion
over nature? A parallel discussion is held around the issue of the Anthropocene. In
the 2000s, after the term Anthropocene had been uttered by scientists, the human
impact on the Earth became one of the heated discussions among scholars. The
term has been contested by many, especially by naming its timeline and subjects.
Are human beings not part of nature? Jason W. Moore (2016) argues that the
term Anthropocene reinforces the idea of a division between nature and society (3).
Therefore, for him, instead of emphasizing the Anthropos, the capitalist impact on
the world needs to be named. Correspondingly, Haraway (2016) approaches the
issue by criticizing human exceptionalism either through glorification or vilification
(51).

This is parallel to Smith’s suggestion that, rather than the dominion over nature
with its dualistic and ideological concept of nature, “how nature is produced” and by
whom the production of nature is controlled needs to be investigated (Smith 2020,
89). Human beings might not be the only producers in this process; otherwise, they
need to be regarded as “autonomously self-making” (Haraway and Moore 2016,
37). For instance, the emergence of malaria is not made by human existence alone.
However, human labor and the production of nature with different scales based
on the exchange-value make them the directors of the production process (Smith
2020, 91). Thinking about by whom nature’s production is controlled might be
accompanied by the question of for whom this process is accomplished. Was the
production of the environment at Cilicia as modern Cukurova done for humans as
species? If it were for the prosperity of all humans, how did vast some of them perish
from malaria? Then, I also ask, for whom were watery infrastructures constructed,

for rethinking the current situation?

Reckoning the city in the sense of being separate from nature makes bathing in
irrigation canals hard to contextualize. While going to the seaside to escape the
city’s heat can be rationalized as a nature retreat, escaping to the canal water is
not located in this way. Bathing in the canals does not appear as a “natural”
process of having a relationship with the environment in the news media. People
can swim in the sea, in a lake, and a swimming pool. There is nothing out of order
here. The concept of nature or a city neatly works in these situations. On the one
hand, seemingly natural watery entities, rivers, seas, or lakes, are ready to embrace
humans to offer them their pastoral refreshing sphere and facilitate refuge from the
chaos of the cityscape. Or they are not fully trusted: there are waves and streams
uncontrollable. On the other hand, the swimming pool is apparently a human-made
place that is designed for human entertainment and bodily activities. Everything

is fine and in line with the borders of the concept of nature and the city. Hence, I
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argue that bathing in irrigation canals is not rendered as a (natural) social activity
for urban life in general, although the canals, the river, and the Seyhan Regulator,
with their physical existence, are all components of the environment into which the

locals were born.

Nevertheless, canals can be against human life forces, bodily nature, from which the
outsider gaze tends to look. Even if escaping the heat to the canals is a physical as
well as a social affair, they were not crafted for people’s immersion in water. They
were not constructed for a direct encounter with the human body. Death can easily
follow bathing. If such death cases happen in this way, is it human dominion over
the river? Is it the production of the environment with other ecologies under the

government of the agricultural industry?

Just as infrastructures are expected to operate according to the rules of their de-
sign, people are also supposed to employ actions according to these rules and goals.
Canalbathers are not only supposed to but also should not be there. In addition
to functional design, they transgress the legal border of a river’s existence, or they
show an extra-functional action. From one perspective of the commons discussions,
it is proposed that, for instance, a river’s existence on the institutional level is based
on “property regimes” (Bromley 1992, 2). For him, the commons as resources are
conducted in four different property relations, which are the state property regimes,
individual property regimes, common property regimes, and no-property regimes
(open access) (10). Putting aside the criticism of the river being seen as a mere
resource, the legal departments of an ecological being can give an idea of the trans-
gressive character of canalbathing. Bromley (1992) suggests that property is “not
an object but is rather a social relation,” which is defined as “a benefit stream that
is only as secure as the duty of all others to respect the conditions that protect
that stream” (2,10). The state holds the ownership position of “the benefit stream”
of the Seyhan River, which differs from an open access situation on paper. From
this property lens, the act of bathing in the irrigation canals breaches the property
design, which does not include the bathers in its benefit stream. The infrastructural
watery spaces are used as open access, both by the women who do the laundry
work in front of the dam gates and canalbathers. However, the latter constitutes a
security issue because of the death cases and the immediate aftermath, interrupting
the flow of the benefit stream. In fact, canalbathing is legally sanctioned by the

Ministry of Interior.

The normative way of relation with infrastructure does not stem from a doctrine, for
example, a religious ethic, as we may see in the case of Bahla, Oman, that Limbert
(2010) presents (126). In that case, water, especially drinking water, is strongly re-

garded within communal sharing through that kind of ethic. The conflicts emerging
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around jurisdiction, negotiation, and delivery of water still appear in the right track
of water’s function, such as drinking, washing, bathing, and irrigation (133). In
the case of canalbathing in Adana, transgression of the planned function and legal
design indicates a state of “ought-not-to” regarding a proper way of engagement
or non-engagement with the urban environment. The irrigation canals become risk
zones that one should avoid. For instance, in 2023, one of the news media, NTV,
reported the death of 318 people in the last 11 years in Adana. It is the space where
the fact that human design cannot be the only director becomes visible because of
the emergent phenomenon and the inability to produce a risk-free area. Authorities
have control over the scale of the production processes of agriculture; however, their
rules sometimes do not mesh with emerging situations and become irrelevant. Par-
ticularly, everyday engagements with the infrastructural spaces can help note how
the environment is formed through socio-ecological processes, which are arranged in
accordance with scales of production and do not necessarily imply human dominion

over nature.

Social lives and materiality around the infrastructural spaces present a boundary
case, which confuses the idea of division between nature and city. Is the river, whose
water is held back by the dam gates, riverbed filled with rocks, and riverbank trans-
formed into a wall, a natural being? On the one side, the canals are so visibly part
of urban topography, but at the same time, so useless for urban people. They exist
so urbanely; however, they are so external to city life. They are like turquoise acces-
sories complementing the landscape without engagement with people. They provide
the urban topography with nice views. On the other side, while irrigation canals for
some locals become their natural (urban) environment like a sea, for others, they
do not. Human-made canals are regarded by the general public as antagonistic to,
and are excluded from urban engagement, which falls into the so-called world of
society. If it is outside social/ city, is it in the world of nature, according to estab-
lished dualisms? The technical rationale is based on the idea of nature that can be
compartmentalized for exploitation. Hence, compartmentalization of water from its
environment is supposed to continue as if such a thing exists. When the city has
been expanding, some city dwellers and the infrastructure have become proximate
to each other. The emergent intimacy has made it more visible how the heat, the

flow of water, and people are entangled.
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2.4 Infrastructure as an Intervention

Where does land end? Where does water begin? How do river lines separate land
from water? These are questions raised critically to examine how rivers have come
to be such geographical beings. Dilip da Cunha (2019) discusses the demarcation
between land and water through the form of rivers in his book The Invention of
Rivers (ii). He questions the naturalness of the lines drawn to indicate where the
river exists in the case of India. The lines signify the edges and place the water as
a thing apart from the land. Engineers, historians, geographers, archaeologists, and

other scholars work through these lines.

He argues that more than the water itself, these lines have become the fundamental
parts of river existence. Sometimes rivers dry, and the space that remains in the
absence of water is still imagined and called a river or riverbed. Even in the state
of lack of water, rivers continue to flow (da Cunha 2019, 4). I followed the blue
representation of both the river and canals on the digital map. However, I could not
see the blueness of either of them: first, the riverbed became a wetland, and second,
the canals were not filled since it was not the irrigation season, yet. Nevertheless,
even without water that fills the place, the river continues to be a river. This
is obvious in the case of the canals, which are already regarded as human-made

entities. What makes a canal is not water but infrastructural design.

What used to be a river as we know is also interesting in this context. Sometimes,
river water held by a dam becomes a lake, which might be labeled even as a lake
on a map. Otherwise, the water body usually has no name allocated; instead, the
name of the dam is written. In both cases, the river label appears only if the water
flows in the form of a line on the map. Similarly, the Seyhan Regulator not only
regulates water but also allows the place’s name to be nominated as a river or lake
by the locals. The part that holds and accumulates water, so that it is full of water,
is called a lake by some inhabitants, even though some maps represent it as the
Seyhan River. In other words, for some people, the southern part of the Seyhan
Regulator is a river while the northern part is a lake. Thus, the lines tend to insist
on the riverness of the water body on the map, while some locals see another form
of water. Moreover, some mention the form of water not as a river or lake but as
a dam. Therefore, in some cases, they refer to the infrastructure as the entity that

they engage with rather than the water itself.

At the same time, the water cycle that depicts different stages of water as precipita-
tion, flow on the ground, evaporation, and cloud formation is conveyed to show how

the flow of water is decided to be a permanent form of water and “time of reality”
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(da Cunha 2019, 5). Even though water circulates as rain, flow, vapor, and cloud,
the water body recognized by the map representation is the flow contained by the
lines. This being the case, he argues that the rest of the water cycle is regarded as
ephemeral and as visitors only, while the rivers are the permanent inhabitants. The
river form as a flow of water in a designated area serves well by facilitating trans-
portation and waste disposal paths, supplying water, generating energy, and adding
value to the real estate zoning and transactions (6). Furthermore, flood times are
considered exceptional moments that cause problems, deviating from the ‘time of
reality’” in the water cycle that signifies the flow of water within certain lines. Being
out of the preferred time (of reality) that points out when water is recorded, so
in which form floods breach these river lines and rather become indefinite wetness.
Moreover, this non-conforming mode of water to the edges of the river is an issue
that needs to be solved. Dilip da Cunha (2019) questions whether the problem lies
in rivers that flood or the borders that create a clear separation between land and
water (6). He suggests that the human design of dwelling on the earth is vitally

conducted by reckoning an earth surface, divorcing water from the land (12).

These questions and remarks can be handy to scrutinize both forms of water and
the design aspect of the world as we know it, or are taught as nature. However, it
circulates around the idea of design’s imposition, which I want to add to or diverge
from. The embankment wall, the islah wall, which was said to be built in the 90s
in order to block floods, is the crystallization of the design that shapes water or
“invents” the river once again (da Cunha 2019, 1). The imposition of the concrete
wall-edge, needless to say, fed the finance-oriented municipal urban planning, as
some interlocutors talked about, and that has had an impact on the socio-ecological
lives of the locals. However, the story does not end here. Inside the riverbed, water
and land do not cease to get confused. The lines became untidy and irregular again.
The mosquitoes and birds visit this wetland. Women’s relationship with the riverside
changed. All these indicate that the generation of the infrastructural topography is
not a finished product.

Besides finding conversations on infrastructures confusing, I was thinking about how
the Seyhan River has been an obvious issue to be addressed. It has been perfectly
unavoidable. Infrastructural interventions in its water body have been repeatedly
done. One project after another has been implemented to regulate and distribute
water or produce hydroelectric energy, for example, in the case of the Seyhan Dam.
This is not only the case that it has a long and huge body. The life activities
have been arranged in relation to the water. In other words, there is life not only
because of water but also in spite of water, such as in the case of floods. As I stated,

overwhelming heat is another thing that cannot be ignored in Adana. It can be a
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facilitator of agricultural products and, at the same time, cause disastrous urban
weather conditions. All in all, I examine how infrastructures intervene in both locals’
relations with heat and water and their affective experiences, and the production
of urban nature in Adana in Cukurova that can be enabling as well as hindering.
As Mitchell (2002) proposes for the river Nile, I also convey the idea of “nature” as
“outcome” (35). Infrastructural constructions do not only produce or contribute to
producing agricultural fruits or electricity, but they also have been giving birth to
a novel environment in the Cukurova region. How can we understand the troubles
and wonders of heat and water in Adana? What are the conditions that make it
possible to feel at home while bathing in irrigation canals? How are some people
oriented to the canal water whilst some refrain from it? How do the social rhythms

and everyday works circulate around the infrastructural environment?

Infrastructures are studied from many perspectives. For instance, as Appel, Anand,
and Gupta (2018) convey, while urban geographers investigate the material frames
of infrastructures with respect to fashioning urban life, anthropologists tend to look
into lived experiences of varying positions (11). Another dimension of infrastruc-
ture has to do with what it represents. Larkin (2018) invites for an evaluation of
infrastructures through their aesthetic dimension together with physical (179). For
instance, the Minister of Public Works gave a speech at the opening ceremony of
the Seyhan Regulator, in which he reflected the ideals of a nation-state in the polit-
ical atmosphere of World War II. According to a newspaper, Ulus, dated July 1943,
he stated that combating nature is one of the vital qualities of a civilized nation,
and those who do not wage this war or are defeated are doomed to be enslaved by
others as much as by nature. Dividing the water of the Seyhan River and regulat-
ing it for agricultural development and prevention of floods are associated with a
triumph over nature in a militarized way. As Larkin (2018) points out, the political
atmosphere and its emotional impressions are interwoven with how infrastructures
come to exist (189). The Seyhan Regulator was presented both as a material result
of combating nature and a symbol of how the state was so devoted to people that
it could build it despite the war conditions. The Turkish government was not in-
volved; however, it issued martial law during World War II, and the economic crisis
was present (Gratien 2022, 211).

In fact, the aesthetic character can also change as its physical features do (Anand,
Gupta, and Appel 2018, 19). In Adana, people have been bathing in the canals
since the 1940s when construction took a stage in the environment. As Caner
narrates, while bathing in irrigation canals, some young children were noticed by
professional swimmers or trainers and then educated as professionals. This initiation

resulted in the generation of a professional swim team whose members were found
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and selected from irrigation canals in Adana. This swim team has been called
Yenilmez (invincible) Armada because it was known for its remarkable success, 29
national championships with only one defeat in 22 years, in the branch of water
polo. 2 Indeed, one of them, Erdal Acet, a former national swimmer from Adana’s
irrigation canals, crossed the English Channel in 1976 with the best of all time.
Therefore, the imagery of bathing in the irrigation canals once implied the fledgling

of legendary stories throughout the sportive success.

I hereby examine the expression of infrastructural intervention from the book Field
Guide to the Patchy Anthropocene by A.K. Saxena, A.L. Tsing, F. Zhou, and J.
Deger (2024) in order to discuss the processes of production of urban nature in
Adana (4). The book suggests a new nature, the feral one, which alters through its
affairs with the human infrastructures (1). According to the authors, the imperial
and industrial infrastructures fueled the transformation of the earth in feral ways.
Just as Neil Smith (2020) emphasizes the scale of production rather than mere pro-
duction, this book also highlights specific scales, such as infrastructures constructed
at the scales of imperialization and industrialization (Tsing et al. 2024, 44). The
feral is neither wild nor domestic, as they put it. These scales of infrastructure are
entangled with the earth, but there might be no human control in the aftermath. In-
stead, nonhumans can respond, out of human control, to the affairs of infrastructure,
which generates the feral effects (10). I find this discussion useful to think about the
effects of irrigation canals and the Seyhan Regulator on urban nature in Adana. The
definition of intervention in the Cambridge Dictionary refers to becoming involved
in a situation.Becoming involved in a situation reserves a previous state of ongoing-
ness. The ongoing state of production can be agricultural activities, using water for
daily needs, production of subsistence, or escaping annoying hot weather. In this
respect, I question whether infrastructures of the agricultural industry, such as the
Seyhan Regulator and irrigation canals, can be rendered topographical interventions
in the process of production of urban nature in Adana. This requires approaching
infrastructures not only as functional constructions but also as material involvement
in the transformation of the environment. In the Field Guide, ferality is conceptu-
alized as nonhuman responses to infrastructures (10). For instance, designing the
lowlands of Cukurova as a permanent settlement zone and fertile agricultural locus
was followed by an unplanned and unwanted disease environment. As the book
calls it, terraforming projects at these scales can create troubling consequences (4).
Without using the very same framework in the case of bathing in canals, I ponder
the effects of infrastructures in this way. It presents an approach that looks into the

materiality of infrastructures that trigger situations out of human control and out

3. Caner mentioned this period as swimming movement.
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of design, which are neither wild nor domestic. Similarly, Mitchell (2002) mentions
how technologies or infrastructural technical designs come to be without the situ-
ation in which humans are “directing social outcomes” (10). For instance, what I
found was a wetland in emergence, instead of a flow of water. The river becoming a
wetland can be one example to rethink notions of nature and the city, or wild and
domestic. Is the regulation of the river a human dominion over nature? Is the wet-
land a natural existence? Does the canalization of the river present human control?
Bathing in canals, on the one hand, does not create a domestic space in some ways.
They do not appear in line with the rules of urban life, which the dualistic notion
of nature/ society or city assigns as home to people. On the other hand, it does not
draw wilderness because it is a quite usual and daily human activity among people
who inhabit in neighborhoods next to these canals. Therefore, I investigate people’s
relationships with heat and water through infrastructure as an intervention that can
present material impact, unscripted occurrences as well as a way of existence that

human authority cannot control.

The authors in the Field Guide argue that infrastructures are predominantly studied
as networks that operate the circulation of things and people (Tsing et al. 2024,
38). They do not reject that this network-based approach can convey the material
aspect of infrastructures. However, it is stated that studying infrastructures with
a material focus appears insofar as it accompanies the network analysis. Moreover,
the materiality-based approach, which the book adopts, is a relational one just
like the network-based analysis. Accordingly, the analysis of the relational effects
of infrastructures differs in the point that the latter is bounded by the planned
function of infrastructures and their participants (39). What happens when human
beings respond to the materiality of infrastructural intervention in the production

of topography by diverging from the designed function?

I suggest that the phenomenon of bathing in irrigation canals in urban nature in
Adana, mostly done by lower-class men, requires a materiality-based approach rather
than a network-based one, since the bathers engage in the material properties of
the construction instead of the designed function. This bodily activity does not
align with the design (the canal’s physical properties leading to a risk of death),
and the prescribed usage, namely, no active urban usage except for agricultural
activity or only as a nice blue-green view in the city. In fact, their action is not
to participate in the infrastructure. For example, this is what is done by farmers.
The urban locals rather enact something else, which demonstrates the liveliness of
the infrastructural environment. I am interested in how some people respond to the
emergent environment either by their daily work, struggling ways, or simply finding

their ways. For example, I want to look into who becomes oriented toward canal
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water in which ways while the sun is up. Here, I use orientation in the sense that
Ahmed (2004) uses: being oriented is about how to “find our way” in conjunction
with coming to “feel at home” (7). After all, not everybody responds to the irrigation
canals by entering them. While some jump from the top of trees, others fear them. In

this respect, there should be affections pertaining to their extra-functional activity.

I do not necessarily investigate how water is delivered to prospective or non-
prospective users in line with the designed function. I am interested in what happens
around the infrastructural environment, or, as Stewart delivers, what Thrift states,
“geography of what happens”, while the water is flowing towards the designated
places (Stewart 2011, 445). As Larkin (2013) posits that infrastructures “gener-
ate the ambient environment of everyday life” (328). This study focuses on the
undesigned social life around the infrastructural environment when the weather is

warming.

Living in the lowland of Cukurova brings the pain of the extreme heat together with
the attractiveness of water. Nevertheless, the canal water is not always appealing
to everyone. For instance, women rarely engage with the canal water to bathe in, or
fear of drowning is shared by some, while many young men find it enjoyable. Hence,
this research looks at different practices and relationships built with and around such
an environment. The expansion of the city of Adana, both in terms of population
and physical world, ends up with the emergence of more intimate relationships with

the infrastructural environment (Akbulut Camuzcuoglu and Giiler 2020, 1286).
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3. AN ORDINARY TRANSGRESSION: LOCATING THE
SOCIAL LIFE OF BATHING IN THE IRRIGATION CANALS
IN ADANA

Figure 3.1 A scene of the irrigation canal, photo by the author

FEveryone used to be entrusted to each other. Now someone from outside
jgumps into the canal. If you don’t know how to swim, how will you get out?

Hiilya

Reporter: Aren’t you afraid, son?
Canalbather boy: Be afraid? What are you talking about, day1 ya? Death is God’s
command. Our life-cinema is just beginning. Record!"

1. (Muhabir): Korkmuyor musun oglum?
(Kanalda yikanan ¢ocuk): Korkmak mi? Sen ne konusuyorsun day1 ya? Oliim Allahin emri, hayat
sinemamiz yeni baghyor. Cek!
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3.1 Tracing Drowning: Procedures and Epistemic Distinctions

Drowning is a crucial moment and an everyday potential for the canalbathers, which
marks epistemic relations circulating around the irrigation canal. It is a happening,
a process that continues over seconds and minutes, and not something occurring in
a single moment. Besides, drowning does not mean dying, at least for a while. The
tempo of death is not instantaneous. Therefore, becoming the drowning one takes
place not at one point, but along a time (a line). Remarkably, in the temporality
of drowning, while the drowning one continues to do the act of bathing, the bodily

existence disavows the act of swimming.

Drowning in the irrigation canals conducts relations of knowledge in at least two
ways, which are related to bodily existence and the materiality of the infrastructure.
On the one side, it draws a line between swimming and bathing activities, which, I
contend, refers to knowing ways not to be hurt by oneself in the irrigation canal. On
the other side, drowning reveals the cleavage between locality and administration of
the infrastructure, such as knowledge about infrastructural existence pertaining to

both the duration and afterlife of the drowning.

3.1.1 Stewardship of Drowning

The management of water encompasses the legal and bureaucratic presence of
drowning and has a routine, although the drowning event is disruptive to the flow
of infrastructural actions. Hasan, who works for DSI (State Hydraulic Works) at
the Seyhan Regulator as an operations technician, told the bureaucratic routine in

the case of drowning:

Hasan: When someone drowns, they report it to the local police station.
The owners of the body or the family of the drowned person write to
the prosecutor’s office. The prosecutor’s office writes a letter. Regarding
the water being cut off. They bring this letter to us. We send it to our
superiors via WhatsApp. The superiors then have the water cut off from
CFEAS. We close the canal covers. After that, the body is searched by
the underwater (team). Once the body is found, the underwater team
reports it to our superiors. C’EAS is contacted again. They release the
water and inform us. We then restore the water to the canals in the
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salie manner.23

Then, the dam gates are closed so that the canal space is made available for underwa-
ter search and rescue police officers, who are called kurbaga adamlar (the frog men),
to find the dead body.After the body is found, the operation of water is returned to
the regular state. Hence, public and private parties get involved in the stewardship
of drowning. In fact, in the legal realm of drowning cases, in addition to DSI, CEAS,
and the police, the Metropolitan Municipality and Sulama Birligi can be summoned
to the legal case. Hasan narrates, “They [plaintiff against DSI] filed a lawsuit and
won, so they [DSI] are constantly putting up warning signs everywhere.” According
to a news report from 2011, a family of a 14-year-old child who drowned in the
canal in 2008 won a lawsuit against DS and Adana Metropolitan Municipality for
material and moral damages, which set a precedent and encouraged other families,
too. Then, DSI began installing iron railings and fences to avoid compensation
payments. DSI, Adana Metropolitan Municipality, and Sulama Birligi (Water User
Association) are the main institutional bodies that appear in the documents of the

compensation lawsuits.

Drowning cases might surface legal conflicts such as the distribution of institutional
responsibility or land status of the dead person’s residency, e.g. coming out of
the classification of the area where the plaintiff’s residence is located as arable.The
municipality is mainly accused of permitting settlement in the agricultural land
next to the irrigation canals and of failure to take preemptive measures. In one of
the court decisions, DSI and Sulama Birligi could defend their positions through
a statement indicating that they took security measures such as warning signs and

barriers.?

2. Bogulma oldugunda saha polis karakoluna bildiriyorlar. Ceset sahipleri veyahut da bogu-
lanin ailesi savciliga yaziyorlar. Savcilik yazi yaziyor. Suyun kesilmesiyle ilgili. Bu yaziy1 bize
getiriyorlar. Biz de WhatsApp’tan amirlere atiyoruz. Amirler de yukaridan CEAS’tan suyu ke-
stiriyor. Biz de kanal kapaklarini kapatiyoruz. Ondan sonra ceset araniyor sualt: tarafindan. Ceset
bulunduktan sonra sualt1 bizim amirlere bildiriyor. Tekrar da CEAS araniyor. Su birakiyor, bize
bildiriyor. Biz de gene kanallara suyu ayni sekilde veriyoruz.

3. According to the Chamber of Electrical Engineers of Turkey. CFEAS (Cukurova Electric
Inc.) was founded to manage the Seyhan Hydroelectric Power Plant constructed at the Seyhan
Dam in 1953. In line with its original mission, the company received concession rights in the
Cukurova Region through a Concession Agreement that encompassed electricity generation, trans-
mission, distribution, and trade, all of which were exclusively under state control. The public
share, originally at 51%, was decreased to 26% during the capital increase when preemptive rights
were not exercised, and a portion of these shares was sold via the Privatization Administration
(previously known as the Public Housing Administration) at the end of the 1980s, bringing the
share down to approximately 11-12%.

4. placing warning signs, broadcasting warning news and public service announcements on
local television, writing warning letters to all relevant persons and institutions at the beginning
of the irrigation season for security reasons, and ensuring that there are warning signs around the
canals where the incident occurred, double-sided barriers at least 80 cm high to prevent slipping
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Figure 3.2 The pool or the § metre, the first area for channeling the river water,
warning signs by DSI in Turkish and in Arabic with lines drawn over it, and the
wires, some of them are barbed, photo by the author.

SUYA GIRMEK VE YOZMEK | 51}
TEHLIKELI VE YASAKTIR.

All these extra materials and actions purported as preventive measures procure a
relief from hizmet kusuru, the service defect, which can be defined as “..deficiency
in organization, structure, personnel or operation of any public service that the
administration is obliged to perform...” (Sarica 1949, 859-869). Moreover, the
families and the drowned person are usually claimed to be also defective, which is
named as miterafik kusur, which means contributory negligence “the injured party’s
negligent conduct causing damage to arise from or increase as a result of the wrongful
act committed against the injured" (Osmanoglu 2019, 112). We see a circulation of
the defective action between the institutions, families, and the drowned person in

the legal presence of drowning cases.

New arrangements furnish the canal environment to appear more precautionary,
instead of eliminating of death. What is the problem with drowning cases in the
irrigation canals? 1 contend that institutional problematization of the drowning
phenomenon has shifted from loss of lives to entering the canal. Preemptive actions
are relatively recent, circa 2010, compared to the years of the establishment of the
Seyhan Regulator and the irrigation infrastructure (beginning in the early 1940s).
Drowning in the irrigation canal is not new, but the proliferation of compensation
payments is a relatively recent issue. Currently, warning signs and barriers are
implemented to block people from entering the infrastructure, which is a kind of

hindrance that was not present before. In 2016, Adana Governorship published a

and accidental falls, and railings on the nearby bridge to prevent accidental falls...
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press release on the topic of “drowning incidents”. According to the press release,
drowning incidents in DS/ facilities are reported despite the physical measures being
taken. Moreover, at the request of the Governor’s Office, the Ministry of Interior
has issued a statement clarifying that swimming or cooling off in the water at DSI
facilities is against regulations. Those who do not adhere to this rule may face
administrative penalties under Law No. 5326 on Misdemeanors. Previously, entering
the canal was not problematized in this way. In other words, nowadays, the act
of entering the irrigation canal needs to be prevented rather than the drowning
incident itself. In fact, when the problem becomes the act of entering the canal,
the responsibility of not dying is concentrated more on people entering the canals

or their relatives.

Erdal Acet (born in 1941) and Ersin Aydin (born in 1947) are among the most famous
professional swimmers in Turkey who learned to swim in the irrigation canals of
Adana. In an anecdot, Acet’s brother nearly drowned in the canal and was saved by
a passerby who warned his father to “teach the children how to swim, otherwise they
would drown.” (Talag 2021, 509). Then, it is narrated that “Erdal Acet’s enthusiasm
was further increased by his father teaching him to swim across the 5-meter-wide
canals by tying gourds under his armpits.” (510). In this case, the problem was to
die in the irrigation canal. However, the question is not dying anymore, but the act

of entering the irrigation canal.

The shift in question calls for a discussion, Foucault (2009) also brings concern-
ing mechanisms of security. He mentions that while disciplinary mechanisms aim
more for nullification of what harms, security mechanisms “try to reduce the unfa-
vorable, deviant normalities in relations to the normal...to bring in line with the
normal” (62). Therefore, while the former’s base is the norm, the latter is related

to (distribution of) the normal. He further suggests security’s techniques:

Here, instead, we have a plotting of the normal and the abnormal, of
different curves of normality, and the operation of normalization con-
sists in establishing an interplay between these different distributions of
normality and [in] acting to bring the most unfavorable in line with the
more favorable. So we have here something that starts from the normal
and makes use of certain distributions considered to be, if you like, more
normal than the others.(Foucault 2009 , 63)

I argue that drowning in the irrigation has become an issue that needs to be nor-
malized and brought in line with the normal dying/ drowning by the institutional

authorities. From a security-based perspective, normalization of drowning cases
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could be done by mapping the normal and abnormal ways of drowning. Accord-
ingly, drowning in the DS[’s infrastructure is not a normal way of dying. On the
website of Adana Governorship, there is an announcement regarding a ministry cir-
cular about drowning cases. Article 11 of the Provincial Administration Law No.
5442 is reminded, which suggests that it is the governor’s duty to guarantee secu-
rity. It is further stated that the Ministry of Interior “requested the governorships
to designate some areas such as seas, lakes, ponds, and so on that do not pose a risk

7. The institutional arrangements were not done

to life safety as ‘swimming zones
to cease deaths and annihilate the problem of drowning, but to distribute places as

swimmable or non-swimmable.

Foucault (2009) points out an example, vaccination, as a “provoking” action rather
than annihilation of the disease fully (59). The iron railings and fences along the
canals installed by DSI reminded me of this approach. These preemptive measures
may also provoke some to enter the canal, making it more challenging, so more
attractive. However, at the same time, they aim at lessening the possibility of
drowning by barring the entrance. Installing the fences and iron railings serves
to sustain the infrastructure’s operation without any disturbances: distributions,
productions, and consumption relations of water. For instance, paying compensation
in the absence of these canal accessories is a less manageable situation, which requires
the “delimitation of the phenomena within acceptable limits” (Foucault 2009, 66).
In this way, the norm becomes more “one should not enter the irrigation canal”
instead of “one should not drown”, which is related to the management of drowning

cases.

The normal distribution of drowning, I think, is not only based on the statistical
figures. In addition to systematic deaths and high monetary costs, there is a quali-
tative aspect of drowning in the canal, which puts the case distant from the normal
way of dying. Irrigation canals are not regarded as a natural context to bathe in by
the general public in the sense of being against the urban way of living. Those who
do the activity are mainly economically and ethnically marginalized ones, such as
the urban poor, Kurds, or Syrians. As I contend, this reinforces the need to manage
the risk by trying to normalize not only the urban way of living, but also the urban
way of dying. In other words, drowning in the canal does not die in an appropriate

way for urban life, which requires getting in line with the urban context.

This discussion would be incomplete without mentioning the transformation of the
canal environment, this time for the development of the infrastructure. The ground
and/or the side parts of the canal were not necessarily made of concrete. The earth
material was removed and the concrete texture was built; hence, the water would

flow more speedily and the hands and feet would hold the side parts more laboriously
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due to lubricity and robustness, which, I believe, has made the canal environment
more risky for the bathers than many watery spaces, such as sea or lake, which

creates conditions demanding much more risk management.

3.1.2 Friction between the Local and Bureaucratic Scales of Drowning

While sitting at Erdal’s place with Altay, Erdal, and a junk-dealer who joined us
to take a break from the scorching sun, Altay, as one of the old-timers who said
he rescued more than 20 people from drowning, began recounting his memories of

saving people from drowning;:

Altay: I saw people gathering and starting to panic.

The Junk-dealer: Someone jumped and drowned.

Altay: Our neighbor’s child at the bottom of the water... I came right
away. | asked, “Where is the child?” “He went to the bottom.” There
was a burga¢ (whirlpool) pulling him down... I saw the child lying on
the ground. I grabbed his foot... We started spinning around in burgag.
They said, “Let’s take him to the hospital.” I said, “Don’t take him to the
hospital, he’ll die if you do.” We grabbed the child by his feet, brother.
We lifted him up, drained the water from his lungs, and he survived...
Once I saved two brothers at the same time. So I've saved a lot of
people. That life experience is what led me to save this child here. Now,
taking a drowning person to the hospital takes at least fifteen minutes,
no matter how fast you go. When a person doesn’t breathe for more
than six minutes, their body chemistry breaks down... So, if possible,
you should intervene there. The only thing you can do is empty their
lungs. .. If you see someone drowning and you have an inflatable boat
or a plastic ball or something that will keep you and them afloat, it’s
better to go in with that.5¢

Drowning conveys epistemic pictures at the scale of bodily existence and materiality
of infrastructures. Knowledge about procedural and infrastructural aspect of drown-
ing unfolds a divergence between the canal locals and institutional bodies such as

the police officers. In the context of drowning in a canal, the canal locals experience

5. Altay: Baktim insanlar toplandi ¢irpinmaya bagladi.
Eskici:Biri atladi, boguldu.
Altay: Suyun dibine komsumuzun ¢ocugu. . . Geldim hemen. Nerede dedim ¢ocuk,? "Tabana gitti".
Bir burgag¢ var béyle ¢ekiyor. Baktim gozlitkkten. Baktim cocuk yerde béyle yatiyor. Ayagin-
dan tuttum. Cikardim. Dd&nmeye bagladik burgacin iginde. Hadi hastaneye gotiirelim dediler.
Dedim hastaneye goétiirmeyin, gotiiriirseniz oliir. Cocugu ayaklarindan tuttuk abicim. Kaldirdik,
cigerindeki suyu cikartip kurtuldu...Bir keresinde iki kardegi birden kurtardim. Yani ¢ok insan
kurtardim.

6. By Junk-dealer, I mean a man who picked up iron and plastic items from streets and houses.
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happening of drowning more than being acquainted with or witnessing. In many
cases, they precisely underwent it or rescued someone from dying. The rescue act
is articulated as if the routine of living close to the canal environment. This thor-
oughly common act gives insights into the locals on the phenomenon of drowning in
a canal infrastructure. They know how to approach the drowning person, anticipate
the forces of water directing what is immersed, and have a sense of temporality of
drowning. Sometimes, the locals and the professional teams go in different directions
in the process of undertaking the rescue act. Seda’s account shows how the police’s
authority determines what to do with her drowning body, which disagrees with the
local proposition. While the officers aim to prevent the drowning body from dying,
the locals have a concern with the method that would not take the exhaustion into

account:

Seda: They caused a lot of trouble there. I don’t think it was something
a police team or rescue team should have done. But they did it.

What did they do?

Seda: It was very high. You may know the other side. After the bridge,
after the second bridge, it was very high above the canal... They pulled
me out with a rope from there. Melih abi said, “This girl is already
worn out, she’s swallowed a world of water. Let her leave, let us flow.”
Of course, the team wouldn’t allow it because all the responsibility was
now his... But they shouldn’t have done it. After they dragged me out
of there, I felt terrible; I was ruined. I was torn to pieces. I had no
strength left. 7

Moreover, the significance of the infrastructural lore, which prompts actions that
might vary from the bureaucratic manual, includes the afterlife of drowning in ad-
dition to its duration. Knowing how the water and the bathers’ body would behave
in which part of the canal can furnish the canal locals to locate the drowning body.
The standard procedure for finding the body in the canal, which the underwater
teams conduct, might not work in every case. Yusuf tells the afterlife of a drowning
case he encountered last summer, which he wanted to show me how they know very
well the structure and architecture of the irrigation canal and where it originates

through the regulator:

7. Seda: Cok ¢ektirdiler ama orada. Yani bence bir polis ekibinin ya da can kurtarma ekibinin
yapmamasi gereken bir seydi. Yaptilar.
Ne yaptilar?
Seda: Cok yiiksek. Kargi tarafi biliyorsun belki. Kopriiden sonra, ikinci képriiden sonrasi kanaldan
yukari ¢ok yiiksek. . . Oradan beni iple ¢ekerek ¢ikardilar. Melih abi dedi ki, bu kiz zaten yipranmisg,
diinya kadar su yutmus. Birakin dedi, agag1 dedi akalim. Tabii ekip de buna izin vermez ¢iinkii
biitiin sorumluluk ona artik ait... Ama yapmamalar1 lazimdi. Oradan beni stirerek ¢ektikten sonra
ben ¢ok kot oldum, mahvoldum. Her tarafim paramparga oldu. Artik dermanim kalmadi.
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Yusuf: The children are jumping into the lake, and they are swimming
there. We know the dam gates there, and we sometimes jump from that
side, but we know which way the water will throw us, so we can jump
back into the lake. But now they jumped from that side, and when the
water did something a little strong, they panicked. The gates pull it
over to the canal side. We told the divers, ‘Look, think of those kids
inside those gates! They are like blocks. Our people used to go inside
those gates, too. We can climb on top of the cover and sit there, but I've
never gone inside, to be honest. When the divers arrived, they cut off
the water here... ‘Look, those children did not come out of this §-metre.
They did not flow away. ‘Are you teaching us our job? How would you
know?’ They said those children must have flowed away. Afterwards,
when the water was completely drained, it became clear that we were
right, and the children came out of that 8 metre because we know the
lore of this place. Okay, you go and get your diving training in the sea,
lakes, and so on, but you’ve never been in the canals. You don’t know
these places. We told you that because you don’t know. It takes at
least 20 minutes for those things to come out of the blocks, and within
those 20 minutes, the body will automatically swell and become heavier
because it has swallowed water. Because it will become heavier, it will
sink to the bottom, and since there is no way for it to come back up,
the area below § metre is a bit high. When they pass 5 meters, they fall
to 2 meters at the transition point. Since the transition point is a little
low, they enter the lower part and stay there.®

Bureaucratic procedures involve techniques and knowledge that may differ from
what the locals of the canal environment know. The socially located infrastructural
knowledge or the “folk knowledge,” comes from daily experiences and observation
of the canal dwellers, whereas the professional teams have instructions they have to
follow (Harding 2004, 4). The professional-bureaucratic is not so flexible and adap-

tive to the local and contingent circumstances; indeed, it is authoritative over them.

8. Yusuf: Golden athiyorlar cocuklar da hani orada yiiziiyorlar. Oranin kapaklari, biz biliyoruz,
biz de o taraftan bazen atliyoruz ama biz suyun bizi ne taraftan atacagini bildigimiz i¢in mesela gol
tarafina tekrar kendimizi atabiliyoruz. Ama simdi onlar o taraftan atlayip su da biraz giicli sey
yapinca panik yapmiglar demek ki. Kapak da alip ¢ekip kanal tarafina geciriyor. Dalgiclara dedik
ki, bak o cocuklar1 bu kapaklarin igerisi blok gibi boyle diigliniin kapaklarin icine bizim eskiden
giren insanlarimiz da vardi. Kapagin tistiine falan biz ¢ikip oturabiliyoruz da ben igine hi¢ girmedim
yalan yok. Dalgiclar geldiklerinde burada suyu kestiler. .. bakin o ¢ocuklar bu 8 metrenin buradan
gkmadi. Akip gitmediler. Bize igimizi mi 6gretiyorsunuz, iste siz nereden bileceksiniz, o ¢ocuklar
akip gitmiglerdir dediler. Biz sonrasinda su tamamiyla cekildiginde bizim hakli oldugumuz ortaya
¢ikt1 ve gocuklar bu 8 metrenin ordan ¢ikti ¢iinkii biz buranin ilmini biliyoruz. Tamam siz dalgiclik
isini gidip denizlerde, gollerde vesairelerde egitimini aliyorsunuz ama siz kanallara hi¢ girmediniz.
Buralar1 bilmiyorsunuz. Bilmediginiz i¢in biz size séylemistik. Cocuklar zaten o geylerin bloklarin
icinden c¢ikmasi en az 20 dakika siirer ve 20 dakika igerisinden de zaten su yuttugu igin viicut
otomatikman gisecektir, agirlagir. Agirlagacag: icin de yani su yutacag sey olacag: icin de dibe
dogru batar, yukar1 ¢itkmasinin da imkani olmadig i¢in zaten 8 metrenin alt tarafi biraz yiiksek.
Hani 5 metreye gegerken 2 metreye disiiyor gecis noktasinda. Gegig noktasi biraz diglik oldugu
icin alt tarafa giriyorlar ve orada kaliyorlar.
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Contrarily, the local scale of drowning is reflective on the capacity and situation of
the drowning body, together with the material qualities of the infrastructure; thus,
people move responsively. In my opinion, while for the bureaucratic and adminis-
trative areas, drowning instances are dealt with to re-ensure the flow of production,
distribution, and consumption relations, which makes drowning a rupture; for the
canal locals, these instances happen as interference both in the sense of taking a

part in the concern of the drowning body and of an obstacle in the act of bathing.

3.1.3 Claiming and the Sense of Knowledge

Practical and social operation of the gender order can make a woman refrain from
claiming swimming knowledge despite the presence of seemingly competent past
experiences. Seda speaks of her brothers as supportive in the case of bathing in
the irrigation canals. This is one aspect of how the doors of the canal open to her,
which is also not so common for other women in the neighborhood. On the other
aspect, the way she lives her gender identity is significant that she and other people
in the neighborhood describe her “like a man”, which makes her a befitting fellow in
the canal, thereof. The visibility of her masculine qualities and social support could
enable her to pass as one of the canalbathers. However, she did not continue to
bathe in the canal as boys did. Furthermore, she does not demonstrate confidence
in asserting swimming knowledge. If she does not know how to swim, what was her

experience?

When I asked her if she had ever swum in the canal, she replied, “I have swum a lot.”
I took this to mean that she knew how to swim, even in the canal. This moment
was challenging for me in the sense that I had not faced such a situation in which
one had an experience of entering the canal but did not claim knowledge. In this
respect, she mentions a fear of water shared by many and speaks of it as taken for

granted:

Seda: We somehow overcame our fear of water in this way. [ mean, my
brothers helped to overcome it. As time went by, we got used to it.
There is always a fear because the water is with the current. I mean, no
matter how much they throw me, there is a fear. In other words, there
is a fear of not being able to swim alone.”

9. Seda: Biz béyle bu sekilde su korkumuzu bir sekilde yendik. Yani yendirdiler abilerim. Gel
zaman, git zaman bdyle aligtik. Ama yilizmeyi 6grendim mi de 6grenmedim. Ciinkii hep bir gey
var boyle su akintili oldugu icin hep bir korku var. Yani ne kadar atsalar da bir korku var. Yani
tek bagina yilizememe korkusu var.
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She further explains that she did not make an effort to learn how to swim because
she feels bad when her feet are off the ground. Swimming knowledge becomes a
contested issue between her and her brothers. For the latter, she actually knows
how to swim; she can save herself, but she does not want to swim. Notably, she

does not claim swimming knowledge since she thinks that she has no capacity:

Seda: It’s not really feeling like not knowing. I'm swimming, I mean, I
can save myself. But after a certain point, for example, I start to feel
something. The thought of drowning enters my brain. Because I have no
determination. You know, for example, a person enters a competition, a
swimming competition. You believe that you can go from here to there.
I don’t believe that, because I know I'll get tired in the middle, and I'll
stop. I get into the mindset that if I stop, I will drown. °

One of the crucial moments she conveys is about how she jumped into the canal to
rescue her nephew. That act of jumping into the canal after the child becomes a

revelation for her to question whether she knows how to swim or not:

Seda: I mean, I said I cannot swim, I was always saying that to myself,
for example. I do not know how to swim, you will drown if you fall in,
etc. It turns out that I can, in fact, swim. I mean, I could save a life. 11

Seda does not make a difference between the canal environment and other watery
spaces in her case of not claiming knowledge. She recognizes that there is a point she
cannot pass. At the same time, she acknowledges that some of her past experiences,
such as swimming in a challenging part of the Mediterranean Sea, are among those
that take courage. Being aware of her limited capacity leads her to utter, “I do
not know how to swim,” even though she has experience, including challenging

situations:

Seda:...I say I don’t know how to swim because I have a certain limit. I
can’t exceed that limit. If I do, I'll drown. I'm in this mindset. Tell me

10. Seda: Ashnda bilmiyor gibi hissetmek de degil. Yiiziiyorum bak, kendimi kurtarabilirim.
Ama belli bir yerden sonra artik sey diigiiyor icime mesela. Bogulacaksin diiglincesi giriyor beynime.
Cunkii bende gey yok, azim yok. Hani bir insan mesela yarigmaya falan girer, yiizme yarigmasina
falan. Ya buradan oraya kadar gidebilecegine inanirsin. Degil mi? Ama ben ona inanmiyorum.
Cunkii biliyorum ortada yorulacagimi, duracagimi. Durursam bogulurum kafasina giriyorum.

11. Seda: Yani yiizme bilmiyorum dedigim kendi kendime hep bunu soyliiyordum mesela.
Yiizme bilmiyorum iste diigsen bogulursun falan kafalarina giriyordum. Megerse ben aslinda yiize-
biliyormusum. Yani bir can kurtaradabiliyormusum.
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to go and swim a meter in the sea again, I can’t swim, whereas I don’t
know if you have ever been to Kiz Kalesi (the Maiden’s Castle). I swam
from the beach to Kiz Kalesi (the Maiden’s Castle). Who can swim? I
don’t think anyone would dare to swim.!?

The signification of drowning appears to be the line between her experience/ knowl-
edge and her claim of knowledge. The gap between knowledge and claiming that
knowledge is suspended by her due to the proximity to save a life from drowning.

In his works, Bourdieu (1990) suggests the practical sense as a “feel for the game”:

...encounter between the habitus and a field, between incorporated his-
tory and an objectified history, which makes possible the near-perfect
anticipation of the future inscribed in all the concrete configurations on
the pitch or board(Bourdieu 1990 , 66).

The feel for the game, generated by the experience of the game, navigates the
orientations, expectations, investment, thoughts, and actions; therefore, it creates a
“subjective sense” (Bourdieu 1990, 66). McNay (1999) mentions this practical sense
as a “form of knowledge” that is acquired through bodily experiences (101). In the
case of Seda, her practical sense of swimming is not the same as her brothers. The
encounter between her habitus and the field of watery spaces makes her have a feel
for the game, which involves the anticipation of drowning. Rejection of swimming
knowledge satisfies the durable dispositions of the gendered habitus in which women

are not imagined as the subjects of watery spaces as swimmers in the neighborhood.

Her case indicates how durable dispositions are neither mechanical nor limitless.
As a woman, her embodied past experiences with water, especially in the canal
environment as a bather, signify how social practices and durable dispositions are
enacted not in a recorded way, but in a prolific way. Unlike many women, she
could bathe in the irrigation canals, which could be done with the help of her
masculine existence. Nevertheless, these experiences could not make her one of
the players of the canal environment. As Bourdieu (1990) states, “Belief is...an
inherent part of belonging to a field” (67). She has a sense of watery immersion, one
that is sometimes assertive in practice. However, the line of drowning, which she
witnessed her brothers can easily challenge, curbs her from declaring such knowledge.

Therefore, even though she could be a canalbather once, she could not expand it

12. Seda: ... Yiizme bilmiyorum diyorum ¢iinkii benim belli bir limitim var. O limiti agamam.
Agarsam bogulurum. Bu kafadayun ben. Bana de ki yine git denizde de bir metre yiiz ylizemem,
halbuki ben... mesela Kiz Kalesi’ne gitmis misindir bilmiyorum. Gittin mi hi¢? Simdi ben sahilden
Kz Kalesi’ne yiizmisim mesela. Kim yiizebilir? Sanmiyorum kimsenin yiizebilecegini cesaret
edebilip.
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to become a canal swimmer. In fact, she activates bathing in the canal only in the

state of emergency rather than on an ordinary day.

3.1.4 The Line of Drowning between Swimming and Bathing

As presented, Seda’s case with watery immersion is so illustrative in locating the
differences between swimming (knowledge) and bathing. Her case puzzled me by
how one has experience of swimming but does not know how to swim. I realized that
what I supposed as swimming might be approached basically as watery immersion,
an act of bathing. In order to be an act of swimming, one should be able to prevent
oneself from drowning, as I grasped from many local accounts. The criterion Seda’s
brothers suggest, “being able to save oneself”, her lack of self-confidence concerning
the likelihood of exhaustion leading to drowning at some point, and the emergence
of her self-confidence through the rescue act she undertook for her drowning nephew,
all feature the line of drowning in the divorce of swimming from bathing. In other
words, being able to not fall into the drowning state or to cease a drowning instance

generates a sense of swimming.

When I asked the local men how they learned swimming, one of the remarks they
conveyed was through the risk of drowning: “by having experienced the danger of
drowning”. Besides, they talk about those who drown as ones who do not know
how to swim. Some emphasize that one might know how to swim in the swimming
pool or in the sea, but the canal is a completely different setting. Therefore, the
swimming knowledge acquired in places other than the irrigation canals does not
count as applicable knowledge, which results in the situation of not knowing how
to swim in the irrigation canal. Yilmaz narrates the outsider position regarding the

lack of swimming knowledge:

Yilmaz: You did not grow up here; you have just arrived. Now you know
how to swim. You learned to swim in a pool in Istanbul. You say you
know how to swim. You jump into the water here. But swimming here
is a different technique... You know how to swim, you swim very well in
the pool. You came to Adana, you're a boy, and you say, “Everyone else
is swimming, so I'll swim too,” and you jump in. The swimming you
know doesn’t work here. But someone who learns to swim here, in the
pool, swims much more comfortably in the sea. But someone who learns
to swim in the sea or the pool cannot swim here. These are mistakes.
Most of the drownings are like this.!3

13. Yilmaz: Burada yetismemis, daha yeni gelmis. Simdi sen yiizme biliyorsun. Havuzda,
Istanbul’da havuzda yiizmeyi 6grenmigsin. Sen diyorsun ki ben yiizme biliyorum. Atliyorsun
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Nevertheless, knowing how to swim in the irrigation canal is also not an undying
state. The position of the swimmer-knower, which can be said to be a position
to know ways not to be harmed by watery immersion, might transform into the
canalbather at any time, as Yilmaz states, “It is so easy to drown in this water”.
Hence, the contingent position of the canalswimmer in the irrigation canal eventuates
in accordance with the line of drowning. Therefore, the proximity to drowning
qualifies distinct positions of the bodily existence in the canal, such as bather and
swimmer-knower, which are related to the practical sense of watery immersion in

the canal.

One of the most ultimate figures bearing the distinction between swimming and
bathing is the suicide-bather. Some of the interlocutors mentioned those who wanted
to end their lives in the irrigation canals. For Yusuf, most of the cases shown in the
news media as drownings were actually suicides. He says, “Because they know this
place [ the irrigation canal] is bad, they come here to do this.”. Also, while Erdal was
sorting out who would drown, he mentioned those who do not know how to swim,
including his sister. Then, he clarified it as she committed suicide in the canal. For
some, entering the canal alone is almost the same as committing suicide. Yilmaz
states that “You do not go in alone. If you have any sense, you know that you are
small. You are a boy. Going in there alone would be a suicide.” The equation he
makes shows that entering the canal, bathing as I put here, does not necessarily
mean swimming. Bathing activity done alone is even uttered as a suicide, which
is the very action that aims a voluntary harmful effect. Suicide-bathing includes
a non-accidental and intentional act of entering the canal, like those who want to
cool off or play with the water. However, it is preferred not to play or spend time
with, but to use it as a death zone. Hence, committing suicide in the canal requires
bathing, to be immersed in the watery space, which, as [ understand, is antagonistic

with the swimming (knowledge).

3.1.5 The Lore of the Irrigation Canal

Being able to swim in the irrigation canal can be regarded not only as having the
knowledge of swimming but also having the capacity not to drown in the canal. This

axis connects with the question of who drowns in the irrigation canals. The line of

burada suya. Ama burada yilizmek bagka bir tekniktir...Sen yiizme biliyorsun havuzda sen ¢ok
glizel yiiziiyorsun. Geldin Adana’ya erkek cocugusun diyorsun ki ben su herkes yuziiyor ben de
yizeyim diyorsun atliyorsun. Senin bildigin yiizme burada para etmez. Ama burada yiizmeyi
ogrenen bir kigi, havuzda, denizde ¢ok daha rahat yiizer. Ama denizde, havuzda yiizmeyi 6grenen
burada yiizemez. Bunlar hatalar1 bunlar. Bogulanlarin ¢cogu bu.
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drowning happens as follows: if someone enters the irrigation canal and drowns, one
does not know how to swim, regardless of whether they have previous experience or
knowledge of swimming elsewhere, at any given time, and if someone does not know
how to swim in the canal, they are most likely an outsider. Yusuf emphasizes the

relationship between drowning cases and being a non-local of the irrigation canals:

Yusuf: If [ were actually in charge of this canal, that is, if [ were actively
involved in the municipality, I would say this. I would have a sign made
that says, “No entry for those who cannot swim and those who are not
from around here." 14

The non-local aspect can be also followed by Hasan’s remark, “[who drowns| mostly
those who came from Syria. Actually, those who settled later.”, which links with
the principle that one must know the lore of the irrigation canal. Yusuf expressively
suggests that the children of the canal environment become the locals of these canals
by grasping the lore, which he articulates as “we know this place’s ilim.” Here, the
expression of ilmini bilmek can be translated as to know its science, to have its
wisdom, or to have its knowledge. Another description of having the wisdom of the

irrigation canal is done by undermining forces of the irrigation canal:

Yusuf: We have learned here, so now we are in a position to joke around
with water, because swimming in the canal is very difficult... So, as
I said, people who swim here, people who are used to swimming here,
can swim very comfortably in other places. Of course, unless there is
an extra urgent situation, I do not know, maybe at that moment they
might experience shock in the water. They might experience a very
strong cramp. They might not be able to save themselves. That’s why I
think people who learn here have an advantage. People who swim in the
Adana canals. For example, let me tell you this: even if I get a cramp
now, I have learned to do this. I immediately turn myself upside down.
I take my foot out of the water. The cramp goes away once you get out
of the water. Yes. So, as I said, by swimming here, we have learned

how the water reacts to us. We have been around water since childhood
thanks to Adana.®

14. Ya ben aslinda su kanalin, yani belediyenin geyi olmus olsaydim, belediyede igte aktif
sekilde gsey olmus olsaydim gunu séylerdim. Yani tabela olarak goyle sunu yazdirirdim: "Yiizmeyi
bilmeyenler ve burali olmayanlar giremez."

15. Yusuf: Biz burada 6grendigimiz i¢in biz artik suyla ¢ok afedersiniz dalga gececek duruma
geldik ¢iinkii ¢ok zor bir durum kanalda yiizmek. .. O yiizden dedigim gibi burada yiizen insanlar,
burada ylizmeye aligkin olan insanlar diger yerlerde ¢ok rahat yiizebilirler. Tabii ekstra elzem bir
durum olmadig: siirece ne bileyim hani o an belki suyun igerisinde bir sok durumu yasgayabilir.
Ne bileyim. Cok giiclii bir kramp yagayabilir. Hani kurtaramayabilir. O yiizden de bence burada
6grenen insanlarin avantajl oldugunu diigiiniiyorum. Adana kanallarinda yiizen insanlarin. Ciinkii
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Both having fun with and making fun of the canal water show that canalswimmers
recognize its power over their bodies and they act through the very situation of
being acted on by it. This seems to be similar to becoming a subject of the canal
in a Foucauldian way. As Butler (1997) conveys that “subjectivation” encompasses
both “being subjected to power” and “making of a subject”, which also puts the
body in a principal place (84). Thus, power both acts on and “enacts the subject
into being” through bodily existence (Butler 1997, 13). In fact, perseverance of
constitutive power requires having conditions to be repeated by the subjects (16). In
the process of becoming canal subjects, practicing swimming in the canal water gives
them enjoyment, knowledge, relief from the extreme heat, and provides the qualities
denoting them, “those entering the canal”. At the same time, they encounter the
risk of harm, which makes them act in certain ways. In this respect, Seda’s process
of becoming a canal subject, by a double transgression; one is gender-wise, and the
other is infrastructurally, involves a “restriction” or a process of “being subjected to”,
but “activation” of a subject and bodily “repetition” pause to be ordinary (Butler
1997, 84). Therefore, she becomes “a woman who enters the irrigation canal in the

state of emergency” rather than someone entering the irrigation canal.

Recognition of the power of the canal water and the line of drowning, sometimes, is

uttered by promoting a cunning act:

Erdal: You have to be clever, you have to know how to swim well,
otherwise you’ll hear about it on the news... You know how to swim,
you want to get out, but you can’t get out... You can’t get out from the
same place. Because you can’t get out, from the beginning of this canal
to the end, I'm talking about our neighborhood. You need to know the
entry and exit points, for example. Where are the stairs? Where aren’t
they? Where is the rope? Where is the hole to hold onto? You need to
know these things. If you don’t, you'll just go with the water..16

Demonstrating cunning ploy is usually done to trick the other party in order not
to be defeated by them. This is a skilled way of acting both to get what is wanted

and at the same time, to ensure one’s safety. On the one hand, one should be crafty

mesela ben goyle sdyleyeyim size artik kramp girse bile ayagima sunu 6grendim. Kendimi direkt
terse geviriyorum. Ayagimi sudan gikariyorum. Kramp zaten sudan sey yapinca gegiyor. Evet. O
yiizden hani dedigim gibi burada yiize yiize igte aligsa aliga artik neyin suyun bize nasil tepkiler
verecegini de 6grendik. Cocuklugumuzdan beri suyla hagirnesiriz Adana sayesinde.

16. Erdal: Kurnaz olman lazim, ylizmeyi iyi bilmen lazim yoksa yani haberlerde falan duyuy-
orsunuzdur... Yiizmeyi biliyon, ¢ikmak istiyon ama ¢ikamazsin yani... Aym yerden ¢ikamazsin.
Cikmadigin igin, bu kanalin ta bagindan en sonuna kadar, yani bizim mahalleyi séyliiyorum. Girig
¢ikig yerlerini iyi bilmen lazim mesela. Merdiven nerede var? Nerede yok? Nerede ip var? Atiyorum
nerede tutulacak delik var? Onlar1 bilmen lazim. Bilmezsen zaten suyla beraber gidersin.
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regarding the canal environment with its architectural design, the material used, the
weather, the volumetric flow rate, coldness of water, the lichen on the concrete, the
stairs, the iron bars at the edge of the canal, variations in depth, such as to know
the 8 metre (or the pool from which water flows to the canal), where the canal starts
with an 8-meter distance down, and so on. On the other hand, contingencies of the

body such as foot cramp should be welcomed without panicking.

Akinty (the stream) and burgag (the vortex) are among the most repeated and em-
phasized elements that one should be clever at. Burga¢ is one of the movements of
canal water in the form of fast-spinning. It pulls things into itself like mini tornadoes
made of water. Both the stream and burga¢ become commanding forces, which the
bathers need to be authoritative for. These water movements give direction to bod-
ies. While the stream takes the bodies more horizontally on the surface, burga¢ acts
like a circular vacuum dragging downward. One of the city dwellers I met by the
riverside shared how he aligns his actions with the flow of the stream. He explained
that there’s little need for extra movement in the water since the stream carries him

along. However, burga¢ is something that disrupts the flow:

Erdal: Burga¢lar draw us in. When people who do not know, they
panic because they are being sucked in by those whirlpools. However, if
they do not panic, those whirlpools— for example, when we enter, when
the whirlpool catches us, we dive, and it releases us from the bottom
anyway. Because we know, we have learned. We know what to do and
how water will do things to us. But when people who do not know, we
unfortunately experience drownings and other unpleasant experiences.!”

Knowing the canal’s ins and outs in terms of watery immersion is the local knowledge
that, on the one hand, makes the bathers insiders of the canal setting, and on
the other hand, qualifies them as swimmers. Therefore, acquiring the lore of the
irrigation canal shapes the trajectory of the bathing experience as well as one’s

position in relation to the infrastructure’s community.

17. Erdal: Burgaclar igine ¢ekiyor. Bilmeyen insanlar girdigi zaman o burgaclar igine gektigi
i¢in panik yapiyorlar. Halbuki panik yapmasalar mesela o burgaclar, biz mesela girdigimiz zaman,
burga¢ bizi yakaladigi zaman daliyoruz, alttan zaten birakiyor bizi. Ciinkii biliyoruz, 6grendik
artik. Neyin ne yapacagmni, suyun nasil bizi sey yapacagimi biliyoruz. Ama bilmeyen insanlar
geldigi zaman bogulmalar, seyler yagiyoruz malesef ki.
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3.2 The Non-canalbathers

Who enters the irrigation canals? This is a question phrased in a spatial idiom, which
can allow examining nuances, such as bathing and swimming, in watery immersion.
Besides, rethinking the phenomenon as entering a space can allow deliberating on
who is excluded in terms of location and question who does not enter this space. I
approach this question both in terms of by whom the activity of entering the canal
is done and of what kind of activity they do. Moreover, the canalbather posits
a gendered position. In most cases, young boys and men bathe in the irrigation
canals as the media representations portray them “boys entering the canal despite
drownings.” In this section, I will focus on who is not within the locality of the

irrigation canals in terms of bathing.

3.2.1 Hidden Gender of “Everyone” in Canalbathing and Swimming

The first moment through which I could follow the gender issue in the field was
sparked by my question to the first headperson, asking who enters in the irrigation
canals. His answer was, “Everybody in this neighborhood swims.” He did not specify
whether boys or men swim. While continuing to chat about the bathing activity in
canals, his sister Zehra said, “Since I do not know how to swim, [bathing in canals| it
seems crazy to me.” After Zehra mentioned her lack of swimming knowledge, neither
the headperson nor Zehra found it contradictory to his statement that “everyone”
knows swimming. Who is everyone? Apparently, women are not the organic sub-
jects of the activity in the irrigation canals and are categorically outside of having

knowledge about it in the headperson’s discourse.

In most cases, young boys and men appear in the news reports or post entries about
bathing in canals, while young girls and women are not visible. Therefore, before
visiting the neighborhood, I had already thought about the gender asymmetry of
bathing in the irrigation canals in the city. Nevertheless, when the gender dimension
appeared in the conversation with the first headperson and his sister, it was the first
moment that revealed the question of swimming knowledge. This was pronounced
by Zehra as a lack of swimming knowledge in general, rather than being specific to
the irrigation canals. As I learned later, this lack of swimming knowledge is shared

by many women in the neighborhood.

In some cases, young women in the neighborhood are not encouraged or allowed to

learn swimming in general, as in the case of Emel:
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Did you learn how to swim? Do you know it?

Emel: No, I could not learn.

But, your siblings?

Emel: All the children know.

How did it happen?

Emel: They learned to swim in the Seyhan River by themselves. The
Seyhan River was not much, it was not deep. The canal flows very
fast. The Seyhan River was flowing slowly. They learned there. Even
my mother learned there. My mother used to swim there in her baggy
pants.

So your mother used to swim, too.

Emel: My mother was swimming, but I did not know how to swim. My
sisters do not know how to swim either.!®

While “all the children” could learn swimming, Emel and her sisters could not obtain
such knowledge. Similar to the first headperson’s words, “everyone knows”, Emel’s
wording “all the children” signifies her little brothers only, rather than including the
girls, even herself. Although “everyone” and “children” are gender-neutral words, or
they are supposed to be, the way they are used involves a gender difference in the
context of bathing and swimming. These gender-neutral wordings give the meaning
of a common experience, but women are hardly involved in it. Even though women
are usually not included in obtaining swimming knowledge, or they practically do
not learn it as men do, this situation does not disturb usage of all-encompassing
wordings. The absence of women is not contradictory to the statement that “ev-
erybody knows how to swim,” since they are not among the imaginable subjects of
bathing.

The process of acquiring the cultural capital looks more cloaked compared to the
economic one. Therefore, the hidden way of transmission both exhibits the cultural
capital as less a capital and more an “inherited competence” (McCall 1992, 843). In
this respect, she argues that the gender aspect seems to be “natural” and “univer-
sal”; therefore, it is hidden, according to Bourdieu’s suggestion of the incorporated
cultural capital as “the most hidden and universal" one (McCall 1992, 844).

18. Siz yiizme 6grendiniz mi, biliyor musunuz?
Emel: Hayir, 6grenemedim.
Ama kardesgleriniz?
Emel: Cocuklarin hepsi biliyor.
Nasil oldu mesela?
Emel: Onlar kendi kendilerine 6grendiler Seyhan Nehri'nde ytizmeyi. Seyhan Nehri cok sey degildi,
derin degildi. Kanal ¢ok hizli akiyor. Seyhan Nehri yavag akiyordu. Orada 6grendiler. Annem bile
orada 6grendi. Annem salvariyla ylizerdi orada.
Anneniz de yiizerdi yani.
Emel: Annem yiiziiyordu ama ben yiizmeyi bilmiyorum. Kiz kardeglerim de bilmiyor.
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3.2.2 Gender Difference in Canalbathing

The class difference between Seher, who could learn swimming as a child at her
aunt’s summer house, and the other women whom I had heard about is not so much
significant but varied enough to allow her to use the swimming pool as a child, which
gives her access to such swimming knowledge. Even though Seher is a swimmer, she
has never been one of the canalbathers. As she said, she lived in a house very close
to the canal for 8 years until she was 10 years old. However, her account shows that
being “on her own” is not the condition to bathe in the irrigation canal. For her,
the canal environment differs from other watery spaces in terms of safety. At the
same time, her prior knowledge of spending time with water allows her to make a
distinction between the canal environment and water itself. She does not attribute
a fixed quality to the materiality of water; rather, she could differentiate the canal

form from other water bodies due to her past experiences.

Knowing how to swim is not enough to bathe in the canal in Seher’s case. The
drowning cases furnish the irrigation canals as undesirable watery spaces to spend
time in. She hypothetically highlights that the social presence of her brothers and
their friends could have an influence on her in the way she imagines the irrigation
canals as batheable areas. The social character of bathing activity also needs to
be qualified; that is, to be influential, the bathers should be those who can be
trusted, such as siblings. She further assures her brothers would not let her enter
the irrigation canal. Where she speaks from indicates that she could know what her
brothers know, but she would not do what they do in the context of the irrigation
canals. She is aware of the different relationship with the infrastructure compared

to her brothers, even presumably:

You have not wanted to enter the canal before? You have not
done it before?

Seher: If my brothers did it, if my brother’s friends did it, I would want
to try it too. And they would tell me no, and I would not understand
why.1?

For some, the gendered aspect of canalbathing is so visible. For example, tuhafiyeci
Nermin states that: “I had brothers who learned to swim here [the irrigation canal].
A boy is bold; he ties a rope and learns. A girl does not dare. Because we have

a delicate nature.” She adopts one of the most established gender dualisms, which

19. Siz kanala girmeyi istemediniz? Daha 6nce de yapmadiniz?
Seher: Belki abimler yapsa, abimin arkadaglar: yapsa belki ben de denemek isteyecektim. Ve bana
hayir diyeceklerdi ve ben neden hayir oldugunu anlamayacaktim.
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presents the association of women with fragility and of men with recklessness. There-
fore, in the case of women, learning how to swim as a child and getting acquainted
with watery spaces other than the irrigation canals might happen, especially when
the socioeconomic conditions make room for it. In other words, swimming-related
knowledge does not establish the conditions for women to access the irrigation canals

as canalbathers or swimmers, which men can do.

3.2.3 The North-South Division and the Verticality

One hot day at noon, while I was sitting with the men playing Okey, Rummikub, at
Erdal’s place under the shade of the trees, one of the players mentioned TOKIs (The
Mass Housing Administration) in the Kalkan/ Selvi neighborhood, which is mate-
rially divided by the irrigation canal and at some later time legally separated from
Cikin neighborhood. He said, “If you go up to TOKI and look at the neighborhood
[Cikin] from above, you will understand the situation of the neighborhood. .. This
neighborhood [Kalkan,/ Selvi] was a world unto itself, but when TOKI came, another
world emerged from within it.” Before this expression, they were mainly complaining
about the neglected situation of the Cikin neighborhood due to the pollution and
squalor on the riverside. He referred to two main things: one was the dismissed state
of Cikin, where the locals have been struggling against many urban renewal projects
for years, while the other thing was about what TOKI brought. I questioned the
contrast between TOKI residency and ones in the Cikin neighborhood.

Together with the Mass Housing Law passed in 1984, TOKI was founded as a gov-
ernmental housing institution to provide public support needed to accommodate
the housing needs. Under the AKP government, TOKI’s role in the construction
industry has significantly increased, especially due to the Law of Transformation
of Areas under the Disaster Risks executed in 2012. TOKI could conduct urban
renewal projects, construction of new buildings, and relocation of city dwellers in
the targeted zones (Giiveng 2024, 369). The Okey player’s speech was articulating
the high-rise TOKI building as “another world within a world”, which is not the
neighborhood he knew once. The high-rise residency might be different in various
ways from the low-rise such as the fact that the locals built the latter themselves.
One aspect of the disparities, as I contend from the locals, is the proximity to the
ground level. Altay said, “I do not like living in a flat, apartman. I want my feet
to touch the ground, and I want this structure and texture to remain intact.” On
the other side, Yusuf, who lives on the part of Kalkan/ Selvi, another day indicated
that people living in these residences do not go out into the neighborhood. This
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being the case, I suggest that the verticality of the high-rise housing actualizes literal
distance from the ground, which brings one aspect of the locality issue of the irriga-
tion canals into being. Harris (2014) conveys how “volumetric spatialities' arise in
discussions about the urban landscape concerning the vertical and horizontal under-
pinnings of topography (2). He suggests that the verticality approach should extend
beyond particular power relations, such as military and surveillance technologies,
and also be assessed through the anthropological inquiry of everyday urban life (2).
Through such research, complicated facets of the verticality of urban space can be
investigated. For instance, the association between dwelling in a high-rise or top
of a building and having a socially advantaged position might not work in every
case; therefore, he suggests that theories on vertical urbanism might not represent
the situation for some locations (Harris 2014, 7). The volumetric approach to the
city of Adana might bring up several focal points to be examined, such as the dis-
tribution of population based on ethnicity and class. In this research’s scope, I am
interested in this volumetric way of thinking about urban topography in relation to
the engagement in the irrigation canals. The architectural design of these infras-
tructures features long, V-shaped pathways that extend horizontally across the city
topography. The high-rise residential buildings, which were planned and planted
mostly on the northern side of the city, hold urban verticality and foster practices,
views, and anticipations that differ from the social life of residential areas with less
height. In other words, the expansion of the high-rise building landscape toward
the northern side, which conducts the terrain more vertically, positions those city
dwellers distant from the irrigation canals. This distance occurs both in terms of
height and proximity to a canal environment passing nearby. The locality of the
irrigation canal does not simply emanate from the fact of dwelling in the city of

Adana. Many inhabitants of the city do not engage in the irrigation canals.

As one of the destination cities, many people migrated to the city of Adana be-
cause of economic and political conditions, which had an effect on the urbanization
process, especially by replacement of the ratio of rural population by the urban
population since the 1980s (Coban 2013, 63). At the same time, Adana has under-
gone “neoliberal urban restructuring” since the 1980s, in which socio-economic and
political mechanisms have further shaped the urbanization and navigated the distri-
bution of social groups in the city, such as the poor, the wealthy, and the migrated
(Bartu Candan and Kolluoglu 2008; Zorlu and Ilker Ségiit 2019).

After the publication of Zoning Law No. 3194, the Law on Land Development
Planning and Control, in the Official Gazette on May 9, 1985, which assigned zoning
authority to the local governments, the master development plan for Adana, Nazim

Imar Plani, received the fourth additional revisions approved by the Ministry of
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Development and Housing on June 24, 1985 (Zorlu and Ilker Ségiit 2019, 1164-
1166). The 1985 plan aimed to open green areas and agricultural land to settlement
and intensify urbanization in the north, which at the same time, boosted the vertical
construction in this region (Cetinkaya 2009, 69). In fact, while the presence of the
Seyhan Dam Lake attracted the high-income groups to settle in the northern part
of the city, the southern part became the settlement area for the low-income groups
(Ozyurt 2009, 27-28). Therefore, one of the significant aspects of urban planning in
Adana becomes the division of the city into the North-South axis, which has led to
differences in urban experiences, such as intensification of the urban fabric through
high-rise buildings in the north Adana. As Caner conveys that the northern Adana
has mostly become the area above Demirkdpri and the train station: “The last place
was the train station. The city of Adana ended at the station.” Then, large-scale
investments in the city, both government-backed and private, in the form of hotels,
shopping malls, and mass housing have been made since the 1990s (Zorlu and Ilker
Sogut 2019, 1173). For example, decisions regarding the construction of the Hilton-
Sa Hotel in the Yiregir district, Carrefour Sa in the Cukurova district, the Divan
Hotel (1995), and the M1 Shopping Mall in the Seyhan district were made in 1996;
decisions for TOKI construction were made from 2005 onwards; and decisions for
the Optimum Shopping Mall and the Sheraton Hotel in the Yiiregir district were
made in 2007 and 2008, respectively (1174). All these contributed to the capital-
oriented urbanization processes. Caner, as someone who knows the city well, tells
the story of the construction of the second regulator bridge, which he connects with
the visual presentation of the landscape in relation to those huge hotels near the

riverside:

So why did they make that new regulator? What was its pur-
pose?

Caner: To consider the visual aspect. When you look at it, when the
water does not flow and accumulates, it looks like a pool. There are three
or four hotels being built in Adana. Two of them are very large, like the
Hilton and Sheraton. When they are built right on the riverbank, and
the Regulator Bridge is placed behind them, water accumulates in that
area. There’s even a project where they’re putting huge fountains in the
area between the Stone Bridge and the Girne Bridge, right in front of
the Hilton hotel, so that water sprays out from the river. You might
still be able to see the fountain right now. .. It is considered opening the
city to tourism for its visual appeal. By building a bridge there, water
is being collected here. They're collecting water in an area between the
Old Dam and slightly ahead of Taskdprii.?°

20. Peki o yeni regiilatorii niye yapiyorlar? Yani ne amacla orada?
Caner: Gorsellige de 6nem vermek acgisindan. Ciinkii baktiginiz zaman su akmayip biriktirdigi
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As seen, the capital-oriented approach to the river environment brought further
urban projects such as the second regulator bridge and canalization of the river by
removing the riverbank through uslah walls, which did not necessarily focus on the

local social lives.

The 1990s, at the same time, was the time Adana further became a destination
for Kurdish people who were forcefully displaced by the state forces (Darici 2009,
14). Where they resided in the city was usually reckoned the shanty areas in the
southern part of the city (9). In the 1990s, urban development planning continued to
be redesigned toward the northern side again (Ozyurt 2009, 28;Zorlu and Ilker Ségiit
2019, 1168). While mostly the northern side residential development was planned
several times, the southern expansion occurred without such plans and continued
to be in the form of squatter residency (Alphan 2003, 579). In terms of informal
settlement, Adana differs from other metropolises such as Ankara and Istanbul.
Particularly, workers who came to work in the agricultural industry bought small
plots of land from landowners, who were their employers, and built their homes on
them in an unauthorized way. These comparatively less productive properties were
sold to agricultural laborers after the landowners broke them up into the smallest
possible sections, which is distinct from the discourse of “‘occupation’ of public or
private land” that is referred as gecekondu (Cam and Uygur 2018, 2). Therefore,
another aspect of the locality of the irrigation canals stems from the socioeconomic
division, which, I observe, goes hand in hand with the housing structures. While
the northern part was thought in the scope of urban planning, Caner highlighted

how the plan was actually not an urban planning:

Caner: He was elected mayor of Adana for 25 years. During that period,
in my opinion, he facilitated the expansion of Adana towards the north
with a somewhat unplanned structure that generated excessive profits.
Expansion is normal, but it was unplanned. Without any organization,
without leaving any green spaces, without widening the streets, in other
words, Northern Adana was built later, as a project after the 1990s. But
it’s a mess. . . purely profit. . . Of course, they’re building apartments. But
you know, you plan roads, residential areas, green spaces, parks, people’s
living spaces, urbanization, and urban planning. They didn’t do any of
that, and then they opened up the lakefront for profit, for development,

zaman havuz gibi orada Adana’da 3-4 tane otel yapiliyor. ki tanesi ¢ok biiyitk. Hilton ve Sher-
aton gibi. Onlarin tam nehir kenarina verdigi zaman, Regiilatér Kopriiyli de onlarin sonrasina
koydugunda o bolgede su birikiyor. Hatta tam Tag Kopriisii'niin biraz Girne Kopriisi ile or-
tadaki alana tam Hilton otelin 6niine oraya da dev gibi fiskiyeler koyup oradan bdyle nehirden
sularin figkirdig1 bir proje de var. Belki fiskiyeyi hala goriirsiin su anda...Sehrin turizme acil-
mas1 gibi diigliniiliiyor gorselligi i¢in. Oraya kopriiyli yaparak burada su biriktiriyor. Eski barajla
Tagkoprii’niin biraz ilerideki bir alana su biriktiriyor.
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in those areas.?!

By the 1990s, the squatter areas were also aimed to be absorbed into the formal
urban planning because of the increase in land values (Giiveng 2024, 368). Espe-
cially in 2000 onwards, the public debate against the squatter areas was circulating,
and discourse on the administration of urbanization became “fighting against slums
and illegal construction” and pronouncing “urban renewal” or “urban transforma-
tion” of residences rendered less convenient for a “city life” in order to achieve a
“modern city” (Cam and Uygur 2018, 8). The mayor of the Yiregir municipality
presented the arrival of TOKIs, one of the first attempted urban renewal projects
in Adana, as “modern housing” which would fuel a “reverse migration”. For him, in
previous years, the dwellers of the Yiiregir district have been moving to Seyhan and
Cukurova districts once their circumstances improved slightly. He anticipates that
dwellers who have moved to Seyhan and Cukurova would return to Yiiregir back,
the southern part, and settle due to the planned and organized urbanization that
the municipality has initiated. For him, “modern-looking” residences suitable for
urban living are now rapidly increasing in Yiregir as well. In fact, Halil was one of
the Cikin neighborhood dwellers who migrated to the northwestern side of the city

when his economic situation and social conditions allowed:

Halil: I've been living in the Huzurevleri neighborhood for 14 years now.
Now, when our neighbors sold, I was stuck. When they gave me the
money I wanted, I sold [the house|. T went to the Huzurevleri neighbor-
hood, and it was newly built, recently finished in 2011. It consists of five
blocks. I bought a house there with the money I sold here and there.??

Hence, the high-rise housing structure concentrated on the northern side posits both
a vertical urban life and socioeconomic distinction, which are among the decisive
parameters in determining the type of relationship that will be established with the

city’s irrigation canals. Those who live in “modern” (and high) houses would not be

21. Caner: 25 yil Adana’da belediye bagkani se¢ildi. O dénemde bana gore ¢ok plansiz biraz
fazlasiyla rant saglayan bir yapiyla Adana’nmin kuzeye dogru geniglemesini sagladi. Geniglemesi
normal ama plansiz. Organize olmadan, hicbir yesil alan1 birakmadan, caddelerini genigletmeden
yani Kuzey Adana sonradan yapilmig, 1990’lardan sonraki bir proje. Ama darmaduman igte gidiy-
orsun. Higbir planlama yok, higbir yerlegsim yok, hicbir gehir plani1 yok. Tamamen rant. .. Tabii
apartman yapiyor. Ama hani mesela yollar planlarsin, yerlegim yeri, yesil alan, parklar, insanlarin
yagam alanlari, sehirlesme, sehir planlamaciligi vardir. Bunlarin hicbirini yapmayip ve daha sonra
g6l kenarini ranta agip, imara acip, oralarda.

22. Halil: Ben simdi su an Huzurevleri mahallesinde oturuyorum 14 seneden beri. Simdi
komsgularimiz satinca ben arada kaldim. Kabaca bir tabirle s6yleyeyim mi? Istedigim paray1 da
verince, verdiklerinde ben de [evi] sattim. Huzurevleri mahallesine gittim orada yeni yapilmig, yeni
bitmis 2011 yilinda. 5 bloktan olusuyor. Oradan, buradan sattigim parayla oradan ev aldim.
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part of canalbathing activity, that is rendered distant to such a “modern” city life.
Likewise, the spatial stigmatization of varos, which signifies the urban poor “who are

W

unable to modernize” and opposite of “‘civilized” middle class”, those who engage
in the irrigation canals by bathing get also marginalized in public discourse and
reckoned outside “so-called city culture” (Yonucu 2008, 57-59). In other words, the
neoliberal character of urbanization and socio-political processes, such as migration
and forced displacement, conjoined with changing urban topographical dynamics.
Settlement forms of groups which are class-based and ethnic-based marginalized
get even more dissociated from the neoliberal urban settings, which, I argue, the
high-rise housing crystallized as one of the concretes in this context in Adana. The
vertical distance to the water bodies, such as high-rise residences having the Seyhan
Dam Lake vista, can delimit the relationship with these spaces to almost viewing
only. In contrast, a reduction in the vertical distance can broaden the experiential
range and provide alternative perspectives apart from viewing, which can spring
diverse everyday engagements. Thus, who remained at the top of the city fabric

both economically, ethnically, and volumetrically, have not become a canalbather.

3.3 Route to the Irrigation Canal

How do people become canalbathers? How do some withdraw? The route can be a
path or a contact that some pass by and some maintain. It can be from somewhere
to elsewhere or in different temporalities. The extreme heat effect in the urban
context is an indispensable part of the route where the locals find their ways to cool
off, mostly through the community and friendship they are part of. Their bodies
are affected by the scorching heat and the sun in summertime. Altay utters how
it feels to canalbathe as “extreme”, “Something like a whim.”, and something that
“affects you beyond normal”. Similarly, Yusuf describes it as “the effect of ice on
fire”. The seaside is distant, but also it might not be desirable, too, for some who
search for more than water contact. Similarly, public swimming pools may not be

preferred because of logistical capacity or low level of satisfaction.

3.3.1 Difference in Externality: Being “On your own” as Capacity and

Secrecy

The exclusionary gender difference embedded in the language is accompanied by

unequal access to swimming knowledge in practice. For Emel, the boys could learn
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swimming on their own, while she and her sisters were not allowed to. One of the
common aspects of swimming knowledge that the bathers of the irrigation canals
speak of is that they learn how to swim from their big brothers and friends, instead
of learning it alone. There is a contrast between how Emel perceives her brothers’
learning process and how the bathers talk about the way they gain knowledge. On
the one hand, it shows that she does not know the learning process and describes it
as a solitary process. On the other hand, her highlight of “on their own” can indicate
not only the absence of a professional teacher and any external support, but also
no barriers to doing it. As young girls, Emel and her sisters could not become one
of those kids who could attain swimming knowledge “on their own.” They had not
stayed on their own, as their brothers had, and had not built such a relationship

with infrastructural watery spaces in the neighborhood or at the seaside.

Does staying on your own come to be one of the conditions (for women) to acquire
swimming knowledge? Emel talks about her mother’s experience of learning how to

swim in the river:

Emel: When the neighbors would get hot in the heat, they would go into
the river with their shalwar and tops. They would cool off there, take a
good swim. Then they would come back out. So it was for cooling off.
At what times of the day is this more?

Emel: In the evening. I mean, before the fathers come home from work.?3

The absence of fathers paves the way for women to be on their own, which could
create moments for women coming together as fellow neighbors and swimming in
the river. The way Emel talks about the popular time of the day to swim in the
river puts the women, including her mother, in a child’s position. She does not say

“before the husbands come back home,” but before “the fathers.”

Furthermore, her mother’s situation indicates that women are not strictly restricted
from learning how to swim. However, this learning process might happen at a
later stage of a woman’s life and in a secretive way. The absence of an external
influence in the process of acquiring swimming knowledge is expressed as “on their
own” for men’s experiences, while it becomes “secretly” or obscurely for women’s
experiences, which unfolds a gender difference in the epistemic relationship with

watery immersion.

23. Emel: Komsular sicakta sicaklayinca salvarlarinin istleriyle beraber girerlerdi nehre.
Orada serinlerlerdi, iyicene ylizerlerdi. Ondan sonra ¢ikip gelirlerdi. Yani serinlemek amacliydi.
Giiniin hangi saatlerinde daha ¢ok?

Emel: Vallahi akgam {istleri. Yani babalar igsten gelmeden ondan 6nce.
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Some women could have had a chance to spend time on the riverside in their child-
hood. Hiilya told me how she and other children enjoyed playing with water on
the riverside. It was an “immeasurable happiness” she felt as a child. One day, her
grandfather was going fishing and she was following her with a mood: “one eye on
the river, one eye on the grandfather”. The risk of drowning makes children feel
under familial surveillance. Therefore, children in general might not easily stay on
their own in some cases. | argue that the gender issue may become defining for the
next steps and set the path for how relationships with water bodies will continue in

the following years.

Childhood period in the context of watery immersion is not free from control; how-
ever, this is more based on safety issues, such as the likelihood of drowning. At
later stages, young women are confronted with another layer, which is regulated
by gender order. As a result, in the river setting, young men can learn swimming
seemingly by themselves in an autonomous way, and despite the external concerns
of drowning, which the family might impose, whereas women find invisible or veiled
ways to do it. For example, the Camasiritk area might work to conceal the expe-
rience of swimming by the laundry work. Furthermore, it is narrated that some
women swim in the river because of the extreme heat, instead of any other reason,
which posits that the need to cool off can be regarded more socially acceptable.
Referring to the childhood period allows speaking of the pleasure of watery space
that young girls experience. For Hiilya, her withdrawal from bathing in the river
happened because she found herself aging; as she puts it, “when transitioning from
a child to a teenage girl, we abandoned it [playing in the river], which there is no
such thing as age in men.”. For Foucault (1978), sexuality does not exist naturally,
and power does not repress and control such a natural existence (105). Instead of
repression of sexuality that already existed, power acted in furnishing “the social
body with a sexual body” through different ways, such as sexualization of childhood
or hysterization of women (127). The early adolescent body has undergone an aging
process, which differs from some other bodies in terms of gender dynamics. The
aging feminine body has become more visible compared to others. Foucault (1978)

highlights how power operates through and over the body:

...deployments of power are directly connected to the body—to bodies,
functions, physiological processes, sensations, and pleasures; far from the
body having to be effaced what is needed is to make it visible through
an analysis in which the biological and the historical are not consecutive
to one... but are bound together in an increasingly complex fashion in
accordance with the development of the modern technologies of power
that take life as their objective.(Foucault 1978 | 152)
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Aging as a physiological process contributes to the sexualization of the feminine
body, which enables power to act through and sets the order of things on it by, for
example, intervening in experiences of pleasure in water. As a child, Hiilya could
enjoy the watery space with her peers. Then, she has become one who embodies
and articulates the normative one, “Girls would not enter because it is ayip (shame,
disgrace, or dishonor) and because they would feel embarrassed. Wet clothes stick
to you. Is that okay?” Hiilya’s expression of ayip, both as a feeling and retreat act,
signifies a dressing issue, appearance of a body with wet clothes, and a daily activity,
namely bathing in the river (Abu-Lughod 2016, 108). In this context, wetness makes
the body even more visible, which, at the same time, is more sexualized in the case of
young girls. When the feminine body gets engendered as more of a sexual body and
gets more visible, the more the social sense is expected. The sticky wetness indicates
and reminds that she has a body in the first instance, and that body should not be

reminded in this way.

For Ahmed (2004), shame involves being witnessed by both a present and absent
audience, which one adopts “the view of the other who witnesses one’s action” (105-
106). Through the adoption of the other’s approach, one feels bad about oneself,
who is the doer of the action. While Hiilya describes the enjoyment of playing
with water as beyond measure, she witnesses herself, her teenage body, from the
others’ position, which makes her say that it is not okay. The immeasurability of
happiness in childhood is a very accurate description of the situation with the watery
immersion in the river. When childhood is treated as gone, happiness should become

moderate and measurable in relation to the gendered ideals drawn for bodies.

In summary, there is a gendered issue concerning watery immersion in relation
to external elements, such as the lack of barriers, surveillance, and the normative
gaze. Even though young boys learn swimming with their friends and neighborhood
brothers, they look like they are achieving skills on their own. Having contact with
watery spaces or being able to maintain this contact happens for the masculine
bodies by either making them challengers against the external restraints or those
who do not have to deal with aging, which, in the case of feminine bodies, leads to
the rupture between experiences of watery immersion in childhood and adolescence.
When the issue is more than the question of safety, feminine-coded bodies can also be
on their own in the sense of being hidden. Otherwise, they enter the water together
with the husband and children. Therefore, being on your own posits being free from
some barriers, such as the outside gaze presenting the gendered norms over bodies.
Additionally, hiding the bathing act is followed by hiding pleasure discursively. The
enjoyment they may feel is also covered by the need-based discourse, positing a

justification for women bathing in the river. Therefore, for the masculine ones,
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being on your own is presented as a capacity to learn swimming, whereas it becomes

secrecy (of wetness) for the women.

3.3.2 The Path from Seyhan to the Irrigation Canal

Previously, the Seyhan River was so present in a canalbathing trajectory, especially
for people who are now in their at least 50s. For young boys, the river could become
the first encounter in a swimming journey. As shown, girls could have also contact
with water in the riverside by bathing, but this relationship was mostly cut off due
to gender norms. In the journey of swimming, the river’s material features could
facilitate the body to slowly become accustomed to immersing in water. Shallowness
is the key quality that allows the bathers to discover what to do with water. The
riverbank, the form that allows the water to deepen gradually, could provide the
locals with shallow water, which is called yuka or ¢ipil by some. For instance, Hiilya

describes spending time in the shallow water of the riverbank as a water game:

Hiilya: It’s not swimming, it’s a water game. We would wander around
in the water. My brothers would collect fish by throwing dynamite.
There was no set; the water was dispersed. We would wander in the
cipils. %4

For Fuat, it was not only a play zone but a pedagogical space for swimming. The
gradual existence of the river in the process of learning how to swim, from shallow
to deep water, was followed by another stage, which was the canal form as Fuat

states:

Fuat: I learned to swim in the Seyhan River. The Seyhan River is like
the sea. There were deep places ahead, and there were friends from the
neighborhood splashing around in those deep places. They told us to do
this and that, and we learned. So I learned in the Seyhan River. After
that, I learned to swim. I transferred to the canal. 2°

As Fuat’s brother highlights that the river remains simple after a point. The irri-

24. Hiilya: Yiizme degil su oyunu o. Biz suyun i¢inde gezerdik. Abimler balik toplard: dinamit
atip. Set yoktu, su dagilimhydi. Cipillerde gezerdik.

25. Fuat: Seyhan nehrinde 6grendim yiizmeyi. Seyhan nehri hani sey gibi, deniz gibi. Ilerisi
derin boyle yuka yerler vardi yuka yerlerde cirpina ¢irpina cirpina arkadaglar vardi mahalleden
onlar gdyle yap, bdyle yap derken derken 6grendik. Seyhan Nehri'nde 6grendim yani. Ondan sonra
yizmeyi 6grendim. Kanala transfer oldum.
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gation canal presents a much more challenging environment with its fast and cold
water, which requires some level of competence. From the Seyhan River to the canal
makes me think that there should be something more than what is lacking. If it
is only about the lack of watery space, the locals who could access the river would
remain satisfied with this experience. However, they moved to the irrigation canal,
and they transferred from the river to the canal, while they could use the river water
only. The newly elected headperson makes a clear distinction between the areas he
preferred to swim in terms sense of fulfillment, for instance, between the canal and

sea.

Melih: From the edges, from the bridge, from the tree... We have the op-
portunity to jump from the first branch of the tree, from anywhere here.
And that’s what they call adrenaline. Because you feel the adrenaline, it
actually becomes more exciting. Now, we Turks don’t like to swim too
much in places where there is no adrenaline. Everyone prefers this place
because the adrenaline is at its peak here. 26

Nevertheless, the river factor is more specific to the location of this neighborhood
and not consistent with every case in the city. Additionally, the Seyhan River has
not been regarded as a watery space to immerse one’s body anymore since it is found
stinky and polluted by the locals. Those who learned swimming in the river stated
that the Seyhan river has not been available lately. In other words, the path from
Seyhan to the canals is not a common experience for everybody both spatially and

temporally.

Trajectory of swimming in the irrigation canal is notably based on socioeconomic
conditions. The inaccessibility to the seaside or highlands either because of social

conditions or the physical distance, is put as a part of the picture:

Yilmaz: Now, in Adana, the sea, look at Adana, the closest place to
the sea right now is Karatag. Karatag is 30 kilometers away from here.
People are poor. They cannot go swimming in the sea. Where will they
go? Children, especially here, that is, men except for women, children,
men, they all learn to swim here. They come to these canals. 27

26. Melih: Kenarlardan, képriiden, agagtan...Agacin ilk ucundan, her yerinden atlama gsansimiz
var bizim burada. Ve o zaten hani derler ya adrenalin. Adrenalini hissettigin i¢in zaten oras1 ashinda
daha gey geliyor. Simdi biz Tiirk insanlari adrenalin olmayan bir yerde fazla yiizmeyi sevmeyiz.
Burada adrenalin ¢ok had safhada oldugu icin herkes buray: tercih ediyor.

27. Yilmaz: Simdi Adana’da deniz, bak Adana, denize su anda Karatags en yakin yer
Karatag'tir. Karatag'm uzakligi buradan 30 kilometre. Insanlar fakir. Yiizmeye gidemez denize.
Nereye gidecek? Cocuklar ozellikle burada yani kadinlar haricinde erkekler, gocuklar, erkekler
yizmeyi hepsi burada 6grenir. Bu kanallara gelirler.
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Hence, the path from Seyhan to the canal is, on the one hand, about the material
qualities of the riverside, which grants engagement in the water by degrees. On the
other hand, the proximity to the river conducts the route to the canal when other
circumstances allow contact with water such as absence of pollution or water cut.
However, this is not the general path to the irrigation canal. Socioeconomic condi-
tions pave the way for bathing in the canal. For instance, some city dwellers learn
how to swim directly within the canal environment, which is sometimes contrasted

with a lack of swimming pool or seaside.

The river becomes an elementary watery space before the canal. Even in the presence
of a watery space to swim, young men get oriented to the irrigation canal since they
are not satisfied with the simplicity. Both the speed and thermal effect, “ice on fire”
contribute to the desire for canalbathing. From-river-to-canal context exemplifies
how young men experience it moving from easy to hard mode, which fuels the act
of challenge and can prove competence. As a result, this conjoins with the aspects

reinforcing establishment of masculine existence.

3.3.3 Unsettled Masculinities around the Irrigation Canal

Locating masculinities happens so visibly yet, at the same time, so complicated
in the context of bathing in the irrigation canals. The fact that the canalbathers
are not graced (anymore) by the public and some canalbathers quit the activity
make the masculine quality of relationships with the irrigation canals in the form of

bathing an intricate issue.

Seher describes bathing in the irrigation as “ghetto culture” which can be seen not
only in Adana but also in the region such as in Mersin, Osmaniye, and so on. For
her, it is a “symbol of transition from adolescence to manhood”, a “sign of courage”,
and an “effort to prove oneself” instead of cooling off. She is suspicious of the
drowning cases in the sense that if there were no drowning cases, they would not
insist on entering the canal water. Similarly, Yilmaz mentions bathing in the canal
as “a complex among men” which makes them enter the canal not necessarily for
the sake of the canalbathing, but for the social status they would build:

Yilmaz: Look, there are three children here. Even if one of them says,
“I'm scared,” if the others are going in, you’ll automatically go in with
them. Women don’t really know this, but it’s complex for men. You're
going in, but I'm not. That’s a man thing. That’s the way it is. Even if
I knew I was going to die, I'd still jump. That’s how it is. That’s how
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men are. It’s psychology. 28

Fear is not absent in the local boys or men; however, it is not posited as a deterrent
in the presence of a group of people. One does not follow that feeling, but the social
call that drags the masculinized body to the irrigation canal. However, a fearful
relationship might not be experienced in this way in each watery context because of
the community that one finds or does not find. For instance, Izzet (75) talked about
how a drowning case influenced his canal experience, “One drowned right before my
eyes. We reached out our hands. We could not save him, he was gone. That’s when
I made the decision. I did not enter, then.” Yilmaz, experiencing drowning himself,

describes a different trajectory from Izzet’s:

Yilmaz: [After experiencing drowning] Of course, I was scared at first,
but now, do you know what influences and surrounds people? It’s their
friends. Now, you two are my friends. I experienced fear. You are my
friends. I spend time with you. Now you have come here to swim. I have
no choice but to go along with you. It is one’s friends and surroundings
that influence a person. 2

It can illuminate the situation that being with a group of fellows can outweigh such
a feeling. It is not always the case that canalbather boys and men are “fearless”,
but they appear as such. Hence, fear is conceived differently among men whom I
could talk to. For some, likewise in the narrative posed in the news media, those
who enter the irrigation canals act “fearlessly” since they do a risky activity. For
some other locals, fear is not even a relevant aspect of the irrigation canals. It is not
a question they have to live with in daily life. Yusuf is one of them, who presents
himself among ones who know the lore of the irrigation canal or who reached the
level of “making fun of water”. The more knowledge and capacity the locals obtain,
the less fear becomes a relevant feeling in the canal environment. To gain such skill
and insight is sustained by continuation of bathing in the canals, which is boosted
by the community effect. The (big) brothers, while they are “the elders” for the
boys, the middle-aged refer to them mahallenin gengleri (the neighborhood youth),

28. Yilmaz: Bak surada ii¢ tane ¢ocuk. Bunlardan birisi ben korkuyorum dese bile bu kadar
digerleri giriyorsa onlarla birlikte otomatikmen gireceksin. Niye kompleks olur. Kadinlar bunu pek
bilmez ama erkeklerde komplekstir. Siz giriyorsunuz, ben girmiyorum. Bu erkek seyidir. Havasi
onu bu seydir. Ben de élecegimi bilsem yine atlarim yani. Oyle bir sey vardir. Erkekler icerisinde
boyle bir gey vardir. Psikoloji vardir.

29. Yilmaz: Simdi ilk baglarda tabii ki korktum ama simdi ya insanlar etkileyen, gevreleyen
sey nedir biliyor musun? Arkadaglarimdir. Simdi siz ikiniz benim arkadagimsimiz. Ben korkuyu
yagsadim. Siz benim arkadagimsiniz. Sizinle beraber gegiriyorum. Simdi siz geldiniz buraya suya
yiizmeye. Ben de mecbur size uyacagim. Insan etkileyen arkadagidir, cevresidir.
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are key mechanisms to access the irrigation canal, which applies to both women
and men. The brothers can be both recruiters and safety mechanisms who can be
trusted. They act in a “fearless” way and try to teach how to defeat feeling fear.
They develop methods to ensure safety, such as tying ropes in the iron railing and
calculating intervals between stairs within the canal. Yilmaz states, “You tell me,
come on, jump, we are here. Don’t be afraid, nothing will happen. .. The way to
overcome fear is to live that fear.” Living the fear turns into a joyful part of bathing
in the irrigation canal. The excitement and stimulation arising from the (cold)
forces of the canal water are particularly preferred to other areas such as the sea
or swimming pool since the latter is predictable and simple in the coastal form or
form of still water. Hence, the big brothers not only inspirit bathing in the canal
but also impress what to enjoy. They become recruiters because they intentionally

or involuntarily influence the youngsters what to do and what to feel:

Yilmaz: Many people drown. But mostly they come in groups. Our
older brothers from the neighborhood, for example, ... older brothers
too. I don’t know how to swim. So I jump in, there are some iron bars
here. I hold on to them. If I lost control, my brothers would rescue me.
That’s how the children of Adana learn to swim in these canals. Boys, of
course, not girls... It’s very difficult. But there’s no other way to cool off.
You have to learn because you're a boy. You're 7 or 8 years old. You're
with us in the neighborhood, and we're older than you. You have older
brothers... You came here with us. You have to come here, you have
to go in. We tell you to jump in. We'll save you, we’ll do something.
You'll learn here. That’s the culture. Everyone, all the boys, are in this
channel... And they’re the kings of swimming. They do things under
the toughest conditions. 39

Similarly, Seda states how one is affected by the another’s state of existence, “This
is how you overcome your fears. When you have someone fearless by your side,
you become fearless, too.” They are reckoned also ones who could save one’s life
from drowning. Notably, the (big) brothers are so fundamental for canalbathing as
Yilmaz highlights:

30. Yilmaz: Bogulan ¢ok olur. Ama g¢ogunlukla igte grup gelirler. Mahalleden abilerimiz
mesela, ... bilyiik abiler de olur. Ben yiizme bilmiyorum. Iste atlarim bir, surada demirler var.
Ona tutunurum. Eger ben kendi kontroliimii kaybedersem abiler beni kurtarirdi. O gekilde yiizmeyi
Adana’nin ¢ocuklar1 yiizmeyi bu kanallarda 6grenir. Erkek cocuklar, tabi kizlar yok. .. Cok zordur.
Yani ama bagka caren yok serinlemek icin. Mecbur 6greneceksin ¢linkii erkek cocugusun. Yagin
7-8. Mahallede bizimle, iste biz senden biiyiigiiz. Daha biiyiik abilerin var...Bizimle geldin bu-
raya. Mecbursun buraya, gireceksin. Biz sana deriz zaten, atla. Biz seni kurtaririz, sey yapariz
falan. Burada Ogrenirsin. Kiiltiirti o sekildedir. Herkes, erkek ¢ocuklarinin hepsi hemen hemen bu
kanalda, Adana’da biiyiiyen ¢ocuklar kanalda mutlaka yiizmeyi orada 6grenir. Hem de ylizmenin
kralimi. En zor sartlarda yani sey yaparlar.
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Yilmaz: There is no safety mechanism except for the big brothers
who know how to swim...In this natural environment, your swimming
teacher, your savior and your lifeguard are all the big brothers. 3!

Hence, the authority of the brothers come from many directions such as knowledge
and capacity they have, ensuring continuity to exist in the canal environment and
block deaths. Gilmore (1990) conveys one sort of manhood, called “hombria,” which
diverges from economic and sexualized strength and reflects more “physical and
moral courage” (44). In this way of manliness, the basis comes from being the
“guardian of his society’s moral and material integuments” (48). In the case of big
brothers of the irrigation canals, one aspect of the masculine relationship is built
around the act of protection against anticipated hazards in the canal environment.
The protected is not “wife and children”, but the fellow canalbathers (48). In fact,
this act of protection expands the neighborhood fellows and is operated on situations
when anyone needs them in the canal. Therefore, while the family or friendship
relations might be significant when learning how to swim in the irrigation canal,
there is no need for such a relationship for the activation of the rescue act. To rescue
someone from drowning in the irrigation canal is an initiative every canalswimmer

does without knowing who the person in need is.

I evaluate bathing in the canal as involving distinct lines: learning, acknowledging,
and withdrawing. In the learning process, when the feeling of fear is more intense,
the normative masculine codes deliver, showing a moral courage enough to bathe
in the irrigation canal. It is not so good to say “I am afraid” or refuse to enter the
canal because of fear. However, in acknowledging the ins and outs of the canal and
body’s capacity, when the danger element becomes more of a standard criterion to
feel pleasure, the canalswimmers get involved in an ethical-practical courage. What
I mean is that those who have a less contingent relationship with the canal are also

positioned as having more capacity to exist in relation to it.

I suggest that they are entangled with the power of acting to prevent a death in-
cident, apart from a moral fearlessness or bravery, which is completely based on a
duty to be carried out. To illustrate how bodily capacity is significant in the rescue
act, I bring a case of suicide-bathing. She tried twice. In the first one, bystander
neighbor-brothers could intervene and save her from drowning. The second time,
Erdal said that there were no people witnessing her drowning except an old man
who could not punch his way out of a paper bag. Similarly, in the incident where

Seda took the initiative to save her nephew, she stated “I am glad my brothers got

31. Yilmaz: There is no safety mechanism except for the big brothers who know how to
swim. . .In this natural environment, your swimming teacher, your savior and your lifeguard are
all the big brothers.
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me into the canal back then. If they had not, I would not have been able to save a
life.” Even though she found herself drowning at the end, the past experience in the
canal could make her move for a rescue act, which her nephew’s aunt stated “If it
were me, I would not be able to jump. How did you dare?". Being courageous is a
key issue in canal bathing, as it relates to both learning how to swim and to the res-
cue act. Similar to what Gilmore (1990) posits as “man-the-protector”, to become
man-the-rescuer is an act of honor, which I believe, has to do with building and
maintaining a competent bodily existence around (not only within) the irrigation
canal (47).

The other aspect that qualifies the masculinities pertaining to the irrigation canal
not as being absolute, but vacillating, emerges in the withdrawal stories of the
canalbathers. The withdrawal, which can be defined as one of the canalbathing
processes, happens or is regarded in various contexts such as after marriage, military
service, property ownership, having a child, and specific incidents such as losing a
relative. Feride mentions obtaining a job and possessing a house, which led her boys

to retreat from canalbathing that she associates with being ignorant.

Erdal talked about how he has reduced his time entering the canal and has made

himself less exposed:

Erdal: So, most young people in the neighborhood cool off in the canal.
We're past that age now, we don’t go to the canal anymore. We used to
go there all the time, but now we have children. I still go there, but not
like T used to. I used to go there every day.

What has changed?

Erdal: Now we’re married, settled down, have a family, have children.
You can’t go wherever you want, whenever you want. Now, if there are
three months of summer, that’s maybe 10 or 15 times in those three
months. And that’s in the evenings, when no one is around... It requires
a bit of maturity, you know. So, a man walking around the neighborhood
in shorts, especially an older man, isn’t appropriate. Going to the beach
is different, but not in the neighborhood. It’s inappropriate. 32

After becoming one of those who withdraw, the language changes to one that signifies

32. Erdal: Yani ekseri genclerin mahallenin ¢ocuklarinin yaptigi sey, kanalda serinlemek. Bizim
yagimiz gegti artik, biz kanala gitmiyoruz. Eskiden biz de kanaldan ¢ikmiyorduk ama gimdi ¢ocuk
var. Yine giriyorum da, eskisi gibi degil. Eskiden her giin giriyordum.

Ne degisti?

Erdal: Simdi evlendik, barklandik, coluk var, cocuk var. Istedigin zaman, istedigin her yere
gidemiyorsun. Simdi atiyorum 3 ay yaz varsa, o 3 ay yazin i¢inde yani toplasan 10 kere, 15 kere. O
da aksamlar: yani, kimse olmadigi zaman. . . Biraz olgunluk gerektiren bir gey c¢ilinkii. Yani sadece
sortla mahallenin i¢inde bir erkegin gezmesi yani yagca biiyiik bir erkegin gezmesi hos degil once.
Hani denize falan gidersin o ayr1 bir sey ama mahalle i¢inde olmuyor. Ayip.
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the canalbathers as the neighborhood children and youth. Getting married and
having children put him more on the side of maturity, which is contrasted with
the canalbathing activity. Moreover, he finds the exposure of an aged man’s body
wandering around inappropriate, even ayip (a disgraceful situation). Revealing the
body in this way becomes ayp because it happens in the neighborhood context,
where it is not supposed to exist in this way. The social sense, which comes from
marriage and parental status in this case, is also brought up in Seda’s narrative
“after reaching a certain age, no one considers it appropriate for themselves. Why?

because you are married and have children.”

Therefore, they could not generate consent among the broader social order. The
activity is not within the norms of city life. Their bathing activity could not be
involved in discourse as hegemonically. In fact, their class position and lack of legal
authority made them marginalized in the news media (Demetriou 2001, 342). Rep-
resentation of the bathers appears as irrational, sometimes childish, or ridiculous.
In this way, they could produce a counterpublic that is at odds with the general
public. In his work, The Publics and Counterpublics, Michael Warner (2005) ex-
plores the idea of the public. He communicates that the public is defined as "people
in general, such as the city or a community," or "social totality," which is thought
to encompass everyone (65). However, there are counterpublics created in an edgy
way in relation to the normative codes of the social environment. The way they
relate to the irrigation canal shows the layers of masculinities they are involved in.
Their nonhegemonic masculine activity diverges from the institutional and common
rational order. On the one hand, if the statistics speak of a pattern of deaths in the
canal, the legitimate reason recommends not to enter the irrigation canals. How-
ever, they appear to jump into the hazard zone on the news reports. On the other
hand, for the canal swimmers, those who die in the irrigation canals are not the
locals of the canals. Death can only be a possibility for the non-swimmers of the
irrigation canals, if not a suicide or an extraordinary situation. They both act and
present themselves as the ones who are so able that they cannot be affected by the
external factors. Moreover, the ability to act in confidence and self-reliance is ac-
companied by the capability to do something against authority. The municipality
officers or the police warn young men around the canals since they are not allowed
to enter. As Connell and Messerschmidt denote, economically less powerful social
position, violation of the rules, and claiming authoritative approach deviating from
the infrastructure’s designed function reinforce their masculine relationship with the
canal environment, which might be also named “protest masculinity” (Connell and
Messerschmidt 2005, 847-848).

In the transition from childhood to adolescence, bodily changes do not prevent
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them from watery immersion. The aging process does not apply to them like in the
feminized body. They obtain an age through these socioeconomic changes instead
of the flesh-wise alterations. When these changes happen, they bring some sort
of social status, such as a married man, man with children, a man with a job,
and so on, which makes them feel and think accordingly. They strive to prove
other qualities required for their masculine presence instead of proving that they
are fearless men who challenge death in the irrigation canals. In fact, they have
already done it. They do not necessarily cease to bathe in the canal, but they do
not focus on demonstration of how they are such challengers. Indeed, some began
to prefer entering the canal in the evening or alone, when they would be less visible.
In other words, for some canalbathers, showing off canalbathing does not align with
their masculine recognition anymore. Besides, canalbathing might be considered
even a damaging activity over their social recognition as a respectful man like in the

commonsense representation.

Different processes of canalbathing at which various ways of masculinities are en-
acted, such as learning, acknowledging, and withdrawing, are not chronological.
Not every boy becomes a competent canal swimmer, or not every man withdraws
from the irrigation canal after such social changes. Rather, these indicate swinging
movements of socially recognized masculinities around the irrigation canal. While
performing a “fearless” boy feeds the masculine relationship in its right track within
the community, the general public deems it absurd. The competency acquired from
swimming experience, especially the rescue act undertaken by the canal people, fur-
nishes them with wisdom and physical power. Without losing this proven capacity,
some internalize the social codes of the outside public and re-arrange their relation-
ship with the canals. There is a kind of route to the irrigation canal, which is both
access to and direction to the agricultural infrastructure which was not constructed
for such a local engagement. It usually starts from childhood in which the boys
and young men challenge fear of drowning in the canal water, look “fearless” like
the big brothers, acknowledge their capacity and forces of the canal water, then
establish themselves as canal swimmers who can also rescue anyone from drowning
in the canal. After getting involved in other social passages, some quit or lower the

intensity of being the big brother, and head toward a more mature man.

Consequently, drowning moments reveal how the administrative and local scales
differ from each other in approaching the engagement in the irrigation canals. While
the legal and bureaucratic avenues aim for a security-based relationship between the
infrastructure and its unexpected participants, the locals regard the relationship as
more of a safety issue. For instance, the locals prioritize the well-being of the

drowning or trying to cancel the possibility of death by using ropes, showing the

76



tricks, and watching over each other within the community. Furthermore, a security-
based approach constitutes drowning incidents more of a risk issue and frames a risk
management. As Beck (2000) suggests that the concept of risk is about “perception”
of the anticipated hazard that defines practices and ideas on it (213). I convey that
there is no totality of perception of risk among the locals regarding drowning in
the irrigation canal. Some evaluate the issue through the lore of the infrastructure,
that is, if someone knows it, it is not a risky thing to bathe in the canal. This idea
is even followed by an argument that many death cases are resulted from suicide-
bathing instead of involuntary death. However, some others acknowledge the risk

of drowning and put friends and big brothers as the only safety mechanisms.

What drowning reveals is also the differentiation of swimming knowledge from
bathing activity. To know how to swim in the canal is a very particular capac-
ity, which is not the same as swimming in the sea or a swimming pool. To swim
in the canal is about being able not to drown in the canal water, whereas bathing
is to be immersed in the water body in general. There are locals of the irrigation
canals, the canalbathers as I put, and the non-canalbathers who might or might not
know how to swim in other places, but do not engage in this environment. In many
cases, women are significantly not among the canalbathers, even though there are
some who could access and experience canalbathing. The socioeconomic division
of the city brings up other non-canalbather positions. The class-based and ethnic-
based marginalization of urban dwellers are spatially reinforced by the north-south

separation, which mostly reflects itself in the material qualities of housing.

The material proximity of the irrigation canals in daily life is accompanied by these
social positions. Following the marginalization of social positions such as being a
Kurdish, Syrian and/ or working-class immigrant, the act of bathing in the irrigation
canal is further marginalized and found inappropriate for urban life. Therefore, the
route to the irrigation canal, becoming a canalbather is related to being a part of a
specific social community. In addition to the painful heat and socioeconomic condi-
tions, one needs to have a masculine link to engage in canalbathing, which is both
a safety and accessibility issue. This masculine feature is not praised by the social
sense of the canal outsiders. In fact, bathing in the canal might also be marginalized
internally by those who become positioned less proximate, the withdrawers. Thus,
encounters between the irrigation canals and the local men under hot weather condi-
tions create relationships out of both need and enjoyment, which cannot produce an
agreement with urban social life in general. Neither having contact with water nor
dying in the canal is included in the social codes. The hegemonic way of living and
dying with-in the city does not encompass this way of relating with the agricultural

infrastructures. In other words, the urban social order places bathing and drowning
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in the canal as marginalized instances, although the very physical existence of the
infrastructures are located within the city. These happenings reveal and remind the
existence of these robust and age-old constructions, which become part of the city

topography. Moreover, it is so ordinary and transgressive.

Canalbathing as an ordinary transgressive act does not destroy borders established
by technical design, functional systems, or property regimes. Instead, it reveals how
these borders come to exist and being kept. As Foucault (1978) argues that trans-
gression acknowledges or asserts the limited situation, contingencies in the irrigation
canal, rather than “victory over the limit” (35). On the one hand, the transgres-
sive act exposes, like “a flash of lightning” as Foucault (1978) puts, how limits of
the canal emerge, in the sense of social risk and legal ground (35). On the other
hand, it presents how canals are bathable spaces in limited ways, which confronts
the naturalization of danger-border of the canals. Canalbathing is also ordinary, as
Kathleen Stewart (2007) unfolds, that is related to “..practical knowledge, scene of

both liveness and exhaustion, a dream of escape...” (1).
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4. CHILDCARE AND DOMESTIC WORK IN RELATION TO
THE INFRASTRUCTURAL WATERY SPACES

Figure 4.1 The Islah wall (the embankment) and the emergent wetland, photo by
the author
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For example, you’ve seen that park, right? It used to be all trees. It was a very
beautiful area. Have they made it more beautiful now? I don’t think so. Because it
used to be much more fun. Everyone was there. The whole neighborhood would go

there on Sundays. There’s no need for a new area. We had our old dam. We would
go there. We would take our ball, our rope, and our picnic basket—whether we
were going to grill or make raw meatballs—and go there. We would stay there from
morning until evening. (Seda) !

1. Mesela su parki gormiigsiindiir degil mi? Oras1 hepsi agaclikti daha 6nce. Cok giizel
bir alandi. SJu an daha mi giizel hale getirdiler? Bence getirmediler. Ciinkii eskiden ¢ok daha
eglenceliydi. Herkes oradaydi. Biitiin mahalleli pazar ginii gidecek. Yeni alana ihtiyag yok ki.
Eski barajimiz vardi. Giderdik oraya. Topumuz, ipimiz, pazar sepetinin i¢ine mangal mi1 yapilacak,
¢igkoften mi yogurulacak alirdik giderdik. Sabahtan aksama kadar oradaydik. (Seda)
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When you walk straight from the dam gate, you reach the walking trail. If you
continue straight on the walking trail, the path cuts through the forest at a certain
point. You can continue after the forest, as there is a bridge at the top. When you
cross over, you reach Dilberler Sekisi. There, you jump directly into class. You
easily enter a neighborhood where people live in fully scenic apartments, in much
better conditions than us. We go there to feed the cormorants. This is a very nice
activity for us. So, I can take my daughter to an activity on foot with my own
means, without a penny in my pocket. I love this place. This is how our
relationship with water, our family relationship is like this. (Seher) 2

Reaching out to women in the neighborhood was not easy. At one point, I realized
that I did not engage in any in-depth conversations with women during the fieldwork.
I wondered about what “women’s experience” would unfold, might otherwise be
inaccessible, regarding infrastructural watery spaces (Smith 1990, 12). Some were
about to leave their home to pick their children up from school. Some were waiting
for their children who were about to arrive home, since they needed to prepare
food for them. One was sweeping in front of her house with a straw broom. Even
though the initial focus of the research was the bathing activity only, I decided not
to limit the investigation of the everyday life of the infrastructure to bathing in the
irrigation canals. Principally, approaching the infrastructures through their material
and environmental aspects invites an examination that is thorough enough to look

at questions beyond “young men bathing in the irrigation canals”.

Presenting gender dynamics related to the infrastructural environment in this re-
search was not a straightforward project, even though it appears to be the most
vivid and obvious one among other aspects of the research. Not surprisingly, it is so
much everywhere and intertwined with many issues, such as swimming competency
and knowledge. At first, I planned to spare a space for the gender issues going
on. Then, I prefer not to set a separate place for the discussion of the gender issue
since gender dynamics become hard to compartmentalize in some parts of research,
such as bathing experience. According to McCall (1992), gendered relations can
be investigated through three aspects: gender symbolism, gender organization, and
gender identity (837). The first mainly refers to the gender expressions based on
inconsistent hegemonic dualisms, which actually do not apply to every experience.
Gendered organization conveys how gender is integral to the social conduct of insti-

tutions, such as the division of labour in the family and work. The third facet can be

2. Baraj kapaginin yanindan diimdiiz gittiginizde yiiriiyiis parkuruna ulagiyorsunuz. Yiiriiyiis
parkuruna dimdiiz devam ettiginizde belli bir yerde ormanda yol kesiliyor. Ormandan sonra
devam edebilirsiniz, iist tarafta zaten koprii. Karsiya gecince Dilberler Sekisi'ne ulagiyorsunuz.
Orada zaten direkt sinif athiyorsunuz. Orada tamamen manzarali apartmanlarda yagayan, bizden
¢ok daha iyi durumlarda olan insanlarin oldugu bir semte gegiyorsunuz ¢ok kolay bir sekilde. Orada
karabatak beslemeye gidiyoruz. Bu bizim i¢in ¢ok giizel bir etkinlik yani. Yani ben kizimi kendi
imkanlarimla yiiriiyerek cebimde beg para olmadan bir etkinlige gotiirebiliyorum. Ben burasini
¢ok seviyorum suyla bizim olan iligkimiz, ailesel iligkimiz bu gekilde. (Seher)
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said about the multiplicity of experiences regarding femininities and masculinities
(McCall 1992, 837).

In this chapter, the focus is mainly on the social organization of everyday life, the
work that women take on, such as childcare and the laundry. Nevertheless, other as-
pects of gender order are interwoven with the organization of work. For instance, one
hegemonic dualism, women are assigned to a “closeness to nature” (Alaimo 2000, 2).
Naturalization of women paves the way for the embodiment of the gendered assign-
ments of work, responsibilities, and expertise; gendered distribution of feelings; and
unequal socioeconomic conditions that contribute to various environmental effects.
The embodiment of gender norms brings up the constitution of the subject with no
determination (McNay 1999, 99). McNay (1999) presents the concept suggested by
Bourdieu, habitus, to discuss the notion of embodiment. Bourdieu (1990) posits the

making of the social corporeal on bodies as habitus, which refers to:

...systems of durable, transposable dispositions, structured structures
predisposed to function as structuring structures. .. which generate and
organize practices and representations that can be objectively adapted
to their outcomes without presupposing a conscious aiming at ends or
an express mastery of the operations necessary in order to attain them.
(Bourdieu 1992 , 53).

In this sense, it can be said that gender relations are inscribed on bodies in a
regular way that is not necessarily operated at the grand institutional level. Some
criticized the concept of embodiment with respect to habitus in Bourdieu’s works
since it is found to be deterministic and static (McNay 1999, 100). However, he
explicitly describes it as an “acquired system of generative scheme” that is the
output of the structure and that conducts the social practice in a non-mechanical
way. He differentiates the limited generative quality of the social practices from
mechanical determinism. Habitus is introduced as a prolific capacity through which
thoughts, perceptions, and actions are generated within the constraining conditions
produced historically and socially (Bourdieu 1990, 55). McNay (1999) further argues
that the embodiment of gender norms is generally thought by its repetitive quality,
which signifies how the temporality aspect of gender issues is mostly neglected. In
addition to repetition, “creative anticipation of future uncertainty” is suggested,

which diverges from “uniformity of gender norms” (McNay 1999, 102).

Division of labour in daily life emerges as one of the facets of gendered relationships
with watery spaces. The work women are expected to do is similar to the general

gendered division, which assigns the childcare and the housework to women. Women
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act as caregivers and housewives, which, however, does not need to be called gender
roles. According to critiques of the concept of social role, at least three drawbacks
arise from using it as an analytical tool to examine social relations. Some argue
that analysing gender via the concept of role disregards the power structures and
gender hierarchies (Krais and William 2000, 55). The gender issue is beyond the
gender difference, which the “gender role” approach might not satisfy its indication.
Secondly, for some, the concept of social role calls for particular situations, such as
family, work, or school, in which one’s other roles are dismissed in other settings.
However, gender is not reserved for particular settings to be crucial. In fact, it
remains prevailing in each situation. Thirdly, some argue that the concept of role
presumes a static action taken by people, which eliminates the angle of the social
encounters affecting social action (55). Bourdieu (2013) also introduces how practice
should not be understood as a “mechanical reaction” and that it is not a “mechanical
functioning of preestablished assemblies, ‘models,” or ‘roles’” (73). His emphasis
goes twofold: the disqualification of the mechanical understanding from practice is
followed by the warning that it does not mean offering a kind of free will with a
constitutive power (Bourdieu 2013, 73). Therefore, the caregiver can be regarded as
social (dis)positions inscribed in women’s lives from which they think, act, go back,
react, and feel. As caring and cleaning bodies, they enact or pause some codes in

relation to the riverside or canalside.

Farhana Sultana (2010) calls for attention to the gender aspect of waterscapes as
she significantly conveys in relation to the disaster context (46). She points out
how gender-based inequalities fuel women’s vulnerable position against water-related
hazards like floods. She further shows how water management issues intersect with
women’s experience (Sultana 2010, 50). Notably, she emphasizes how not all women
live and act in the same way in the face of disastrous waterscapes (Sultana 2010,
46). As part of this research, I also investigated how relationships with the infras-
tructural watery spaces, such as the canalside and riverside, are gendered and how
structural aspects of gender are not mechanically lived. For example, it cannot be
stated that women do not have contact with water bodies. Contrarily, within the
structural aspect of gender, women generate various relationships that are not easy
to generalize or cannot be regarded as standards. I use the expression of infrastruc-
tural watery spaces in order to articulate that these are neither “natural” bodies
nor human-made projects. In this part of the research, the childcare and domestic
work come forward as areas that are decisive for women as caregiver bodies relating
to the infrastructural watery spaces. They act, think, and feel from the position of

the caregiver, which shapes their relationship with those spaces.

In terms of accessibility to outside water, they are again more likely to watch over
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the children who try to cool off at the riverside or canalside and are distant to cooling
off themselves. Nevertheless, they are not at zero contact. Some women could spend
time with the riverside in order to do laundry work in front of the dam gates, in
addition to picnic times at the Old Dam area. Recently, this practice is not common
mainly because of an urban planning project that wiped out the riverbank and built
an embankment wall made of concrete (the islah wall) instead. Additionally, the
construction of an urban park by the deforestation of the area has further affected
the neighborhood locals’ engagement with the environment. For example, walking
to the northern side of the Seyhan Regulator, where river water is held and appears
like a lake, with their children, becomes one of the activities that women can do
without paying for it. However, the relationship with infrastructural watery spaces
becomes more of viewing the “natural” scenery, which falls into rather upper-class
activity, than living the environment by spending much more time through several

activities and engagements.

As caregivers, women’s relationships with infrastructural watery spaces are further
configured according to forms of water such as high volume, flow of water, wetland,
still water, vapor, and so on. As interventions, infrastructures have got involved in
the production of topographies and have become part of the environment. They
are not abstract designs. Consequently, inquiry on women’s experiences with those
infrastructural watery spaces brought up the everyday work aspect they need to

take care of, which is only one facet of the relationships with those spaces.

4.1 Childcare in Relation to Affective and Environmental Stress

As indicated above, many women feel anxious or fearful about the irrigation canals
and the river. Similarly, Sultana (2010) discusses the "emotional and psychological
stress" that women experience during floods and water-related disasters (48). In
this context, caregiver women also feel unease, along with physical and affective
pressure around watery spaces. Moreover, in extreme heat conditions in summers,
giving birth to a child can weaken the resilience of the postpartum mothers against
the heat stress because of having less contact with water (e.g., in a way of bathing).
Nevertheless, internalization of the caregiver position defines not only the mother’s
experiences. Here, the caregiver is not the primary designated person to take care
of children, but those who take the responsibility, experience relevant feelings, and
think in relation to the cared ones and related work. Through this position, one gets

a sense of the environment they live in and knowledge of what to enjoy or refrain
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from. Accordingly, the caregiver bodies live with affective and environmental stress,

both regarding themselves and the cared.

4.1.1 The Caregiver of the Children

In the neighborhood, almost all the women I spoke with had to look after their
children, siblings, or grandchildren, and some were watching over them at the mo-
ment of our interview. They needed to manage both answering my questions and
watching over the kids for whom they are responsible. Sometimes, we had to stop
the conversation since some of the children woke up from their sleep or ran into the
road where cars pass by. Some put their motherhood experience forward compared

to their housewife experience, as in the case of Seher:

Seher: T am a housewife now, but I'm more of a mom than a housewife.
My daughter is 3 years old. She will turn 3 in 15 days. We are dealing
with her. When I say dealing with her, I spend 20 hours of my 24 hours
on her. 3

Seher was very careful regarding what her child would be exposed to during our
interview. While talking about the safety issues going around the canal environment,
she brings another level to the topic. She argued that an increase in the cases of child
deaths in the canals made room for organ trafficking. She said, “Those jumps into
the canal prepared the ground and became the infrastructure for it”. The moment
she discussed these double safety problems, her daughter woke up and entered the
kitchen where we were chatting. Seher did not want to pronounce organ trafficking,
organ mafyasi, and uttered “kidnapping” in English. Then, she used the word "organ
mafyasy” again because she convinced herself that her daughter did not know the

meaning of the word.

The situation in which women undertake the care work continues in the context
of the Seyhan River and the irrigation canals. One of the most striking moments
happened during the fieldwork, which occurred in relation to how the canals caused
an uneasy feeling for one particular woman. I was in the middle of a conversation
with a woman who was a tuhafiyeci, shopkeeper selling stationery materials, ice
cream, and small stuff related to home. The shop was directly in front of the

irrigation canal, on the other side of the road. We moved our chairs to the canalside

3. Seher: Su an ev hanimiyim ama ev hanimindan ¢ok annelik yapiyorum. Kizim 3 yaginda.
3 yagim 15 giin sonra dolduracak. Onunla ugragiyoruz. Ugragmak derken 24 saatimin 20 saatini
ona ayiriyorum.
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to speak comfortably. I was writing down what she said in my little notebook. While
we were chatting, suddenly, a woman expressively interrupted our conversation and
spoke to me about the situation with the canals. She talked about how she was
afraid of the irrigation canals because she could not control or prevent her children
from entering them. She supposed that I was an official and authorized to do things
regarding the neighborhood. She voiced a request concerning the level of water in
the canal, which she wanted the canal water released “at least halfway”. Emel also

neatly narrates the watery context of the care work:

Emel: T was the oldest, I was 9. It was hard to keep the children at
home. They were small children. They were going to the water. One
of my brothers went into the water, and the canal [water| was cut. He
did not know they were going to release the water...we did not know
that they would give water to the canal. All three children were playing
in the canal. My older brother could swim. His younger brother, Altay,
also knew how to swim. My youngest brother could not swim. When the
water came, the boy got caught in the water. My older brother dug his
fingernails into the concrete to save him, and his fingernails all came off.
So, my father took us back to the village. We were afraid of the water,
that the children would die. My mother was always after the children.
It was really hard to raise a child between two waters. 4

Women’s work shifts in child-rearing are endless, which is evident through Seher
dedicating time to her daughter nearly an entire day, and Emel, who has had con-
cerns with the issues regarding the children, first her little brothers, then her own
children, and now her grandchildren. Emel, as the eldest sibling, speaks of the dif-
ficulties of childcare as if she were her brothers’ parent. The fact that what she
referred to not her own children but her young brothers indicates how she under-
takes the responsibility of the care work as her mother. While the father was the
author of the decision on where to live, the mother was the person who constantly
watched over the boys. She internalizes the position of those who take care of the

children, even though she was a child herself.

The other aspect of the internalization of childcare is reflected in her engagement

in the conversation itself. The answers she gave tend to put the situations with the

4. Emel: En biiyiik bendim, ben 9 yasindaydim. Cocuklar: evde tutmak zordu yani. Soyle
kiigiik kiiciik gocuklardi. Suya gidiyorlardi. Kardegimin bir tanesi suya girmis, kanal kesikmis.
Suyu birakacaklarindan da haberi yokmus ¢ocugun. . .kanala su verileceginden haberimiz yoktu.
Cocuklarin iigii de kanalin iginde oynuyormus. Biiyiik kardegim yiizme biliyordu. Onun kii¢iigii bu
Altay da biliyordu. En kugiik kardegim yiizme bilmiyor. Su gelince ¢ocuk suya kapilmig. Biiytk
kardegim onu kurtaracagim diye tirnaklarin1 betona gegirmis ve tirnaklar: hep sékiildi. O ytzden
babam bizi geri kdye gotiirdii. Sudan korkuyorduk, cocuklar 6lecek diye. Annem siirekli cocuklarin
pesindeydi. Iki su arasimnda cocuk bityiitmek de gercekten ¢ok zordu.
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children/ her brothers forward, instead of her experience. She narrates her story in
line with her family’s story, her father’s employment in the city, relocation processes,
and difficulties arising from living between two waters. She talks about the situation
with raising children between two waters as if it were difficult for her; however, she

was neither the parent nor the one who was about to drown.

Living between two waters, meaning the river on one side and the irrigation canal
on the other side, has generated a risk zone for the boys, which has created another
dimension for looking after children. Both her being the eldest sister, as “the natu-
ral” assistant to the mother of the family, and being the one who has had no bodily
contact with watery spaces in the form of immersion, put her in an external position
from being a child and a bather. Therefore, she is included in the side of those who

take care of the children.

I realized that the tendency to talk about not her own experiences happened, in
fact, more strongly, while chatting with Seher, too. Most of the time, she replied to
my questions in relation to her daughter. The first words of Seher are about how
her daughter feels about water. She talks in detail about how she could supply
alternative ways and objects for her child to facilitate spending time with water.
This is the story of how her child developed a relationship with water. Becoming a

mother happens to be like a mission that has been infiltrating her whole life:

How does water make you feel? What do you do with water?
Seher:...It was something we could easily access. Bathing the child in
the bathtub is our favorite thing since childhood, as it gives her the
feeling of a pool, which, judging from the many services in the sector,
makes everyone feel good too...It started with a neck brace. Then
we never used a lifebuoy. Then she continues with arm floaties now.
Anyway, sometimes in the pool, if the older kids are swimming without
arm floaties, she throws them away: ¢ I will jump in myself right away.?

At some later moments, when she repeated my question loudly in the flow of con-
versation, she began to mention her own experiences, such as the hardship of the

postpartum period.

While thinking about watery spaces, I mainly imagined the riverside and the canal-

5. Su sizi nasil hissettirir? Ne yaparsiniz suyla?
Seher:... Kolay ulagabildigimiz bir seydi. Cocugun kiivette yikanmasi ona bir havuz hissi hisset-
tirdigi icin cocuklugumuzdan beri en sevdigimiz gey. Ki sektorde bunun iizerine yapilan birgok
hizmetten yola gikarsak demek ki herkes de kendini iyi hissettiriyor. .. Boyunlukla bagladi. Sonra
can simidi hi¢ kullanmadik. Sonra kollukla su an devam ediyor. Zaten havuzda bazen bakiyor
biiyiik ¢ocuklar kolluksuz yiiziiyorsa ativeriyor kolluklari: “Hemen ben kendim atlayacagim.”
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side. Then, listening to Seher’s experience with water after she gives birth, I ques-
tioned whether the indoor bathroom can be counted as one of those spaces. The
riverside and canalside are not only about bathing activity, but this activity was
the first aspect I investigated. As bathing places, they are experienced differently
concerning gender differences. The full-time child-rearing is perfectly conveyed by
Seher, who loves being with water, but is so deprived due to her motherhood situ-
ation. This time, early motherhood and its temporal and bodily discomforts shape
women’s relationship with an indoor bathing space. In this case, bathing activity is
not something that one needs to be cautious against child drownings or that should
be avoided. Contrarily, it is an activity desired by the caregiver to take care of her
own body. I was too focused on the relationships with open spaces that I hardly
recognized other sorts of experiences. Hence, what Seher points out concerning the

childcare and bathing enriches the idea of watery spaces that I initially had:

Seher: T am the kind of person who finds water as the solution to every-
thing. I used to be like that. I lost that for a while when nervousness
and stress came together during postpartum syndrome. Then I said, I
mean, because my biggest problem in this life after Umut was born was
not being able to take a bath. I mean, getting permission from someone
to take a bath, not being able to take a bath all the time, was really
troublesome. I could not do it every day. I would do it once a week
sometimes, and I would have a hard time because I could not find the
time.

The outdoor bathing on the riverside or canalside already appears not to be for
women. However, women can also have limited access to a bathing area within her
house, as around-the-clock organization of childcare work indicates. Being restricted
by permission and time poverty does not remain only a gendered difference in the
childcare work with respect to watery spaces. As the caregiver to a child, her capac-
ity to bathe is diminished. As a disempowering factor for her life experience, this
posits a gender-based inequality pertaining to care work in the context of accessi-
bility to water. Significantly, the situation she mentions would get layered in the
context of the extreme heat in the summers in the city. It would simply become a

part of the struggle against the hot weather conditions in Adana.

6. Seher: Her geyin ¢oziimiinii su olarak bulan biriyim. Eskiden boyleydim. Bir ara o bir
ozelligimi kaybetmigtim lohusa sendromunda sinir stres bir araya gelince. Sonra dedim ki yani
ben ¢iinkii en biiyiik problemim bu hayattaki Umut olduktan sonraki en biiyiik sikintim banyo
yapamamakti. Banyo yapamamak benim i¢in ¢ok biiyiik bir sorundu. Yani banyo yapmak icin
birilerinden izin almak, banyo yapamamak, siirekli banyo yapamamak gercekten sikintiliydi. Ben
yapamadikca ¢ocugumu siirekli kiivete sokardim. Ben her giin yapamazdim. Haftada bir bazen
yaptigim olurdu ¢ok zorlanirdim. Ciinkii vakit bulamazdim.
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In some cases, time restrictions to engage with the watery spaces by any form of
activity, for instance, enjoying the vista of the riverside, can result from the presence
of the increasing heat. Seher talks about the only likely time when she can occupy
herself with the river view by watching the scenery that can be spared early in the
morning, before the sun rises, at the same time, which happens until her childcare

duty starts:

Seher: The balconies get 24/7 sunlight. You know, there is no time to sit
and watch the river in summer. Maybe very early in the morning, before
the sun rises. My favorite thing is waking up for the morning prayer, if
I can get up after morning prayer, I cannot always get up. It is so nice
for me to get a coffee and sit here and watch the color and wait for my
daughter to wake up.”

The childcare positions women in a particular way, which becomes one of the main
axes of women’s relationship with infrastructural watery spaces in Adana. Inves-
tigating relationships between women and those spaces significantly culminates in
the carework dynamics, which comes out both in women’s articulations in the con-
versation, such as taking questions in relation to one’s child instead of her own
experience, feelings, such as fear or anxiety of drowning, and practical aspects of
everyday life, such as timelessness. Therefore, both responsibility and affection in
care define the presence of watery spaces in women’s daily lives. The caregiver po-
sition forms women’s everyday experiences both in practices and in their thoughts

and feelings.

4.1.2 Childcare in the Deserted and Polluted Area

Childcare determines what to do in particular places and times, what to feel, and
what to enjoy or sidestep for women with children. Omne aspect of this situation
is accessibility to infrastructural watery spaces due to safety issues, such as social
disturbance women feel, and discomfort with pollution in those spaces. Later in
our conversation, this time I asked Seher a direct question about raising a child
in a neighborhood next to the water bodies. The first thing Seher talked about
was the border of accessibility to water. I was not sure what she meant by the

end of access to water, which coincides with also end of the settlement area in the

7. Seher: Balkonlar 7/24 giineg aliyor. Hani oturup nehri izleyecek bir zaman olmuyor yazn.
Belki sabah ¢ok erken saatlerde, giines dogmadan. En sevdigim sey sabah ezanina, sabah namazina
kalktiktan sonra kalkabilirsem her zaman kalkamiyorum. Bir kahve alip surada oturup rengi
izleyerek kizimin uyanmasini beklemek benim igin ¢ok giizel.
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neighborhood. Her answer made me remember the day I walked towards that part
of the riverside. At some point, the crooked iron bars end on the edge of the river,
and no barriers remain towards the boulevard bridge. Likewise, on the other side of
the river, there were reed-type grasses, plants of which I did not know the names,
and the shallow waters. Some birds, which I recognized as swallows, were flying
in this foul-smelling area. Some kind of water was flowing from a pipe inside the
concrete wall, the edge of the river, into the river basin. Some swallows sat on these
tall, slightly tilted, stick-like reedy plants. The others were ceaselessly flying this
and that way. They were very active, as if they did not want to touch the ground.
As I continued walking along the concreted edge of the Seyhan River, I saw a man
approaching me from the boulevard bridge. I asked him about the water flowing
from the pipe and he said it was dirty. Also, another man warned me, "This place
is not safe. They do everything here" and after spending some time with this area,
I continued to walk in the direction to the neighborhood. After this warning, there
were stirring parallelisms coming to my mind between the part of the riverside called
unsafe, stinky air and water, and the absence of iron bars. Later on, I realized that

it was more about becoming a wetland form, which brings being devoid of people.

In one aspect, the accessibility to water appears to signify the presence of the people
around. The situation of an area that is deserted goes hand in hand with no access
to water in her narrative. Notably, the deserted area invites some people to flock in
the absence of a general social existence. Seher prefers another path to walk with

her child due to those people whom she considers unsafe:

Seher:. .. [at the riverside] There were always spooky people there. We
could not walk from there. We had to walk through the area where there
was traffic, where there were cars. Now we are walking through the trees.
This is a very beautiful thing for me.®

On the one hand, one of her emphases is about how it is so ordinary for her and her
daughter to spend time on the walking track, the part close to the Seyhan Regulator,
which shapes river water as a lake. Her highlights of “no settlement, no accessibility
to water” and the walking track contrast two states of the riverside. One is at the
southern part of the Seyhan Regulator, towards the boulevard bridge, which falls
on the edge of the neighborhood. The other side is at the northern part of the
regulator, which is, actually, not within the neighborhood borders on paper. Her

answer presents that the static presence of the river can bring about modified and

8. Seher: Bir de orada her zaman tekinsiz insanlar olurdu. Oradan yiirityemezdik. Trafik olan,
arabalarin oldugu alandan yiirimek zorunda kalirdik. Artik agaclarin icinden ylriiyerek gidiyoruz.
Bu benim igin ¢ok giizel bir sey.
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designed surrounding areas, such as this walking track in some parts, which falls

into the high volume of water body in this case:

What is it like to raise a child in this neighborhood, in a neigh-
borhood with water all around?

Seher: Our access to water ends after the park. There aren’t many set-
tlements after the park. After the carpet field. After the carpet field,
the water also ends in the neighborhood. Going to the walking trail is a
big event because it used to be a big deal to go anywhere. It’s something
we do every day with Umut... for us, it’s a place we go to when we say,
“Let’s go for a walk with Umut, daughter.?

Not surprisingly, the riverbed in the form of a wetland is conceived as useless and
“dangerous to health and safety,” as James Scott conveys this association for the
wetlands (Scott 2017, 44). Seda also mentions that the riverside does not make her
feel safe to pass with her children because of some people hanging out and using
cannabis, drugs, or alcohol there. Then, she enlarges the issue of safety towards one

that is related to her previous experiences of harassment:

Seda: For example, imagine that this is a walking area and it gets
crowded. What happens then? As a woman, I could take my child
and walk through here alone, but I can’t right now. Why? There are
people smoking drugs, smoking marijuana, drinking alcohol. Believe me,
you don’t even need them. Even when you're walking down the street,
one of them turns around and looks at you, and might say something. In
the past, I could react. Now, with children around, you can’t react. It’s
not that you're afraid for yourself, but you can’t say anything because
you're afraid for your children. Look, I've experienced this. I told my
husband about it. I said that in the past, I would carry something with
me, like a knife. Why? We have a fear of dishonor. We wouldn’t do
anything that would harm our honor or our lives. We wouldn’t risk our
reputation. But let me put it this way. Now I'm afraid for my children,
not for myself. Until now, we came into this world for honor, we lived
for it. Now honor has taken a backseat. Even the children have taken
precedence over it, I can say that. You can say, for example, “As long as
nothing happens to my child, I don’t care what happens to me.” That’s
why I want these places to be more beautiful. I want them to be more
livable.1Y

9. Bu mahallede, her tarafi su olan bir mahallede ¢ocuk yetigtirmek nasil bir sey?
Seher: Suya erigimimiz parktan sonra bitiyor. Parktan sonra ¢ok yerlesim yok. Hali sahadan
sonra. Hali sahadan sonra su artik mahallede de bitiyor. Eskiden bir yerlere gitmek biiyiik bir olay
oldugu i¢in yiriiyiis parkuruna gitmek c¢ok biiyiik bir etkinlik. Bizim Umut’la her giin yaptigimiz
etkinlik. . . bizim i¢in Umut’la hadi yiiriiyilise ¢ikalim kizim deyip gidip geldigimiz bir yer

10. Seda: Mesela, diigiinsene gurasinin yiiriiyiis alani oldugunu, buranin kalabaliklagtigini.
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She suggests that transforming the space, for example, building a walk track; there-
fore, crowding the area with people, could have helped her use the area with her
children since she anticipates an offensive action coming from the bystander men
otherwise. This anticipated offense is created in relation to her womanhood. How
is such an offense based on her gender identity expected by her? She connects it
with namus, an aspect. of the code of honor for her. For Bourdieu (2013), “game
of honor” presumes that the two parties are capable of playing it and that they
are equal in this social order. The logic of equality in honor, however, remains an
assumption positing that each one can act with “challenge” and “riposte” against
the offense (Bourdieu 2013, 12-13). He states that “A gift or challenge is a provo-
cation to reply” in the logic of honor (12). The offended might challenge or riposte
the provocation; however, they can also show no-reply, which might have different
meanings. Regardless of the satisfaction of its logic in some cases, the game of
honor is played not by “rules” but by “sense of honour” that has been embodied
as dispositions (Bourdieu 2013, 15). Seda talks about various situations in which
she could respond to a challenge or not take it as a challenge. For instance, the
provocations addressing any aspect of her life are not such a challenge that she
would credit. Bourdieu’s discussion presents the game of honour as full of indeter-
minateness and uncertainties that “the distance between failure to riposte owing to
fear and non-reply bespeaking contempt is often infinitesimal” (14). Apart from an
offense against her namus, the other things that would ruin her life are not accred-
ited/ “honored,” as Bourdieu (2013) states “..non-reply can also express the refusal

to reply: the man who has suffered an offense refuses to regard it as such...” (13).

In Seda’s case, she talks about how her reaction to the provocation to reply would
differ in the presence of her children. What Seda conceives about the unsafe situation
is that she is the person who would be the addressee of the offensive action as a
woman. The point she arrives at is about her namus, which must not be derogated
by anyone. Significantly, she is not a woman who waits to be saved or feels the need
to be protected by others when she is alone. She introduces herself as the likely

protector of her namus, which is initiated by an act of reaction.

O zaman ne olur? Ben ¢ocugumu alip buradan tek bagima gegebilirim kadin olarak ama su an
gecemiyorum. Neden? Bir siirii madde igeni, esrar iceni, alkol alani. Onlara bile gerek yok inanki.
Yolda yiirtirken bile bir de bir tanesi doniip sana bakiyor, bir sey soyleyebiliyor. Eskiden olsa tepki
verebiliyordum. Simdi yaninda ¢ocuklarin oldugu igin tepki de veremiyorsun. Hani kendinden
korktugundan degil aslinda g¢ocuklarindan korktugundan bir gsey diyemiyorsun. Bak ben yasadim
bu olay1. Egime de anlattim. Dedim ki ben daha 6nce olsam mesela bir geyle gezerdim, cakiyla
gezerdim. Neden? Bizde namus korkusu var. Biz namusumuz disinda canimiza gelecek zevale gey
yapmaylz yani. Itibar etmeyiz. Ama soyle soyleyeyim. Artik cocuklarimdan korkuyorum, kendi
canimdan degil he. Artik hani simdiye kadar namus i¢in geldik bu diinyaya, onun i¢in yagadik.
Simdi namus bir arkaplana gecti. Yani g¢ocuklar bile onun 6niine gegti, 6yle soyleyebilirim. Hani
sey diyebiliyorsun mesela, ¢ocuguma bir sey olmasin da bana ne olursa olsun kafasina giriyorsun.
Onun i¢in buralar1 daha giizel yapmasim isterim. Daha yaganmlacak bir alan olmasini isterim.
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In the Veiled Sentiments, Abu Lughod (2016) suggests that sexuality and reproduc-
tive qualities are pejoratively regarded as “natural”, which also means that women’s
control over their bodies is so limited. If women have limited control over their sex-
uality and reproductive qualities, this paves the way for being controlled by others
(133). For example, Seher talks about how her daily life is determined by taking
care of her daughter, and she is not in a position to control the time as she wishes.
When being together with children, Seda is positioned as the one who can be con-
trollable, which requires a protective action that would curb the confrontation with
the situation in which she appears as if she lacks the code of honor (117). She finds
herself in a situation where she is challenged by the gaze or words of bystander
men, but she cannot reply to the provocation, which can leave her with a feeling of

dishonor.

Abu-Lughod (2016) also mentions the modesty code that diminishes the hazard
against the social order, resulting from sexuality, by affiliating the denial of sex-
uality with moral action. The acts of the women of modesty can be counted as
covering themselves up, showing no interest in men, or not drawing men’s attention
to themselves so that they renounce their sexuality. Avoiding men is one of the
ways not to be recognized by them in this sense (152). Furthermore, modesty is
related to the fear of facing oneself, which is weaker than the one confronts with;
therefore, it is a fear of realization that one can be controllable by others, which
is also antithetical to autonomy and being equal (Abu-Lughod 2016, 117). Seda
navigates between the code of honor and the code of modesty. As she talks about
herself, she is as if among “the men of honor” that Abu-Lughod (2016) conveys “In
both Awlad ‘Ali and the Kabyle codes, men of honor share a general orientation
toward assertiveness and efficacy...[men of honor,] those responsible for dependents,
embody the value of the system and also represent it and bear responsibility for
upholding it...” (90, 157). The fear of (loss of) namus outweighs any other harm
against her life. However, the presence of the children generates the fear that con-
cerns an “anticipation of hurt or injury” against her children, which determines her
actions and location in the riverside (Ahmed 2004, 65). In other words, the fear of
harm against the children puts the fear of loss of namus on the back burner. In The
Cultural Politics of Emotion, Sara Ahmed (2004) discusses fear in relation to the
spatial dynamics. She conveys how feminine vulnerability is articulated concerning
women’s access to the public space. The two-fold discourse suggests that the outside
world is dangerous for women who would rather be safe at home. Hence, the safety
is established for women by not existing in the outside world or “not moving through
that space alone” (Ahmed 2004, 70). Seda’s outside mobility in watery spaces is

greater when she is alone, which contrasts with the situation in which her acting
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capacity is restricted when she is with her children.

She has dependency and respect for her husband to some extent, but I would say
this does not put her in a position of full dependency. In fact, as a woman who
has been likened to a “man” or called “manly” and who has done things that men
have been doing, such as driving motorcycles, bathing in the canals, or fighting, she
does not fully conform to the dependency/ non-dependency dualism. On the one
hand, she internalizes the moral system of honor as namus, establishes the value of
her life on it, and protects it by carrying a penknife and replying to challenges in
the absence of her children. For instance, she looks them in the eyes corresponds
to their challenge, which is so distant to an act of modesty and is a sign related to
autonomy (Abu-Lughod 2016, 115). On the other hand, not being able to respond
to the provocative action and anticipated offense or to walk through the bystander
men can be interpreted as the weak’s reaction to those who could be more powerful
than her as a woman with children. Her capability to riposte or to challenge the
challenge diminishes when she is with them. She does not find the autonomy in
some watery spaces (to expose herself and to reply) that can be rendered a “real

man” quality (118).

Appearing with children at the wetland side signifies that Seda is most likely a
married woman, who is with a man, therefore among the dependents. She becomes
not only a dependent of the value system of honor as a woman with children, which
becomes as if the evidence of her sexuality and reproductive qualities, but also a
protector of the children, another group of the dependents. The presence of the
children generates the desire to be veiled by the crowded people in the riverside.
“Protection involves nonexposure”, which is operated in the presence of the more
powerful ones (Abu-Lughod 2016, 112). In other words, the desire to be veiled by
the crowd emerges as a form of nonexposure in the riverside. As the protector of the
dependents, she voluntarily enacts the code of modesty, the act of avoidance. The
protector should be protecting the dependents. Caring and protecting dependents

by avoiding men’s attention can be regarded as a modestly honorable act.

The act of avoidance indicates the modest way to exist or not to exist on the river-
side. While her position to look after the dependent is reinforced as a caregiver,
to prioritize their safety as a protector by eliminating the men’s attention makes it
an honorable act. Protecting them and acting modestly is a path for her to be an
honorable woman, which defines her experience with a watery space in the presence
of the children (166).

The childcare that she undertakes makes her map the places to go or avoid through

her “sense of honor” instead of “rules” of honor, as Bourdieu (2013) suggests (15).
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Accordingly, the riverside is revealed by her as deserted and neglected by the mu-
nicipality and the government. This corresponds to the area overlooking a lack of
pure borders between land and water in the riverbed when the flow of water is cut in
sometimes, where the watercourse is regulated with different volumes, and the con-
struction of the concrete wall-edge following the removal of the riverbank. Ahmed
(2004) states that “Openness of the body to the world involves a sense of danger,
which anticipated as a future pain or injury” (69). The lack of crowded people in
the riverside, end of the settlement area, the riverbed not filled with higher volume
of water, and so on can create such an openness which makes some bodies restrain,
“shrink back from the world” or desire to be veiled (69).

The other aspect of the wetland that fashions the childcare emerges in its polluted
quality. Seher says that she could not let her child play around the riverside because
of the pollution:

Seher: I could not let Umut play by the river because it used to be full
of cigarette butts and alcohol bottles. Now, the headman had it cleaned,
but it has been like this for 3 years. It has just been cleaned. It has been
like this for 3.5 years.!!

Women with children, bodies of the caretakers, affectively position themselves in
watery spaces, which is resulted from the material qualities of those spaces. The
south part of the riverside has transformed into a wetland, which is due to a train
construction happening at a bridge on the path of the Seyhan River for the neigh-
borhood locals in addition to the irrigation season. Wetland, where there is an
uncontrollable ecosystem emerging and no neat boundaries between land and water,
arranges women’s access to the riverside in the presence of children. Lack of gen-
eral sociality and pollution are the main determinants of the sense of safety both for
women themselves and the children they take care of. In other words, the caregiver’s
body designates areas with being uncharted by proper social activities and dirtiness.
While the deserted state can allow some people to do things that are not preferred
to be done publicly, hence, making the zone further useless and troubling, pollution
reveals health concerns, which reflects the topographical distinctions defining the

acts of the caregiver.

11. Seher: Yani nehrin kenarinda Umut’u oynatamam ¢iinkii inanilmaz sigara izmariti ve alkol
sigeleri doluydu eskiden. Simdi muhtar temizletti ama 3 yildir béyleydi. 3,5 yildir béyleydi. Yeni
temizlendi. 3,5 yil boyunca orada oynatamazdim.
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4.1.3 Between-two-waters and Externality of Infrastructural Watery

Spaces

The neighborhood is surrounded by the riverside and the canal, but caregiver women
may not reckon the positions of these infrastructural watery spaces in the same way.
While some regard the spatiality as between-two-waters, some live it not in an
indwelling way. Seher evaluates that the river itself is useless for her experience in
the carework. She presents the regulator’s gates as beneficial instead, which I had
difficulty grasping the direct relevance between the dam gates and question “What
is it like to raise a child in this neighborhood, in a neighborhood with water all
around?”. I found it notable that she utters an infrastructure to tell what benefits
them instead of a body of water that appears “natural”. However, both what she
regards as favorable (the dam gates) and what she does not subscribe to (the river)
is actually not a “natural” body, but the environment that has been produced over
the years. The gates are parts of the Seyhan Regulator, which divide the river on
a north-south axis and regulates the level of water. She refers to the northern part
where the level of water is high enough to be regarded as a lake view, unlike the
wetland form at the southern part. Considering she has not seen the high volume of
the river in the part of the neighborhood (the southern part of the regulator) since
she got married and moved to the neighborhood, it is imaginable that she finds no

use in a wetland, unlike the voluminous state of watery space:

Seher: The river has not contributed anything to my life in terms of
raising children and my home. .. Because, as I said, it makes the house
dirty. But dwelling close to the dam gates is something that almost lifts
you out of depression. It is so simple, so easy. Five minutes from home,
you are feeding ducks in a place with a lake view. What more could a
person want? As I said, for us, the river has not contributed anything
to my life for 4 years. It did not help me raise Umut either. It is always
like this. .. For me, the river has no advantage or contribution in Umut’s
life, in my life. But the floodgates, the dam has a very big, very big plus.
Really, that is the biggest plus.'?

She favors where the water body exists purely, without the confusion between land

12. Seher: Nehrin benim hayatimda ¢ocuk yetigtirmemde ve evimle ilgili higbir artis1 olmad.
Cunkii dedigim gibi evi pisletiyor. Ama baraj kapaklarina yakin oturmak neredeyse insanin de-
presyondan cikaran bir sey. Cok basit bir sey, ¢cok kolay. Ciktin evden 5 dakikaya, gél manzarali
yerde 6rdek besliyorsun. Daha ne ister ki bir insan? Bizim i¢in dedigim gibi nehrin benim igin
hayatimda 4 yildir herhangi bir katkisi olmadi. Umut’u biiyiitmemde de bir artisi olmadi. Hep
bdyle. Benim i¢in nehirin, Umut’un hayatinda, benim hayatimda bir artisi, bir katkis1 yok. Ama
baraj kapaklarinin, barajin ¢ok biiytlik, ¢ok biiyiik bir sey var, artis1 var. Gergekten yani en biiytk
art1 o.
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and water. Seher and her daughter get oriented to the high volume of water where
they feed the ducks, as she points out. The dam gates are appreciated by her,
instead of the confused riverside, which acquires unsafe features like contamination.
She took my question in a way that she answered it through the usage of the watery
spaces in the context of childcare. She reviewed the watery spaces pertaining to
the childcare in terms of their extra value and examined them in their additional

quality, as outside entities rather than immanent part of their life.

Seher’s approach, one that externalizes water bodies and conceives them through
usefulness, might have been developed at least by three reasons. One is based on the
class position. Both Seher and her daughter could access a swimming pool in her
aunt’s summerhouse. Even though Seher’s family does not possess such a property,
she could reach it through their familial link and could transmit this opportunity
to her daughter. Accordingly, learning how to swim in the sea or in the swimming
pool incalcultes knowledge of immersion in this water body in a particular way. Not
only is the activity of swimming learned within the sea or swimming pool, but also
an image of swimming is established in this way. Which context comes to one’s
mind while thinking about the act of swimming? Swimming in the canal might be
a distant activity for those who are used to the swimming pool or the sea, both in
terms of bodily experience and conception of it. The river is more thinkable than
the irrigation canals, but still might not be among the first choices to swim for those

who can have access to the swimming pool or go to the seaside, especially if it is
rendered defiled.

The other angle intermingled in cultivating this approach can be related to the
gender of her child. Compared to Emel’s little brothers, who were raised between-
two-waters, Seher does not present her daughter’s position in this way. Neither the
canal water nor the river exists manifestly to create the space for Seher as between-
two-waters. Gendered segregation within watery spaces can frame her approach to
the watery spaces in the context of childcare in this way, namely, no use. She did
not mention a feeling of fear about her daughter, who would drown in the river or
canal. In other words, the gender identity of who is given care frames the place of
watery spaces; for instance, the caregiver of a daughter conceives them outside and

takes them into account with respect to usability.

Moreover, the temporality of infrastructural watery spaces can have an effect on
how to address them. Emel, who moved in the neighborhood in 1969 and has been
living there for many years, has witnessed different states of watery spaces. For
example, she knows when the river is given its water in both irrigation and non-
irrigation seasons. However, Seher has not witnessed the higher volume of water in

the southern part of the river since she moved in the neighborhood. Hence, what
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Seher has been seeing in the recent riverside, one part of between-two-waters, is
not the same as what Emel has been seeing for many years. This being the case,
in addition to economic and gender positions, temporality of water appears to be
one of the crucial parts of how to relate to the watery spaces and signifies changes
in the level of water, whether water flows or not, and existence of contaminants,
which (re)composes how the riverside exists in the life of the caregiver women.
For example, the watercourse aspect of the river, connecting with the possibility of
drowning, seems to be put forward in Emel’s account, which is not similarly narrated
by Seher. It is rather a space to watch out for possible harmful situations against
children. Even though there is no flow of water in the river, falling into the riverbed

is something avoided, in addition to pollution:

Seher: And I always take care of the children, all children of the neigh-
borhood. .. And on the road with cars leading to the river, “stop” and
“be careful” It is always my duty. It is wide open now. It is more likely
to fall into the river.'

Her narration of the caution against the riverside appears to be against the possible
accidental situations rather than children’s intentional decision to enter the river.
She also did not specify the water aspect of the river. I found it as a spatial signifi-
cation rather than a water-based calamity likely to happen as in the case of Emel’s

wording.

All in all, the gender difference in the organization of the childcare work is linked to
the watery spaces, both through the concern about the safety of the children and
through women’s engagement with the environmental conditions. Socioeconomic
social positions such as class and gender of the cared has to with the caregiver’s
relationship with the infrastructural watery spaces. Also, the state of watery space
can become an aspect of the social position of those spaces. While the caregiver of
lower-class little boys, living in a period when both the river and canal had a flow of
water, describes the location as between two waters, the upper upper-middle-class

daughter’s caregiver in a wetland-river externalizes the river.

13. Seher: Bir de ¢ocuklara hep ben géz kulak oluyorum biitiin mahallenin ¢ocuklarina. .. Ve
o nehirde, nehre giden arabali yolda “durun,” “dikkatli olun,” hep gérevi bende. Iyice acild: artik
orasi. Nehre diisme olasiligi daha yiikseldi.
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4.2 Domestic Work in the Presence of Water Environment

Women are not in a situation of no connection with the infrastructural watery
spaces. In fact, they directly revise the infrastructural construction, the Old Dam
environment in order to do the laundry work. They converted the dam gates area
into a place, Camasirik, to do the domestic work. Likewise, bathing in the irrigation
canal, women have an engagement in the infrastructural environment beyond design
and function. However, mostly because of the 1slah wall that changed the materiality
of the riverbank through demolition of the river’s shore, many neighborhood women
do not do laundry at Camagirlek anymore. While domestic work led to an inventive
conduct of the infrastructural watery environment, further material alterations in
riverside also changed the women’s relationship with this part of watery space. At
the same time, forms of water and state of the river, namely becoming a wetland,
have a compelling effect on other domestic works, such as cleaning that women take
on for their homes. Therefore, domestic work both shapes the infrastructural watery

space and gets influenced by it.

4.2.1 Emergence of Camagirlik: Adjusting Infrastructure to the Laun-

dry Work and Changing Conveniences

The first time I heard about Camasirlk (laundry) was when I was chatting with
Yusuf, who mentioned the shallow water at the side of the dam gates, which was

why women and children went there to do laundry and bathe:

Yusuf: There is a place we call Camasirhk. In the past, people used to
wash their clothes there. The name remained as Camasirlik.

Where is the place?

Yusuf: It is right where the Seyhan River flows through the DSI (State
Hydraulic Works) gates. Because it was shallower there, families would
take their children with them when they were doing their laundry, and
the children would swim there.!4

Obviously, “the families” refers to the women who take of the children and domestic

14. Yusuf: Camagirlik dedigimiz bir yer var. Eskiden insanlar orada c¢amagirlarini falan da
yikarlarmig. Adi camagirlik olarak kaldi.
Neresi o yer?
Yusuf: DSI kapaklarmin hemen Seyhan Nehri'nin aktigi yerinin orasi. Taghklarm oldugu
yer. .. Camagirlik ve orasi daha sig oldugu igin aileler ¢camagirlarini yikarken ¢ocuklarini da alip
gelip ¢ocuklarin baglarinda ¢ocuklar orada ytiziiyordu.
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work. Right at the bottom of the gates of the Seyhan Regulator, at the side of
the neighborhood, was turned into a place where women wash wool, carpets, rugs,
wool quilts, ¢ul (gunny cloth), or ¢aput (tatters). Emel talks about the activity at
Camasirlik:

Emel: We had stones and mallets there. The mallet is made of wood,
you hit it like this, it cleanses the dirt. There were no carpets like that in
our time. My mother and everyone else would take their wooden mallet.
They would also take their rugs, which we call “¢ul” or “caput ¢ul” We
would take them there. We would beat them in the river water, wash
them, and then throw them on the bushes. No one would steal them...
They would also wash wool. They would wash wool, quilts, everything
there.?

Women use the river water to wash the fabrics that are usually bigger, harsher,
or rougher in texture compared to the daily clothes, which would require a larger
amount of water and space to clean. What Emel mentions as stones are the huge
rocky ones that are said to be planted by DSI to prevent the riverbed from collapsing
and eroding. Those big stones are transformed into solid platforms on which the
laundry is cleaned by hitting them roughly. Emel highlighted that in spite of being
an open public area, there were no theft cases. This indicates that there was a kind

of feeling of trust that people shared to continue doing laundry there.

Camagirhk was mentioned both as a space and through the domestic activity, which
was narrated as something that has passed. I articulated my question by referring
it as an area. While some people speak of the spatial qualities of Camagiriik such
as big stones, trees, or shallow water, some others refer to what people do or do not
in that space. For instance, for some, it was the trees emerging from the rocks and
their trunks and branches that formed this space, since things that were washed
were hung there. Nowadays, even those trees do not come out of there. For some
others, the heyday of Camasirlik was before the elimination of the riverbank and
construction of the uslah wall; therefore, nowadays there is no available space for it.
Emel points out that the removal of the riverbank has made people withdraw from
the area, that “Nobody goes down there because it was surrounded by concrete.”
For an old man, Halil, people used the riverside to do laundry because there was a

lack of water in houses; therefore, it was the place where people could find water:

15. Emel: Orada taslarla tokaglarimiz vardi. Tokag tahtadan yapilmig, boyle vuruyorsun, sey
yapiyorsun onun kirini arindiriyor. Boyle hali mali yoktu bizim zamanimizda orada. Tokaclarini
alirdi annemgil herkes. Kilimleri de alirlardi béyle ¢ul, ¢aput ¢ul deriz biz onlara. Onlar1 alip
giderdik orada. Do6ve dove onu nehrin suyunda yikar, oraya da calilara atar gelirdik. Hi¢ kimse de
calmazdi.
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Halil:...since there was no water in those houses, we see in some TV
series that they have a wooden mallet by the river and they hit it like
this and wash themselves. That’s how it was used. It was used like that.
Otherwise, since there was no water in the house, they would go to the
riverbank to wash themselves.!

For him, Camasirik by the river seems to be temporally distant. He describes it by
mentioning references from the TV series that represent an image of the activity. It
was like a familiarization attempt by him for me, which also delivers the sense that
it was not a big deal to talk about it because it was done in times of limited water.
He spoke as if the usage of Camasgirlik ceased to exist after the infrastructural
enhancement of tap water. He further talked about the domestic work without
machines that was added to the past infrastructural conditions and contrasted with
today’s mechanisation of the domestic work, which was undertaken by women in
the neighborhood:

Halil: Of course, now there are facilities. There is a dishwasher. There
is a washing machine. There is also a dryer attached to the washing
machine. For citizens. All kinds of facilities are available. Now, as I
said, in the kitchen, you turn on the water, and it flows. You turn it on
as you like, and you use it. Where is it here? It used to come out in
the courtyard, and she would squat down there. My late mother. She
was washing the dishes there. Then they would cover it upside down.
They would cover it with a cloth so flies wouldn’t land on it. They were
washing the dishes. Is it like that now?!?

The new headperson, way younger than Halil, also argues that technological ad-
vancement, together with the generational change, influenced the way domestic work

was operated:

Melih: Now everyone has a washing machine and a dishwasher at home.
So if you would get married, they ask about the washing machine. If

16. Halil: ...o evlerde su olmadig: i¢in irmak kenarinda bazi dizilerde falan goriiyoruz tele-
vizyon dizilerinde dere kenarinda tokag var boyle vuruyorlar, yikiyorlar. O 6yle kullaniliyor yani.
O oyle kullanilan bir geydi. Yoksa 6zel olarak... Olmadig: i¢in, evinde olamadigi i¢in, su olmadig1
icin irmak kenarina gidip yikiyordu yani.

17. Halil: Tabii simdi imkanlar. Bulagik makinesi var. Camasir makinesi var. Daha geyinde
bir de camagir makinesinin kurutma makinesi var. Vatandagin. Her tirli imkanin var. Simdi
dedigim gibi mutfakta aciyorsun suyu, akiyor. Istedigin gibi aciyorsun, kullaniyorsun. Nereden
burada? Cikiyordu avluda, orada yere ¢omeliyordu. Rahmetli annem. Orada bulagig yikiyordu.
Ondan sonra bir geyin iizerine ters ters kapatiyorlardi. Sinek konmasin diye tizerine bir tiilbent
ortiiyorlardi. O bulagigr yikiyorlardi. Simdi 6yle mi?
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they have one, they get married, if not, they do not.'®

Likewise, Halil’s emphasis on the infrastructural lack of water and absence of mech-
anisation of the domestic work, the new headperson also presents the reason of the

passive situation of Camagirlik in relation to the improvement in conditions.

At the beginning, the emergence of (Camagirlik might have resulted from the issues
of accessibility to tap water and the lack of machines. However, the presence of the
infrastructural development and mechanization do not seem to stop the usage of

Camagirlik. Halil conveyed how dwellers found their water for drinking or cleaning:

Halil: The well, for example, those who had a well used water from a
well. Quite a lot. At that time, as far as I know, when it was dug 10 or 11
meters deep, usable water came out. Was it as good as tap water? No,
it wasn’t. We used to call it kabak water (referring to its heaviness)... If
there were 3-5 people, you'd go to your neighbor’s, use a pulley system
or pull it by hand from their well, take it home, and use it as needed.
So there was no tap water either?

Halil: Of course not. Before this spring came here, we used to go all the
way to the other side of Demirkdpri to fetch water. We brought it back.
Drinking water. The water we drank.!?

He did not state whether they used drinking water for other things, such as cleaning
or washing. However, he insisted that there was no tap water in houses, which
would indicate that the water was coming from outside houses, such as the wells in
the gardens, the river, or the public piped water. Therefore, it is likely that women
would do the laundry work outside the houses and next to the riverbank. He said

that even the irrigation canal was used for the laundry work:

Halil: Women would bring them to the edge of those stairs, especially.
Carpets were a luxury back then. Of course. There were things called
savans. Savans, are like hand-woven carpets. They would bring them to
those stairways to wash them. They would wash them with a paddle in

18. Melih: Simdi herkesin evinde bir ¢amagir, bir bulagik makinesi var. Yani evlensen bile
camagir makinesini soruyorlar. Varsa evleniyorlar, yoksa evlenmiyorlar.

19. Halil: Kuyu, kuyusu olan kuyudan su kullaniyordu mesela. Bayagi. O zaman Bildigim
kadariyla 10 metre, 11 metreden kazildiginda kullanilacak su gikiyordu. Cesme suyu kadar
kaliteli miydi? Degildi. Kabak su derdik biz ona...Ya 3-5 kigide varsa, komsusundan gidiyordun,
komgusundan kuyusundan bdyle dénme dolapla seyle, veya elle gekiyorsun, evine gotiiriiyorsun,
ihtiyacin1 kullaniyorsun.

Sebeke suyu da yoktu yani?
Halil: Yoktu tabii canim. Buraya bu ¢esme gelmeden 6nce ta Demirkdprii’niin &biir tarafindan
gidip tagiyorduk. Getiriyorduk. Icecek suyu. Icecegimiz suyu.
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the canal. Where would they wash them??°

The fabrics that are harder to wash or need a larger amount of water were carried
next to the river or the canal to be washed by women. The carpet presented as a
luxury by Halil signified once again something that “did not exist in their time”.
Poverty, in this case it is the absence of carpets, is approached as if it is about the
characteristic of the time they lived rather than related to socioeconomic conditions.
Therefore, the locals’ narratives convey not only the poverty of infrastructure but

also the poverty of goods.

The factor of the infrastructural deficiency was eliminated since the 1960s, as he
mentioned. Also, putting the fact aside that widespread entry of the appliance into
houses happened in a duration, the foundational actions to establish the appliance
industry in Turkey started in the mid-1960s, too (Yasar 2010, 152). Even if the
Seyhan Regulator’s gates were converted into a space to do the laundry work due to
these factors, its continuation as Camasgirlik seems to be less determined by them.
After the infrastructural development of urban water and processes that using tap
water and washing machines at homes became ordinary, women did not terminate
the laundry work at the gates area. If it was otherwise, the younger generations I

spoke with such as Seda and Yusuf could not have witnessed Camasirlik.

When I asked Seda about Camasrlik, when she, her husband, and I were sitting in
their place, she told me how the material that people use for pillows and duvets
have changed from wool or cotton to synthetic fiber, elyaf, which she described as

“ready-made” :

There used to be a place called Camagirlizk. How did that
work?

Erdal: The Abdals did it.

Seda: Don’t be ridiculous. In the past, but now the system has advanced
so much that no one uses wool or cotton anymore. Why? They switched
to fiber, ready-made pillows, ready-made quilts, and so on. Back then,
no one had ready-made quilts. I remember when I was single, you could
never find ready-made quilts anywhere. Everyone would go to the quilt
maker to have them made. What happened? As soon as summer came,
everyone would take their quilts apart. They’d leave them out in the sun.
We didn’t do it ourselves, but I helped a lot, like with the aunts there.
They put the wool in sacks. They come with these wooden frames. They
take them and bring them here. Oh, they dip them in the water and

20. Halil: O merdivenlerin kenarina kadinlar getirirlerdi bilhassa. O zaman hal liikstii. Tabi.
Savan dedigimiz seyler vardi. Savan. El dokumasi gibi. Onlar1 yikamak i¢in o merdivenli yerlere
getirirlerdi. Tokacla yikarlardi kanalda. Nerede yikayacaklar?

102



pull them out. It was really enjoyable.?!

She narrates a systematic progress in contrast with the old method, through which
women made their own pillows and duvets. She specifically talked about the pro-
cess of the handmade products’ maintenance, which was so fun with water for her.
Similarly, Fatma, in her 50s, mentioned the time when she would make her own

trousseau mattress, ceyizlik yatak, out of wool:

Fatma: The water from the dam would come. It was clear water and not
rushing. The wool came from the village. We were going to make a bed
with this. We washed the wool thoroughly. We washed it very well.??

The large amount of water not only washes the material very well, but also makes
women feel good. On the one hand, they complete each step with a sense of hygienic
fulfillment. When it is compared with washing at home, the wool coming from the
village is made ready to produce a bed by being washed with the most abundant
water possible. On the other hand, they are with water when a time it probably gives
an intense sense of freshness and relief in the summer time. It would be summertime
because Fatma indicated that the watercourse was not flowing roaringly and Seda
underscored it “as soon as summer comes”. She further talked about a memory of
helping a woman wash her wool at Camasirlik and how it was highly enjoyable to

spend time there:

Seda: It was a lot of fun. Now we’re coming here. Why are we coming?
We're going to go into the water, dip our feet in and stuff. We see the
aunts dipping their wool in the water like this. We say, let’s do what
they’re doing, let’s experience that moment. So we say, let’s help you,
auntie. Some people were upset, some weren’t. Some wanted to, some
didn’t, for example. One day, one of them said to me, “If you have

21. Camasgirlik denilen bir yer varmis. O nasil oluyor?
Erdal: Onu Abdallar yapiyor.
Seda: Sagmalama be. Eskiden, simdi su an sistem ¢ok ilerledigi i¢in kimse yiin kullanmaz, pamuk
kullanmaz. Neden? Elyafa dondi, hazir yastik, hazir yorgana falan. Eskiden kimsenin ellerinde
hazir yorgan falan yoktu. Ben bekarhigimda hatirliyorum, asla hi¢ kimsede hazir yorgan bula-
mazsin. Herkes gidiyordu yorganciya falan yaptiriyordu. Ne oluyordu? Yaz gelir gelmez, daha
yaza girer girmez herkes yorganlari soker. Giinegte bekletir. Biz yaptik m1 yapmadik ama ¢ok
yardim etmisimdir mesela orada teyzelere falan. Yiinlerini boyle guvallara koyarlar. Gelirler,
baglar1 var bir de boyle tahtadan. Alirlar, gelirler buraya. Oh suyun igine bir yandan batir ¢ikar.
Cok zevkliydi ama gercekten.

22. Fatma: Iste barajin da suyu gelirdi. O zaman cok bdyle... Giimbiir giimbiir akmadig
zamandi duru bir su. Kéyden gelmisti yin. Ona da geyizlik yani yatak yapacaktik. Yin biz bol
bol yikadik. Cok giizel yikadik.
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nothing to do, come help me a little.” I said, “Can I do it?” She said,
“You can do it, it’s nothing.” Learn it. Like everyone learns it in their
mother’s womb. Anyway, I went and said, “What should I do?” She
said, “Look, these wool are dry, these are wet.” The wet ones have been
washed, the dry ones need to be washed. Can you wash them? I said,
“What should I do? Should I beat them?” “No, girl,” she said. “You’ll
dip them in water, take them out, and put them in front of me. It’s all
rocky there. My aunt is sitting on one rock, the dry ones are on another,
and the wet ones are on another.” Just as [ was lowering the wool, that
is, dipping it in the water and taking it out, my aunt hit it with a stick.
Auntie, my head is going to explode. “Don’t worry, we’re experts at
this,” she said. It was so much fun. We’d get wet, fall, and slide on the
rocks. Once I cut my foot there.?3

As in Seda’s memory, daily clothes were not among what women mentioned as the
stuff they washed at Camasirlik, which might require specific techniques. It is a
publicly domestic work to learn step by step. Hence, Camasirlik creates a space
of encounter which could enable building relationships and transmitting knowledge
among women. Through a daily encounter, Seda could learn how to wash wool
in a way of quick apprenticeship. At the same time, the domestic work which
would likely be undertaken alone if it was done at home or there would be a more
limited chance encounter to share the workload at home, could be done through
spontaneous division of labour. In addition to being a space of work, it becomes
a space of pleasure where they experience a different form of getting in touch with

water and people.

The construction of the concrete wall-edge, the 1slah wall, following the removal
of the river’s shore is pronounced as another determinant on Camasiriik becoming
extinct lately. Emel states that because the river is “enclosed by the concrete,”
nobody goes there. Likewise, Feray talks about how going there was a popular
activity before the riverbank was immured in the concrete wall, which, for her,

disqualified the area in terms of its availability. Murat, Feray’s husband, further

23. Seda: Cok zevkliydi. Anlatayim evet. Simdi biz buraya geliyoruz. Niye geliyoruz? Suya
girecegiz igte, ayaklarimiz1 falan batiracagiz. Bir bakiyoruz teyzeler yiinlerini bdyle suya batirip
¢ikariyorlar. Biz de diyoruz hani o ani yasamak i¢in, onlarin yaptigini yapmak icin biz de sey
yapiyoruz. Iste teyze yardim edelim diyoruz biz de size falan. Kimi kirmiyordu, kimi kirmiyordu.
Kimi istiyordu, kimi istemiyordu mesela. Bir giin bir tanesi bana dedi ki, kizim igin yoksa gel
bana biraz yardim et. Dedim yapabilir miyim? Yaparsin bir sey yok dedi. Ogren iste. Herkes
annesinin karninda mi 6greniyor gibisinden. Neyse gittim ne yapayim dedim. Bana dedi ki bak
buradaki ytinler dedi kuru buradakiler yas. Yaglar yikanmisg, kurular yikanacak. Yikayabilir misin?
Dedim ne yapacagim? Citileyecek miyim? Yok kizim dedi. Suya batiracaksin, ¢ikaracaksin 6niime
koyacaksin. Hep kayalikli ya oralar. Kayanin bir tanesinde teyzem oturuyor, bir tanesinde kurular
var, bir tanesinde yaglar var. Tam ben yiinii indiriyorum, yani suya batirip ¢ikariyorum ya. Kayaya
indiriyorum, teyze topagi bir vuruyor bdyle. Teyze kafam gidecek. Bir sey olmaz, korkma biz bu
isin ustasiyiz diyor. Oyle yani ¢ok eglenceliydi. Ne bileyim islamirdik, diiserdik, kayardik taslarin
iistiinde. Bir kere ayagimi kestim orada.
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adds that since the flow of water has been cut off due to the process of bridge
construction, people have not come. The absence of flow of water has disturbed the
area both in terms of the amount of water per se and the big stones and rocks that
surfaced excessively, according to him. On the one hand, the stones and rocks are
needed to beat or stretch the stuff on them. On the other hand, caregiver women
went there by taking their children with them. The place was like a playground
in that sense. Murat says that no children are entering the water there because
everywhere gets rocky and stony. The level of water that could immerse some stones
could also make the area more available for playing with water. Hence, women’s
workload as caregivers and domestic workers would become heavier when they also
have to continue to take care actively of the children without water play. Many
interlocutors mentioned the children, together with women, going to Camasirlik.
Only, they play in the shallow water while their mothers do the washing. In other
words, Camasirlik has ceased to be a convenient area for children to play around

and do laundry for women.

The fact that the neighborhood women have not recently used the space indicates
not onlya change in its populous character but also its population, who appears to
go there. The less convenient Camasirlik has become, in many ways, such as the
installation of the uslah wall on the riverbank, the more those going there have been
marked by the neighborhood locals. Becoming less convenient brings primarily the
problem of usability. Accordingly, Camasirlik has become a space in which those
who use the area are likened to people whom the inhabitants of the neighborhood
categorized as “inconvenient”. In other words, the unusable situation of the infras-
tructural watery area denotes that it is not convenient anymore to do activities
for the neighborhood locals. Those who go to Camasirlik, people using the unus-
able, get fashioned with an inconvenient character, a troubling or annoying image
from outside gaze, which connects with an ethnic-based association made by some

neighborhood locals’ narratives.

The first moment I witnessed an ethnic-based distinction in a narrative of a neighbor-
hood local was about Syrian people in general. Throughout the fieldwork, I noticed

that from time to time, the old locals singled out Syrian people in many issues in
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their discourses, such as “behaving inappropriately,” “making noise,” or “polluting
the environment”. In the case of Camasirlk, I have not heard such “inconvenient”
situations. For this specific area, I have heard other ethnic-based distinctions ut-

tered.

When I asked Seda about Camasgirlik, her husband immediately said that “The
Abdals are doing it [doing washing at Camagirlik]”. Then, Seda got a bit angry and

surprised and responded to her husband “Do not be ridiculous”. He also repeated
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“what do-not-be-ridiculous?” They were about to start a heated debate on this issue.
Then, Seda changed the subject to the materials that people use right now, synthetic
elyaf, instead of wool. For me, she, as a person who enjoys being at Camasirizk and
helps women’s work, approaches his statement as if it is a pejorative situation. How
is it a ridiculous thing to state that Abdals do things at Camasirlk?

Abdal communities can be regarded among the subgroups of the Gypsy societies,
which refers to the “craftsmen/ peripatetic nomad communities,” and are named
“Roma/Rom in Europe, “Dom” in the Middle East and North Africa...” Gezicier
(2019) states that it has been a still-contested issue whether the Abdal people are
part of the Dom community or not (26). She conveys that Abdals do not call
themselves Gypsy. Furthermore, while some interlocutors with whom she spoke
called themselves Abdal, some others delivered the situation in which, while the
other people called them Abdal, they did not adopt it themselves (Gezicier 2019,
19). This being the case, “Who is Abdal?” has already been a debated issue before
it comes to the discussion between Seda and her husband. I am not necessarily
interested in why Seda rejects Camasirlik people being Abdals. Instead, I question
how she finds herself in a situation such as that she was provoked in this way.
Rejecting Abdalness, which even Abdal people do to themselves, indicates that
she has a different relationship with Camasirisk compared with her husband. Sara
Ahmed suggests relationality of emotions which draws “awayness” or “towardness”
(Ahmed 2004, 8). Seda’s husband pronouncing Abdals puts Camasirlik away from
them, at least it tries to do. However, an agreement between Seda and her husband
could not emerge as “us” vs “them”. She was not away from Camasiriik, even if
women from Abdal community spent time there, she would possibly have a contact
with them. She experienced making an offer to women to share their workload. She
witnessed who goes there, including herself. Those are people she could meet and

spend time with.

In Ahmed’s approach to feelings, “surfaces and boundaries” are made through feel-
ings, which generates effects of “inside” and “outside” (Ahmed 2004, 10). The feel-
ings that Seda and her husband experience in relation to Camasirlik people should
not have overlapped; they were positioned differently in terms of proximity to them.
The boundary between her and Camasirik people and the boundary between her
husband and Camasirlik people are not only not the same, but also antagonistic.
Ahmed (2004) explicates such situations with the passage of the objects of feeling
rather than the feeling itself (11).

Camasirhik-related things, such as activity or people, circulated between me, Seda,
and her husband, rather than the feeling of Camasiriik -related things. Otherwise,

we should have felt the same feeling. The feelings they felt created positions op-
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posite to each other. For Seda, this was not solely a disagreement but also a no
sense/ nonsense. The image of Abdal carries all the past derogatory connotations.
Likewise, “Gypsy is not only a name defining society, but it is an “adjective,” which
"devaluates and marginalizes this society by its own merits” written on the website
of Kwrkayak Kiiltir, the image of Abdal should have created a devaluing effect on
Camasgirhk people for Seda, who does not share the feeling with her husband regard-
ing Camasirlik subjects in question, to confidently render his expression nonsense.
Or, Camasirlik people are not Abdals, but they were people who were saturated

with degrading connotations that Abdals have been carrying.

The other moment in which Camasirlik people were assigned an ethnicity was after
the interlocutors spoke of how people did not go to Camasirlik anymore. Utterance
of the enclosure of the riverbank by the uslah wall and the flow of water that was
cut off were followed by the expression that “There is no more of it. Saving your
presence, those who do not know are coming, those Kurds.” This sentence is so vague
to talk about in detail. T also did not further ask about “those who do not know”.
She might have referred to not knowing how to wash the stuff, or how to behave
there, or any other thing. What I can tell is that she makes a distinction between the
neighborhood locals who do not go to Camasirlik much anymore and those others
go there. She could have used ethnically neutral wordings such as outsiders, but she
based her suggestion on the ethnic background, which was additionally posited as

unknowers or ignorant.

The journey of Camasirlik, which becomes less convenient due to many reasons
demonstrated, continues to exist either by being withered and getting over for the
locals or being an image that the locals adopt with a withering glance. I cannot
tell whether Camasirlik people are mostly Abdals or Kurds lately because I did not
further investigate this aspect. However, it can be said that the material transfor-
mation of the space into another one and changes in the socioeconomic conditions in
the neighborhood have made the local women less interested in Camasirlik area, and
they withdraw. When they withdraw, people going there become ones who engage
in the non-usable or become an inconvenience themselves. Seda further suggested

that people would get bored with the situation at Camagirlik:

Seda: No one is working hard right now. No one is bothered by anything.
And people aren’t welcoming anymore. They send two [police| teams
there by referral.24

24. Seda: Su an kimse kendini yormuyor. Hig¢ kimse ugragmiyor bir seylerle. Bir de artik insan-
lar da hog kargilamiyor. Sen orada yiin yikamaya kadar iki tane ekip atarlar oraya yonlendirmeyle.
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For the neighborhood women’s retreat from Camasirlik, while men signified infras-
tructural enhancement and mechanisation of the domestic work, women talked about
the abandonment of the materials previously used and the 1slah wall that disturbed

the material structure of the area.

Following the laundry work whose organization could have been collectively and
publicly imagined and operated by women at the side of the dam gates, I found a
story of marginalization of an activity in a watery space lately. Women’s labour
had made the side of the dam gates an appropriate area for domestic work, which
would transgress the idea of so-called feminine vulnerability outside the home. The
domestic work undertaken by women, who mostly do not earn their money and
have a low-income background, has been stretching outside their homes, doing many
things in terms of daily encounters, women’s workload, transformation of a space, or
making of a space. This being the case, it can be said that work time and leisure time
got intertwined through the socialization or “domestication” of the infrastructural
watery space. The laundry work jumping outside the home does not change the fact
that it is the responsibility of women. Nevertheless, those women who usually do
not touch or have limited contact with the watery spaces could create such a space
where they have come into contact with water. The robust dam gates and other
infrastructural parts, which were designed not for such an engagement, were made
contactable. While the temporality and path of irrigation flowed in its way toward
the agricultural lands and gardens, it could be localized by women’s work, which
generates a different flow of water. Camasirlik has come to be a spatial creation out
of women’s work, which created the situation of women assembling within a watery
space, cooling off in the heat stress, reducing the cost of washing, and meeting

people.

4.2.2 The Spiders and the Dust

In addition to the transformation of an infrastructural area, the relationship between
domestic work and the presence of water can create situations in which women have
to struggle. Seher’s case indicates how the form of water matters in the context of
domestic work. When I asked about the things she dislikes about the neighborhood,
her first concern was the situation of her house. She mentions that flies, insects,
and spiders flock to every corner. Specifically, she underscores the presence of the

spiders, which create extra workload for her:

108



Seher: Spider webs appear every day. So it’s not something to do with
cleaning the house. There are spider webs in the house every day because
they spin them overnight. Because there are so many flies and insects
here, it’s like a hunting ground for them. Plus, they've gotten used to
the city noise here... They're not scared of people anymore. That’s the
bad part. It gets really dirty.2"

The situation with the still water, which was resulted from cutting off the flow of
water due to the construction site on the river path for the neighborhood locals,
influences her daily life through the domestic work she has to undertake. The
riverbed in the form of a wetland and the promising temperatures in summer become
a cozy space for the mosquitoes to reproduce and travel the neighborhood. For
her, houses turn into “hunting areas” for the spiders. I found her emphasis on the
relationship between spiders and humans noteworthy. According to her account, one
of the effects of the infrastructural regulation of water has been on the spiders, which
have become urbanite beings. She tries to catch the pace of the spiders spinning
webs inside the house. Besides, the presence of the spiders and their webs change
her concept of hygiene. She recognizes that even though the house has just been
cleaned, she could find a spider web. Therefore, finding spider webs in the house
does not have to do with the hygiene code, which she arrives at the point that this

would not be a cleaning issue.

Another concern Seher deals with in the house in terms of domestic work is the dust.
In this matter, she noted the humidity at first, which is obviously one of the evident
issues in Adana. Considering the neighborhood is surrounded by the Seyhan River
whose one part is held by the Old Dam/ the Seyhan Regulator and the other part
by the irrigation canals filled during the summer seasons, it is imaginable how the
amount of water vapor in the air is amplified by the presence of these water bodies.
It is said that “high humidity levels can lead to an increase in airborne pollutants,
including mold, dust mites, and other allergens.” For example, in the growth of the
house dust mites, humid environments matter. They sustain their existence through

large amounts of water in the air that they consume (Charpin 2021, 1).

Seher argues that the humidity prevents the dust from going away from houses, so
it cannot be lifted off. For her, the water in the form of vapor in the air holds the

dust particles indoors:

25. Seher: Oriimcek aglar1 her giin oluyor. Yani evi temizlemenizle ilgili bir sey degil o. Her
glin mutlaka evde ériimcek ag1 oluyor ¢iinki bir gecede oriiyorlar. Ciinki sinek, bécek ¢ok oldugu
icin burada avlanma alanlari gibi oluyor. Bir de artik gehir giiriiltiisiine aligmiglar burada biraz
daha... Korkmuyorlar yani ériimcekler insandan artik aligmiglar. O agidan kétii. Cok kirleniyor.
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Seher: ...the dust cannot reach the clouds because of the humidity, so
the air cannot be cleaned. It falls back to the houses as it is. It’s like
constant dust. It falls back to the houses as if someone had scattered
sand. Especially in this neighborhood. Because in the village, I see my
parents’ houses and windows, even though it’s a village, even though
there are streets and animals, they don’t get this dirty. So I think the
moisture weighs down the dust and sticks it to the house. But my opinion
isn’t based on any scientific research. I know because I live here. So we
clean the house twice a day, for example, and wash the balconies every
day, but unfortunately, our children’s clothes are still covered in dust. A
bit dusty.?6

Through the cleaning work she undertakes in her house, she evaluates how the dust
exists and guesses the dust’s movement in the context of the humidity. She learns
how the dust can act and what it does to the houses and people through everyday
knowledge. The indoor dust, therefore, has at least two aspects to discuss. On the
one hand, the dust mites in the dust can affect human health through allergens that
can cause allergic symptoms and lead to asthma. Seher also indicated that “Talk to
a few people in this neighborhood; dust allergies are very common.”. On the other
hand, the dust is something that one wants to get rid of. For her, the water vapor in
the air makes the dust heavier enough to be sticky, which makes the cleaning work

more exhausting.

Both in the case of spider webs and the dust, she tells a story that her efforts are
not enough to keep the house clean. She needs to do cleaning work repeatedly. The
forms of water, as still water in the wetland and the vapor in the air, have an effect on
the domestic work she needs to operate. Compared to Camasirisk, where the water
is shallow, but flowing, these forms appear not to be preferable, at least in terms of
the domestic work. While Camasirisk could facilitate the division of labour, diluting
the work’s tiredness with leisure and likely pleasure felt by watercourse, and lifting
the heaviness of the work, the humidity and still water of the wetland accumulate

the work speedily.

Consequently, gendered division of labour in daily life concerning the family and
home issues reflects itself in gendered relations with the watery spaces. Women’s

relationships with the infrastructural watery spaces are mainly constituted by the

26. Seher: ...toz nemden dolayr bulutlara ulagamiyor, hava temizlenemiyor. Oldugu gibi
geri evlere diigiiyor. Siirekli toz boyle sey gibi. Kumu birisi savurmus gibi eve geri diisiiyor. Bu
mahallede 6zellikle. Cunki kdyde, annemlerde goriiyorum, onlarin pencereleri ve evleri bu kadar
kdy oldugu halde, toz sokak oldugu halde, hayvan oldugu halde bu kadar kirlenmiyor. Yani nemin
tozu agirlagtirip eve yapistirdigim diigiiniiyorum. Ama benim fikrim hi¢ bilimsel bir aragtirmam
dayangim yok. Yasadigim i¢in biliyorum. Yani evi biz giinde mesela iki kere siliyoruz, her giin
balkonlar1 yikiyoruz ama maalesef ¢ocuklarimizin yine {istii basgi toz oluyor. Biraz tozlu.
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caregiver position that encompasses childcare and domestic work. For example, the
caregiver positions can manifest varying localities of infrastructural watery spaces,
such as between-two-waters. Moreover, forms of water such as static, flowing, shal-
low, vapor, voluminous, and so on, conditions attributes of caregiver subjects’ re-
lationships with the infrastructural watery spaces. For instance, while the flow of
water evokes affective stress, wetland induces accessibility issues to watery spaces
because of safety concerns. Sometimes, the work requires a form of water that
women follow, such as voluminous lake-like water, where a mother wants to show
her daughter and shares with her the moment of feeding animals swimming there.
In other times, the form of water demands work that women need to operate, like
multiple cleaning shifts of the spider webs or the dust. In other words, sorts of
works, such as childcare and cleaning are assigned to women who build knowledge
and skills; feel fear, anxiety, tiredness, and pleasure; and find their ways in these
infrastructural watery spaces differently from men in the neighborhood. Notably, in
the context of the extreme heat, women as caregiver bodies are differently affected

by the everyday environmental stress due to limited access to watery spaces.

The material changes in the form of the river, which were done in the name of water
management in the urban context, both influenced women’s access to water and
the ways they have contact. When it becomes more “canalized” through enclosure
with a concrete wall-edge/ the wslah wall or nehrin i¢e alinmas: (taking the river in)
as the locals express, the spatial form loses its incremental feature. For instance,
in extreme heat conditions, they are no longer able to touch shallow river water
in their daily life because of the embankment wall. Sultana (2010) also mentions
how water management stays blind to the local social lives, especially in terms of
gendered social order (50). Hence, giving shape to the river and making it more in

line with the urban planning has gendered consequences.

On the other side, the material changes in the riverbank, which define practices of
the neighborhood women to some extent, makes women feel differently toward the
engagement in an infrastructural area, Camasirlik, compared to the previous state
of the space. The encapsulation of the river or canalization of the river (as some
locals utter) makes some neighborhood women feel less proximate to Camagiriik.
Alteration in the materiality of the infrastructural watery space brings inappropri-
ateness both for usage and the image of the activity itself. In other words, material
suitability is followed by normative suitability in their narratives. Furthermore,
changes in material and social convenience result in marginalization of the activ-
ity, which is reinforced by ethnic-based markings. Canalization of the river clearly
defines borders of land and water in a strict way, unlike a riverbank, where the

transition between water and land is more ambiguous. Hence, the arrangement of
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the topography in this way, a sudden concrete wall-edge instead of a confused and
gradual riverbank, plays with the settings of the physical proximity to the infras-
tructural watery spaces, which can further prompt social distance to the undesigned

engagement in the infrastructure.
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5. CONCLUSION

In this research, in the beginning, what puzzled me, as an outsider, was how people
continue to bathe in the irrigation canals. Then, the inquiry turns into how the in-
frastructural environment generates unexpected practices and relationships. Hence,
the first focus was contextualization of the phenomenon of canalbathing in the city
of Adana. I examined how infrastructures are used differently by the locals in the

city. How did the social conditions for canalbathing come to be in the first place?

The story of Cukurova involves many interventions in its production processes, and
the Seyhan Regulator Bridge and the irrigation canals are just some parts. These
infrastructures are instruments for water management and the agricultural industry.
In these lowlands, like mosquitoes, the heat has been sickening and exhausting
for the locals. The open system irrigation canals have become spaces to escape
thermal suffering since the 1940s. The state’s adoption of a more finance-based
managerial approach has contributed to the constitution of risk of drowning in the
canals. Thus, the drowning issue is among water management issues and is tackled
as risk management. Furthermore, together with the media representation, the
local activity obtains its risky feature more strongly. As technopolitical projects,
they have functions mostly for the rural fields, but not for urban people. However,
as material infrastructures, they constitute the topography of the city, like a river
or a hill. Hence, it becomes a “natural” environment for those who have physical
and social proximity. The social proximity is mainly built through socioeconomic

conditions and unstable masculinized attributes.

Distance to the canal is both material and social, which is interwoven with the “af-
fective form of orientation” (Ahmed 2007, 2). The material distance is not based
on the abstract metric system. The direction regarding distance has to do with
the locality of canalbathing. When it is vertical, the material distance intertwined
with the social creates an awayness to the canal (2). Horizontal distance does not
necessarily work in this way. Even though one inhabits a distant location to a canal

horizontally, they can be oriented toward the irrigation canals to bathe in. Socioe-
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conomic structural ground qualifies the horizontal distance as not a determinant
for being an outsider of the irrigation canal. Accordingly, the affective aspect of

proximity and distance gets intensified around fear and joy.

The material and social distance not only shape ways of engagement with the in-
frastructural setting but also chart the formation of the risk zone. The outsiders
of the irrigation canals are said to be prone to drowning. Lack of community and
knowledge put women and other outsiders, like city guests, in a more vulnerable po-
sition. The outsider as a social position might encompass one more category: being
a migrant to the city. Adana, known for its dynamic population movements, has
continued to be as such. This research does not examine the experiences of migrants
around the infrastructural environment. However, the migrant position presents one
of the potential outsider experiences that can illustrate some other facets of risk in

relation to locality.

Following human-water relationships with questions of all sizes in my mind has kept
me rethinking the wonders and troubles of several forms of wetness in the context
of heat. Water in the form of flow, such as the Seyhan River and the canal, was
more visible at the beginning of the research. Then, the field revealed other forms
of water, like ones around the wetland. This gave me further insight into how not
only the Seyhan River, the conspicuous one, but also swamps were key elements in

the making of modern Cukurova.

Forms of water are significantly constitutive of social lives around the infrastructural
environment as seen in canalbathing. Additionally, women tailored the riverbank,
which had a gradual fabric, and shallow water in front of the dam gates to the do-
mestic work they undertook. Notably, the wetland zone can be a hindering element
for everyday movements of women with children around the wetland. Investigating
canalbathing in this research has ended up encountering both the act of transgression
and the act of tailoring, which can be both articulated as undesigned engagements
around the infrastructural environment. The transgressive act exposes the infras-
tructural, legal, and anatomical limits both by drowning moments and asserting the
space as bathable through a demonstration of bodily capacity. The act of tailoring
shows how the material qualities of the infrastructures are not isolated from the sur-
rounding areas. They are part of the generation of the environment. While everyday
works are adjusted to the infrastructural zone, the infrastructural materiality is also
accommodated to these works. Therefore, canalbathing activity and the caregiver
position of women speak to how forms of water matter in daily life and how social

lives around (the watery) infrastructural areas are gendered.

This research can contribute to discussions on the idea of “human dominion of
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nature” and its following issues, such as dualisms between nature and city. Infras-
tructural environment, which I suggest, can demonstrate how it is not possible to
untangle “nature” from the human domain. Irrigation canals are more visible exam-
ples of how they become a natural environment for some locals. The canalization of
a part of the river by the islah wall and the emergence of a wetland area can further

touch upon criticisms of such dualisms by becoming prolific urban topographies.

Additionally, this research can offer an avenue for rethinking the environmental
justice aspect of heat and water in the city. It demonstrates how cooling-off practices
can be defined by socioeconomic and gender order. While the case conveys suffering
from the extreme heat in an urban context and living with the risk of drowning
in the irrigation canal, it significantly tries to address the enjoyment part of the
situation. In this respect, women have different affective relationships with heat
and water from men in this case, which indicates how environmental experiences
can be further ordered in accordance with gender dynamics. Consequently, as part
of the Cukurova projects, water infrastructures in the city of Adana participate
in the production of urban topographies, which also register environmental justice

issues.

Not having met anyone before was both a limitation and a potentiality that allowed
me to be more flexible in the field. I would like to emphasize that it was emotionally
exhausting to explain myself each time. The local elections between my two visits
may have prevented the first person I met from helping me as the village headman.
During my second, longer visit, the schools had not yet closed, which meant that
the children’s relationship with the canal was restricted. I could rarely see children
bathing in the canal because they mostly went there in their free time, when they
did not have to go to school. I was not in the field during most of the school
holidays. In general, I did not witness so many moments of canalbathing, which can

be considered a limitation in terms of direct observation of the activity.

This research involves dimensions that are worth further careful examination. The
environmental justice aspect can be studied more comprehensively, for instance, in
terms of urban cooling practices and the extreme heat effects. Further research
can also be directed toward the spatial distribution of drowning cases in the city,
which can illustrate differences across varying water bodies, such as lakes, rivers,
and canals. An intersectional approach would enrich the study, for example, by
investigating urban experiences after forced displacement or migration. All in all, the
question of how infrastructures, which appear to have strict functional designs and
robust materials, become generative infrastructural environments can be followed
by social practices, unplanned engagements, and wet materialities, such as bathing

in the irrigation canals, caregivers’ relationships with the emergent wetland, and
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tailoring the infrastructural zone to everyday work.
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