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ABSTRACT

CONTEXTUALIZING AN 18™ CENTURY OTTOMAN ELITE: SERIF HALIL
PASA OF SUMNU AND HIS PATRONAGE

Ahmet Bilaloglu
History, MA Thesis, 2011
Thesis Supervisor: Tiilay Artan

Keywords: Sumnu, Serif Halil Pasa, Tombul Mosque, Sumnu library.

The fundamental aim of this thesis is to present the career of Serif Halil Pasa of
Sumnu who has only been mentioned in scholarly research due to the socio-religious
complex that he commissioned in his hometown. Furthermore, it is aimed to portray
Serif Halil within a larger circle of elites and their common interests in the first half of
the 18" century. For the study, various chronicles, archival records and biographical
dictionaries have been used as primary sources. The vakifname of the socio-religious
complex of Serif Halil proved to be a rare example which included some valuable

biographical facts about the patron.

Apart from the official posts that Serif Halil Pasa occupied in the Defterhane and
the Divanhane, this study attempts to render his patronage of architecture as well as his
intellectual interests such as calligraphy and literature. In other words, his legacy is put
under close scrutiny. The intended goal in researching about an unknown 18" century
elite like Serif Halil Pasa is to give substance to a ghost hidden in the stage of history
who indeed served as the saddaret kethiidds: twice and took active part in the translation

committee organized by Damad ibrahim Pasa.



OZET
18. YUZYILDA YASAYAN BIR OSMANLI ELITINI ETE KEMIGE
BURUNDURMEK: SUMNULU SERIF HALIL PASA’NIN KARIYERI VE MIRASI

Ahmet Bilaloglu
Tarih Yiiksek Lisans Programi

Tez Yoneticisi: Dog. Dr. Tiilay Artan

Anahtar Kelimeler: Sumnu, Serif Halil Pasa, Tombul Cami, Serif Halil Pasa Kiilliyesi,

Sumnu Kiitiiphanesi

Bu c¢alismanin ana amaci, ismi sadece dogdugu yer olan Sumnu’da yaptirdig kiilliye
araciliiyla bilinen ve anilan Serif Halil Pasa’nin Osmanl sarayindaki kariyerini ortaya
koymaktir. Ayrica Serif Halil Pasa’nin kurdugu baglantilar1 daha genis bir perspektifte
ele alip bizzat icinde yer aldigi elit smifin ortak 6zellik ve ilgilerinin sunulmasi
amaclanmaktadir. Arastirma i¢in, c¢esitli kronikler, arsiv belgeleri ve biyografik
sozliikler kullanilmistir. Bunlarin disinda, Serif Halil Pasa Kiilliyesi’nin vakifnamesi,

patron hakkinda nadir olarak goriilebilecek nitelikte otobiyografik bilgiler sunmaktadir.

Bu aragtirmada Serif Halil’in Defterhane ve Divanhane’deki resmi gorevlerinin diginda;
mimari patronaji, hat ve siir gibi sanatsal ilgileri de sunulmaktadir. Serif Halil gibi 18.
yiizyilda yasamis ve hakkinda ¢ok az sey bilinen bir elitin kariyerinin arastirilmasindaki
amag iki kez sadaret kethiidas1 olarak gorev almis ve Damat Ibrahim Pasa’nin kurdugu

ceviri komisyonunda aktif gorevler listlenmis bir hayaleti ete kemige biiriindiirmektir.
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I. INTRODUCTION AND THE SCOPE/LIMITATIONS OF SCHOLARSHIP
ABOUT BIOGRAPHY WRITING

I.1 Contextualizing Serif Halil Pasa: Problematization of the Concept of
Individuality in Ottoman Society

[What] can we know about a man? For a man is never an individual, it would be more

fitting to call him a universal singular. Summed up and for this reason universalized by
his epoch, he in turn resumes it by reproducing himself'in it as singularity. Universal by
the singular universality of human history, singular by the universalizing singularity of
his projects, he requires simultaneous examination from both ends."

In the preface to the first volume of The Family Idiot: Gustave Flaubert, 1821-
1857, Jean-Paul Sartre asks a very intriguing existentialist question as to the method and
amount of information that one can attain about the life and self of a man. Sartre calls
him a “universal singular” in order to draw attention to the fact that, at an abstract level,
the genesis of a subject/man in which he develops a so-called individuality is
accomplished within a universal framework; and the outputs of this persona are
contradictingly re-shaped by the very same universal context. The give-and-take
relationship between the broader universality versus the subjective individuality turns
out to be stuck in an infinite loop. Thus, the subject is rightfully considered to be both a

part and product of the time in which he lives.

Sartre’s insightful stance on the validity of information that a researcher can
attain about the life of a subject (or in his words, “universal singular”) is specifically
applicable to the practice of writing historical biographies of Ottoman elites. Giving a
solid body to a ghost roaming the stage of history often requires imposing some
universalized norms of a given age to the character. Often, the character of the

biographical study is often subjected to being described with generic adjectives and

! Jean-Paul Sartre, The Family Idiot: Gustave Flaubert, 1821-1857, Chicago: University
of Chicago Press (1994), pp. 9 — 10.



specific cultural/ideological idioms from the author’s own culture/time. By
understanding this contradcitory situation, one can easily criticize any sort of written
account for blindly adhering to the strict framework in which it is produced. I propose
to present my findings about a little-known 18th-century Ottoman elite like Yusuf Serif
Halil Pasa (hereafter: Serif Halil) with a solid awareness of the traps that are likely to

present themselves in writing the biographies of Ottoman grandees.

A native of Sumnu (presently in northern-east Bulgaria),2 Serif Halil (unknown-
1752) belonged to a prominent family who had long searched for their fortunes in the
capital. His father, Ali Aga, and grandfather, Saban Efendi, were prominent men
locally; however, Serif Halil’s career as a bureaucrat was much brighter. He was able to
join the defterhane (the Imperial Registry) in 1711, and then the divanhdne (the
Imperial Chancery). It was here where Serif Halil “came into being” in the intellectual
and artistic circles as a poet and a member of the translation committee during the grand
vezirate of Nevsehirli Damad Ibrahim Pasa (between 1718 and 1730). Following the fall
of Damad Ibrahim Pasa, he served in various capacities as a bureaucrat and was
eventually able to rise to the position of vezir. Serif Halil took up active roles during the
grand vezirates of Hekimoglu Ali Pasa (1732-35 and 1742), Muhsinzade Abdullah Pasa
(1737) and Seyyid Hasan Pasa (1742-46), respectively.

Despite his extensive involvement, he is most commonly remembered in relation
to a major socio-religious complex that he commissioned in his hometown. Serif Halil
Pasa Complex is the largest mosque in modern-day Bulgaria, and is an equal to the
monumental complex of provincial towns such as Aydin and Nevsehir, with its
preserved library, medrese, and ablution fountain, making it the subject of many
encyclopaedic entries and short articles.> On the other hand, its patron, Serif Halil, has
so far been denied the scholarly attention he deserves. Like many other little-known
elites, he is identified as just another member of a social group whose peculiar
characteristics are blurry, which makes the attempt to discover the life-story or political
(if not cultural and economic) motivations and networks of an Ottoman bureaucrat one

of the toughest tasks of Ottoman social history. The difficulty certainly lies in the

? Further information about the city will be included in the next chapter.

3 The mosque that Serif Halil commissioned is generally known as the Tombul Mosque
among local Bulgarians due to its domed structure.



absence of self-narratives which would provide the complete life/career-stories of the
protagonists on whom a biographical study is carried out. Furthermore, the focus on the
cemaats (the social groups) rather than the person makes it hard to portray the
individual members of the society in their own context. The two questions to ask at this
point are: Does the “individual” as understood in the European context exist in the
Ottoman society? And: How much of an “individual’s” life story can we truly learn?
Indeed, the answers to these questions lead to another question: Can we write the life
story of an Ottoman elite like Serif Halil in his own right — as a singular universal as

Sartre conceptualizes it?

The answer to the first question is controversial, because the meaning and
scope of “individuality” has never been clear neither in European nor in Ottoman
context.” The generally accepted outlook toward individuality in Islamic societies,
which regarded the notion of “individual” as absent due to the collectivist human ideals
of Islam, is now challenged by recent scholarly attempts that aim to deduce evidence
about the concept of individualism from several first-person narratives, also called

“ego-documents.” As the name implies, these documents include an ego writing about

* Jakob Burckhardt is the first historian to bring the concept of individuality into the
spotlight in the context of the Renaissance in 1860. The Civilization of Renaissance in
Italy, Penguin Books (1990) pp. 88-105. The two main aspects in which Jacob
Burckhardt found the fundamental character of the Renaissance as a new civilization
were the rise of individualism and the discovery of the world and of man. He regarded
Renaissance individualism as the awakening of man’s awareness of himself, as a being
apart from a group or a class, and saw that man’s consciousness of self. Burckhardt’s
thesis that depicted the Renaissance separate from the Middle Ages is largely refuted by
recent scholarship that puts forward an earlier origin and gradual evolution of certain
characteristics of Renaissance culture. For a recent criticism of Burckhardt's construct
see: Chapter 2, in William Caferro, "Individualism: Who Was the Renaissance Man?",
in Contesting the Renaissance (Oxford, UK: Wiley-Blackwell, 2010). See also :
Stephen Greenblatt, Renaissance Self-Fashioning from More to Shakespeare, (Chicago:
Chicago University Press, 1980); John Jeffries Martin, 'The Myth of Renaissance
Individualism', in Guido Ruggiero, ed., 4 Companion to the Worlds of the Renaissance
(Oxford: Blackwell Publishing, 2002), pp. 208-224; and idem, Myths of Renaissance
Individualism (Hampshire and New York: Palgrave/St. Martin's Press, 2004).

> Ego documents might be regarded as a reply to Cemal Kafadar’s call for a name for
“the process of self-consciousness and observation at the levels of both the person
and the social order at large.” (Cemal Kafadar, “Self and Others: The Diary of a
Dervish in the Seventeenth Century Istanbul and First-Person Narrative in Ottoman
Literature,” Studia Islamica 69 (1989), p. 126). See Randi Deguilhem (ed.), Individual
and Society in the Mediterranean Muslim World: Issues and Sources, Aix-en-Provence,
1998 that seeks to define the relationship between the individual and society in such a

3



himself/herself and giving self-referential information to its audience, which incites us
to include all kinds of documents that possess author-references such as travelogues,
autobiographical anecdotes, as well as accounts of entire life stories within the scope of

this genre.

In light of the purview of ego-documents, “individuality” can therefore be
defined as a sense of self-awareness, the possesion of an ego, and the ability to locate
oneself among the others. Returning to the first question raised at the beginning about
the existence of an Ottoman “individual” as ascertained in European context, I shall
attempt to distinguish between being “a part of a group” or being “apart from a group.”
The former category fits into the scheme of Jakob Burckhardt’s conception of a man’s
discovery of his self-awareness, whereas the latter one conforms to my understanding of
what an Ottoman individual might be. I am fully aware that my use of “individuality”
alludes to group identity; however, I think that in the Ottoman context, the self-
awareness of being a member of a specific social group and producing narratives in
accordance with this fact is a display of ego-oriented action/will. Natalie Davis’
explanation of the important conditions in defining the “self” is applicable to my stance
on the Ottoman individual on the grounds that “the exploration of self [...] was made in
conscious relation to the groups to which people belonged and that the greatest obstacle

to self-definition was not embeddedness, but powerlessness ...”°

That is why the
biographical compilations that appeared in the Ottoman cultural context generally
specialized on various types of official posts or social groups rather than the individuals,

such as Davhat iil-Mesayih on the seyh iil-Islams, Hamilet iil-Kiiberd on the dar iis-

way as to understand, for each period of Islamic history, the organisation of
interdependent relationships, the position attributed to the individual, and the creation of
a hierarchy of the values which rule society. Also see Ralf Elger and Yavuz Kose
(eds.), Many Ways of Speaking About the Self: Middle Eastern Ego-Documents in
Arabic, Persian and Turkish (14th — 20th century). Gottingen: Harrassowitz Verlag,
2010 in which Michael Nizri studies the memoirs of seyh iil-islam Feyzullah Efendi
(1638 — 1703) and Denise Klein presents her findings about the intertextual references
to the autobiographic natures of 18th century sefaretnames.

6 After Cemal Kafadar, “Self and Others: The Diary of a Dervish in the Seventeenth
Century Istanbul and First-Person Narrative in Ottoman Literature”, Studia Islamica 69
(1989), p. 135; Natalie Z. Davis, “Boundaries and the Sense of Self in Sixteenth
Century France,” in T. C. Heller, M. Sosna, D. E . Wellbery, eds., Reconstructing
Individualism: Autonomy, Individiuality and the Self in Western Thought, Stanford
(1986), pp. 53 — 63.



sadde agas, Hadikat iil-Viizera on the vezirs, Sefinet iil-Riiesa on the the reis iil-kiittabs
and Tezkiret-iis Suards on the divan poets.” As an exception to these biographical
sources that were written within the framework of group identity, Sicill-i Osmdni (The
Ottoman Register) by Mehmed Siireyya (1897) can be counted, and the problems and
scope of which will extensively be elaborated in my review of sources used to identify

the career line of Serif Halil.®

This study aims to present Serif Halil’s life story as a humble contribution to the
growing bulk of biographical studies about Ottoman elites that gained momentum
especially after the 1980s. Since then, there has been a diligent scholarly attempt “to
debunk the myth of the autonomous, individualized self as a universal reality, and to
come to terms with the multiplicity of ways people have represented themselves across

boundaries of culture, gender, and social class.”

This thesis is composed of four chapters. In the first chapter, as a background to
my method and approach, I will briefly review the origination of the biographical
method in the field with reference to the prosopographic research introduced by
Norman Itzkowitz and his former students in the 1960s. That will be followed by a
survey of existing studies on Ottoman individuals. By reviewing the secondary
literature about my protagonist as well as introducing the primary sources that I have
used in order to construct a carcer line for Serif Halil, I aim to answer the other two
questions that I raised at the beginning, concerning the limitations and scope of

biography writing in the Ottoman sphere.

In the second chapter, I will introduce the history of Sumnu as a setting of the

early years of Serif Halil, with a specific focus on the effects of political and military

7 For a good summary of Ottoman Biographical Chronicles see Feridun Emecen,
“Osmanli Kronikleri ve Biyografi,” Islam Arastirmalari Dergisi, 3 (1999), pp. 83 — 90.

¥ Mehmed Siireyya, Sicill-i Osmani, Istanbul: Tarih Vakfi Yaymlar1 (1996). The book is
a comprehensive biographical dictionary that aims to include all prominent Ottoman
elites of all periods. However, it leaves out a great number of significant Ottoman elites
especially from the earlier periods. The scope of the work is generally no more than a
few lines for most of the entries. Thus, in my quest for discovering biographical facts
about Serif Halil, I will refer to it only after I find corrected and supplemented
information from other sources such as chronicles and archival documents.

? Derin Terzioglu, “Man in the Image of God in the Image of Times: Sufi-Narratives
and the Diary of Niyazi-i Miusri (1618-94),” Studia Islamica 94 (2002), p.140
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developments on provincial elites. In the third chapter, I will divide Serif Halil’s
lifespan into three major periods and and discuss under the subheadings: “From Sumnu
to Istanbul”; “From Defterhane to Divanhane”; and “Serif Halil’s Career Later in the
18th Century.” First, I shall attempt to identify the family ties of Serif Halil and the
possible ways that helped him to be admitted to the defterhane. Serif Halil’s associates
in the palace will be closely evaluated in order to portray him within the appropriate
context. Furthermore, based on the information that I gathered from the archival sources

and chronicles, I will procure a complete log of the bureaucratic service of Serif Halil.

The fourth and final chapter will dwell on the legacy of Serif Halil, and is
instrumental in showing how he inscribed his persona on stone. In other words, his
legacy will be put under scrutiny in relation to his ambitions and intellectual and artistic

interests such as literature, architecture, and calligraphy.

1.2 The Portrayal of “The Self” in Ottoman Studies

The common assumption about Ottoman literature has been that it did not
produce a body of personal writings or a corpus in which authors talked about
themselves. Furthermore, it was repeatedly articulated that prior to the Tanzimat period
(1839-1876), there were no sources of autobiographic nature (for example, diaries,
memoirs, or personal letters), mainly due to the depersonalization as a result of the high
value Islam placed on the mystical ideal of self-annihilation in the divine.'” Indeed, the
only known autobiography of Ottoman literature until the 20th century was the memoir
of Osman Aga of Temesvar, a 17th-century account that was prefaced by Richard
Kreutel as the “single, relatively extensive autobiography known from old Ottoman

literature.”'" Then in 1989 Cemal Kafadar tackled the problem of first-person narratives

10 Cemal Kafadar, ibid, p.124

"' Die abenteuerlichen Schicksale des Dolmetschers Osman Aga aus Temeschwar von
ihm selbst erzihlt (Graz, Wien, 1962). The original text was published by Richard
Kreutel, Die Autobiographie des Dolmetschers Osman Aga aus Temeschwar
(Hertford, England, 1980). For its modern Turkish version, see Harun Tolasa,
Kendi Kalemiyle Temegvarli Osman Aga, Bir Osmanli Sipahisinin Hayati ve Esirlik
Hatiralari, (Konya, 1986).



through a diary kept by another 17th-century Ottoman dervish named Seyyid Hasan.
However, this must not mean that there was no interest in biographical research before
Kafadar’s groundbreaking contribution to the contextualization of self-narratives in the
Ottoman world. There were indeed earlier attempts to present “the human and
intellectual flesh that gives coherence and meaning to the institutional skeleton” of

Ottoman studies.'?

For the study of elite households, the prosopographic method has been used
since the 1960s. Prosopography can briefly be defined as group biography and through
the medium of fragmental biographical data, for example, can be used to study the
function, political and economic power, importance and the social role of a specific
group. Basically, it consists of collecting and juxtaposing such data for each individual
belonging to a clearly circumscribed group. This method can even be applied to the
periods on which very little evidence is available; however prosopography might

contribute to our understanding of social groups with a fairly rich documentation.

In 1962, Itzkowitz studied the personal backgrounds of the various members of
the Ottoman ruling class to construct valid arguments about various offices of Ottoman
administration. By working on various fragmental biographical data which enabled him
to portray client-patron relationships and career lines of a number of elites, Itzkowitz
refuted the then largely accepted model of Ottoman political organization which was
based on a duality of a “ruling institution” versus a “Muslim institution” in terms of
function and religious-ethnic background. He further added that Muslim-born Ottomans
were also able to take active part in administration, and converts played a significant
role in 18th-century Ottoman politics. In that sense, he rejected the view that part of the
explanation for Ottoman decline after the 17th century was to be found in the “revolt”
of the Muslims hitherto excluded from the “ruling institution.” Based on these
biographical facts about members of the Ottoman ruling class, Itzkowitz was able to

conclude that in the 18th century the Ottoman administration was organized along more

2 Cornell H. Fleischer, Bureaucrat and Intellectual in the Ottoman Empire: the
Historian Mustafa Ali (1541-1600), Princeton University Press (1986) p. 4

7



varied career lines which were primarily functional.”® This pioneering article by

Itzkowitz gave momentum to the study of group biographies in the Ottoman studies.

Ten years later, in 1972, Itzkowitz was involved in another prosopographic
enquiry, this time in collaboration with one of his former students, Joel Shinder. In an
attempt to elucidate whether the Tanzimat era meant a complete renewal of the Ottoman
elite in pursuit of reform and Westernization, they studied the personal backgrounds of
seyh iil-islams, who were the heads of ulema hierarchy. Carrying out biograpical
research as a method to study the bureaucratic/religious office holders, they concluded

that a complete renewal of the Ottoman elite was not the case.'*

Especially after Mustafa Akdag’s reference to provincial administrators’
households as an influential force in Celali uprisings, more and more scholars took up
interest in the study of these elites and their households.'” The prosopographic method
was adopted by two other prominent students of Itzkowitz, namely Rifaat Abou-el-Haj
and Metin Kunt, in the 1970s. Both scholars attempted to shed light on high official
households. Abou-el-Haj focused on those whom he called “an ignored element of the
Ottoman elite,” namely the vezirs and pasas who came to govern the identity of a
growing number of men who eventually became vezirs and pasas in the later 17th
century in their own rights.'® They also generated their own satellite households.
However, Abou-el-Haj was criticized by his peers for the time period that he chose.
Kunt argued that by the late 17th century, the crucial changes had already taken place
and therefore Abou-el-Haj’s scope was not valid to spot a full-fledged transformation.

Kunt furthermore asserted that Abou-el-Haj’s categorization of the military class was

“ Norman Itzkowitz, “Eighteenth Century Ottoman Realities”, Studia Islamica, No. 16
(1962), pp. 73 — 94.

' Norman Itzkowitz and Joel Shinder, “The Office of Seyh iil-islam and the Tanzimat —
A Prosopographic Enquiry,” Middle Eastern Studies, Vol.8, No. 1 (1972), pp. 93 — 101.

!> Mustafa Akdag, Celdli Isyanlar: (1550-1603), Ankara Universitesi Dil ve Tarih-
Cografya Fakultesi Yayinlar1 144, (Ankara, 1963), p. 44

'® Rifaat Ali Abou-el-Haj. “The Ottoman Vezir and Pasa Households 1683-1703: A
Preliminary Report,” Journal of the American Oriental Society Vol. 94, No. 4 (Oct.-
Dec., 1974), pp. 438 — 447.



claimed to fail in making the basic distinction between provincial and central military

17
groups.

Four years after the publication of Abou-el-Haj’s prosopographic study, Kunt
wrote a monograph entitled Sancaktan Eyalete: 1550-1650 Arasinda Osmanli Umeras
ve Il Idaresi (From Sanmjak to Eyalet: Ottoman Governors and Provincial
Administration, 1550-1650)." In 1983, Kunt incorporated new materials and broadened
the scope of his work, first published in Turkish. Working on the provincial
appointment registers in the prime minister’s archives, Kunt was able to organize a list
of appointments to various positions such as sancakbeyi (district governor) and
beylerbeyi (provincial governor-general). Most of the entries included details not only
about the name of the officers but also about the date of the appointments, the revenues
allocated to the officers, and their previous posts. By working backward, Kunt
constructed the career lines of the appointed officers and came up with a portrayal of the

shifts in provincial government within the period that he specified."”

Many scholarly attempts that specifically dealt wtih the bureaucratization of the
Ottoman administration in the 17th century and made use of biographical data have
been carried out. In 1980, another student of Itzkowitz, Karl Barbir, was able to collect
significant biographical data about thirty-two individuals with military-administrative
backgrounds who resided in Damascus by using published and unpublished
biographical dictionaries. These individuals were either part of the civilian
administration or the ulema class. By focusing on how they merged with the local

population, Barbir presented a study of individuals whom he called pasa-turned-efendis

7 See Metin Kunt’s criticism of the article written by Abou-el-Haj: The Sultan’s
Servants: The Transformation of Ottoman Provinical Government, 1550-1560, New
York: Columbia University Press (1983), p.154; Also see “Miitesebbis Bir Osmanli
Veziri: Dervis Mehmed Pasa, Birikim 2 (1977), pp. 47-64 by the same author, in which
he analyzes the patterns of attracting attention at the palace via the example of Dervis
Mehmed Pasa. Dwelling on positioning and the importance of strong connections, Kunt
demostrates that Dervis Mehmed Pasa was a farsighted and alert figure when his links
that promoted him to the post of grand vezirate are taken into consideration.

%8 Metin Kunt, Sancaktan Eyalete: 1550-1650 Arasinda Osmanli Umerasi ve Il Idaresi,
Istanbul: Bogazi¢i University Press (1978).

¥ Ibid, pp. 101-156.



who retained an Ottoman identity while at the same time becoming a Damascene.*’
Also in 1980, Carter Findley engaged himself with the career lines that developed in the
opposite direction of those explored by Barbir, and published a monograph that
analyzed the efendi-turned-pagsas in the bureaucratic establishment of 19th century.
Findley’s focus was on the careers that started out in the scribal offices and ended up in
the significant positions of the Ottoman administrative hierarchy. This I find in line with
the pattern of Serif Halil’s rise. Findley’s research included various archival records that
enabled him to reach solid conclusions about vezir and pasa households of the last
quarter of the 18th and early-19th centuries.”' Suraiya Faroghi also contributed to the
bulk of archival research in the field with a short article reviewing the existant
prosopographic studies in different subtitles such as Ottoman officials and their
households, ulema households, transformation in central and provincial governments

and reaya, the civilian society.”

Another crucial contribution to the prosopographic studies of the Ottoman ulema
families/dynasties came from Madeline Zilfi in her monograph titled The Ottoman
Ulema in the Post Classical Age (1600-1800). Through a close reading of available
biographial dictionaries, chronicles, and appointment rosters, Zilfi was able to compile a
list of representative religious dignitaries such as seyh iil-islams, Rumelia chief justices,
Anatolia chief justices, and the vaizan (preachers) who held office between 1589 and

1839. Zilfi’s findings enabled her to present readers with a good picture of the

20 Karl Barbir, "From Pasha to Efendi: The Assimilation of Ottomans into Damascene
Society 1516-1783," International Journal of Turkish Studies, 1 (1980), pp. 67-82.

?* Carter V. Findley, Bureaucratic Reform in the Ottoman Empire, New Jersey:
Princeton University Press (1980) and "Patrimonial Household Organization and
Factional Activity in the Ottoman Ruling Class," in Halil inalcik, Osman Okyar, and T.
Nalbantoglu, eds., Tiirkiye'nin Sosyal ve Ekonomik Tarihi (1071-1920), (Ankara, 1980),
pp. 227-35.

*2 Suraiya Faroghi, “Civilian and Political Power in the Ottoman Empire: A Report on
Research in Collective Biography (1480-1830),” International Journal of Middle East
Studies, Vol. 17, No. 1 (1985), pp. 109-117.
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culmination of Ottoman bureaucratization and patterns of appointments to certain posts

in the religious establishment in this period.”

In 1986, Ali Ugur attempted to prepare a standardized edition of a biographical
dictionary with a specific focus on the ulema of the 17" century. However, Ugur’s work
covered only an analysis of the first half of Mehmed Seyhi Efendi’s Vaka i "iil-Fuzala,

which includes biographical information of approximately 590 individuals.?*

An article written by Baki Tezcan in 2009 reinforces the mainstream approach
that began with Zilfi’s aforementioned work. By analyzing the factual information and
family backgrounds of a group of 81 people who were seyh iil-islams (Rumelia and
Anatolia chief justices), Tezcan portays a priviliged social group called mevali, a
nobility of sorts, the members of whom were able to pass on their social ranking to their
sons. His findings lead Tezcan to arrive at tangible conclusions as to the legitimizing
and legal-administrative functions of the ulema, the main features of the rules that
governed the career paths of the members of the aforementioned social group, and the

exclusivity of the mevdli nobility between 1550 and 1650.%

Although the function and target of prosopographic research was not to portray
the life stories of individual Ottoman elites, the method was influential in giving
momentum to the biographical research in the field. Thanks to the discovery of hitherto-
unknown manuscripts such as diaries, dream-logs, and memoirs, as well as a more
intensive treatment on previously found documents, research concerning Ottoman first-

person narratives gained momentum in the 1980s. This new research agenda paralleled

 Madeleine Zilfi, The Politics of Piety: The Ottoman Ulema in the Postclassical Age
(1600-1800), Minneapolis: Bibliotheca Islamica (1988). For a list of the biographical
notes about the notables mentioned in the text see in the same book, pp. 237- 56.

2 Ali Ugur, The Ottoman Ulema in the Mid-17th Century: An Analysis of the Vaka i il-
Fuzala of Mehmed Seyhi Efendi, Berlin (1986).

%5 Baki Tezcan, “The Ottoman Mevali as Lords of the Law,” Journal of Islamic Studies
20 (2009), pp. 383-407.
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developments in biographical research methods in the European context. Instead of
solely portraying a life story without attempting to contextualize it, new methods
propounded that “... no social study that does not come back to the problems of
biography, of history and of their intersections within a society, has completed it

9926

intellectual journey.””” That might be interpreted as a call for a critical reading of the

time periods in which the people in question lived and universalized themselves.

As a reflection of such new interests in historical studies, in 1986 Cornell
Fleischer published a monograph on Mustafa Ali of Gallipoli (d.1600), an eminent
Ottoman historian and man-of-letters. Fleischer’s target was not only to present a
biography of Ali, but also to locate his protagonist within a broad survey and analysis of
Ottoman political and historiographical thought. Therefore, Fleischer’s book reflected
on Ottoman military and bureaucracy.”’ The book was also significant in that it was one
of the first serious attempts to locate an Ottoman individual with a critical approach
toward the conventional post-16th-century historiography which attributed Whiggish
appellations onto the following centuries. * Furthermore, Fleischer spared a significant
amount of space to Ali’s remarks about the cultures of people living in different parts

the Ottoman world.

The trend of portraying men like Mustafa Ali — much cited but little-known —
continued with Robert Dankoff’s monograph on Melek Ahmed Pasa, who served as the

*C. W. Mills, The Sociological Imagination, London: Oxford University Press (2000),
p.- 6

2" Cornell H. Fleischer, Bureaucrat and Intellectual in the Ottoman Empire: the
Historian Mustafa Ali (1541-1600), Princeton University Press (1986).

*® Whig history presents the past as an inevitable progression towards ever greater
liberty and enlightenment, culminating in modern forms of liberal democracy and
constitutional monarchy. In general, Whig historians stress the rise of constitutional
government, personal freedoms and scientific progress. The term is often applied
generally (and pejoratively) to histories that present the past as the inexorable march of
progress toward enlightenment. This scheme parallels with Cornell Fleischer’s
discussion about “ the decline paradigm.” For a review and criticism of Whig history,
for example see, “The Whig Interpretation of History” by Herbert Butterfield; “Whig
History and Present-Centred History” by Adrian Wilson and T.G Ashplant; “Modern
Historiography: An Introduction” by Michael Bentley.
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grand vezir between 1650 and 1651.%° Based on the Seyahatndme of Evliya Celebi,
Dankoff collected and provided explanatory notes about Melek Ahmed Pasa, who was
also a kinsman and patron to Evliya. Indeed, during his visit to Sumnu, Evliya was a
member of the entourage of the pasa. In a similar fashion, this time with a stronger
emphasis on Evliya, Dankoff published another seminal monograph about the traveller,
in which he examined Evliya’s social status as a gentleman and member of the literati,
as well as his perceptions about different cities such as Cairo and Istanbul.’® Dankoff’s
work is, in a sense, an immediate reply to the 1989 call of Kafadar, who questioned
“how one [could] talk of the personal dimensions in the intellectual life of the 17th

century and not feel obliged to come to terms with the ubiquitous Evliya Celebi.”"

As mentioned earlier, Kafadar’s study on the diary of dervish Seyyid Hasan
(kept between August 1661 and July 1665, and curiously named Sohbetndme) was a
milestone, because he problematized the concept of “self and others” in the Ottoman
context and was able to locate such ego-documents in their appropriate framework; he
also opened a new sub-field that attracted a lot of scholars in the following years.
Kafadar portrayed the social networks, forms of sociability and web of space that were
established by a 17th-century dervish.’® The diary of Seyyid Hasan was not the only
ego-document that Kafadar brought into the spotlight. In 1992, the scholar published the

dream-log of Asiye Hatun, who was an Ottoman female dervish from Skopje (in

¥ Robert Dankoff, The Intimate Life of an Ottoman Statesman, Melek Ahmed Pasha,
(1588-1662 : As Portrayed in Evliya Celebi's Book of Travels), New York (1991).

39 1dem, An Ottoman Mentality: the World of Evliva Celebi, Leiden and Boston (2004).

*' Cemal Kafadar, “Self and Others: The Diary of a Dervish in the Seventeenth Century
Istanbul and First-Person Narrative in Ottoman Literature,” Studia Islamica 69 (1989),
p. 126.

2 Ibid, pp.125-50; However, this article is not the very first one which carries out a
scrutiny on the diary of an Ottoman subject. For earlier examples, see for instance Fazil
Isikozlii, “Bagbakanlik Arsivi'nde Yeni Bulunmus Olan ve Sadreddin Zade Telhisi
Mustafa Efendi Tarafindan Tutuldugu Anlasilan H. 1123 (1711) — H. 1184 (1735)
Yillarma Ait Bir Ceride ve Eklentisi,” VII. Tiirk Tarih Kongresi, Ankara: Tiirk Tarih
Kurumu (1970). The same diary was also studied by Ismail Eriinsal, “Bir Osmanli
Efendisi’nin Giinliigii: Sadreddinzade Telhisi Mustafa Efendi ve Ceridesi,” Kaynaklar 2
(1984), pp. 77-81.
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modern-day Macedonia).” The manuscript included details from the dream letters
written between 1641-43. Kafadar portrayed the gendered feature of Asiye Hatun’s
letters which included self-doubt as well as the subordinate position of the author as a
woman. Derin Terzioglu, a student of Kafadar, also brought to readers’ attention an
equally unusal document: the diary of Niyazi-i Misri (1618 — 94).3* At the time of
keeping his diary, Niyazi-i Misri was already over 60 years old and a well-known Sufi
master, poet, and an outspoken dissident. Having run into trouble with the authorities in
the context of the Kadizadeli controversy, he was sent into a prolonged exile on the
island of Lemnos. Terzioglu manages to present her protagonist’s writings as an
combination of a secular diary and a visionary account. Misri often talks about mundane
things, such as how he spent the day, how much he slept, and what he ate.*® The dream-
logs and diaries that Kafadar and Terzioglu shed light on were instrumental to
categorize these previously unclassified manuscripts under the umbrella of Ottoman

self-narratives or ego-documents. Another former student of Cemal Kafadar, Asli

3 Cemal Kafadar, "Miitereddit Bir Mutasavvif: Uskiiplii Asiye Hatun’un Riiya Defteri,
1641 — 43, Topkapt Sarayr Miizesi Yillik 5 (1992), pp. 168 — 222. The text includes
transcription and facsimile. Also published by the same author without the facsimile and
the complete transliteration as Asiye Hatun, Riiya Mektuplari, Istanbul: Oglak (1994).
Another interpretation about Asiye Hatun’s self-doubt or “hesitation” is also discussed
by Suraiya Faroghi, Subjects of the Sultan: Culture and Daily Life in the Ottoman
Empire, New York: Tauris (2000), p. 116.

3% Derin Terzioglu, "Sufi and Dissident in the Ottoman Empire Niyazi-i Misri (1618 -
1694)," Unpublished Ph.D. Dissertation, Harvard University, 1999; Also see eadem,
“Man in the Image of God in the Image of Times: Sufi Self-Narratives and the Diary of
Niyazi-i Misri (1618 — 1694),” Studia Islamica 94 (2002), pp. 139 — 165 and “Sunna-
minded Sufi Preachers in Service of the Ottoman State: the Nasihdtname of Hasan
Addressed to Murad IV”, Archivum Ottomanicum 27, Harrasowitz Verlag (2010), pp.
241 - 313 for Terzioglu’s other publications about self-narratives.

3% The fact that the ego documents mentioned in my research belong to sufis is not a
coincidence. As writers of self-narratives, they had a certain advantage over the rest of
the Ottoman literati in that Sufism procured them a set of sophisticated concepts and
jargon with which to write about themselves. Furthermore, sufis inherited from earlier
generations a great bulk of life stories of their masters and the great sufis of the past.
These were transmitted orally and through writing. However, neither the Ottoman sufis
nor their medieval predecessors had a specific term for what we have designated as

29 ¢¢

“first-person narratives”, “self-narratives” or “ego-documents”.
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Niyazioglu also contributed to the contextualization of biography writing in the field

with her dissertation on Nevizade Atai’s (1583 — 1635) biographical dictionary.36

In the biographical research of Ottoman grandees, another crucial source was the
sefdretndmes (embassy accounts) in which the voice of the envoys of the sultan is
heard. These texts are usually approached as a source of factual information; however
one has to keep in mind that their authors were more than just state officials. A careful
reading between the lines of such documents provides us with certain parts that carry
the traces of authorial intervention. There is a recent study on the writings of the envoys
sent to Russia in the 18th century by Denise Klein.>’ However, the most extensive
monograph on an envoy is still the biography of Ahmed Resmi Efendi, written by
Virginia Aksan in 1995.%* The reports which Ahmed Resmi wrote during his service as
a special envoy to Vienna and Berlin (in 1757 and 1763, respectively), provide a solid
base for Aksan to construct his biography, as well as portraying the power (im)balance
between the Europeans and the Ottomans. In other words, what starts out as a specific
account on Ahmed Resmi grows into a larger framework that renders the location of the

Ottomans in a broader European context.

What about the commoners and provincials in the Ottoman Empire? Would they
write any self-narratives? In the light of the research carried out by the likes of Steven

Tamari and Dana Sajdi, we learn that especially in the lands within the borders of

3% Asli Niyazioglu, "Ottoman Sufi Sheikhs Between This-World and Hereafter: A Study
of Nevizadde Atai's (1583 — 1635) Biographical Dictionary," Unpublished Ph.D.
Dissertation, Harvard University, 2003. Based on the self-narratives of Nevizade Atai,
Niyazioglu wrote another article entitled “Dreams of the Very Special Dead: Nevizade
Atai’s (d.1635) Reasons for Composing His Mesnevis,” Archivum Ottomanicum 25
(2008), pp- 221 — 33 in which she portrayed the authorial intervention in Atai’s works.
For a varying approach towards dream-logs within the framework of Halveti — Siinbiili
seyhs, see by the same author, “Dreams, Biography Writing and the Halveti — Siibiili
Sheyhs of 16th-century Istanbul,” Many Ways of Speaking About the Self: Middle
Eastern Ego-Documents in Arabic, Persian and Turkish (14th — 20th Century),
Gottingen (2010), pp. 171-184.

37 Denise Klein, “Eighteenth-Century Ottoman Sefiretndmes on Russia,” Many Ways of
Speaking About the Self: Middle Eastern Ego-Documents in Arabic, Persian and
Turkish (14th — 20th Century), pp. 90 — 102.

3 Virginia Aksan, An Ottoman Statesman in War and Peace Ahmed Resmi Efendi, 1700
— 1783, Leiden: Brill (1995).
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modern-day Syria, people recorded the events of their times from their own perspectives
for reasons that are still not clear.”” Sajdi’s study of the chronicle of Shihab al-Din
Ahmad Ibn Budayr al Hallaq (fl. 1762) who was a barber in Damascus might be
regarded as an amalgam of popular oral epic and an elite chronicle. Sajdi also notes that
Ibd Budayr was not alone as a commoner in writing history in the 18th century.
Accordingly, there were other lay people such as a couple of Shi’i farmers from
Southern Lebanon, a judicial court clerk, two soldiers, three priests and a Samaritan
secretary.”’ On the other hand, Tamari’s study of the chronicle of Mohammad ibn
Kannan who was a historian, teacher, and also a member of the Damascene society
prove that there is a surprising number of chronicles that survive from eighteenth-
century Syria.*' Probably the most prolific of all these Damascene writers was Al-
Nabulusi who was a Sufi visionary. He wrote more than 200 works that dealt with a
good range of subjects from Sufism to the question of the lawfulness of the use of

4
tobacco.

3 For more information on Syrian chronicles written in the 18th century see Bruce
Masters, “The View from the Province: Syrian Chronicles of the Eighteenth Century,”
Journal of the American Oriental Society Vol. 114, No. 3 (Jul. - Sep., 1994), pp. 353-
362.

% Dana Sajdi, “A Room of His Own: The History of the Barber of Damascus,” The MIT
Electronic Journal of Middle East Studies: Crossing Boundaries, New Perspectives on
the Middle East, 2003, pp. 19 — 35.

*! Steven Tamari, “A Damascus Diary: 1734-35 Ibn Kannan (d. 1754),” Electronic Middle
East Sourcebook (1734 ibn_kannan.pdf). Also from the same author, see Steven Tamari,
“The Barber of Damascus: Ahmad Budayri al-Hallaq’s chronicle of the year 1749,” in M.
Amin, B.C. Fortna, and E. Frierson, E (eds.), The Modern Middle East: A Sourcebook For
History, Oxford (2006): Oxford University Press, pp. 562-68 for another reflection on
Ahmed Budayr Ibn Hallaq after Sajdi’s research.

*2 For more information on Al-Nabulusi’s writings see B. von Schlegell, Sufism in the
Ottoman Arab world: Shaykh ‘Abd al-Ghani al Nabulsi, unpublished PhD thesis,
University of Pennsylvania (1997), Philadelphia PA.; E. Sirriyeh, Sufi visionary of
Ottoman Damascus: 'Abd al-Ghani al-Nabulusi, 1641-1731, London (2005): Routledge
Curzon; Samer Akkach, Letters of A Sufi Scholar: the correspondence of 'Abd al-Ghani
Al-Nabulusi, Leiden (2010): E.J. Brill.
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Beginning with the prospographic research carried out in the 1960s and the
emanation of self-narratives in the Ottoman studies especially after the 1980s, I have
given examples from various primary sources that help us construct biographies, such as

archival materials, dream-logs, diaries, travelogues, and sefaretnames.

As for my protagonist, Serif Halil, unfortunately, there are not any extensive
ego-documents that would facilitate the task of writing his biography. The only source
in which he speaks about himself in the first person singular is the vakifndme of his

pious deed foundation, which is very unusual.

1.3 (Re)constructing the Biography of Serif Halil: A Review of Sources

Receiving only rare and passing mention due to the socio-religious complex that
he commissioned in his hometown Sumnu, Serif Halil is a little-known figure of the 18"
century who has not been the subject of critical historical study thus far. The earliest
scholarly attempt to shed light on the socio-religious complex in Sumnu was carried out
by Herbert Duda, who summarized the vakifname of Serif Halil’s pious foundation and
published an exact copy of it in 1949.* Based on the article written by Duda, Von
Robert Anhegger briefly dealt with Serif Halil’s pious deeds and the content of the
records in the official archival registers.** In 1958, Sitheyl Unver wrote a short article
about the “Turkish calligraphers and their works” in Sumnu in which he referred to
Serif Halil as “an able calligrapher with a refined taste for artistic works.”* A year after
Unver’s publication, Serif Halil was cited by Petar Mijatev, who wrote about Ottoman
architectural heritage in modern-day Bulgaria. Mijatev referred to Sumnu as one of the
towns with the largest number of Ottoman architectural inscriptions, which was mainly

a result of the role the town played as a military and administrative center. Furthermore,

* Herbert W. Duda had published the summary and the facsimile of the vakifndme in
1949, in “Moschee und Medrese des Serif Halil Pascha in Schumen,” Balkantiirkische
Studien, Vienna (1949), pp. 63 — 126.

* Van Robert Anhegger, “Neues Zur Balkantiirkischen Forschung,” Zeitschrift der
Deutschen Morgenlandischen Gesellschaft, Wiesbaden (1953), pp. 70 — 91.

45 Siiheyl Unver, “Sumnu’da Tiirk Hattatlar1 ve Eserleri”, Belleten 185, Ankara (1958),
pp. 31 —36.
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he compiled an inventory of the monuments in Sumnu.*® In 1960, Boris Nedkov
questioned the birthplace of Serif Halil in his monograph on the modern-day Bulgarian
lands and beyond as narrated in the famous geography book of Al-Idrisi.*” Another
reference to the vakifname of Serif Halil’s pious foundation was given in 1963 by Milan
Penkov, who, as a continuation of the research initiated by Mijatev, wrote about the
Ottoman inscriptions on stone in Sumnu. As in earlier articles, Penkov’s references to

Serif Halil were limited to his patronage of the socio-religious complex in the city.*®

The monumental complex commissioned by Serif Halil was first brought to the
attention of Turkish scholarship by Osman Keskioglu, who himself was a native of
Sumnu. In 1969, he wrote on some of the Ottoman monuments and pious foundations
established in the towns, which are within the borders of Bulgaria today.* Although the
article was very general and did not include any details about the patron or the mosque
that he erected, it was the beginning of a series of other articles to be published by the
same author. Ekrem Hakki Ayverdi also pointed to the Serif Halil Pasa Mosque in his
extensive account about Ottoman architectural heritage in the Balkans.” He offered a
translation of the foundation inscription and published in Arabic alphabet. His
references to Serif Halil consisted only of a few sentences that he quoted from Mehmed

Stireyya’s Sicill-i Osmani.

4 petar Mijatev, “Les Monuments Osmanlis en Bulgarie," Rocznik Orientalistyczny 23
(1959), pp. 7 — 28. This article was translated into English by Yasar Yiicel, Ottoman
Monuments in Bulgaria, Tiirk Tarih Kurumu (Ankara: 1987), pp. 1 —24.

*" Boris Nedkov, Balgariya i Sisednite i Zemi Prez XII vek spored ‘Geografivata’ na
Idrisi, Sofia (1960), p. 23. Nedkov used Al-Idrisi’s Niizhetii I-Miistik fi Ihtirdki’I-Afik
(The Book of Pleasant Journeys Into Faraway Lands) to re-create a history of the region
where modern-day Bulgarian state exists. He argued that Serif Halil was born in
Madara, a small town close to Sumnu, about which I will elaborate in the third chapter,
under the subheading “From Sumnu to Istanbul”.

* Milan Penkov, “Turski Kamenni Nadpisi ot Kolarovgrad,” Izvestiva na Narodnija
Muzej, Sumnu (1963) pp. 75 — 90.

* Osman Keskioglu, “Bulgaristan’da Bazi Tiirk Abide ve Vakif Eserleri,” Vakiflar
Dergisi 8, Ankara (1969), pp. 311 —328.

%% Ekrem Hakki Ayverdi, Avrupa’da Osmanli Mimari Eserleri IV, Istanbul (1982), p.
112.
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In 1983, Keskioglu wrote another article about the Ottoman monuments in the
region together with A. Talha Ozaydin in which the authors listed the remnants of
Ottoman architecture in each city of modern-day Bulgaria. They referred to the Serif
Halil Mosque as the monument that honored the town of Sumnu. For the first time in
this article, Serif Halil’s character was placed under scrutiny, and the authors presented
the information about the patron that they gathered from the chronicle of Izzi Siileyman
Efendi.”’ In 1985, Keskioglu transliterated a big portion of the vakifindme and briefly
repeated the above-mentioned information on the complex. This article turned out to be

a frequent reference in articles published over the next two decades.’

The post-1980s witnessed a rise in Bulgarian nationalist historiography and
many articles regarding the Ottoman architectural heritage in Bulgaria came out. In
1990, Mihaila Stajnova authored a short article on the architectural style of Serif Halil’s
mosque and repeated the claim that it had been constructed on the site of a previously
demolished church.” In a similar manner, Margarita Harbova also dwelled on the

formal structure of the mosque and drew attention to the three columns in the vestibule

' Osman Keskioglu & A. Talha Ozaydin, “Bulgaristan’da Tiirk-Islim Eserleri,”
Vakiflar Dergisi 17, Ankara (1983), pp. 109 — 140. izzi Siileyman Efendi’s official
history covers the years 1157 — 65 (1744 — 52) and was printed in Istanbul in 1785. He
records complete logs of appointments in the Divdn-1 Hiimayun; therefore, his work is a
very valuable source for the researchers studying the biographies of Ottoman statesmen.
Izzi also composed several chronograms and a divdn, however won very little fame as a
poet. He served as the Mektiib-i kethiidd-i sadr-1 ali in 1739, which implies that he knew
Serif Halil in person. There is no transliterated version of Izzi Siileyman Efendi’s
chronicle into modern Turkish or English; however, see Abdullah Kara, “Izzi Divan,”
Unpublished MA Thesis. Istanbul Universitesi (1998). The transliteration of the
chronicle of izzi is to be published by Mesut Aydiner in 2011.

2 Osman Keskioglu, “Sumnulu Serif Halil Pasa Vakfiyesi,” Vakiflar Dergisi 19,
Ankara (1985), pp. 25 — 30. However, Keskioglu’s transliteration is incomplete. The
corrected and complete transliteration of the vakifndme is in the Appendix 2.

>3 Mihaila Stajnova, “La Mosquée Tomboul A Choumen — Influence Du Style “Lale”,
Seventh International Congress of Turkish Art, Polish Scientific Publishers, Warsaw
(1990), pp. 225 — 229. The claim about the construction site of Serif Halil Paga Mosque
mentioned above was first articulated by Andrei Zehirev in 1878, “Prevod Na Statiyata
Mesto Sumnu v Bulgarsku,” Slavia 4, Prag (1878), pp. 191 — 192. Furthermore, one
year after the publication of Zehirev’s article, Feliks Kanitz, who himself did not see the
interior of the mosque propounded that there were remnants of a previously demolished
cathedral under the plaster of the walls in Donau-bulgarien und der Balkan: Historisch-
geographisch-ethnographische Reisestudien aus den Jahren 1860-1878 111, Leipzig
(1879), p.62.
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to suggest that on the site of Serif Halil’s Mosque previously was a “Byzantine style”

cathedral.’*

In 1997, Svetlana Ivanova wrote an entry about Sumnu in the Encyclopedia of
Islam, in which she referred to Serif Halil as a Sumnu- or Madara-born statesman with a
brilliant career. Ivanova stated that Serif Halil was the kethiida (the administrative
intendant) of Damad ibrahim Pasa.”®> Two years later, Stoyanka Kenderova and Zorka
Ivanova published a catalogue of the collections of Ottoman libraries that were built in
the 18th and the 19th centuries in modern-day Bulgaria. The manuscript collection was
bequeathed by Serif Halil to the library of his socio-religious complex. Kenderova and
Ivanova presented an incomplete inventory of the content of the library in Sumnu. They
also included the facsimiles of a few title pages of manuscripts from the library of Serif

Halil >

In the following decade, we find encyclopaedic entries of various lengths which
happen to repeat, quote or plagiarize the above cited works. In 1999, Havva Kog¢ wrote
an entry for Serif Halil in the Osmanlilar Ansiklopedisi; however, it was only a

summary of the article written by Keskioglu in 1968.>

The International Symposium of Cultural Interaction in the Balkans and
Ottoman Architecture, that was held in Sumnu in 2000, attracted more attention to the
socio-religious complex that Serif Halil commissioned. Among many papers that were
presented during the symposium, two are closely related to my research. The first article
was by Sadi Bayram who studied the vakifs (pious foundations) established in the towns

within the borders of Bulgaria today. Although his specific emphasis was not on

> Margarita Harbova, Gradoustoistvo i Arhitektura po Balgarskite Zemi Prez XV — XVII
vek, Sofia (1991), pp. 75 — 77; 164 — 173. A more elaborate discussion about this
controversy will be included in the next chapter.

> Svetlana Ivanova, “Sumnu”, Encylopaedia of Islam, Leiden: Brill (1997), pp. 502 —
504.

°® Stoyanka Kenderova and Zorka Ivanova, From the Collections of Ottoman Libraries
in Bulgaria During the 18th-19th Centuries: Catalogue of the Exhibition of Manuscripts
and Old Printed Books, Sofia (1999), pp. 14 — 19.

" Havva Kog, “Serif Halil Pasa,” Yasamlar: ve Yapitlariyla Osmanlilar Ansiklopedisi,
v.2, YKY. Istanbul (1999) pp. 585 — 6.
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Sumnu, he devoted a large portion to Serif Halil’s vakif. However, the information that
he provided was not any different from Keskioglu’s summary and transliteration of the
vakifndme.”® The second article presented in this symposium related to Serif Halil was
written by Orlin Sabev who analyzed the socio-religious complex. Sabev included a
review of the articles written about the monument until that time. Written in Bulgarian,
the article provided the Bulgarian scholars with an interpretation of the foundation
inscription of the mosque. Moreover, the author questioned the influence of the
“Ottoman Baroque,” a misnomer for the Ottoman architectural monuments built
especially in the second half of the 18th century.59 This was the first of a series of
articles to be published by Sabev about Sumnu and Serif Halil Pasa’s socio-religious
complex. In 2001, he wrote an article on Muslim brotherhoods in Sumnu, which
included a survey of the shifts in the socio-ethnic population structure of the city
between the 15th and the 18th centuries.®” The greatest contribution of Sabev to the bulk
of articles about Serif Halil was the publication of the book collection bestowed by the
patron in his socio-religious complex. Sabev’s transliteration and classification of the
book list brought the content of the library in Sumnu into the spotlight. (It should be

noted that these books were the ones originally bestowed by the patron, Serif Halil.®")

*% Sadi Bayram, “Bulgaristan’da Bulunan Osmanl Vakiflar,” Balkanlar'da Kiiltiirel
Etkilesim ve Tiirk Mimarisi Uluslararasi Sempozyumu Bildirileri, Sumnu (May1s 2000),
pp. 127 — 135.

> Orlin Sabev, “Djamiyata na Serif Halil Pasa v Sumnu: Sledi ot Dialoga Mezhdu
Zapada i Orienta,” ibid, pp. 611 — 625.

% Jdem, “Muslumanskite Mistichni Bratstva v Sumnu XVII — XIX vek,” Istoriya na
Muslumanskata Kultura po Balkarskite Zemi, ed. Rossitsa Gradeva, Sofia (2001), pp.
300 — 323. Based on this article, Sabev presented an extended version in the
International Symposium of the Culture of Islamic Mysticism in Bursa in 2005.
“Osmanli Donemi Sumnu Tekkeleri,” Uluslararasi Bursa Tasavvuf Kiiltiirii
Sempozyumu 4, ed. M. Temelli, Kiiltiir Sanat ve Turizm Vakfi, Bursa (2005), pp. 179 —
191.

6 Idem, “Bir Hayrat ve Nostalji Eseri: Sumnu’daki Tombul Camii Kiilliyesi ve Banisi
Serif Halil Pasa’nin Vakfettigi Kitaplarin Listesi,” Enjeux politiques, économiques et
militaires en mer Noire (XIVe-XXle siecles), é¢tudes a la mémoire de Mihail Guboglu
sous la direction de: Faruk Bilici, Ionel Candea, Anca Popescu. Musée de Braila-
Editions Istros, Braila, 2007, pp. 557 — 583.This article might be regarded in addition to
the monograph that Sabev wrote in 2006, where he mentioned the library in Sumnu
without giving further details. //k Osmanli Matbaa Seriiveni 1726 — 1746, Yeditepe
Publication, Istanbul (2006).
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In 2005, Nurcihan Kahraman wrote an MA thesis on the architectural features of
the socio-religious complex, in which she did not include a critical study of the patron’s
personal background. Her references to Serif Halil were limited to the information
provided by Keskioglu and Unver. She also compared the socio-religious complex with
one of its contemporaries, the Damad Ibrahim Pasa complex in Nevsehir. Her attempts
to re-present the plan and sketch of the socio-religious complex via various softwares
visually enriched the bulk of studies about the complex. Moreover, Kahraman attempted
to refute the assertions about the construction site of the complex that had been put

forward by Harbova and Stajnova.®?

In 2010, it fell onto Neval Konuk to write an entry about Serif Halil Pasa
Kiilliyesi in Islam Ansiklopedisi. Quoting from Sabev and Kahraman, she presented a
general picture of the architectural features and elements of the complex. The article did
not include specific references to the personage of Serif Halil, but proved to be a

summary of what had been written about the complex thus far.*®

As it might be deduced from the corpus of writings about the Serif Halil Pasa
Complex, the focus has been on the monument rather than its patron. Especially since
the publication of Keskioglu’s article in 1983, in which he quoted from Izzi Siileyman
Efendi’s chronicle to shed light on the official posts of Serif Halil, researchers have
taken the career of Serif Halil in Istanbul for granted and have not done a close reading
of the other chronicles depicting the same time period. In order to test the validity of
information provided by izzi, I shall include the histories of several other chroniclers
such as Mehmed Subhi Efendi (1730-43), Ussakizade es-Seyyid Ibrahim Hasib Efendi
(1695-1712), Anonymous Chronicle (1688-1704), Kadi Omer Efendi (1740-44),

62 Nurcihan Kahraman, “Sumnu Serif Halil Pagsa Camisi (Tombul Cami),” Unpublished
MA Thesis, Marmara University, Istanbul (2005). See footnote 53 for nationalist
arguments about the construction site of the complex.

63 Neval Konuk, “Serif Halil Pasa Kiilliyesi,” Islam Ansiklopedisi 38, Tiirkiye Diyanet
Vakfi, Istanbul (2010), pp. 572 — 3.
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Musaffa Mustafa Efendi (1736-44), and Ahmed Vasif Efendi (1752-74).°* In order to
construct the setting of Serif Halil’s early life, I shall refer to Evliya Celebi’s
Seyahdtndame, in which he narrates his experience in Sumnu and puts forward claims
about the seyyids (the descendants of Hiiseyin, the grandson of Prophet Mohammad).
Furthermore, so as to get statistical information about the number of seyyids in the

sancak of Nigbolu, Kaniinname-i Sultani li’ Aziz Efendi will prove helpful.®’

Addtionally, I will use some archival materials located in the prime minister’s
archives (hereafter BOA), Sofia National Library (hereafter SNL), and the Archives of

General Directorate of Foundations (hereafter VGM).

Other primary sources that include biographical information about Serif Halil
are Tuhfe-i Hattatin by Miistakimzade Siileyman Saadeddin, Tuhfe-i Naili, Sicill-i

Osmani by Mehmed Siireyya and Fa iz ve Sakir Mecmuas1.®” Among these biographical

% Vak’aniivis Subhi Mehmed Efendi Tarihi, ed. Mesut Aydner, Kitabevi. Istanbul
(2007); Ussdkizdde es-Seyyid Ibrahim Hasib Efendi Tarihi, ed. Rasit Giindogdu,
Camlica. Istanbul (2005); Anonymous Ottoman Chronicle, ed. Abdiilkadir Ozcan, Tiirk
Tarih Kurumu. Ankara (2000); Kad1 Omer Efendi, Ruzndme-i Sultan Mahmud Han, ed.
Yavuz Oral, Unpublished Graduation Thesis. Istanbul University (1966); Musdffa
Mustafa Efendi’nin 1. Mahmud Devri Vekayindmesi, ed. Ahmed Kizilgdk, Unpublished
Graduation Thesis. Istanbul University (1964); Ahmed Vasif Efendi, Mehdsinii I-Asdr
ve Hakdikii’I-Ahbdr, ed. Miicteba llgiirel, Tiirk Tarih Kurumu. Ankara (1994).

?5 Evliya Celebi, Seyahdtname, v.3, ed. Seyit Ali Kahraman and Yiicel Dagl, YKY,
Istanbul (1996), pp. 178-9; Rhoads Murphey, Kantinname-i Sultani li’ Aziz Efendi, On
Yedinci Yiizyilda Bir Osmanlt Devlet Adamumin Islahat Teklifleri, Harvard University
(1985), p. 38.

*®BOA 810/34403 Cevdet — Askeriye; 541/22232 Cevdet — Maliye; 658/26925 Cevdet —
Maliye, 97/4805 Cevdet — Belediye, 12077 Evkaf Defterleri, 66/3285 Cevdet —
Belediye, 336/13767 Cevdet — Maliye. In order to detect the names of the mahalles in
Sumen in the last quarter of the 17th century, I will make use of the hurufat registers
that are the archival documents which show the appointments of various officers such as
imams, hatips, trustees and naziwrs to specific areas. They are called hurufat (the plural
of harf, letter) because the records are sorted out alphabetically.

67 Miistakimzade Siileyman Saadeddin, Tuhfe-i Hattatin, Devlet Matbaasi. Istanbul
(1928); Mehmed Nail Tuman, Tuhfe-i Naili: Divan Sairlerinin Muhtasar Biyografileri,
Bizim Biiro Yayinlari. Ankara (2001); Mehmed Siireyya, Sicill-i Osmani, Kiiltiir
Bakanligi and Tarih Vakfi. Ankara (1996); Fa'iz ve Sakir Mecmuast in Suleymaniye
Manuscript Library, Halet Efendi Kitapligi, 763. The mecmua was also studied by
Metin Hakverdioglu, Edebiyatimizda Lale Devri ve Damad Ibrahim Pasa’ya Sunulan
Kasideler, Unpublished PhD Dissertation, Sel¢uk University. Konya (2007).
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reference books, Mehmed Siireyya’s Sicill-i Osmani differs from earlier examples in
that it has an inclusive approach which does not categorize the individiuals according to
the social branches that they belonged to. It is not also limited to the biographies of a

group of people who lived in a specific time span.

The vakifndme is the only first-person narrative about Serif Halil.®® The original
document dated May 4, 1744 (H. 21 Rebi’il Evvel, 1157/M.) was written in ta’lik
calligraphic style by a certain Seyyid Mustafa,”” and it is preserved in the Sumnu
Historical Museum, where a copy of it can be found in the Directorate General of
Foundations in Ankara.”’ Generally, in such documents, first the pious deeds of the
patron and then the expenditures/profits are recorded; however, the vakifname of Serif

Halil’s pious foundation follows the reverse order.

The trustee of the pious foundation was Serif Halil himself until he appointed
his nephew Cavuszdde Es-seyyid Mehmed Aga to follow him after his death.
Furthermore, he clearly remarked that the future trustees of the vakif were to be the

oldest members of his family.”'

* For the earlier studies on vakifndme, see Herbert W. Duda, “Moschee und Medrese
des Serif Halil Pasha in Sumen”, Balkantiirkische Studien, Wien, 1949, s. 72-73; Milen
Penkov."Turski Kamenni Nadpisi ot Kolarovgrad." Izvectiya na Narodniya Muze;j,
1963. 75-90”; Ekrem Hakki Ayverdi, Avrupa’da Osmanli Mimari Eserleri, cilt 1V,
Istanbul, 1982, s. 112; Osman Keskioglu, “Bulgaristan’daki Baz1 Tiirk Vakiflar1 ve
Abideleri”, Vakiflar Dergisi, VII, 1968, s. 136-137; Orlin Sabev. "Dzamiyata na Serif
Halil Paga (Tombul DZamiya) v Sumen: ot Sledi Dialoga Mezdu Zapada i Orienta."
Balkanlarda Kiiltiirel Etkilesim ve Tiirk Mimarisi Uluslararasi1 Sempozyumu Bildirileri.
Sumnu: Atatiirk Kiiltiir Merkezi Yayinlari, 2000., Balkanlar’da Kiiltiirel Etkilesim ve
Tiirk Mimarisi Uluslararasi Sempozyumu Bildirileri (17-19 Mayis 2000, Sumnu-
Bulgaristan), haz. A. A. Yasa, Z. Zafer, cilt 2, Ankara: Atatlirk Yiiksek Kurumu Atatiirk
Kiiltiir Merkezi Bakanligi, 2001, pp. 615-616.

% Vakifndme: <...Eseri Cemil ve hayri Cezil ketebehii'l-fakiru Es-seyyid Mustafa ufiye
anhu...” Personal communication with Irvin Cemil Shick on 31 July, 2011: “The
vakifndme was most probably written by passable scrible, not calligraphic, hands.”

" VGM, Haremeyn: 4 (737); Sumnu Historical Museum, 131.

" Valkifndme: “...ve ben labis-i libas-1 hayat oldukca vakfi mezkure kendim miitevelli
olub ba'dehu usul ve furi'mun ekber aslahi batnen ba'de batnin ve karnen gibbe karnin
miitevelli olalar ve benim usul furG'umdan sonra zikri ati kdimmakam olan yigenimiz
Cavuszade Es-seyyid Mehmed Aga nam kimesnenin ustl ve fiiru'in sart-1 mezkur {izre
miitevelli olalar...”
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In the document, there are some crucial autobiographical lines written in first-
person singular, and which will be addressed in the third chapter concerning Serif
Halil’s family ties and early life. Furthermore, the assets and pious deeds of the patron
included in the vakifndme prove to be valuable documentation which enable us to
elucidate conclusions about his wealth, and will be addressed in my last chapter dealing

with his legacy.

An important source about the architectural patronage of the Serif Halil is the
foundation inscription (kitabe), which is found over the entrance gate to the mosque. It
was written on a fine marble with the technique of embossment in talik calligraphic
style by Ibrahim Namuk (d.1757/8). Although the marble plate seems to have been
cleaned during the restoration works in 1994, the text is not perfectly legible; therefore,
we have to depend on the transliteration of Osman Keskioglu.”” The poet to compose
the chronogram to commemorate the construction of the mosque was Nimetullah

Efendi, who was shortly mentioned as Nimet in the poem.”

> Osman Keskioglu, “Sumnulu Serif Halil Pasa Vakfiyesi” p. 30 :Kethiida-yi Sadr-1 ali,
miilteca-y1 hass-ii &m / Ol semiy’yi bani-i Beytiil-hardm, zat-1 serif / Iki defa kethiidalik
mesned-i valasini / Eyledi ikbal-ii izzetle miiserref ol afif. / Ol mithimsaz-1 umur-u din-i
devlet kim odur / Miicri-i siinnet, muin-i hadim-i ser’t miinif / Mense-i pak-i viicudu
olmagiyle ol kerim / Eyledi asar ile bu beldeyi pak i nazif / Yapti ezciimle bu ziba
ma’bed-i pilirnuru kim / Tarht hob ve resmi mahbubu binast hem rasif / Habbeza
manzume-i nev ma’bed-i dilkes bina / Kim seza Beytiil Harama olsa manendi redif/

Hak bu kim Hubbiil-Vatan misdakin icra eyledi / Nail-i ecr-i cezil etsin Hiidavend-i latif
Vasfina tarhetti Nimet dahi bir tarih-1 hub Hemgu nur ihya olurdu Cami-i pak-i Serif.
Ketebehu ihrahim Namik — 1157

” According to Tuhfe-i Naili, Nimetullah Efendi was born in Istanbul in 1700 whereas
in Sicill-i Osmani, it is written that his birth year is 1710 (H.1122). As his father,
Abdiilrahim Efendi, then the ruznamceci of Eyiib, passed away when he was a child,
Nimetullah grew up with his grandfather Osman Efendi. In 1730, one year before Serif
Halil was appointed to the post of tezkire-i sdni, he became a miiderris. Although he
was removed from this office when Damadzade Ebilhayr Efendi was the seyh iil-Islam,
after a short time, he regained his position. He became the molla of Galata, Egypt and
Mecca in 1753/54 (H.1167) and 1764 (H.1178) respectively. With the pdye of Istanbul,
he became the kad: of the sublime army (ordu-yu hiimayun kadist) in 1769/70 (H.1183).
As to the year in which he died, there are different suggestions in Sicill-i Osmani,
Tuhfe-i Naili and the chronicles of Sefket and Silahdarzade. According to Siireyya, he
died in January 1773 (H. Sevval 1186), whereas Naili records his death year as 1772,
twenty years later than Serif Halil’s death. In the chronicles of Silahdarzade and Sefket,
the year of his death is given to be H. 1180 (1766/1767), which seems unlikely.
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The translation of the verse is as follows:

He, the administrative intendant of the grand vizier, the refuge of the needy,
This honorable man who gave his name to this House of God,
Served in the sublime post of the chief stewardness of the grand vizier twice,
With success and pride.

He, who served the state and religion in significant posts,

The deputy of Sunnah and the servant of the exalted Shari’a,

In the place of his origin, this gracious man,
Commissioned monuments and made this town clean and refined.
He built this monument of absolute purity,

This long-lasting building of beautiful patterns and beloved decorations
An appealing and smart building in the new style,

Whoever worthy of following ---

And showed his love for his hometown,

The God shall give him plenty of rewards,

Nimet wrote down the chronogram of this auspicious date,

This sacred and pure mosque, like him [the patron] bestows light to the world.

The chronogram portrayed Serif Halil’s architectural patronage as his self-

manifestation.

At this point, it must be noted that the tombstones in the backyard of Serif
Halil’s mosque is not of any help to this research because all of them belong to the
prominent members of the local society in Sumnu in the 19th century. Most of

tombstones are totally unreadable and the area needs to be cleaned.
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II. SUMNU: THE SETTING OF SERIF HALIL’S EARLY LIFE"

Maarif ehline mecma’ o belde,
Kemaldt nehrine menba’ o belde”

The history of Sumnu needs to be seperately analyzed, because it is the setting of
Serif Halil’s early years. It is a city in north-eastern Bulgaria at the foot of the Sumnu
plateau, a location that makes it panoramically beautiful and strategically significant.
The city is a crossroads between the Stara Planina passes, the Danube and the Black
Sea. The creek of Bokluca (Porojna), is an important landmark that played a crucial role

in the formation of the city center.’®

™ For detailed information about the history of the city, among many other indetailed
articles, see the entry of “Sumen” in Encyclopeadia of Islam by Svetlana Ivanova;
Evliya Celebi, “Seyahatname”, vIII. pp.178-9; M. Du Bocage and G. Barbie,
“Description de la ville de Chumla et de ses environs...” in Journal de voyages ou
archives geographiques du XIXe siecle, Paris 1828; Machiel Kiel, “The Heart of
Bulgaria Population and Settlement History of the Districts of Provadia, Novi Pazar and
Shoumen from the late Middle Ages till the End of the Ottoman Period” and “Urban
Development in Bulgaria in the Turkish Period and the Place of Turkish Architecture in
the Process”; Stoyanka Kenderova, “Bulgaria, in World Survey of Islamic
Manuscripts”; Osman Keskioglu, “Bulgaristan’daki Baz1 Tiirk Vakiflar1 ve Abideleri”
and “Sumnulu Serif Halil Pasa Vakfiyesi” in Vakiflar Dergisi; Herbert Duda,
“Balkanturkische Studien” in SB Osterr. Akad. der Wiss.

7 In his unpublished divdn, Eski Cumali Ahmed Hamid from Hacegdn-i divin-i
hiimayun describes Sumen as the “gathering place for the well-educated and the spring
of the river of virtues.” (Osman Keskioglu & A. Talha Ozaydin, “Bulgaristan’da Tiirk-
Islam Eserleri,” Vakiflar Dergisi 17, Ankara (1983), p. 119)

’® Bokluca(-dere) (Porojna), it is the biggest creek flowing from the plateau of Sumen
and is in the area called Kdoskler, which possibly suggests the presence of seasonal
lodges perhaps for hunting. It is fed by various streams such as Cillibaba, Sulumera,
Arslancik, Zindan, Cinarcik-cesme. Because most of the spring is used to cater the
water needs of the city, like the irrigation of truck gardens, the water level of the creek
is very low. As for the origin of the name of the creek, Bokluca, in vernacular Turkish,
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In the 11th and the 12th centuries, the city was called Simeonis by the
Byzantines. Al-Idrisi referred to it as Misionis, which might be a corrupted version of
the previous name. The excavations carried out in the 1960s and 1970s revealed a 13th-
century inscription which included a text of prayer in Slavonic language. In the text, the
city was called Sumnu, which might have been designated in reference to the Bulgarian
word “Suma” that means verdure, foliage.”” In the Ottoman period, we find several
names used for the city such as Sumi, Sumnu, Sumna, Sumnua, Sumlar, Sumla and

Sumnt.”® Between 1950-64, it was renamed Kolarovgrad.”

There are numerous remnants of fortresses, settlements, churches and
monasteries in Sumnu. The city indeed sits on a plateau (today known as Hisarlika)
where five different fortresses had existed succesively: a Roman one (4th century), three
Byzantine ones (the 5th-6th centuries, the 9th-10th and the 12th-14th centuries) and an
Ottoman one (15th century).®” The Ottomans conquered the city in 1388-89 during the
campaigns of Candarli Ali Pasa, who was the grand vezir of Sultan Murad I at the time.

The fortified medieval town of Sumnu was totally destroyed by the Crusaders during

is used to refer to a coppice and shrubbery. Translated from M.Tiirker Acaroglu,
“Bulgaristan’da Tiirk¢e Yer Adlar Kilavuzu” p. 145.

" Machiel Kiel, “Sumnu,” Islam Ansiklopedisi, Tiirk Diyanet Vakfi. istanbul (2010), p.
227 and Svetlana Ivanova, “Sumnu,” Encylopaedia of Islam, Leiden: Brill (1997), p.
502. Svetlana Ivanova refers to the very same finding as the Shishman Inscription
whereas Kiel avoids naming it.

78 Evliya Celebi, “Ziyaretgah-1 Sumni,” Seyahdtndme, p.179.

7 As an alternative to Ivanova and Kiels’s claims about the origin of the name of the
city, Evliya Celebi states that due to the great trouble which the Ottomans suffered
under the command of Candarli Ali Paga while attempting to conquer the city, it was
called “Sumlu” which might be translated as “troublesome”. (Pars Tuglaci, Osmanli
Sehirleri, p. 396); Evliya Celebi, “Der-vasf-1 kal’a-i harab Simi, ma’mir, miizeyyen
sehr-1 Sumnu,” Seyahdtname, v.3 p.178: “Sebeb-i tesmiyesi oldur kim sene (---)
tarthinde Yildinm Héan asrinda All ndm vezir-i hiimam feth ederken vefret iizre
mesakkat ¢ekiliip “Su Sumni feth olmayup kald1” deyli nefes etdiigli dem kaladan vere
bayraklar1 zahir olup Bulkar keferesi elinden dest-i Islam’a girlip memalik-i Islam’a
zem olunup ismi Sumni kaldi. Amma banisi ma’limum degildir...” On the other hand,
Kolarovgrad was the name given after the famous Bulgarian communist political leader
and leading functionary in the Communist International, Vasil Petrov Kolarov who was
born in Sumen.

%0 Svetlana Ivanova, ibid. p.503.

28



the Varna campaign of 1444 and it was abandoned and never restored in its previous
location again. The new settlement area was down below the plateau around the

Bokluca creek.

The earliest source to give information about the socio-ethnic structure of the
city is a tahrir icmal register dated 1479. According to this document, there were
seventy-four Christian households and eleven Muslim households living in the city. The
total population was roughly 400-450.%" In 1485, the city was the zedmer™ of Bali Bey
ibn Malkog¢ and the Christian population was formed by sixty-eight households, fifteen
miicerreds (bachelors) and one widower. On the other hand, apart from fourteen
Muslim houscholds, eleven of which were yoriks® and sipahis (cavalrymen), fifteen

Muslim miicerreds inhabited the city.**

In 1516, 107 Christian households resided in the city, whereas the number of
Muslim households were ninety-four.*> The rahrir register of 1526-28 shows that
Sumnu was turned into a sas" of the sultan and the total population of the city was
1100, of which 550 were Muslims.*” The earliest mahalle of the city was named

Eskipazar and it was located along the western border of Sumnu. After the construction

S1 SNL: 0. A. K., n.45/29

82 Zeamet is a military fief with an annual income of 20,000 to 100,000 ak¢es paid by
the redya in the form of tithes, taxes, fees and market dues. (Gustav Bayerle, “Zeamet,”
Pashas, Begs and Efendis, p.163)

8 Yoriik or yiiriik, “nomad” belongs to one of the nomadic or semi-nomadic Turkoman
and Kurdish tribes in Anatolia and the Balkans who maintained their semi-autonomous
status. They had long resisted repeated government attempts at forcible settlements;
some of these tribal groups survived to our day. (Gustav Bayerle, “Yiiriik,” Pashas,
Begs and Efendis, p.162)

 Rumen Kovachev, Opis Na Nigboluskiya Sandjak ot 80te Godini na XV Vek, Sofia
(1997), p. 152.

% Machiel Kiel, “Sumnu,” Islam Ansiklopedisi, p. 227.

% Has was the private property denoting land and revenue units that produced an annual
income in excess of 100,000 ak¢es. (Gustav Bayerle, “Hass,” Pashas, Begs and Efendis,
p-77)

7 M. Tayyib Gokbilgin, “Kanuni Sultan Siileyman Devri Baslarinda Rumeli Eyaleti,
Livalari, Sehir ve Kasabalar1,” Belleten, 77-80, 1956, pp. 247-285.
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of the mosque commissioned by the Rumelia provincial governor-general Yahya Pasa
in ¢.1500, a new mahalle appeared to the east of Eskipazar, which was named Mahalle-i
Cdmi-i Serif. In this mahalle was also the Eski Hamam.®® In thirty years’ time, Sumnu
possesed a full-fledged city centre. By 1555, three more mahalles had been formed,
named So6glitpinar, Veli Kadi and Yolcu. In 1579-80, the mahalle of Solak Sinan also

came into being."’

While in many cities in Rumelia there was a population decrease in the mid-17th
century, Sumnu’s population kept increasing. According to the Mufassal Avariz
Register dated 1642, four more Muslim mahalles were formed, the names of which
were Kara Efendi, Siileyman Efendi, Diindarzade and Saban Halife, which I consider to
have been named after Serif Halil’s influential grandfather, Saban Efendi.”® At this time,
in the city, there were 413 Muslim households. Furthermore, an Armenian mahalle
hosting twenty-five households was formed by the Armenian refugees fleeing from the
Safavids. At the time, the total population was about 2500-2700, 76 percent of which

were Muslims. In addition, there were two Christian mahalles.”!

According to Evliya Celebi who visited Sumnu, together with Melek Ahmed
Pasa in 1651, there were ten mosques and mahalles, seven mektebs, a tekke, a han, a
hamam and 300 shops in the city.”” Two kadis (with a daily salary of 300 akges), a
nd’ib, a nakibii’l-esraf, a subasi, a kethiida, a sipahi kethiidasi, a serdar of the

Jannisaries, a muhtesib and a bacddr were holding office in Sumnu during Evliya

% Eski Cami (the Old Mosque) survived until 1992, when it was demolished by the
Bulgarian authorities whereas Eski Hamam (the Old Bath) survived until the 1960s.

% Machiel Kiel, ibid, p. 228

* Details about my suggestion as to the origin of the name of this mahalle will be
provided in the next chapter, under the title of “From Sumen to Istanbul”.

' SNL: 0. A. K., 129/3, 8a.
%2 Being the relative of Melek Ahmed Pasa, who was the grand vezir of Mehmed IV

between 1650-51, Evliya Celebi entered the pasa’s household (kapulandr) and travelled
in most of the Rumelia region together with him.
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Celebi’s visit.”” The traveller also described the physical characteristics of the city to

great extent.”*

Evliya claimed that there was no bezistan, medrese or dar-iil kurra. However,
we have to approach Evliya’s account with a certain degree of doubt. Evliya often wrote
about what he witnessed with credibiliy, whereas what he regarded as missing may
potentially be an overstatement — and in our specific case of Sumnu, that rule is valid,
considering the fact that in the city there has existed a bezistan since the 16th century,
which has been used for different purposes and functions throughout modern day.”
Furthermore, eight years after Evliya’s visit, the Catholic bishop Philipp Stanislavov
informs us that there were two churches and about 1,200 Orthodox inhabitants in
Sumnu. The number of Catholics were 120, and were registered as Dubrovnik
merchants in the Avariz Register of 1642. According to Stanislavov, about 4,500
Muslims lived in the city, which also seems to be an exaggeration, because the total

population of the city had reached only 5,500 — 6,000 by the mid-18th century.”®

%3 Na'’ibs are deputies of kadis who administer them to certain legal cases. Nakibii'l-
esrafs are the chiefs of the descendants of Prophet Muhammad. Subasis are the
commanders of a subdivision of a provincial sipahi company; they also exercised the
functions of chief of police in their subdivisions. Kethiidas were “stewards” or leader of
specified units who were deputized to act as commanders. Men of substance all had
personal kethiidds, as in the case of Serif Halil being the kethiida of the grand vezir.
Muhtesibs would inspect the marketplace to ensure that the prices conformed with the
official price list called narh and they levied dues on merchants and artisans. Serdars
were the field marshals, the commander-in-chief.

** Evliya Celebi, ibid, p. 179: “...Sehri ciimle on aded mahalle ve ciimle iki bin aded
bag u baggceli ve canib-i erba’asi havaleli daglar ve yigirmi yerde mesiregdhli yerler
ortasinda ma’mir u miizeyyen sirin kasabadir. Tahtani ve fevkani kiremitli ve ekseri
sindira tahta oOrtiilii sahane ve sahnisinli evlerdir. Lakin canib-i erba’alar1 ekseriyya tahta
havlilidir...”

%5 Svetlana Ivanova, ibid, p. 503. As of May, 2011, the bezistan is in a devastated
situation. An inscription written during the restoration works that were carried out at the
beginning of the 19th century is stored in the local museum. Also in the northern-gate of
the bezistan there is a fugra of Mahmud II, who himself went to Sumen and
commissioned some architectural works as well as the restoration of the existant ones.
(Yasar Yiicel, Macaristan ve Bulgaristan’daki Tiirk Sanat Eserleri, pp. 46-47) The
bezistan was last restored in 1922.

% Machiel Kiel, ibid. p. 228
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The 18th century witnessed a boom in the number of architectural works
coupled with the increasing population in Sumnu. In 1729-30, Hact Ahmed el-Acem
commissioned the construction of Kilek Mosque, which also gave its name to the
mahalle surrounding it. The clock tower and the Serif Halil Pasa Socio-Religious

Complex were constructed in very close quarters in 1740 and 1744, respectively.

In the second half of the 18th century, architectural constructions continued and
minor buildings such as Reis Pasa Mosque (1773-4) and Kursunlu Mosque and
Fountain (1774-5) were built. Such urbanization attempts were reflected in the total
population numbers. The Mufassal Avariz Register of 1751 shows that the city hosted
714 Muslim and 172 non-Muslim households. In this period, three non-Muslim
mahalles named Kilise, Kosta and Stanco appeared. However, contrary to the earlier
records, it is seen that in these non-Muslim mahalles lived some Muslims, too.
Likewise, in the Muslim mahalles of Kadi Mescidi and Haci Piri, some non-Muslims

were residing.””’

In time, the population surge resulted in a great contribution to the economic
welfare of the town. There were about 50 vakifs that owned not only agricultural estates
but also shops and workshops.”® By the final decade of the 16th century, the Ottoman
authorities had closed the waters of the empire to foreign ships in order to ensure the
steady flow of Istanbul commerce from the West, and allowed only the merchants who

were either Ottoman subjects or allies. This move became especially beneficial for the

°7 Machiel Kiel, ibid, p. 229.

% Ivanova gives the example of Hac1 Recep Vakif which was founded in 1671 and drew
most of its income from 41 shops in order to illustrate the general picture. During my
research in the General Directorate of Foundations, I have been able to detect the
following vakifs that were founded in Sumen: Yahya Bey bin Abdullah in H. 1065;
Kolcu Mehmed bin Recep bin Abdullah (Mehmed Aga bir Recep Aga) in H. 1082;
Cavus Ahmed bin Veysi in H. 1092; Hiiseyin bin Haydar in H. 1105; Mustafa Efendi
bin Ahmed in H.1107; Deven Hatun Bint-i Gazanfer in H.1113; Abdullah Cavus bin
Mustafa in H. 1130; Hiiseyin Aga bin Ali in H. 1131; Mustafa Aga bin Ali in H. 1148;
Osman Efendi bin Mehmed Aga in H.1149; Fatma Hatun Bint-i Ahmed in H. 1164;
Safiye Hatun Bint-i Mustafa in H.1175; Mehmed Pasa bin Abdullah Pasa in in H. 1186;
Mustafa Baba Efendi bin Abdulkerim in H.1206; Es-seyh Mustafa Baba in 1206;
Nasreddin Efendi bin Mustafa in H.1211; Mustafa Efendi bin Abdiilkerim in H. 1216;
Havva Hatun Bint-i Abdiilkerim in H. 1220; Ali Efendi bin Omer in H. 1255; Mustafa
Bey bin Ismail Aga in H.1260; Mehmed Efendi bin Mehmed Fethi Efendi in H.1277
Hiiseyin Aga in an unidentified year; El-hac Muslu in an unidentified year.
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Dubrovnik merchants who also operated from and within Sumnu. Although their
numbers were small, their impact was large, considering the fact that thousands of items
produced in this geography made their way to Italian and other European markets.”” By
the mid-18th century, the town had turned into a “distribution center” that provided the
whole region with a variety of goods. Leather production was very widespread, and the

town was also famous for its coppersmiths.'®

The town had systematically been fortified during the grand vezirates of
Muhsinzade Abdullah Pasa (1737), to whom we find Serif Halil to assist as a saddaret
kethiidasi, and Cezayirli Hasan Paga (1790). It became a part of the fortified quadrangle
formed by the neighbouring towns of Ruse, Varna and Silistre during the Turko-Russian
wars of 1768-74, 1806-12, 1828-9 and 1877-8. Following the Congress of Berlin in
1878, the Ottoman armies left Sumnu and the town became a part of the autonomous
Bulgarian Principality under Ottoman suzerainty, the predecessor to the independent

Bulgarian kingdom.'"!

At the time, the total population was 20,100, of which 53 percent
were Muslims. The number of mosques have greatle decresed: forty-seven mosques had
existed in Sumnu in 1889, which decreased to twenty-five in 1920, to fifteen in 1959, to
nine in 1972."%> As of May 2011, there are only three mosques left, which are Kilek
Mosque, Tatar Mosque and Serif Halil Pasa Mosque, the latter being architecturally

monumental and symbolic of the town.

% P. Dennis Hupchick, The Bulgarians in the Seventeenth Century: Slavic Orthodox
Society and Culture Under Ottoman Rule, MacFarland & Company, North Carolina
(1993), p.46.

100 Ivanova, ibid, p. 503.

1 Ibid, p.504.

192 Machiel Kiel, “Sumnu”, Islam Ansiklopedisi, p. 229.
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I1. 1 The Specifity of the Construction Site of Serif Halil Pasa Complex

The Serif Halil Pasa Complex is located on the crossroads of two main lines
divided by the creek of Bokluca, on the west of Sumnu. In more than a century, there
have been speculations as to the construction site of the complex. Elaborating on the
aspects of this controversy, which I had briefly established in my introduction, would be

helpful to deduce conclusions as to the status of the site before the construction project.

A controversial claim about the site of the mosque was first put forward by
Andrei Zehirev. Writing in one of his articles in the Czech journal Slavia in 1878, he
claimed that the mosque had originally been a church in Byzantine style with a perfect

1% In parallel to Zehirev, Felix Kanitz, basing his arguments

composition and a dome.
on the information that he obtained from local Bulgarians, stated in 1879 that on the site
of Serif Halil Pasa Complex had stood a Christian cathedral and under the plaster of the
walls there were the traces of the damaged fresks.'”* However, Kanitz was not able to
enter into the building at the time of writing this article and his assertions remained
largely undocumented.'®® Mihaila Stajnova and Margarita Harbova defended the claim

that there had existed a Bulgarian church on the site of Serif Halil Pasa Mosque by

193 Andrei Zehirev in 1878, “Prevod Na Statiyata Mesto Sumnu v Bulgarsku,” Slavia 4,
Prag (1878), pp. 191 — 192.

% Feliks Kanitz, Donau-bulgarien und der Balkan: Historisch-geographisch-
ethnographische Reisestudien aus den Jahren 1860-1878, v. 111, Leipzig (1879), p.62.

195 Orlin Sabev, Djamiyata Na Serif Halil Pasa (Tombul Djamiya) vi Sumnu: Sledi ot
Diyaloga Mejdu Zapada i Orienta, p. 611. Furthermore, see Maximilian Hartmuth,
“Deconstructing a Legacy in Stone”, Middle Eastern Studies, v.44, 2008, p. 703 in
which he gives the background of the formation of such allegations. Accordingly, it was
during the process of demolitions or renovations of mosques in Bulgaria that the names
of local (Christian) craftsmen were discovered under the plaster. Already by the 1960s,
when the first such discovery was made in Veliko Tarnovo, the idea of Bulgarians
having played a vital part in the making of Ottoman architecture in the country
emerged, even if only uneasily coexisting with other depreciative readings of this
heritage.
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asserting that the plan was an example of local Bulgarian religious architecture.'®
Harbova put the construction plans under a very diligent study and aimed to show that
the the three columns in the vestibule were remnants of a previously demolished church
on the site of Serif Halil’s Mosque.'®” The counter-argument put forward by Nurcihan
Kahraman refers to the vakifndme which clearly explains that Serif Halil commissioned
the restoration and extension of the existing mosque of his grandfather, Saban Bey;
thus, the existence of a former church in the site of the mosque is very unlikely.
Furthermore, she claims that when the details of the building composition are taken into
consideration, the basement structure is not that of a typical church which generally
consists of a single building; instead, the systematic construction plan is clearly of a
socio-religious complex.'® Quoting from Kahraman, Neval Konuk also shares the same
idea that Serif Halil Pasa Complex is nothing but a restoration and enlargement of the

ruined mosque of Saban Efendi, the grandfather of the patron.'”

Because it was a very common practice for the Ottomans to convert churches
into mosques or masjids, Sumnu might not have been an exception. The Ottomans’
approach toward Christians and their holy places in a newly conquered city was
theoretically conditional according to the manner of its incorporation into the Ottoman
lands. If taken by conquest, the fortress and the city were subject to a three-day plunder,
and the enslavement of the local population while all churches were bound to be
converted into mosques. In the case of voluntary capitulation, the law ruled that the
Christians could preserve their sanctuaries. The process of converting churches to

mosques was widely visible from the 15th to the 17th centuries.''® Furthermore, it was

1% Mihaila Stajnova, “La Mosquée Tomboul A Choumen — Influence Du Style “Lale”,
Seventh International Congress of Turkish Art, Polish Scientific Publishers, Warsaw
(1990), p. 226.

197 Margarita Harbova, Gradoustoistvo i Arhitektura po Balgarskite Zemi Prez XV —
XVII vek, Sofia (1991), pp. 75— 77.

1% Nurcihan Kahraman, “Sumnu Serif Halil Pasa Camisi (Tombul Cami),” Unpublished

MA Thesis, Marmara University, Istanbul (2005), pp. 24 — 25.

" Neval Konuk, “Serif Halil Pasa Kiilliyesi,” Islam Ansiklopedisi 38, Tiirkiye Diyanet
Vakfi, Istanbul (2010), pp. 572 — 3.

"% For more detailed information about the policy towards conversion of ecclesiastical
properties, see Rossitsa Gradeva, “Ottoman Policy Towards Christian Church
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an established fact that ecclesiastical property, including the churches, was confiscated
to a great extent and used for various purposes such as supporting the newly founded

vakifs or military institutions.'"!

In the specific case of Sumnu,''? Nachev’s reference to a new church “dedicated
to Virgin Mary” and built in 1412 in the vicinity of Sumnu (probably on the
construction site of a small monastery that had been demolished during the Ottoman
conquest) might reinforce the assertions about the existence of a church on the site of

the mosque.'"

It is traceable in the archives that there existed the mosque of Saban Bey in the
area before the construction of Serif Halil’s complex; however, it has to be suggested
that either Saban Efendi, Ali Aga or another unnamed patron might have transformed an
existant church into a mosque some decades prior.'"* Machiel Kiel explains that we
must retain a certain degree of doubt as to the existence of a church in the area,
especially considering the traditional Bulgarian mindset that presents the Ottoman

conquest as an all-destroying event.'” According to this theory, the Ottomans are held

Buildings,” Rumeli Under the Ottomans, 15th-18th Centuries: Institutions and
Communities, Analecta Isisiana: Ottoman and Turkish Studies 76, pp. 343 — 371

"1 Rossitsa Gradeva, ibid. p. 346

12 The problems and complication about the construction site of the Serif Halil Pasa
Complex stem from the weakness and the indemonstrability of the assertions above,
which indeed results in the formation of nationalist myths even within the Bulgarian
academic circles. The tide of verbal rumours also widely circulate among the officers in
the Sumen Historical Museum who are indeed responsible even for the registration of
the archaelogical findings in the city. Dimitar Stoykov, the officer working in the
Oriental Department of the Museum, accedes to the assertions above, adding that during
the restoration of the Serif Halil Pasa Complex in 2002, they were reported about the
discovery of various remnants allegedly belonging to a church buried under the soil;
however, he fails to show any concrete proof and the muezzin of the mosque, Mustafa
Mustafaev assured me that he never heard of that before. I conclude that what Stoykov
suggests is an extension of the argument related to the findings in Veliko Tarnovo in the
1960s.(Personal contact in May, 2011 in Sumen Historical Museum)

13 V. Nachev, Balgarski Nadpisi, Sofia (1994), pp. 89-90.
4 See the footnotes 181 and 121 for archival records.

"> Machiel Kiel, “The Heart of Bulgaria Population and Settlement History of the
Districts of Provadia, Novi Pazar and Shoumen from the late Middle Ages till the End
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responsible for the destruction and disappearance of the medieval Bulgarian culture, as
well as for the backwardness of that country today. This might be explained with the
“catastrophe theory” that readily embraced the mentality of having been victimized by

violent intruders.''®

Additionally, the location where Serif Halil Pasa Complex sits might also shed
117

light on the controversy related to the previous situation of the construction site.
Situated down below the plateau, in the plain, the complex is away from the hilltop
where the medieval Bulgarian town of Sumnu had stood. Thus, if there had been a
church in this site, it might at most have been a monastic one, considering its distance to

the settlements on the hilltop.1 8

of the Ottoman Period,” Uluslar arast Osmanli ve Cumhuriyet Donemi Tiirk-Bulgar
1liskileri Sempozyumu, Eskisehir (2005), p. 17.

"¢ An aspect of this theory was the notoriously sharp and in fact wholly superfluous
controversy about “mezraas and demographic collapse” which raged in the 1970s. For a
review of several thesis that depicted the Ottomans as the traditional enemy of the
Bulgarians and, thus, the destroyer of their cities, see Evgeni Radushev, “Bulgaristan’da
Tarih Arastirmalar1 ve Osmanli Imparatorlugu’nun Tarihi (Yeni Bir Yaklasima
Dogru)”’; Daniel Koleva and Ivan Elenkov, “Did ‘the Change’ Happen? Post-Socialist
Historiography in Bulgaria” in (Re)writing History, Historiography in Southeast Europe
after Socialism. Also see Vasiliev’s narration of the role of the local Bulgarian workers
in the flourishing of Ottoman architectural works, which exemplifies what Kiel means
by “catastrophe theory”: “[D]uring the five-century long Turkish domination (1396—
1878) . . . the uncultured Turkish invaders destroyed private and public buildings and,
being of different religion, demolished a great number of churches... Irrespective of the
pressure exercised by the illiterate Turkish rulers, the artistic culture continued to
develop . . . The Bulgarians gave a new impetus not only to the art in general but to its
different branches as well. They became irreplaceable masters even for the Turkish
enslavers.” (A. Vasiliev, Balgarski vazrozdenski majstori: zivopisci, rezbari, stroiteli,
Sofia: Izdat Nauka i Izkustvo, (1965), p.740)

"7 See the drawing by Feliks Kanitz in p.42 which depicts Sumen from hilltop. Serif
Halil Paga Complex is explicitly visible on the skirts of the hills.

18 Evliya Celebi, also, refers to this distinction between the present settlement area,

which he calls “asag1 sehir” and the castle of Sumen on the hill top. “Hala kal’as1 sehrin
ha’ilinde bir tiirdbl piiste lizre sekl-i murabba’dan tllanice ca-be-ca rahnedar olmus ve
der(in [u] biruni harabe yliz tutmus hane ve dizdarsiz kal’a-i mu’attaladir. Amma asagi
sehri ma’murdur.” (Seyahatname, p. 178)
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Date

1479

1516
1555
1642

1751
1845

1878
1934

1970

Non-Muslims

74 households

107 households
152 households
About 620 people

172 households

956 Bulgarian households + 118
Armenian households

Muslims

11 households

94 households

252 (11% of which were miihtedis)

413 households
714 households

1542 households

8520 people

6500 people
700 households (about 3500
people)

Table 1. The Population Figures in Sumnu

(Sources indicated in the text.)

38

Total Population

400 — 450

2000
2500 - 2700
4000 — 4500

13.000 — 14.000



Map 1: Sumnu and other prominent cities in the vicinity during Serif Halil’s Career



The panorama of Sumen depicted in Feliks Kanitz, Donau-Bulgarien und der Balkan (1882). The Serif Halil Pasa Mosque and library are visible on the

foreground. The picture represents the asag: mahalle which was established after the destruction of the medieval residential area.
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III. GIVING SUBSTANCE TO A GHOST HIDDEN IN THE STAGE OF
HISTORY: THE LIFE STORY OF SERIF HALIL

II1. 1 Family Ties & From Shumen to Istanbul

Quite frankly, there are few substantial conclusions that can be made upon
documentary data, which is by and large lacking for the childhood of Serif Halil. We do
not have any concrete evidence as to the year in which he was born. However, a few
remarks regarding his early life is in order so that we can locate Serif Halil and his
family within a larger picture of the Ottoman provincial notable families in the eyalet of

Silistre and the sancak of Nigbolu in the 17th century.'"’

Some crucial autobiographical parts written in first-person singular in the
vakifname of Serif Halil’s pious foundations such as “...in Sumnu, where I was born

and grew up...” are the only lines in which we hear the voice of our protagonist.120 The

19 After the mid-16th century the sancak of Silistre became an eyalet. There were seven
sancaks in Silistre in the middle of the 17th century. On the other hand, Sumnu had
been the judicial center of the sancak of Nigbolu since the 15th century. Strasimir
Dimitrov, Nikolay Zhechev and Velko Tonev, Istoriya na Dobruzha, vol 3., Sofia
(1988), pp. 12 —15.

¥ Vakifndme: “...ve Maskat-1 re’s ve mense-i viicudum olan Sumnu kasabasinda...”
This expression by Serif Halil sheds light onto the aforementioned argument by Boris
Nedkov who related his birthplace to Madara, a village close to Sumen. As far as Serif
Halil’s association to Madara is concerned, we cannot simply refute Nedkov’s claim,
because the vakifndme includes information about two different monuments that Serif
Halil patronized (or commissioned the restoration of) in Sumen and Madara. One of
them, a mosque, was enlarged on the former site of his grandfather Saban
Efendi/Bey/Hoca/Halife’s Mosque; and the other, also a mosque, on the site of his
father Ali Aga’s Mescit. When the proximity of the two places are taken into
consideration, it might, at times, be impossible to mark off one another; indeed, in the
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vakifname and some records in the BOA clearly state that his father was Ali Aga, and

Saban Efendi was his grandfather.'”'

Another important figure in his family was his
nephew Cavuszade Es-seyyid Mehmed Aga, whom he refered to as “yigenimiz” and, as
stated earlier, to whome he appointed the trusteeship of the pious foundation upon his

death.'?

Apart from these three members of Serif Halil’s family, we come across some
other interesting names that are counted in the list of witnesses for the additions made in
the vakifndme in 1745 (H. 1158) such as El-Hac Osman Aga bin Ali, Es-seyyid Osman
bin Saban and El-Hac Ibrahim bin Halil. The constant repetition of the names Saban,
Ali and Halil might imply blood relation. Although the attempt to establish kinship
between these men and Serif Halil only by looking at their names might seem to be too
simplistic and ungrounded to procure a solid base of facts for Serif Halil’s family, it is
necessary to keep in mind that the witnesses of a vakifname are generally chosen among
the prominent members of a given society, associates or family members. As for our
specific case of the pious foundation in Sumnu, finding such distinguished people with
the same names in a short period of only a few years sounds unrealistic. The problem
stems from the fact that Serif Halil and his nephew Cavuszade Mehmed Aga carried the
title of seyyid given to the descendants of the Prophet Mohammad’s grandson Hiiseyin.
However, among the names mentioned above, only Osman bin Saban had this title. At

this point, analyzing the scope of being a seyyid and how people were entitled to the

Prime Minister’s Archives, one record broadly refers to Ali Aga Mosque in Madara
under the more general name of Sumen. “...Sumnu'da pederi Ali ve ceddi Saban
Beyler'in harap mescidleri...”

21 BOA, : “Sumnu'da pederi Ali ve ceddi Saban Beyler'in harap mescidleri camiye
tahvil edildiginden bunlara karsilik olmak iizere...”; Vakifname: “...ceddim Saban Bey
merhum intima ile sehir bu def'a miiceddeden ihya ve ta'mir eyledigim cami-i gerife...”
and “...Matara nam karyede vaki' validi macidim Ali Aga merhume miintemi olub
miiceddeden tevsi' ve bina...”

122 Cavuszdde Mehmed Aga appears in the BOA as a military officer who was
responsible for registering 500 cavalry men to disturb the march of the Austrians in
Wallachia. Furthermore, Subhi also mentions him as a notable in Sumen in his
chronicle. BOA, Cevdet — Askeriye, 34403/810: “...Eflak hududundaki (Perisan)
bogazina tahassun eden nemgelilerin kahr {i tedmir eylemek iizere Sumnulu Cavuszade
Mehmed tarafindan her bayragi elli nefer olmak iizere on bayrak asker yazilmasi...” and
Subhi, p. 406: “...ile Sumnu a’yanindan Seyyid Mehmed Aga ve rikab-1 Hiimayun...”

43



position of seyyidlik is in order, so that we can reach a conclusion about whether Serif

Halil’s being a seyyid was his acquired or innate title.

The seyyids and serifs (the descendants of Prophet Mohammad’s other
grandson, Hasan) were given a privileged position in Islamic societies. The seyyids
were also granted various advantages, such as exemption from taxation and military
service, employment and being put on a salary. A specific amount of the booty gained
from warfare was spared for them. Similar to the example of earlier Islamic empires, the
Ottomans, too, honored the seyyids by indicating their privileges specifically in the
kanunnames. In order to keep a record of the lineage of the seyyids and to prevent ill-
intentioned leakages into this group, the organization of Nikdbet was established in the
reign of Bayezid II.

The chief of this organization was called ndkibii’l-esraf who had a very
prominent position among the elite. They would record the secere (pedigree) of the
seyyids in the Registers of Sddat (the plural form of seyyid), and for those whose
pedigree is approved, the nakibii’l-esraf would issue a hiiccet, a document indicating the
authenticity of one’s being a seyyid. There were two conditions to receive the hiiccet
from the nakibii’l esraf. The first one was the confirmation of the witnesses about the
subject’s being a seyyid, whereas the second one was the submission of the previous

' In Serif Halil’s case, no record

hiiccets given to the elder members of the family.
informs us about an older relative of Serif Halil being called a seyyid except for one
witness in the vakifname, Es-seyyid Osman bin Saban (whom I took for his uncle due to
the similarity between the names of Osman’s father and Serif Halil’s grandfather). If
Osman had been the uncle of Serif Halil, then his father Ali also must have been titled a
seyyid. However, in no records, not even in the vakifname, is Ali Aga referred to as a
seyyid. This fact leads us to suggest that Serif Halil most probably acquired the title of
seyyid, which was not shared by his elder relatives.

As a matter of fact, in an effort to benefit from the privileged position in society
as well as the honors granted by the state, many people were disguised under the mask
of being a seyyid. Many miiteseyyids (frauds) were able to have access to hiiccets. It is

reported that by the end of the 16th century, the number of the miiteseyyid and their
relatives benefitting from the favours granted to them had reached 30,000-40,000

123 Ritya Kalig. Osmanli’da Seyyidler ve Serifler. istanbul (2005), pp. 63-5.
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people in the sancaks of Nigbolu and Silistre, and the ndhiyes of Dimetoka and
Giimiilcine. Throughout the empire, there were more than 300,000 miiteseyyids.'**

A crucial point about the miiteseyyids in Sumnu was narrated by Evliya Celebi.
While reporting about a conversation that he witnessed between a prominent local of
Sumnu and Melek Ahmed Pasa, Evliya Celebi referred to the significant number of
miiteseyyids in the city in a condemning tone.'*> Accordingly, the man, who claimed to
have received his hiiccet during Osman II’s campaign to Hotin, asked for the property
rights of a house that he allegedly inherited from his ancestors. Critical of the intrusion
of this man during a gathering together with Melek Ahmed Pasa and Ginayi Efendi,
Evliya seemed pleased to announce that this man was not a real seyyid and he and his
relatives were subject to severe punishment. Evliya Celebi referred to Sumnu as a city
that was miiteseyyid-laden twice in the same page.'*°

Evliya’s story is certainly not evidence that Serif Halil and his family may have
been miiteseyyids. But it is a good example to show how people wanted to manipulate
this title for their own favors. In official records located in the Ottoman archives and the
chronicles, Serif Halil was not referred to as a seyyid. In the vakifndme and Tuhfe-i
Hattatin, however, he was titled as such. The only fact about Serif Halil’s seyyid title is

that we cannot trace his lineage any further than his grandfather, and thus, we can never

124 Kantinndme-i Sultani Ii” Aziz Efendi, p. 38.

125 Evliya Celebi, Seyahdtndme, pp. 178-9. “Zird sadat-1 kirdmi ve miiteseyyidi
gayetli’l-gdye cokdur kim, [hadith] Allah icerdekine ve disardakine lanet etsin.”
Translation: “The God shall curse the ones inside and outside.”

126 Evliya Celebi, ibid, p.179: «...Kalmuk tatar1 gdzlii ve iznik ¢inisi gibi gozlii zehr-i
mar sozIli nirsuz yiizlii hasa emirleri var. Hatta bir da’va ile bir emir Melek Ahmed
Pasa huziiruna geliip ifrat iizre bir feryad u figan ediip ‘Ceddim rufugun bu ev benim
aba ve dedelerimden kalmisdir.” deyii ceddine yemin ediip vakfullah haneyi miilk-i
mevriasumdur, deyl feryad ile divam kapatdi. Ginayi Efendi eydiir: ‘Adam sen yeni
emir olmusa benzersin. Zira tezvir da’vaya yapisdin.” dedikde heméan ‘Behey Efendi
Sultan Osman kisi Hotin seferine buradan gecerken Nakibii’l Esraf Gulami Efendi’den
li¢ yliz kile arpa verlip emir kapusuna ¢ikup on bir kisi secere aldik. On bir kisiden yedi
kisi kaldik. Hani benim gibi eski emir’ deyince Pasa ‘Ya Obiir yoldaslarin kandedir.
Anlar1 kande bulalim.” dedikde ‘Iste bunlardir.’ deyii bes kisi gosteriip baslarindan
destarlarin  alup ahali-i vilayetden ahvalleri su’al olundukda ikrarlar1 iizre
miiteseyyidlikleri isbat olunub yediser yillik tekalif-i 6rfiyyeyi vermek iizre akraba-yi
taalukatlariyla kirk yedi nefer kimesneye hiilkm olunup izn-i ser’iyle destar1 alinub
sicill-i ser’i miibinde re’aya kaydolunub bu giine miiteseyyidi ¢ok sehr-i Sumnu’dur.
Huda 1slah ede.”

45



be sure about its authenticity. At this point, it would be meaningful to ask why Serif
Halil should need to designate himself as a seyyid.

In the Ottoman society, vertical mobility from the reaya class to the askeri class
was possible.'?” The most important condition for getting a promotion was to serve the
state and religion. Medrese education or showing success in the battlefield were
alternative ways of rising to a more respectable status. Likewise, being a seyyid was
also effective in rising in the administrative layers, and indeed it was the most effortless
way of having an honorable position, because the seyyids did not have to serve in any
capacity in return for the social and economic benefits provided to them.'?®
Furthermore, it was a permanent title which could be handed down to the descendants.
For Serif Halil, being a seyyid was certainly not a way for rising from the reaya to the
askeri, because his ancestors were already influential members of the society. Still, he
might have manipulated this title in order to find himself a place in Istanbul, which his

father and grandfather could not have achieved.'*’

Considering the honorary titles of Serif Halil’s grandfather and father, we can
detect the shift in their status and roles in Sumnu. We have access to various primary
sources that mention different titles for Saban such as bey, hoca, halife and efendi
whereas his father is always called aga.'*® As Bayerle clarifies, efendi (master) is a title
used for educated people, especially for scribes. The title particularly suggests medrese
education, whereas bey mostly indicates military ranking. When we combine bey/efendi
with Saban’s other title, hoca (tutor), we might deduce that he was probably a medrese

graduate scribe who played an active role in the bureaucratic divisions of Ottoman

¥’ The askeri were granted religious or administrative authority directly with the berat,
title of privilege given by the sultan. The reaya paid taxes and did not participate in
administrative tasks.

128 See Riiya Kilig, ibid, pp. 75 — 77, for a discussion of how being a seyyid was
manipulated for getting promotions to higher posts.

'2 It is very probable that Serif Halil’s father and grandfather might have spent most of

their lives in this small geography, because we do not come across their names
independently in any official record.

B0 Halit Cal, “1192 Numarali 1697-1716 Tarihli Hurufat Defterine Gore
Bulgaristan’daki Tiirk Mimarisi,” Balkanlar’da Kiiltiirel Etkilesim ve Tiirk Mimarisi
Uluslararast Sempozyumu Bildirileri, Sumnu (Mayis 2000), pp. 221-289
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administration in Sumnu. It’s also important to note that the title of halife may also
denote a junior scribe (a sakird) of the imperial chancery. This title is subordinate to the
position of the hacegan-1 divan-1 hiimayun, in which capacity Serif Halil served in the
divanhdne until 1731."! Therefore, it would not be ludicrous to deduce that Serif Halil
might have used the earlier connections that his grandfather had established in the

scribal post.

As for Serif Halil’s father, Ali, his title aga is given to senior officers or officials
in the military who were subordinates to beys. Although no certain conclusions can be
reached as to the professions of Serif Halil’s grandfather and father, in light of this data,
it might be guessed that while Saban Efendi is likely to have been involved with scribal
activities, Ali Aga might probably have been a military officer.

Serif Halil’s nephew Cavuszade Es-seyyid Mehmed Aga might also be a key
person to help us reach conclusions as to Serif Halil’s closer kin in Sumnu. The title of
divan ¢avusu implies strong ties with the palace considering the fact that these men
would serve in myriad roles, including: as escorts in official palatial ceremonies, as
personal cortege for ambassadors, as messengers, diplomatic envoys, and — if needed —
as executioners of high officials condemned to death.'®* The number of the ¢cavus in the

divan in the mid-17th century was 693.'%

Serif Halil’s desire to appoint Cavuszade Es-
seyyid Mehmed Aga into the trusteeship of his socio-religious complex immediately
after himself might be explained with the possibilities that either his own sons (if he had
any) were too young for this duty or that he might have wanted to pay tribute to his
unnamed ¢avug brother who might have introduced Serif Halil to the palace and secured
a position for him in the Imperial Council Hall. The latter suggestion seems more likely
considering the fact that Serif Halil explicitly wants it to be known that Mehmed Aga is

his nephew, by referring to him as “yigenimiz.”

1 Subhi, p. 35: “...ve Divan hocalarindan Serif Efendi’yi Defterhdne umiiruna vukaf-1
tammi1 olmagla Kiigiik Tezkirecilik makamlarinda istthdam...”

132 Gustav Bayerle, “Cavus,” Pashas, Begs and Efendis, p. 29; For further information
on and evolution of the post of ¢avus, also see Mehmet Zeki Pakalin, Osmanli Tarih
Deyimleri ve Sozliigii, v.1, p. 332.

133 Hezarfen Hiiseyin Efendi, Telhis-iil Beyan, p. 93.
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On the other hand, approaching the post of ¢avus as a monolithic title might
deviate us from reality, because the unnamed brother might have been a sadat ¢avusu,
who were subsidiaries of the ndkibii’l-esraf and were not in charge in the divan. They
were also chosen among the seyyids and serifs."** In that case, our assumption about a

¢avus brother serving in the palace would be inaccurate.

The other factor which might have enabled Serif Halil to establish a spot for
himself in Istanbul was his educational background, which shaped him into a proper
man of letters who would find a place in the translation committee of Damad Ibrahim
Pasa some decades later. I do not think it would be too far-fetched to propose two routes
for Serif Halil’s initial education: first, a mekteb in Sumnu, and second, a medrese either

in the sancak of Nigbolu or in Istanbul.'*’

The 17th century witnessed a rise in the number of educational institutions in the
lands within the border of modern-day Bulgaria. Dozens of medreses and hundreds of
mektebs were opened. The majority of medreses were of the general kind, whereas
thirteen specialized in training staff for mosques, and three focused on the study and

interpretation of the hadis.'*

Evliya Celebi reported the existence of 20 mektebs in
Nigbolu. The traveller also noted that thanks to various benefactors, the students
received monthly rations from the respective vakifs. They were also granted a suit of

holiday clothes and presents every year.">’

Parveva’s study of Tapu Tahrir and Avariz Registers of the sancak of Nigbolu in
17th century provides us with a solid picture of the way educational institutions

gradually increased in the region. In 1613, there was one miiderris and six hocas

134 Ritya Kulig, Osmanli’da Seyyidler ve Serifler, pp. 91-2.

135 Evliya Celebi wrote that there was no bezistan, medrese or dar-iil kurra in Sumen in
the mid-17th century. (Seyahdtname, p. 179) However, we have to approach Evliya’s
account with a certain degree of doubt, because he often writes about what he witnesses.
Therefore, what Evliya said to have existed might prove to be reliable information,
whereas what he regards as missing is to have the potential of being an overstatement.

136 Orlin Sabev, Osmanski Obrazovatelni institucii po balgarskite zemi prez XV-XVIII
v., Graduation Thesis, Veliko Tarnovo: VTU “Sv. Sv. Kiril i Methodiy”, 1995.

37 After Stefka Parveva, “Urban Representatives of the Ulema in Bulgarian Lands in
the Seventeenth Century,” Islamic Studies 38, (1999), pp. 3 — 43; Dimitar Gadzhanov,
“Patuvaneto na Evliya Chelebi iz Balgarskite Zemi Prez Sredata Na XVII vek,”
Periodichesko Spisanie na Balgarskoto Knizhovno Druzhestvo, (1990), p. 70.
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registered in the sancak, whereas the number of the miiderris rose to two in 1643. By
1698, a date which would be fitting with the time Serif Halil began his studies in a

medrese, there were three miiderris, a hoca, a softa and a talib-i ilm.

I11. 2 From the Defterhdne to the Divinhdne (1711-1731)

Serif Halil’s long bureaucratic career in Istanbul began as a scribe, defter-i
hdkani katibi in the defterhane (the Imperial Treasury of Registers) in 1711, which was
one of the three offices from which the classical Ottoman administration was run,
together with the divan-1 hiimayun (Imperial Council) and the hazine-i dmire (the
Treasury). The chief of the defterhane was the defter emini. Here, different sorts of
registers such as the detailed (mufassal) and synoptic (icmal) records of land holdings,
conferments of fiefs, zedmets, has, and timars were kept locked and could only be

138
1.

opened with the grand vezir’s sea In archival records the defterhane is also named

Defterhine-i Amire, defter-i vildyet, defter-i hikdni and defter-i dergdh-ali.

The personnel of the defterhdne, such as scribes (kdatibs) and their deputies
(sakirds), would be appointed or fired by the decision of the defter emini. The newly
appointed staff would start serving in the office after they were recorded to the ruiis
kalemi. The most important criteria for admission to the defterhdne was loyalty, the
ability to keep secrets and a good knowledge of mathematics."*’ Kdtibs and sakirds
would work under the supervision of the kesedar, the assistant to the defter emini. Their
jobs were to copy the required parts of the documents, to prepare imperial deeds of
grant (berat tezkiresi) and to keep the records of daily activities in the office. In return

for their services, the kdtibs would be given salary (uliife), timar or zedmet.'*

3% Erhan Afyoncu, Osmanli Devlet Teskilatinda Defterhdne-i Amire (XVI-XVIIL
Yiizyillar), Unpublished Ph.D Thesis, Marmara University (1997).

139 Erhan Afyoncu, “Defterhane,” Islam Ansiklopedisi IV, Tiirk Diyanet Vakfi. istanbul
(1994), pp. 101

"0 Timar was the military fief with an annual revenue of less than 20.000 akges
bestowed upon a sipdhi for military services whereas zeamet was a military fief with an
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The information about the first post that Serif Halil occupied in 1711 was
provided by the chronicle of izzi Siileyman Efendi. While recounting the events that
took place in 1745 when Serif Halil rose to the position of vezirate, izzi starts a new
paragraph to introduce him to his audience. Accordingly, Serif Halil was a man of
letters with a refined taste for fine arts and science. He was well-educated and was able

141

to speak Arabic and Persian. " He also sharpened his writing skills in various styles

such as divani, rik’a and siyakat during his service in the defterhdne.

We can neither account for the other posts that he might have occupied in the
defterhane until his admission to the divanhdne during the grand vezirate of Damad
Ibrahim Pasa (1718-30), nor point out a specific year for the beginning of his career in
the divanhdne. The only information about his initial involvement in the divdnhdne is
provided by Subhi and izzi who refer to him as a member of the hacegdn-1 divin-i
hiimayun who were the senior scribes and the bureau chiefs of the imperial chancery.'*
In 1732, the divan had fifty secretaries, twenty apprentices, and thirty candidates.

Eventually the title of hdce became ceremonial with numerous officials holding it.'**

Serif Halil managed to secure himself a place within the entourage of the Damad
Ibrahim Pasa thanks to his intellectual qualities. Ibrahim Pasa, who himself was a patron
of arts, enjoyed attending gatherings of poetry and entertainment. He supported
prominent literary figures such as Seyyid Vehbi, Nahifi, Ahmed Neyli, Nedim, Rasid
the Chronicler and Osmanzade Taib. Furthermore, as mentioned earlier, he established a
committee of translation that proved to be a prolific union and translated many
renowned Arabic, Persian, Latin and Greek works into Turkish, which included many of

those Serif Halil leisurely associated with.'** Serif Halil took active part in the group

annual income of 20.000 to 100.000 ak¢es paid by the redya in the form of tithes, taxes,
fees and market dues. (Bayerle, p. 163)

141 {771 Siileyman Efendi, v. 1, pp. 31-32: “exact quotation to be inserted...”
142 See the footnote 131, for Subhi’s reference to Serif Halil; izzi Siileyman Efendi, ibid.

3 Halil Inalcik, The Ottoman Empire: The Classical Age 1300 — 1500, New York
(1973), p. 101.

14 Salim Aydiiz, “Lale Devri’nde Yapilan ilmi Faaliyetler,” Divan 1997-1, pp. 143—
170. The other members of the committee were the following: 1. Mirzazdde Mehmed
Salim Efendi, 2. Ishak Efendi, the ex-kad: of Istanbul, 3. Medhi Efendi, the ex-kad: of
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formed for the translation of Ayni Tarihi from Arabic in 1725 (H.1138) and his
performance was appreciated.'*> Damad Ibrahim Pasa also enjoyed the kasides written
by Serif Halil, mainly as a praise for the patron, which were collected in the Fa’iz ve

. 146
Sakir Mecmuasi.

Furthermore, according to the chronicler izzi, Serif Halil composed some
chronograms for Damad Ibrahim Pasa; however, after exhaustive research, I was not
able to find any of these.'*” The Revolt of Patrona Halil in 1730, in which Damad
Ibrahim Pasa was executed, gave an end to the famous gatherings of poetical
consumption, but Serif Halil managed to survive this chaotic period with an even higher

profile and reputation within the elite circles.

Damascus, 4. Mestgizade Abdullah Efendi, the ex-kad: of Salonika, 5. Razi Abdiillatif
Efendi, the ex-kadi of Yenisehir, 6. Ahmed Ilmi Halis Cinan Efendi, the ex-kadi of
Aleppo, 7. Kara Halilzade Mehmed Said Efendi, 8. Neyli Ahmed Efendi, the ex-kad1 of
[zmir, 9. Mustafa Efendi, the ex-kad1 of Galata, 10. Yanyali Esad Efendi, the ex-kadi of
Galata, 11. Omer Efendi, the fetva emini, 12. Arabzade Hasan Efendi, the seyh of
Siileymaniye Mosque, 13. Ali Efendi, the seyk of Sehzade Mosque, 14. Yek¢esm Ismail
Efendi, miiderris, 15. Ahmet b. Receb Efendi, miiderris, 16. Tursucuzade Efendi,
miiderris, 17. Seyyid Vehbi Efendi, 18. Nedim Ahmed Efendi, 19. Arabzade Salih
Efendi, 20. Serif Halil Efendi, 21. Sami Ahmed Efendi, 22. Sakir Hiiseyin Beyefendi,
23. Darendeli Mehmed Efendi, 24. Razi Efendizade Abdurrahman Miinib, 25. Kii¢iik
Celebizade Ismail Asim Efendi, 26. Hac1 Celebi, miildzim, 27. Seyhi Mustafa Efendi,
28. Hiiseyin Pasazdde Avfi Mehmed Bey, mevkifatci, 29. Izzet Ali Bey (Pasa),
defterdar mektup¢usu, 30. Tavukgubasi Celebi damadi Mustafa Efendi.

45 The fulfilment of the translation project was expressed by one of the other

translators, Mirzazade Salim Efendi as “erbab-1 devlete bir ziyafet-i cemile ve hizmet”
meaning “a sublime service and feast for the conneiseurs of the state.” Salim Aydiiz,
ibid, p. 145.

¢ Siileymaniye Library, Halet Efendi, n. 763. The mecmua begins with the following
expression: “Cennetmekan firdevs-asiyan Sultan Ahmed Han hazretlerinin veziridzami
merhum Ibrahim Pasa hazretlerinin asirlarinda olan sudranin arzettikleri kasdid ve
tevarihtir...” Translation: “The mecmua consists of the eulogies and histories presented
by the poets who wrote during the period of the deceased grand vezir Ibrahim Pasa of
Sultan Ahmed Han whose abode shall be heaven.” Apart from Damad Ibrahim Pasa the
mecmua of Fa’iz ve Sakir includes kasides written for Ahmed III and some other vezirs.
One of the kasides that Serif Halil wrote for Damad Ibrahim Pasa is in the appendix.

7 {zzi Siileyman Efendi, ibid.
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II1. 3 Serif Halil’s Later Career

Having established a strong position for himself since his entrance to the
defterhane in 1711, Serif Halil was appointed to the post of tezkire-i sani or kiigiik
tezkireci in 1730/1 (H. 1143) to serve as the deputy of the tezkire-i evvel or biiyiik
tezkireci Seyhzade Nuh Efendi (d. 1738/9, H.1151)."*® In about a year, he became the
tezkire-i evvel, the senior secretary and served in the immediate retinue of the grand

vezir Hekimoglu Ali Pasa.'*

Two years later, after Hekimoglu Ali Pasa was removed from his post in 1735/6

(H. 1148), Ismail Pasa was appointed the new grand vezir but remained in this post for

150

only 87 days. °" In the same year, Serif Halil was given the post of cizye muhasebecisi

(poll tax accountant) in Edirne and was sent away.””' In 1736 (H.1149), during the

148 Subhi, ibid ; izzi Siileyman Efendi, ibid; Mehmed Siireyya, Sicill-i Osmani, p. 1586;
BOA, 15/1653 1E. TCT.: “Tezkire-i Sani Serif Halil Efendilere tevcih kilindigina dair
sadir olan buyuruldu...”

' Hekimoglu Ali Pasa was a very influential figure in the palace. Having been born in
1699 (H.1110), he established himself a very strong position during the reigns of
Ahmed IIT and Mahmud I and rose up to the office of grand vezirate for three times (in
1732-1735, 1742 and 1755 respectively). Until 1732, he had served in various capacities
such as kapicibasi, Tiirkmen agasi, Zile voyvodasi, Rumeli beylerbeyi, governor of
Adana and Aleppo, serasker of Tabriz, governor of Diyarbekir and Tabriz respectively.
These posts were followed by his first grand vezirate in 1732 (H.1144), from which he
was sacked in 1735 (H.1148). In three years’ time as a grand vezir, he managed to
commission a mosque in Davudpasa, with a library. His biblophily and patronage of
architecture proved to be a role model for Serif Halil. His service to the state went on as
the vali of Kandiye, Bosnia and Egypt during which periods he showed many
achievements both in bureaucracy and the battlefronts. As a result, in 1742, he was
appointed as the grand vezir again and Serif Halil Pasa was his kethiida for less than a
year.(Sicill-i Osmani, p. )

%0 Qubhi, p. 269. “...Veziria’zam Ismail Pasa seksen yedi giin mesned-i sadarette karar
ve sene-i merkime sabaniil-muazzamin dokuzuncu sebt giinii rikab-1 hiimaytina
cagrilup...”

1 Subhi, p. 271. “...Divan-1 Himayun’da Tezkire-i evvel Serif Halil Efendi’ye ... cizye
muhasebesi tevcih buyurulmaga...”; BOA, 658/26925 C. ML., : “Edirne Cizyedar1 Serif
Halil'in yaninda cizye evrakinin alt1 sirim arabasi ile orduya nakli...” Cizye is a head-
tax levied on non-Muslims that is a concrete proof of their protection under the status of
zimmi. The Ottomans widely used the term harag¢ instead of cizye. It was directly
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grand vezirate of Muhsinzdde Abdullah Pasa (1737), he was assigned to the post of
saddret kethiidasi, “the administrative steward” of the grand vezir’s office."”* Having
been newly established in 1725, this post was hierarchically superior even to the one of
the re’is iil-kiittab, “the head of the chancery of the divdn-1 hiimdyin.”">* But, he did not

seem to have survived in this post, and together with the grand vezir, he was removed.

Within the dynamic system of shifting roles in the Ottoman palace, Serif Halil
became an experienced player. In 1737/8 (H. 1150), he became the Rumeli askeri
sagkol stiriiciisii, a military officer responsible for registering and allocating troops to a
specific area. In the cities such as Edirne, Yanbolu, Karinabad, Pravadi, Tirnova and
Nigbolu found in the Eastern Rumelia, active precautions were taken due to the march

of the Russians towards the Black Sea.'”* Although Serif Halil was again involved in a

collected for the state treasury and listed in the deffer-i cizye-i gebrdan, “the cizye
account of the unbelievers”. Certain local officials and the poor were exempt from it.
(Bayerle, 28).

132 Being the son of a prominent merchant named Muhsin Celebi, Muhsinzide Abdullah

Pasa had entered the defterhdne one year earlier than Serif Halil in 1710 as a darbhane
defterdar: in place of his brother Mehmed Efendi. His rise in official rankings was
much faster than Serif Halil, which included promotions to very prestigious positions
such as defterdar-1 sikk-1 evvel, darbhane emini, kiiciik ruznamgeci and sadaret
kethiidast in a short period of four years. Having married the daughter of Corlulu Ali
Pasa , Abdullah Pasa established an even stronger network which might have probably
been helpful in his rise into the position of grand vezir, after a long career of service in
various posts such as nisanci, janissary aga, muhassil, and vali of Vidin, Rumelia,
Bosnia, Adana, Selanik, Lepanto and Tirhala. When he died in 1749, he is written to
have been over 90 years old. Muhsinzade’s attempts to fortify Sumen was influential in
the city’s later prominence as an ordugdah town. Serif Halil’s official cooperation with
Muhsinzade Abdullah Pasa, as a saddret kethiidasi, lasted about one year. However, it
would not be far-fetched to deduce that the long existence of Muhsinzade in the
Ottoman palace might have been an advantage for Serif Halil. (Sicill-i Osmani, p. 82)

133 Muzaffer Ozcan, “Sadéret Kethiidahigl,” Unpublished PhD Thesis, Marmara
University, 1995, p. 12.

134 These cities served as the stations where the army resided and was deployed. Sumen

was in the sancak of Nigbolu, which also included other menczils such as Yerkoyii,
Ivraca, Nigbolu, Lofca, Tirnova and Zistovi. It was connected with the sancak of Vize
in which were differens menzils such as Hayrabolu, Birgéz, Babaeski, Corlu, Kirkkilise,
Eregli, Silivri, Terkos, Incegiiz. (C.J.Heywood, “Some Turkish Archival Sources for the
History of the Menzilhane Network in Rumeli During the Eighteenth Century (Notes
and Documents on the Ottoman Ulak, 1,” Bogazici Universitesi Dergisi, vols. 4-5,
1976-1977, p. 41.)
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post that required the fundamental qualities of a defterhdne member, his current service
was more of a military agenda. During the warfare against the Russians and the
Austrians between 1736 and 1739, the Ottomans suffered a series of disasters until
1737, due to the fact that the sultan’s army had not even been mobilized then. The
Russians’ attempts to push across the Dniester into Moldavia during the summer of
1737 met heavy Ottoman reinforcements at Bender, where Serif Halil was actively

taking part.'>

After succesful campaigns against the Russians and the Austrians, Serif Halil
returned to Istanbul in the spring of 1739 (H.1152). In the same year, the
basmuhasebeci (and the former niiziil emini) Halil Efendi was accused of misusing his

authority and subsequently dismissed from his post.'*

Serif Halil replaced him as the
new basmuhasebeci, the chief of the finance bureau that managed all the expenditures
of the Imperial Council, the accounts of Rumelia and poll tax accounts.””’ During his
service as the basmuhasebeci, Serif Halil was sent to the Balkans for the supervision of
the construction of a wooden bridge on the Sava River in order to facilitate the march of
the army in Bosnia in 1739/40 (H.1152)."® In the end, as of 1739, sultan’s armies were
able to recapture Belgrade and push back the Habsburgs beyond the Sava. Later in the

same year, he became the defter emini, “the superintendent of cadastral registers.” With

155 Subhi, p. 521: “...Rumeli’nin orta ve sag kollarindan Bender canibine asker tesyir i
irsal idlip bir seneden berii ol taraflarda ikdmet i karar {izre olan sabika Kethiida-y1
sadria’zami Serif Halil Efendi...”

156 Subhi, p. 531: “Rii’yet-i Muhasebe-i Emin-i Niiziil ve Zuhir-1 Mal-i Mevfir der-
Zimmetes”

57 Subhi, p. 532: “...bild-mansib Ordu-y1 Hiimayin’da olan Serif Halil Efendi
hazretlerine tevcih olundu.”

8 Subhi, p. 569: “...ve hala basmuhasebeci olan Serif Halil Efendi hazretleri dahi cisr-i
merkimun ingdsina nezaret eylemek {izre me’mir u ta’yin buyuruldu.” Also in Musaffa
Mustafa, p. 69: “...icaleten ve miisara‘aten cisir-i mezblrun ibnasi ve bir giin evvel
tekmiline ihtimdm olunmak iizere sabika kethiida-y1 sadr-1 ‘ali olunup bi’l-fi‘l
muhasebe-i evvel olan Serif Halil Efendi me’mir ve ta‘yin ol dahi ‘ale’l-fevr cadirlarin
kaldirup kal‘a-i mezblirun Bosna kapist karsusunda ve kal‘aya tahminen buguk sa‘at
mesafe Ada kurbiinde darb ve ordu-y1 hiimaytinda...”
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this appointment, he rose to the rank of the chief of defierhane, where he had entered as

a scribe 28 years earlier.

On 22 April, 1743 (27 Safer, H. 1156), Serif Halil was appointed to the post of
sadaret kethiidas: for the second time during the second grand vezirate of Hekimoglu
Ali Pasa. However, Hekimoglu, too, did not stay for long and was replaced by Seyyid
Hasan Pasa later that year. After his service as the sadaret kethiidas: for the second
time, Serif Halil embarked on more peripherial missions. The time he spent in the

159

palace was significantly less than the previous terms. °~ Serif Halil actively participated

in the campaign to Iran and his success was appreciated.'®

It was also the year that Serif Halil performed several pious deeds, such as
commissioning the construction of his socio-religious complex in Sumnu, fountains in
the vicinity of the Hippodrome, sidewalks near the Defterhdne-i Amire, which was a
tribute that was paid to the office where he began his career and served as the chief

administrator later in 1739.'°!

In 1745, he was promoted with the title of vezir and was sent to Aydin as a

162
L.

muhassi Although Uzuncarsili suggests that he was appointed as the vali of Konya

139 Subhi, p. 796: “... yevm-i mezbiirda ba’de’z-zuhr Kethiida-y1 sadria’zami Serif Halil
Efendi...” The other grand vezir to whom Serif Halil assisted as a sadaret kethiidas1 was
Kiird Seyyid Hasan Pasa, whose career in the palace started in 1738, about 8§ years later
than Serif Halil. Originally an officer in the janissary corps, he took up several roles
such as kul kethiidas, janissary Aga, vali in Igel (Mersin) and Diyarbakir, vezir and
grand vezir. The duration of their cooperation was more than a year, after which Serif
Halil was given the title of vezir. Coming from a military background, Seyyid Hasan
Pasa’s path probably did not intersect with Serif Halil before the aforementioned
cooperation. However, judging from their ancestral titles, they both seem to have
enjoyed the bringings of being a seyyid.

160 1774 Siileyman Efendi, v. 2, p. 268

1 BOA, 97/4805, C. BLD.: “...Sadaret Kethiidas: Serif Halil Efendi'nin, Istanbul'da
Fazli Pasa Saray: ig¢inde Defterhdane'ye tahsis olunan mabhalle, katipler icin tath su
akittig1 ve ayrica ¢cesme yaptirdigi gibi Sumnu'da pederi Ali ve ceddi Saban Beyler'in
harap mescidleri camiye tahvil edildiginden bunlara karsilik olmak {izere bazi has
mukataalarinin mezkur vakfa tahsis olundugu...”

2 BOA, 541/22232, C. ML.: “Uhdesinde olan mukataalardan 75.348 kurusun bir an
evvel gonderilmesi... (Aydin muhassili Vezir Serif Halil Pasa'ya).” “Muhassil is a
revenue offical, sometimes in charge of the revenues of a specific sancak or vilayet,
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in the same year, neither izzi nor Subhi or Mehmed Siireyya confirms this.'®
Furthermore, I have not come across any register mentioning such an appointment in

the BOA.

After rising to the position of vezir, he is mentioned as a pagsa in chronicles and
the archives. In the fall of 1746 (Ramazan, H. 1159), he became the vali of Trabzon. In
the same year, in Sevval, he was charged with the muhafizlik of Lepanto.“’4 In 1748 (H.
1161), he was sent to Belgrade as a vali, again. He served in the same capacity in
Egriboz before his last mission to Bosnia in January/February 1752 (Rabi’ al-awwal
H.1165). On the way to Bosnia, he wanted to reside in the town of Izdin (in Central
Greece) for some time to enjoy the fresh air and clean water; however, he had a stroke
there and passed away on February 15, 1952 (Rabi’ al-awwal H. 1165)."®> Although in
Tuhfe-i Ndili, he is said to have died in 1747, this seems erroneous in the light of
information we get from izzi, Subhi and the BOA.'® The exact location of Serif Halil
Pasa’s tomb is not known; however, {zzi notes that he was buried close to his death

place, izdin.'®’

sometimes of the collection of a specific tax. The muhassil was often the chief of a
hierarchy of tax-farmers operating in a province.” (Bayerle, p. 111)

193 fsmail Hakk: Uzuncarsili, Osmanli Tarihi, IV/1, p. 153

" Muhafiz is a guard, warden, especially the commander of a fort, the dizddr. (Bayerle,
p. 111)

195 Under the title of “the news of the death of Serif Halil Pasa”, izzi Stileyman Efendi

provides us with an elaborate account of Serif Halil’s last journey. “Agriboz Muhafizi
iken Bosna Valisi tayin edilen Pasa Agriboz’dan kalkip Bosna’ya giderken, yolda Izdin
kasabasina geldikten ya turabi ¢eker, yahut ab1 miieddasinca oranin havasi ve suyu
gayet hosuna gitmis ve orada birka¢ giin istirahate karar vermis. Orada istirahat
ederken, damla isabet etmis ve ansizin vefat eylemistir...” (v.2, 268). Mehmed Siireyya
also quotes from izzi to present a brief summary of Serif Halil’s death. (Sicill-i Osmani,
p. 1586).

16 Tuhfe-iil Naili, v2, p.485.
167 [zzi, ibid.
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DATE Post / Activity

1711 Admission to Defterhane ; Defter-i Hakan-i Katibi
In an unspecified
year between Admission to Divanhdne; Hdcegan-1 Divan-1 Hiimayun
1718-30
1725 Translation committee, Ayni Tarihi
1730/1 Tezkire-i Sani to Seyhzade Nuh Efendi
1732/3 Tezkire-i Evvel to Hekimoglu Ali Pasa
1735/6 Cizye Muhasebecisi in Edirne
1736/7 Sadaret Kethiidds: to Muhsinzade Abdullah Pasa
Rumeli Askeri Sag Kol Siiriiciisii against the Russians /
1737/8 .
Warfare in Bender
April/May 1739 Return to Istanbul and Basmuhasebeci

Supervisor of the construction of a wooden bridge over
1739/40 the Sava River in Bosnia; upon his return to Istanbul,
defter emini

Sadaret Kethiidds: to Hekimoglu Ali Pasa and Kiird

22 April 1743 Seyyid Hasan Pasa
1743 Commissioning of the socio—religiqus complex in Sumnu
as well as some other pious deeds
1744 The vakifname
1745 Vezir, Aydin Muhassuli,; vali of Konya(?)
1746 Vali of Trabzon ; Lepanto Muhafizi
1748 Vali of Belgrade
1752 Vali of Egriboz; appointment to Bosnia
February 1752 Death in izdin

Table 2: Serif Halil’s Activities and Posts
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Black Sea

stanbul (1711 ¢

Map 2: Serif Halil’s Official Posts and Journeys
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I11. 4 Serif Halil’s Associates: the Witnesses of the Vakifname

Within the 41 years (1711-1752) that Serif Halil spent in the service of the state,
he established a strong profile and a set of networks that secured him appointments to

significant positions in Ottoman administration.

The choice of witnesses for the vakifname of his pious foundation indicates with
whom he had close ties. When the backgrounds of the witnesses are taken into
consideration, it is possible to investigate their association with Serif Halil that might
have been more than offical cooperations. In my quest to shape the social and political
circle of Serif Halil, I will include the witnesses according to the order in which they

were listed in the original manuscript.

The vakifname was approved by Kadi Mehmed Es’ad Efendi, the military judge

of Rumelia'®®; Kadi Seyyid Abdullah Hocazade, the military judge of Anatolia'®; and

'8 Vakifndme: «...Ma fihi mukirran kavluhu Te'dla ve ketebe ma kaddemi ve dsarahum
harrerehu'l-miistefidii min alai's-Samed Mehmed Esad el-Kadi bi asker-i Rumeli ufiye
anhu ve an eslafihi ve ahlafihi...” Also in the chronicle of Subhi and Sicill-i Osmani, he
is mentioned: “...He was the son of seyh iil-Isldm Ismail Efendi. He was born in 1685.
After serving in various capacities as a miiderris, molla, evkaf miifettisi, fetva emini and
ordu kadisi, in 1744 (H.1157), he became the kadiasker of Rumelia. Four years later, he
was appointed as the seyh iil-Isldm and died in 1753 (H. 1166). He was a skillful poet as
well as being good at music and other literary genres. He commissioned the
construction of a mosque and patronized a school in his father’s mosque, in which sense
he is very much similar to Serif Halil Paga. Among his prominent works are Lehcetii’l-
liigdt, Yasin and Ayetii’l Kiirsi interpretations, a parallel text to Etvdk by Zemahserd,
Biilbiilndme and Tezkire-i Hanendegdn. He also had musical compositions.
Furthermore, his daughter, Fitnat Hanim was also a poet.”

" Vakifndme: «..Ma heva haze'l-kitabu yicibu ecra'l-miistetibe ve ene'l-fakiru Es-
seyyid Abdullah Hoca Zade el-Kadi bi asker Anadolu gufire lehu...” Also in Sicill-i
Osmani, p. 70: “Hocazade Seyyid Abdullah Efendi was the son of Osman Efendi who
had served in the post of kadiasker. Starting out as a miiderris, in 1724 (H.1136), he
became the molla of Edirne, in 1730/31 (H.1144) and in 1732/33 (H.1145) respectively,
he was sent to Mecca and back to Istanbul. In 1744 (H.1157), the year when the
vakifndme was written, he was appointed the kadiasker of Anatolia, but later in the
same year, he was discharged. He died in 1747 (H.1160) and his tomb is in Edirnekap1.”
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Ahmed Efendi, the son of Veliyiiddin and the military judge of Konstantiniyye.'” The
document was registered in the vakif records on June 22, 1744 (H. 11 Cemaziy’el evvel

1157).!"

The witnesses of the vakifname of his pious foundation were mostly chosen
among his closest circle composed of the elites sharing very similar intellectual and
political interests. When these men are investigated more closely, it is easy to see that
the first four names were enjoying relatively upscale positions and they seem to have
formed an intimate group with a lot of common characteristics and, perhaps a friendship
dating back to the past. The last four names are, on the other hand, implicative of Serif
Halil’s permanent ties with the defterhdne where he had proven himself. As expected,
the last four names engage relatively less significant posts; however, they seem to have
been following the route that Serif Halil once had taken, which proves that the witnesses

of the vakifname were not randomly chosen.

The first witness is Pirizade Sahib Mehmed Efendi, who came from a noble
family that served the Ottoman state in various capacities for decades.'” The earliest
date in which Sahib Mehmed Efendi is recorded to have been engaged with official
duties was 1701/2 (H. 1113) when he was a miiderris, ten years earlier than Serif Halil’s
entrance to the defterhdne.'” 1t is obvious that Sahib Mehmed Efendi proved to be
succesful in this post, if we take into consideration that the miiderris had a strict system
of promotion from one medrese to another, or to different kad:i posts up to the position
of kadiasker or seyh iil-Islam. Fitting to this scenario, Sahib Mehmed Efendi served as
the kadiasker of Anatolia in 1733 (H.1146) and Rumelia in 1739 (H.1151) and 1743
(H.1156) respectively. At the time of his being listed as a witness to the vakifndme of

Serif Halil’s pious foundation, Sahib Mehmed Efendi was the imdm-1 evvel of the sultan

"0 Vakifndgme: “...Ma fihi minne'l-birri'l-mergub ve'l-hayri'l-meskur muvafikun li'sser'i
bila kustr harrerahu el-fakir i1a Rabbihil-mu'in Ahmed bin Veliyliddin el-Kadi Medine-i
Kostantaniyye el-mahrise ufiye anhuma...”

Y Vakifname: “.. . Kayd sud ba ferman-1 ali el-vaki fi 11 Cemaziye'l-evvel 1157.”

2 Vakifndgme: “Umdetii'l-muhakkikin kudvetii'l-mudakkikin el-mevle'l-alimu'r-rabbani
ve'n nehrirli'l-fadii's-semadani halen Sultani sa'adetlu Fazilettu Mehmed Piri-zade

Efendi Hazretleri”

173 Sicill-i Osmani, p. 1435.
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and only one year later, in 1745 (H.1158), he became the seyh iil-Islam. In other words,
he climbed up the ranks that a miiderris could possibly hold, with a regular order

starting out as a kadi and ending up as a seyh iil-Islam.

Sahib Mehmed Efendi and Serif Halil had some common points within the
literary realm. Subhi’s chronicle and Tuhfe-i Naili refers to Sahib Mehmed Efendi as the
translator of Ibn Khaldun’s Mukaddime, whereas Siireyya notes that he was an able man
of letters and sciences who could write poetry in three languages.174 Indeed, Sahib
Mehmed Efendi, similar to Serif Halil, was one of the poets who wrote kasides for
Damad Ibrahim Pasa and it is very probable that their acquaintance dates back to this

association.'”

The second witness of the vakifname is Mustafa Efendi who was the son of a
prominent family in Kastamonu.'”® He came to Istanbul after his father’s death and
became the son-in-law of the tfavuk¢ubasi Ali Aga. Like Serif Halil, he went through
some layers of scribal duties and became the basmukataaci in 1730, just one year before
Serif Halil’s appointment as the tezkire-i sani. Mustafa Efendi, who had previously
taken up several divanhdne-related posts such as biiyiik kale tezkirecisi, beylik¢i and
defter emini, was the reis-iil kiittab during his testimony to the vakifndme.'”” However,
as in the example of Pirizade Sahib Mehmed Efendi, the relationship between Mustafa
Efendi and Serif Halil was not limited to the relevance of their official posts. He was

also a very able man of letters who could compose poetry in three languages. He was

7% Subht, p. 34; Tuhfe-i Naili, v.2, p.532.

5 Metin Hakverdioglu suggests that the content of two of the five kasides titled
Kaside-i Sahib Efendi is clearly implicative of an authorial intervention when it is
considered that these poems mention journeys to Salonika for an official mission.'” The
fact that Sahib Mehmed Efendi served as the molla of Salonika in H.1135 (1722/23) is
supportive of Hakverdioglu’s assumption. Metin Hakverdioglu, Edebiyatimizda Lale
Devri ve Nevsehirli Damad Ibrahim Pasa, p. 153.7

8 Valkafndme: “Umdetu erbabi'l-cahi ve'l-celali kudvetu ashabi'l-mecdi ve'l-ikbali halen
reisi'l-kiittab sa'adetlu atufetlu Mustafa Efendi Hazretleri”

7 Beylikei is the chief of the Divan Bureau, the central bureau of the Imperial Council
maintaining records and preparing all of the edicts, decrees, and international
correspondence. He was senior to all the scribes of the divan and worked under the
direct supervision of the re 'isii 'I-kiittab. (Bayerle, p. 20)
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very creative, especially in Arabic. They were working together on the translation

committee formed by Damad Ibrahim Pasa to translate the Ayni T arihi.'”®

Another common point between Serif Halil and Mustafa Efendi was their
patronage of architecture and interest in book collections. Mustafa Efendi
commissioned the construction of many mescids, medreses, mektebs, libraries in
Istanbul, Belgrade and his hometown Kastamonu.'”® There was a library in the medrese
that Mustafa Efendi commissioned in Kastamonu in 1741. Furthermore, he constructed
another library in the courtyard of Nasrullah Kadi Mosque in his hometown in 1746. He
also planned to patronize a third library in Istanbul; however, according to the second
vakifname written on behalf of his pious deeds, it is stated that this building was not
built in his life time. In this vakifndme, it is shown that Mustafa Efendi consecrated a

total of 1,237 books for his library, which was quite a high number in those days.'®’

Mollacikzade Ali Aga, then the chief ¢avus in the imperial council, was the
fourth witness of the vakifudme. '*' He came from a prominent family and his father was
Mollactk Mehmed Aga.'® He was much younger than Serif Halil Pasa and served in
various posts such as kapicibasi, arpa emini and bagbaki kulu before being sent to
Egypt as an officer in 1738-39 (H.1151). Upon his return to the capital, he became the
arpa emini again; and then was appointed to the post of ¢cavusbasi in 1744 (H.1157).
His later appointments included significant posts such as sipahiler agasi, tersane emini,

cavusbasi(for the second time), arpa emini (for the second time) and finally the vali of

178 See the names in this committee in the 144th footnote.

' {smail E. Eriinsal, Osmanli Vakif Kiitiiphaneleri, Tirk Tarih Kurumu, Ankara
(2008), pp. 219-222; Sicill-i Osmani, p.1179

180 fsmail E. Eriinsal, ibid, p. 222.

¥t Vakifndme, “Umdetii'l-emacid ve'l-ekarim ziibdetii'l-e'azimi ve'l-efahim Serg¢avusani
divani ali sa'adetlu mekremetlu Ali Aga Hazretleri”

"2 Mollactk Mehmed Aga started out his service as the kapicibasi and became the

sehremini in 1727/28 (H.1140). In 1729/30 (H.1142) very soon after leaving his post, he
died.
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Lepanto before his death in 1768 (H.1181). His architectural patronage was limited to

the construction of the Kirazli Mescit. '**

Abdi Efendi was the fourth witness of the vakifndme and his relationship with
Serif Halil was, indeed, similar to that of Sahib Mehmed Efendi and Mustafa Efendi.
Abdi Efendi, too, was very active during the grand vezirate of Damad Ibrahim Pasa in
terms of literary activities.'™ Being the son-in-law of Uganbarli Mehmed Efendi,'® he
became the divitdar and miihiirdar of Damad Ibrahim Pasa as well as fulfilling several
scribal posts in the Sublime Porte. He served as the reis iil-kiittab by proxy of his father-
in-law. Another common point of Serif Halil with Abdi Efendi was the similarity of the
posts that they occupied, considering that Abdi Efendi was appointed as the evkaf
muhasebecisi, tezkire-i sani, Tophane naziri, tezkire-i evvel and reis iil-kiittab, in which

some capacities Serif Halil also had served.

As explained earlier, the remaining four witnesses were directly related with
Serif Halil’s household. The fifth witness of the vakifname, Hasim Efendi'®® was the
tezkire-i sdani, which was the first post that Serif Halil had taken up, whereas the sixth

187

witness Hamza Efendi ™" was also responsible for scribal posts in the office of the

grand vezir. Subhi, refers to him as the kapucular kethiidas: vekili, a post that he later

183 Sicill-i Osmani, p. 292; Subhi, p.822: ...Azl-i Ser-Cavusin Abdi Aga ve Nasb-1 Al
Aga: ...hala arpa emini olan Ali Aga kdmreva vii dilsad kilindi...” and also in p. 512:
“...Arpa emaneti Mollacikzade Ali Aga’ya... tevcih i ibka olunup...”

% Valkafndme: “Umdetu erbabu't-tahriri ve'l-kalem ziibdetu ashabi't-tastiri ve'r-rakam
halen tezkere-i evvel kapidan-1 li sa'adetlu Abdi Efendi Hazretleri”

185 Ucanbarli Mehmed Efendi(1673/74-1732) established ties with Damad Ibrahim Pasa
while he was the baltact of Beyhan Sultan. Thanks to this link, he entered the scribal
layers and served the state in various capacities such as dariissade yazicisi, Haremeyn
muhasebecisi, reis til-kiittab, defter emini and defterdar-1 sikk-1 evvel. (Sicill-i Osmani,
p. 1024)

1% Vakifndme: “Umdetii erbabu't-tahriri ziibdetii ashabi't-takriri halen tezkere-i sani
kapidan sa'adetlii Hasim Efendi Hazretleri”. Also in Subhi, p.551: “... ve Tezkire-i sani
Hasim Efendi cenablar1 dahi...”

87 Vakifndgme: “Umdetu ashabi'l-medrifi ve'l-kemal halen mektubi-yi hazret-i sadri ili
sa' adetlu Hamza Efendi Hazretleri”
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took up. Ali Efendi'® and Mahmud Efendi," the last two witnesses, were employed

in the scribal office of Serif Halil Pasa.

The lineage of Serif Halil starting in 1711 in the defterhdne and ending in 1752
in Izdin gives us clues about the unwritten aspects of his life. His attempts to find a
place in the retinue of Damad Ibrahim Pasa between 1718 and 1730 through a display of
his literary skills, and his ability to remain evasive in extraordinary circumstances like
the Patrona Revolt in 1730, clearly implies that he was a political being just like the
other members of his circle put above scrutiny. Almost all of these men knew what was
expected from them to keep a strong profile in their respective circles, and one of these
expectations was practising pious deeds and establishing vakifs, to which Serif Halil did
not remain indifferent. This is because that was effective in both portraying himself as a
benefactor, paying tribute to the local people of his hometown and leaving a good name
behind. If we take into consideration that today the locals of Sumnu know his name
simply due to the socio-religious complex that he patronized, he seems to have achieved

one of his initial motivations.

188 pakifndme: “Fahru'l-emasili ve'l-akran halen kdtib-i kethuda hazret-i sadr-1 li izzet

lu mekremetlu Ali Efendi Hazretleri”

9 Vakifname, “Fahru'l-esbah ve'l-akran halen halife-i evvel kdtib kethiida-i sadr-i ali
rifatlu muhabetlu Mahmud Efendi Hazretleri”
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IV. LEAVING A GOOD NAME BEHIND: PIOUS DEEDS

IV. 1 Serif Halil’s Assets and the Expenditures of his vakif

The complex that Serif Halil commissioned in Sumnu was not purely a tribute
that he paid to the locals of his hometown. The mosque and its dependencies included a
lot of reference to the patron’s life-long pursuits, as well as reflecting the fundamental
interests of the members of the circle in which Serif Halil expressed himself. Before
analyzing how Serif Halil constructed his legacy on stone, shedding light on his other
benevolent acts and the properties that he endowed is in order. The information that we
gather about Serif Halil’s assets and the expenditures of his vakif'is from the BOA and

the vakifname.

The assets that the patron endowed for his pious foundation included a field
ready for cultivation in Varna; a house and its extensions in the district of Kiirk¢iibasi,
in Cerrahpasa/istanbul; a farm and its extensions in the district of Yenikdy in Varna,

and 10.000 kurus in cash.

Apart from the mosque, medrese, mekteb, library and ablution fountain that Serif
Halil built on the site of his grandfather Saban Bey’s ruined mosque in Sumnu, the
vakifname informs us that in 1743 he had already built a fountain in the Hippodrom and
sidewalks in the vicinity of the Defterhdne-i Amire that provided freshwater for the

katibs."® Furthermore, he realized the restoration of the mescid of his father Ali Aga in

190 See the footnote 145 for the record in the BOA; also in the Vakifndme: “Istanbul'da
At meydan1 kurbunda Fazli Pasa saray: ittisdlinde Defterhane-i amire kalemine mahsiis
mahal...bina ve insa eyledigim ¢esmelere...”
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Madara,”' as well as consecrating two mills in Nefse and Kiilefce, which are in
Yenipazar. In 1744 and 1745, new revenue sources were added to the vakifname: a mill

around the Baykus Bogazi river in Egridere, 20 acres of field and 2,300 kurus in cash.

The expenditures and appointment list of the pious foundation is clearly written
in the vakifndme. Accordingly, 15 ak¢es/day were to be given to the second imam where
as the second miiezzin would get 10 akges/day. The other scheduled expenditures were

as follows:

8 akges/day for the third kayyum (caretaker) ;

5 akges/day for each of three devirhans;

15 akges/day for the honorable Friday preacher;

8 akges/day for the instructor teaching at the medrese three days/week;

4 akges/day for the illumination of the 10 medrese classrooms;

10 akges/day for a seyh iil-kurra who could read the Kur’an in a proper

manner two days/week;

e 10 akges/day for a calligrapher who could teach calligraphy lessons in
the library two days/week;

e 10 akges/day for the hafiz-1 kiitiib (librarian) and the muvakkit (the officer

attached to a mosque whose chief duty was to determine the time for the

prayer);

1 Madara was originally a castle built on the plain of Kulefce, a village of Sumen. It
was built in the early-medieval era. It is surrounded by steep and deep cliffs. This is
most probably the Mundaga Castle that the king Simeon defended against the
Hungarians. Later, in 1388, the Castle of Matara was conquered by the Ottoman Turks.
There have been some archeological excavations in the area. The findings are stored in
a small museum in the town. The name Madara is tracable in the Ottoman archival
documents dating back to the last quarter of the 16th century. Evliya Celebi calls the
place “Kara-Matara”. Although a Bulgarian researcher claimed that the word
ethimologically belonged to the Bulgarian language (1943), it is most probably of
Arabic origin, meaning a sort of bottle made of leather or silence cloth, and is used as a
jug. Translated from M.Tiirker Acaroglu, Bulgaristan’da Tiirkce Yer Adlart Kilavuzu
pp. 668-9.
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6 akges/day for the other librarian whose job was to keep the books

inside the library and prevent them from being taken out;
o 3 akges/day for the caretaker of the water conduit;

e 5 akges/day for each of 3 eczahans who recited the Kur’an in the

mornings;
e 5 akges/day for the naathan with a beautiful voice;

e 3 akges/day for the cleaner of the toilets and 60 vukkiyes of olive oil per
annum to illuminate the balconies (serefes) of the minarets in sacred

nights.

In the list above, it is especially noteworthy and implicative of Serif Halil’s
personal interests that he included a master of calligraphy and the two librarians, each
with a specified duty. During my research, I have not come across any reference to the
amount of money spent for the construction of the complex. Upon looking at the
scarcity of revenue sources indicated in the vakifname, it is a valid question to ask how
Serif Halil was able to raise enough money to construct such a monumental building, to

which, at this point, I have no concrete answer.

IV. 2 Contextualization of the Serif Halil Pasa Socio-Religious Complex

... maskat-1 ra's ve mense-i viiciidum olan Sumnu Kasabasinda olan ceddim
Saban Bey merhum intima ile sehir bu def'a miiceddeden ihya ve ta'mir
eyledigim cami-i serif...”

Although Serif Halil Pasa’s own expression about the mosque that he
commissioned in his hometown sounds like paying tribute to his deceased grandfather

Saban Bey, as well as bestowing a pious deed for his local Sumnu people, the result of
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this project was much more influential.'”* The complex is one of the few monumental
architectural projects of the first half of the 18th century, as well as the largest Ottoman
religious monument in modern-day Bulgarian lands. The construction was completed in
1744 (H.1157). Among locals of Sumnu, it is today known as the Tombul Mosque, due
to the domed structure of the building. It is a unique example of a well-preserved
complex with its medrese, library, mekteb and ablution fountain. Its architect is
unknown; however, the resemblance of its plan and structural composition with the
Mosque of Damad Ibrahim Pasa in Nevsehir might be implicative of a provincial

architectural school active in the first half of the 18th century. 193

The first half of the 18th century witnessed a relative decrease in the number of
large-scale endowments. Even the Sultan Mahmud I, who reigned for twenty-four years
between 1730 and 1754, commissioned only a few libraries and schools with limited
follow-up costs. Much of the architectural activity during this period revolved around
restoration, repair and rebuilding.'™ The decrease in the number of new selatin
(sultanic) mosques after the construction of the Blue Mosque (1616, commissioned by

Ahmed I) was clearly visible. In this period, only four mosques were patronized by the

192 Ahmed Vasif Efendi refers to the mosque as follows: “Bir miikellef cami binastyle
medh-u senasini zebanzed-i baid ve karib eyledi...” Translation: “With this wonderful
mosque, he [Serif Halil] made the words of praisal frequently articulated and repeated.”
(Vasif Tarihi, v. 2, pp. 125-6)

%3 Osman Keskioglu & A. Talha Ozaydm, “Bulgaristan’da Tiirk-Islim Eserleri,”
Vakiflar Dergisi 17, Ankara (1983), p. 119: “According to Ali Sami Ulgen, a master
architect who also worked for Directorate General of Foundations, Serif Halil Pasa
Mosque might have been built by one of the halifes or students of ElI-Hac Mehmed
Emin Aga who was the chief of Royal Corps of Architects at the time”. In my opinion,
it is very probable that the architect of the mosque was appointed from Istanbul. In other
words, it was not a vakif or sehir mimar: considering the fact that the vakifndme does
not give information about the amount of money given to the architect. For the
definitions and details about differents members of imdr teskilati, see Abdilkadir
Diindar, Arsivierdeki Plan ve Cizimler Isig1 Altinda Osmanli Imadr Sistemi, Kiiltiir
Bakanligi, Ankara (2000), pp. 7-95.

194 Maximilian Hartmuth, “The History of Centre-Periphery Relations as a History of
Style in Ottoman Provincial Architecture”, Proceedings of the International Conference
Centres and Peripheries in Ottoman Architecture: Rediscovering A Balkan Heritage, p.
27. Indeed, the mosque of Serif Halil Pasa can also be evaluated in this axis,
considering the fact that it was a restoration and enlargement of his grandfather Saban
Bey’s mosque. However, it was so elaborate that it would not be an overstatement to
regard it a brand-new mosque.
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members of Ottoman dynasty in Istanbul; namely Emetullah Giilnug Valide Sultan
Mosque (1710), Ahmediye Mosque (1722), Fatma Sultan Mosque (1727) and
Nuruosmaniye Mosque (1755), whereas the number of large-scale mosques
commissioned by the Ottoman elites are ten; namely Kaptan Ibrahim Pasa Mosque
(1707), Corlulu Ali Pasa Mosque (1708), Seyh iil-Islam Ismail Efendi Mosque (1725),
Kaymak Mustafa Pasa Mosque (1725), Damad Ibrahim Pasa Mosque (1727), Mirzazade
Mehmed Salim Efendi Mosque (1731), Hekimoglu Ali Pasa Mosque (1735), Serif Halil
Pasa Mosque (1744), Hac1 Besir Aga Mosque (1745) and Maktal Mustafa Pasa Mosque
(1753).'

All of these mosques, apart from the ones of Serif Halil Pasa and Damad
Ibrahim Pasa, are in Istanbul. Stylistically having a similar pattern to the 16th-century
architectural works, these two mosques were most probably built for their patrons’
desires “to equip their (relatively insignificant) native towns with some magnificence
from the capital, and to promote them as urban centers by contributing to their

prominence through their infrastructure.”'*®

Being one of the elites who commissioned
a large-scale mosque between 1703 and 1754, Serif Halil clearly displays the extent of

his wealth, authority and ambitions.

IV. 3 Serif Halil’s Book Collection: The Library Building and the Adventure of

Vakif Libraries in the Reign of Mahmud I

Din ve diinyanin kivam ve nizami, ma’arif ve uliimun revdc ve intdci ile olup ve
kesb-i hiiner ve fezd’il, cem’i kiitiib ve resdyile mevkif olmakdan ndsi eslafdan
gecen erbab-1 hayrdat her beldede iktizasina gore tullab-i dirdyet-nisabin
miitdla’a ve intifa’larigiin fiinin-1 settadan nice kitdblar vakf ve tesbil ve bazi
kiitiiphdneler bind ve tertib ve hdfiz-1 kiitiibler vaz’ ve ta’yin eylediklerine

15 In the scope of my research, there are only the mosques which were built in Istanbul

and those that were commissioned in peripherial areas but show resemblance to the ones
in the center, which indeed turn out to be the largest-scaled mosques: Damad Ibrahim
Pasa Mosque in Nevsehir and Serif Halil Paga Mosque in Sumen.

196 Maximilian Hartmuth, ibid. p. 28
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binden talebe-i ilum fukarasi hin-i hdcetde miitdla’a ve tensik ile kesb-i meleke-

i tedkik ve tahkik ide geldikleri emr-i celi olup."””’

Probably the best way to analyze the activity of collecting and bequesting books
into vakif libraries in the first half of the 18th century is possible upon reading the words
of Mahmud I quoted above. Building and organizing libraries is clearly encouraged by
the sultan himself. Thanks to some developments like the opening of the paper mill in
Yalova and the re-opening of the printing press, the reign of Mahmud I (1730-54)
became the golden age of vakif libraries.””® Having himself built some libraries at
Ayasofya, Fatih and Galatasaray, the sultan instigated the commissioning of similar
buildings even in the furthest corners of the empire.'”” Many elites and members of the
ulema founded library buildings of various sizes. Even from the mouths of the redyd
could be heard epic songs about the sultan’s emphasis on library building.**’ Grandees

with whom Serif Halil established close contacts such as Hekimoglu Ali Pasa and

Y7 After ismail E. Eriinsal. Osmanli Valif Kiitiiphaneleri, p. 136; BOA, 152 —
Miithimme: Mahmud I’s letter to the kadi of Kastamonu about the libraries in this city.
Interpretation: “...The pillar of the world and the religion stands on the value given to
culture and sciences. Thus, because earning of skills and virtues is provided with the
books and treatises; in every town, the owners of vakifs, according to the need, must
build and organize some libraries as well as consecrate books for skillful students to
read and benefit...”

'8 For a detailed list of all of the libraries founded during Mahmud I’s reign see, ismail
E. Ertinsal, ibid, pp. 227-230.

1% For more information on the library of Ayasofya, see Azade Akar, “Ayasofya’da
bulunan Tirk Eserleri ve Sislemelerine Dair Bir Arastirma.”, Vakiflar Dergisi VI
(1969), pp. 284-6 and Ahmet Kiicilikkalfa, “Ayasofya Kiitiiphanesi”, /lgi 37 (1983), pp.
14-7

29 Eor example, on the library of Ayasofya: Muhtar Yahya Dagli, Istanbul Mahalle
Bekgilerinin Destan ve Mani Katarlari, pp. 59-60. “Al-i Osman’m sevketi/ Yoktur
nazir-i devleti/ Dort kosede medh olunur/ Kiitiiphanenin zineti./ Ziyneti dehre sald1 fer/
Vasfa sezadir serteser/ Ayasofya Camiinde/ Eyledi bir ali eser./ Muvaffak eyledi Allah/
Hayr olur makbal insallah/ Seyr edip kiitliphaneyi/ Her goren dedi masallah.
Translation: The majesty of the House of Osman/ To which there is no equal state/
Praised in every corner/ The valuable ornamentation of the library./ Its ornamentation
shed light on the world/Worthy of explaining in detail/in the mosque of Hagia Sophia/
Commissioned a sublime work./ God helped him be succesful/ Hopefully this building
shall bring benefaction/ While looking at the library/ Everybody said May God preserve
it!
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Mustafa Efendi of Zonguldak (one of the witnesses of the vakifname) also
commissioned libraries. Hekimoglu’s library was an extension to the mosque that he
patronized in Davutpasa, whereas Mustafa Efendi founded several libraries in

Zonguldak and Istanbul.*'

Being a vigilant and ambitious figure who kept an eye open to the developments
and trends around him, Serif Halil could not remain indifferent to the fashion of
collecting and endowing books during the reign of Mahmud I. He built a library as a
dependency of his socio-religious complex and, as mentioned earlier, entrusted two
hafiz-1 kiitiibs with specific duties like keeping the library open from the morning until
night for four days per week and providing the students with the books that they
wanted, as well keeping them within the library in accordance with the catalogue that
had been prepared.”*” The library building is on the right side of the entrance gate and it

is on the second floor.?%?

In the original vakifndme that I obtained from Sumnu Historical Museum, the

catalogue mentioned above is not attached. However, discovered by Orlin Sabev,”** the

! Eriinsal writes that Mustafa Efendi established a library in the mosque that he

commissioned in Zonguldak; however, that is not true. Mustafa Efendi’s library was
founded in the Nasrullah Kadi Mosque (pp. 205-7). Furthermore, he is also mistaken to
state that Serif Halil founded a library as an extension to the mosque and medrese that
he commissioned in Cerrahpasa, because he never patronized buildings of these types
there. However, his house was in Cerrahpasa as clearly remarked in the vakifndme:
«...Istanbul'da Cerrahpasa kurbunda Kiirek¢i Basi mahallesinde vaki' bir tarafdan
Turnacibas1 veresesi ve bir tarafdan Siileyman Celebi ve bir tarafdan el-Hac Ahmed
Aga miilkleri ve bir tarafdan tarik-i amm ile mahdud dahiliyesinin tabaka-i ulyasinda bir
cihan-niima ve tabaka-i vustasinda ii¢ bab oda ve bir sofa ve siiflasinda bir bab oda ve
kiler ve matbah ve bi'rimd ve kenif ve magsel ve su mahzeni ve iki sedl-i bagce ve
hariciyyesinde fevkani bir bab oda ve tahtani iki oda...”

292 The original records of the first catalogue consisting of the books bestowed by Serif

Halil are in the Appendix 5.

293 There is a small wooden door on the right side of the courtyard opening to a number
of 16 steps till one can reach the library. Most of the books consecrated at the time were
taken to the National Library in Sofia. Because the socio-religious complex is currently
undergoing a restoration, the library building is full of calligraphic inscriptions carried
from the interior of the mosque, to which only limited access can be provided, due to
supporting iron sticks besieging every corner of the building. (As of May 2011)

% Sabev, Orlin. “Bir Hayrat ve Nostalji Eseri: Sumnu’daki Tombul Cami Kiilliyesi ve
Banisi Serif Halil Pasa’nin Vakfettigi Kitaplarin Listesi”, pp. 557-583 in Enjeux
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list of the books are appended to the end of the copy of the vakifndme in General

Directorate of Foundations in Ankara.”%’

The list is supposed to be the first catalogue of
the library and dates back to 1744/5. Thanks to Sabev, we are now able to access the
subjects, languages and the versions of the books that Serif Halil Pasa collected and

then bequested.

According to the list, there were 198 different titles and a total of 222 volumes
of books which were classified according to the their topics typical of Ottoman medrese
curriculum.?®® The classification of these topics were: fefsir, commenting on the Kur’an;
hadis, the study of Prophet Mohammad’s sayings and deeds; fikih, Muslim canonical
jurisprudence; fetva, rules in accordance with the Islamic religious law; kiraat, reading
the Kur’an aloud; akaid, tenets of religion; nesaih, advice; meani, eloquence, rhetoric;
nahiv, a sort of exercise on Arabic words, sarf, morphology; adab, spritual courtesy and
manners; mantik, logic; hikmet, a branch of Islamic philosophy; heyet, astronomy;
hendese, geometry; hesab, arithmetics; #bb, medicine; and cografya, geography and

various dictionaries.?"’

Because Arabic was the language of education in the medreses, 80 percent of the
books in the library were in Arabic. Only 15 percent of the collection was in Persian,
and consisting of dictionaries and poetry books. The remaining 5 percent was in

Turkish.”®® Probably one of the most valuable books of the collection was Niizhetii’I-

politiques, économiques et militaires en mer Noire (XIVe-XXle siecles), études a la
mémoire de Mihail Guboglu. Musée de Braila-Editions Istros, Braila, 2007.

29 Vakifname: “Vakif-1 miisarun ileyh hazretlerinin medine-i Sumnuda bina eyledikleri
kiitiibhanelerine vakf ve vaz' eyledikleri kiitiib-ii mevkufenin vakf-1 zirde onuncu
kagitda Seyhu'l-Islam Efendi vakfiyyesi zeylinde mukayyeddir.”

% Orlin Sabev, ibid, p. 564.

297 The total number of books in Serif Halil’s library is still entirely unknown to either
the scientific circles or the general public. In 1993, the Ministry of Culture reached a
decision to have the Sumen collection transferred for safe keeping in the National
Library in Sofia. It is estimated that the collection has about 800 manuscripts and 1500
old printed books. (Kenderova and Ivanova, p. 17)

2% For a complete transliteration of the booklist in a proper classification, see Sabev,

Orlin. “Bir Hayrat ve Nostalji Eseri: Sumnu’daki Tombul Cami Kiilliyesi ve Banisi
Serif Halil Pasa’nin Vakfettigi Kitaplarin Listesi”, pp. 557-583 in Enjeux politiques,
économiques et militaires en mer Noire (XIVe-XXle siecles), ¢tudes a la mémoire de
Mihail Guboglu. Musée de Braila-Editions Istros, Braila, 2007.
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Miistak fi Ihtiraki’l-Afak by the famous Muslim geographer Serif El-Idrisi (1100-1166),
which was copied by Muhammed ibn-i Ali from Cairo in 1556 and contained 70
colourful maps.”” Apart from the standard medrese curriculum, Serif Halil endowed
some books that portrayed his taste of literature such as Kaside-i Biirde, Serh-i Kaside-i
Biirde, Serh-i Sadi, Serhii’l Gazeliyyat-i Sadi, Terciime-i Keldm-1 Cihar Yad, Mesnevi-i
Serif. Intihab-1 Mesnevi, Serh-i Mesnevi, Giilistan, Lami’s Serh-i Giilistdn, Bostan,
Pend-i ‘Attar ve Terciime, Dustirii’l- ‘Amel li-Riyazi, Mantkii't-Tayr, Manzume fi’l-Aruz
ve I’Avammi, Serh-i Divan-i Omer al-Karzi, Divdn-1 Sdib, Divan-i Hafiz and Serh-i

Hifiz.

According to Kenderova and Ivanova, some of the books of Serif Halil’s library
were taken from a previously established medrese attached to Solak Sinan Mosque
commissioned by a certain Edhem Efendi (1671).'° On the other hand, the BOA
indicate that Kesimzade Mehmed Efendi, a local of Sumnu and probably the keeper of
the library, brought 480 volumes of the collection to Beyazit Library as he migrated

from Sumnu in 19222

Comparing the library with the ones in Istanbul, Eriinsal suggests that the Serif
Halil Paga Library in Sumnu is not worthy of attention.”'? However, this library was a
medrese library and was mainly aiming to satisfy the needs of the town’s student body.
When the book catalogue is taken into account, it would not be an overstatement to
conclude that the scope of the library was quite satisfactory for the city. Within the
broader picture of the vakif libraries constructed during the reign of Mahmud I, some of

which included over 1,000 titles, Eriinsal’s evaluation is not without validity.

2% This book is stored in the Oriental Department of the Sofia Museum. Its call number
is OR 3198.

1% During my research about the history of Sumen, I have not come across any
reference that would confim Kenderova and Ivanova’s reference to an earlier medrese
and library established in the city. From the Collections of Ottoman Libraries in
Bulgaria During the 18"-19" Centuries. Catalogue of the Exhibition of Manuscripts
and Old Printed Books Sofia, May 1998, ed. S. Kenderova, Z. Ivanova, Sofia: National
Library, 1999, pp. 14-19.

21 After ismail E. Eriinsal, ibid: BOA. MF. KTU. 9/91.

212 {smail E. Eriinsal, ibid, p. 230.
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Furthermore, it is clear that it was not the personal library of Serif Halil, considering
that in the book list, we do not even find the Ayni Tarihi, which was translated from
Arabic by the translation committee in which he also took active part. Furthermore, in
the light of this evidence, we can conclude that the library in Sumnu was not a display

of Serif Halil’s bibliophily, but rather his willingness to serve his hometown.

The list of books as transliterated by Orlin Sabev is as follows:*"

Minii’t-Tefasir

Kelamullahi’l-kadim, hiisn-ii hatt, cild 1

Tefsir-i Kebir 1i’l-imam Fahreddin er-Razi, cild 3
Tefsirti’l-Kadi Beyzavi, cild 1

Tefsirii’l-Kessaf li’z-Zemahserd, cild 3
Tefsirii’l-Kevasi, cild 1

Tefsir li-Ibn Kemal Pasazade, cild 1

Tefsir li-Ebu’s-su‘d, cild 3

Tefsir-1 Medarik, cild 1

Min Haviasii’t-Tefasir

Seyhzade ‘ale’l-Beyzavi, cild 3

Hasiye-i ... ‘ale’l-Kadi, cild 1

Hasiye-i ‘ale’l-Kadi el-miisemma bi-Envarii’t-Tenzil, cild 1
Hasiye-1 Kevakibi ‘ale’s-S‘adi, Hasiye-i Beyzavi, cild 1
Kesf ‘ale’l-Kessaf, cild 1

S‘adeddin ‘ale’l-Kessaf, cild 1

‘Isamiiddin ‘ale’]-KAdji, cild 1

Durrii’n-Nazim fi Kavaidi’l-Kur’ani’l-‘azim, cild 1
Tezhib-i Ziya, cild 1

Havas-1 Kur’an, cild 1

213 Orlin Sabev, ibid, pp. 16-21.
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Minii’l-Ehadisi’s-Serif

Sahihii’l-Buhari, cild 2

Kastallani, Serhii’l-Buhari, cild 4
Mesabihii’s-Serifiyye, cild 1
Migkatii’l-Mesabih 1i-Ali el-Kari, cild 3 (?)
Zeyniil-‘arab, Serhii’l-Mesabih, cild 1
Cami‘ii’s-Sagir, cild 1

Munavi-i Kebir ‘ala Cami‘li’s-Sagir, cild 4
Munavi-i Sagir ‘ala Cami‘ti’s-Sagir, cild 2
‘Azizi ‘ala Cami‘ii’s-Sagir, cild 2
Mevahibii’l-Ledduniyye li’l-imam Kastallani, cild 1
Sifa-y1 Serif 1i’1-Kadi ‘Iyaz, cild 1

Sihab ‘ala Sifa, cild 1

Hasaisii’l-Kebri 1i’1-Imami’s-Suyiti, cild 1
Ezkar-1 Nevevi, cild 1

Delailii’l-Hayrat, cild 1,

Fasi ‘ala Delailii’l-Hayrat, cild 1

Serh-1 Hadis-1 Erba‘in li-‘Ali .... (?)

Minii’l-Fikhi’s-Serif

Hidaye, cild 1

Hasiye-1 S‘adi ‘ale’l-Hidaye, cild 1
Balizade ‘ale’l-Hidaye, cild 1

Hasiye-1 Ekmeleddin, Hasiye-1 Hidaye
Diirer-i Gurer, cild 1

Surunbulali ‘ale’d-Diirer, cild 1
Hasiye-i Vani ‘ale’d-Diirer, cild 1
Hasiye-i diger ‘ale’d-Diirer, cild 1
Multeka’l-Ebhur, cild 1
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Halebi ‘ale’l-Miilteka, cild 1

Bahrii’r-Raik ‘ala Kenzu’d-Dekaik, cild 2
Remzii’-Hakaik ‘ala Kenzu’d-Dekaik, cild 2
Serhii’l-Mecma’ 1i’l-‘Ayni Tahta (?), cild 1
Sadrii’s-Seri‘a, cild 1

Hafiz ‘Acem (?) ‘ala Sadrii’s-Seri‘a, cild 1
Kubhistani, cild 1

Islah-1 Izah, cild 1

Vaki‘atii’l-Miiftin, cild 1

Tahkikii’l-Feraiz, cild 1

Seyyid Serif ‘ale’s-Siraciyye, cild 1

... W’l-Ahkam, cild 1

Zeyliyye ve Risale-i séire, cild 1

Minii’l-Usuli’l-Fikih

Menar-1 [bn-i Melek, cild 1
Tavzih ‘ale’t-Tenkih, cild 1
Telvih ‘ale’t-Tavzih, cild 1

Migkatii’l-Envar ‘ale’l-Menar, cild 1

Minii’l-Fetavai’s-Serife

Kadihan, cild 1
Tatarhaniyye, cild 2
Surettii’l-Fetava, cild 1
Esbah-1 Nezair, cild 1
Nechii’l-Necat (?), cild 1
Tenviri’l-Ebsar, cild 1
Halebi-i Kebir, cild 1
ceee (M), cild 1
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Fetava-y1 ‘Ali Efendi, cild 1

Cong-1 Mii’eyyedzade, cild 1

Minii’l-Kira’at

Miifredat-1 Nafi‘, cild 1
Kitabii’l-Kenz, cild 1

Minii’n-Nesaih

T“alimii’l-Miite‘allim, cild 1
Serh-i T alimii’l-Miite‘allim, cild 1

Fusis, cild 1

Minii’l-‘Akéaid

Serh-i Fikhii’l-Ekber li-*Ali el-Kari, cild 1
Serh-i Mevakif li-Seyyid Serif, cild 1
Matali‘, cild 1

Seyyid ‘ale’l-Matali‘, cild 1

Kara Davud ‘ale’l-Seyyid ‘ale’l-Matali‘, cild 1
Tavali‘, cild 1

Isfahani ‘ale’t-Tavali‘, cild 1

Tarikat-1 Muhammediyye, cild 1
Serhii’l-*Akaid, cild 1

Hasiye-i Hayali ‘ale’l-‘Akaid, cild 1

Kara Davud ‘ala Serhii’l-‘Akaid, cild 1
Serh-i ‘Adudiyye, cild 1

Telhisti’l-Lali (?) Serhii’l-Emali, cild 1
Thyaii’l-Ulam 1i’1-Gazali, cild 1
Kiilliyat-1 Ebu’l-Beka, cild 1
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Minii’l-Me’ani

Telhis, cild 1

Mutavvel, cild 1

Hasan Celebi ‘ale’l-Mutavvel, cild 1
Hasiye-i Seyyid ‘ale’l-Mutavvel, cild 1
Ayverdi ‘ale’l-Mutavvel, cild 1
Ta‘likat ‘ale’l-Mutavvel, cild 1
Muhtasar, cild 1

Hasiye-i Muhtasar, cild 1

S‘¢adeddin ‘ale’l-Miftah, cild 1
Serhii’l-Miftah li-Seyyid Serif, cild 1

Serh-i Lamiyetii’l-‘ Acem 1i’1-Imamii’s-Safedi (?), cild 1

Minii’n-Nahiv

Kafiye, cild 1

Cami, cild 1

Kavaid-i Ziyayiyye ‘ale’l-Cami, cild 1
Hasiye ‘ale’l-Cami, cild 1

‘fsam ‘ale’l-Cami, cild 1

Seyh Razi ‘ale’l-Kafiye, cild 1
Miikemmel Serh-i Mufassal, cild 1
Sumunni ‘ale’l-Mugni, cild 1
Tuhfetii’l-Garib Serh-i Mugni’l-Lebib, cild 1
Menhelii’s-Safi fi Serhi’l-Vafi, cild 1
Serh-i Liibbii’l-Imami’l-Uhdji, cild 1
Sumunni ‘ala Elfiyye-i Ibn Malik, cild 1
Nahiv Ciimlesi, cild 1

Kavaid ma‘ Seri‘a, cild 1

Kafiyeci ‘ala Kavaidii’l-*Irab, cild 1
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Izhar, cild 1

Zav*, cild 1

Serh-i Dibace, cild 1

Evzah ‘ale’l-Misbah, cild 1

Serh-i Izhar li-Adali, cild 1

Dinkdz, cild 1

Hasiye ‘ale’l-Imtihanii’l-Ezkiya, cild 1
Neveviyye, cild 1

Serh-i Lamiyetii’l-Ef*al, cild 1
Edebii’l-Katib, cild 1

Manzume fi’l-Aruz ve’l-‘Avammi, cild 1

Mubhsin-i Kaysari, cild 1

Minii’s-Sarf

Sarf Ciimlesi, cild 1

Safiye, cild 1

Razi ‘ale’s-Safiye, cild 1

Seyyid ‘Abdullah ‘ale’s-Safiye, cild 1
Hasiye-i Merah, cild 1

Rahii’s-Surth ‘ale’l-Makstd

Minii’l-Adab

Hiiseyin Efendi Risalesi, cild 1
Hasiye-1 Hiiseyin Efendi, cild 1
... (?7) ‘ale’l-Vaz‘iyye, cild 1

Ve Havas-i ahir fi’1-Adab, cild 1

Minii’l-Mantik

Isagoci ve Hiissam Kati ve Muhyiddin, cild 1
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Fenari, cild 1

Kl Ahmed, cild 1

Burhan, Hasiye-i Kl Ahmed, cild 1

Hasiye-i ‘Imad ve Sultansah ‘ala Kutbuddin, cild 1

Tasvirat ve Tasdikat, cild 1

Minii’l-Hikmet

Serh-i Isarat li-Abi Sina, cild 1
Kadimir ve Lari, cild 1
Fahreddin ‘ala Kadimir, cild 1

Kemaleddin ‘ala Kadimir, cild 1

Minii’l-He’vet

Kadizade ‘ala Cagmini, cild 1
Risale-1 Mukantarat, cild 1

Minii’l-Hendese ve’l-Hisab

Eskal-i Te’sis ve Bahayi, cild 1

Minii’l-Liigati’l-‘Arabiyve

Kamusii’l-Muhit, cild 1
Sihah-i Cevheri, cild 1
Abhteri-i Kebir, cild 1
Muntahat, cild 1
Vankili, cild 1

... w’l-Liigat, cild 1

Ibn-i Firiste, cild 1

Minii’l-Kasaid ve Suriih

Kaside-i Biirde, cild 1
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Serh-i Kaside-i Biirde, cild 1

Serh-i ... S¢adi, cild 1
Serhii’l-Gazeliyyat-i S‘adi, cild 1
Terciime-i Kelam-1 Cihar Yad, cild 1
Serh-i Divan-i ‘Omer al-Karzi (?), cild 1

... ‘ala Divan-i Hazret-i ‘Ali Keremullah Vechiyye (?), cild 1

Minii’l-Farsivve

Divan-i Saib (?), cild 1
Mesnevi-i Serif, cild 1

Intihab-i Mesnevi, cild 1

Serh-i Mesnevi, cild 1

Divan-i Hafiz, cild 1

Sudi, Serh-i Hafiz, cild 2
‘Ukudii’l-...., cild 1

Gilistan, cild 1

Lami, Serh-1 Giilistan, cild 1
Bostan, cild 1

Pend-i ‘Attar ve Terciime, cild 1
Dustiirii’l-*Amel li-Riyazi ve ..., cild 1

Mantikii’t-Tayr, cild 1

Min Liigatii’l-Farsi

Lisanii’l-‘Acem es-sehir be-Ferheng-1 Su‘tri, cild 2
Desise, cild 1

N¢imetullah, cild 1

....-1 Kebir, cild 1

Cami‘i’l-Furs, cild 1

Hulasat, cild 1
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Minii’t-Tibb
Kafi, cild 1

Gayetli’l-Beyan, cild 1

Min Cografva

Niizhetii’l-Mesarik, cild 1

Tuhfetii’l-Garaib min ‘Acaibii’l-Kainat, cild 1

Minii’l-Tiirkiyye

Menasik-1 Manzime, cild 1
Sir6zi, cild 1

Sakaik-i Nu‘maniyye, cild 1
Terciime-i Hattat, cild 1
Terctime-i Fikh-1 Keydani, cild 1
Tarih-1 Hoca Cihan, cild 1
Bahrii’l-Ma‘arif, cild 1

Divan-i Cami, cild 1

Terciime-1 Tufetii’s-Salat, cild 1

IV. 4 The Establishment of Sumnu Calligraphy School

Turning out to be one of the most productive Kur’an production centers in the

19th century, the city of Sumnu owes a great deal to Serif Halil.*'* The impetus for the

214 For the calligraphy school in Sumen, see Siiheyl Unver, “Sumnu’da Tirk Hattatlari
ve Eserleri”, Belleten, XLVII/185, 1983, s. 31-36; Tim Stanley, “Sumen as a Centre of
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emergence of a calligraphy school in Sumnu started with his appointment of a
calligraphy master in his library. The Kur’an copies written by the calligraphers who
were educated in Sumnu were in great demand not only from neighboring areas but also

from the capital, Istanbul.*"

As in the example of his book collection, Serif Halil seems to have reflected his
personal likings as far as the importance that he gave to calligraphy education while
entrusting officers to the dependencies of his socio-religious complex is concerned.
According to Miistakimzade Stileyman Efendi’s Tuhfe-i Hattatin, Serif Halil was a very
able calligrapher who could write in suliis and nesih in a masterly manner. Having been
educated by the prominent and well-known Abdullah Efendi, Serif Halil was also
equally efficient in practising divani, rik’a and siyakat, a skill that he must have

developed during his service in the defterhdne. *'°

The patron’s strong interest in this art form was also noticeable upon a scrutiny
of his book collection. Among many other books and albums that included calligraphic
examples, the Kur’an copy which was the first item of the catalogue was written in falik
style.”!” Perhaps due to his ambition for calligraphy, Serif Halil endowed only three of
the seventeen titles that were published in the printing press between 1727 and 1742.
These were Sihah-1 Cevheri, Vankulu Ligati and Ferheng-i Suuri, which might be

classified as reference books.?'®

What started out as the personal interest of Serif Halil ended up as an industry in
the 19th century. The city became known for its own calligraphic school called “Sumnu
is1.” The prolific production of Kur’an copies resulted in the formation of various sub-

branches, such as gilding and bookbinding. However, just like their counterparts in

Qur’an Production in the }_9th Century”, M. Usur Derman 65 Yas Armagani, der. 1. C.
Schick, Istanbul: Sabanci Universitesi, 2000, s. 483-512.
213 Siiheyl Unver, ibid, p.32

218 Miistakimzade Silleyman Efendi, Tuhfe-i Hattdtin, p.198. Transliteration:

”Sumnu’dandir. Hiisn-ii hat, siiliis, ve nesihi iistadper nur seyyid meshur Imam-1 Cami-i
Mir Abdullah Efendi’den talimdad ve temessiik idiib divani ve rik’a ve siyakat ve sair
envai hatt--da dahi kalem-i liyakat erbabindan idi.”

" See the Appendix.

218 Orlin Sabev, ibid.
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Istanbul, gilders and bookbinders were working collectively, thus none of their names

are available to us.

The holders of the post of calligraphy teacher educated many valuable scribes
such as Mehmed Nuri who actively served the Sultan Mahmud II (1808-1861) and
Abdulaziz (1861-1876). The growth of the number of scribes in the town was mainly
due to two reasons. The first one was the continued demand for manuscript copies of
the Kur’an, which, as the word of God, was not considered appropriate to be reproduced
in the printing press, whereas the second reason was the keen interests sultans like

Mahmud II had in this art form.

Mahmud II, in an attempt to analyze and heal the damages of the warfare with
the Russians, went to Sumnu and was impressed with the efforts of the calligraphers
who wrote Kur’ans. By the demand of these calligraphers, Mahmud II sent a very
prominent calligrapher named Ibrahim Sevki from Istanbul to Sumnu, whose influence

gave momentum and eloquence to the newly born Sumnu school.”"”

Although we have
evidence about Ibrahim Sevki’s students in Silistre, unfortunately, his specific activities
in Sumnu are not recorded. However, one of his students, Siileyman Vehbi, turned into

a key figure who also educated many calligraphers from Sumnu.**

Sumnu became more industrial, and had about 60 workshops only for the
production of calligraphic texts. Unver suggests that the calligraphers of Sumnu would
write about 900 pages a day, which would equal to the length of one and a half of the
complete Kur’an. After being bound, these texts would be transported to Istanbul with
an officer responsible for the sale of them. In return, this officer would bring back some
supplies and ingredients that were not found in Sumnu, such as papers for Qur’an
production, pens, rulers, inks of different colours and skin for the cover of the books.
Unfortunately, all of these transactions were verbally carried out, thus leaving no

official records behind.??!

2% Siiheyl Unver, “Sumnu’da Tiirk Hattatlarr”, p. 32-33. The author also includes some
examples of Kuranic pages produced by the scribes in Sumen in this article.

20 Ibid, p. 33

221 Ibid, p. 36 According to the ketebes, “calligraphers” of some Kur’ans that were
produced in the 19th century, Unver detects that they were from Sumen. For example,
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CONCLUSION

Questioning the possiblity of the existence of an Ottoman individual as
understood in the European context, this thesis has aimed to (1) re-construct and present
Serif Halil Pasa’s life story as a contribution to the growing corpus of biographical
writings in the Ottoman studies especially after the 1980s; (2) specify the difficulties of
writing biographical accounts of little-researched Ottoman elites; (3) shed light on
expectations, ambitions and interests of an 18th-century bureaucrat; (4) locate him in an
elite circle; and (5) ask questions that would enlarge the horizons of future studies about

Serif Halil.

The general assumption about Ottoman literature was that it did not have a
corpus of self-narratives due to the collectivist ideals of Islam, which was thought to
have ignored individuality. However, especially after Cemal Kafadar’s
contextualization of ego-documents in the late-1980s, more and more studies related to
various Ottoman individuals’ life-stories were carried out. Furthermore, there has been a
scholarly attempt to debunk the myth of universalized individuals and come to terms

with the multiple ways that people have presented themselves in Islamic societies.

Mainly referring to the vakifndme as an autobiographical source, this thesis has

endeavored to reconstruct Serif Halil’s career line. It was also necessary to prepare a

Ahmed Refik, Ahmed Zarifi, Hafiz Osman Nazifi, Hafiz Osman Asim, Mehmed Nuri,
Abdurrahman, Hafiz Mustafa Sefki, Kdse Imam, Topgu Ahmed Siikrii, Hasan Asiki,
Hiiseyin Vassaf, Hac1 Hiiseyin Hamdi, Osman Nuri, Ali Osman Hilmi, Ibrahim Namuk,
Hafiz Mehmed Hifzi, ibrahim Edhem, Ismail Sevki, Salih Naili, Hasan Riza, Mehmed
Nureddin, Mehmed Ali Ulvi, Hafiz Ali Hamdi, Hasan Aski, Hiiseyin Hafiz Hamid,
Ismail Besim, Hafiz Osman Resid, Ahmed Fuad, Saban, Hafiz Ahmed Naib, Hasan
Aman.
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setting for his early life, which was done in the second chapter. Serif Halil’s life story
might be scrutinized within two very broad periods as far as documentation giving
information about his involvements are concerned. Before 1711, when he was yet in
Sumnu, examining his childhood and educational background was by no means possible
due to the absence of records; however, his family ties were helpful to speculate about
the possible ways he was admitted into the defterhane. On the other hand, after 1711,

we have better evidence about his activities as a bureaucrat.

The attempt to portray Serif Halil’s persona in an elite circle brought as many
questions as it did answers. In the light of the witnesses of the vakifname, it was clear
that he was a member of an elite circle whose ambitions, targets and interests were very
similar. However, it is important to add that a more elaborate and inclusive
prosopographic scrutiny on the holders of scribal admisintrative posts in the first half of
the 18th century might help us identify the patterns of rise in bureaucratic levels.
Furthermore, Serif Halil proves to be an intersection of various controversial
historiographical arguments due to the age in which he lived. In other words, it might be
a quest for other studies to construe a solid explanation for several loaded appellations
such as “the Tulip Age,” “Ottoman Baroque” and “Ottoman decline” in the light of the

elite circle identified in the thesis.

Another question begging to be answered is how Serif Halil was able to collect
enough money to commission the construction of such a monumental mosque in a
matter of a few years. A study concentrating on the costs of similar projects in other
provinces would help us estimate the construction cost of Serif Halil’s complex.
Although scholars like Sevket Pamuk shed light on the amount of money paid to
construction workers in Istanbul in a day, a similar study for the Balkan provinces is

missing.*** The vakifndme also does not give any clues as to how much the project cost.

I am sure that my research will be a contribution for further investigations into
this topic. Most of the questions, problems and limitations that I mentioned in the
introduction already anticipated the conclusions to be made here, and it is only left to
the author to hope that the arguments and information gathered have been convincing

for the reader. However, it is not a good sign to have a conclusion without questions,

222 Sevket Pamuk, A Monetary History of the Ottoman Empire, Cambridge University

Press, New York (2000), p. 152
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thus I also hope to have raised new questions in the minds of my readers through the

text.
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The Transliteration of the VaklfmimeZB

Isbu vakfiyye-i sahiha-i ser'iyye mucibiyle ‘amel olunub "Femen beddelehu
ba'dema semi’ahii fe innema ismuhu ‘alallezine yubeddilineh innalldhe semi'un alim"
nass-1 kerimine ma sadak olmakdan ihtirdz oluna.

Eseri cemil ve hayri cezil ketebehu'l-fakiru Es-seyyid Mustafa ufiye anhu. Ma
fihi mu’arran kavluhu Te'dlda ve "naktubu ma kaddem@ ve asarahum" harrerehu'l-
miserref min ala’i’s-Samed Mehmed Esad el-Kadi bi asker-i Rumeli ufiye anhu ve an
eslafihi ve ahlafihi.

Ma hava haze'l-kitabu ylicibu itmam ecra'l-miistetdbe ve harrahuhu ene'l-fakiru
Es-seyyid Abdullah Hoca Zade el-Kadi bi asker Anadolu gufire lehu.

Ma fihi mine'l-birri'l-mergub ve'l-hayri'l-meskur muvafikun li'sser'i bild kustr
harrerahu el-fakir ild Rabbihil-mu'iln Ahmed bin Veliyliddin el-Kadi bi-medine-i
Kostantaniyye el-mahrise ufiye anhuma.

Ma hurrire fihi min asli'l-vakfi ve's-surtiti ve viictihi'l-masarifi ’ala’n-nemati'l-
mebsit vedaha kiillihii ledeyye ve sahha cemi'uhu beyne yedeyye tliba li vakifihi
hasebe eseri hazihi'l-ma'asiri'l-Cemile ve sebili tilkel hisabi'l-cezile halisan li-
vechillahi'l-Kerim ve taliben li-Ridvanihi ve fazlihi'l-azim da'afallahu ecrahu mevfiiran
vece'ale sa'yehu megklran fe hakemtu bi sihhatihi ve liizumihi fi hususihi ve umumihi
alimen bi'l-hilafi'lcari beyne'l-immeti'l-ecilleti'l-esraf fi emri'l-evkaf nemekahu'l-fakir ila
ala-i rabbihi'l-Kadir el-Hac Halil el-memir bi teftis-i evkafi'l-Haremeyni's-Serifeyn.
gufire lehu.

Kayd sud ba ferman-1 ali el-vaki fi 11 Cemaziye'l-evvel 1157.

22 The transliteration of the vakifndme was realized thanks to the help of Aziz Nazmi
Sakir and Ertugrul Okten. Furthermore, the previous transliteration by Osman
Keskioglu was made use of. Many thanks to the officers in the VGM who allowed me
to read some transliterated parts of the document.
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Vakif-1 miisarun ileyh hazretlerinin medine-i Sumnu’da bina eyledikleri
kiitiibhanelerine vakf ve vaz' eyledikleri kiitiib-i mevkufenin vakf-1 zirde onuncu
kagitda Seyhu'l-Islam Efendi vakfiyyesi zeylinde mukayyeddir.

Halen Kethuday1 sadr-i ali Serif Halil Efendi Hazretlerinin vakfiyyesidir.

Her suhen-i seher aferin ki neyyir-i ismi Azam Rabbi'l-dlemin ile miinevver
olmaya revnak-1 itmam ile zibiifer bulmaz ve ser levha-i ferhunde-i fer ki naks-u nigar-1
hamd-u sena-y1 mu'ti-i celil ve siikri sipas-i miin'imi cemil ile muanven kilinmaya
misal-1 vakf-1 bi tescil mevkif-1 kabul ve itibarda cilvegel olmaz ve ruhsare-i nev-urus-i
makal-i hatt-1 hal salatu ve selam Seyyidii'l-enam ile arayis ve tezyin olunmaya
minassa-i kabulde cilve numa ve haclegah-1 ra'bette ¢ehre kiisa olmaz pes hamdu na
mahdud ve siikrii send na mahdad ol bani-i mebani-i mevcidat ve miiseyyed-i maalimi
kainat kasifurumiz-i "er-Rahmanu alleme'l-Kur'ane" vakif-1 kiinGz" Halaka'l-Insane
allemehu'l-beyan" miilhim-i varidat-1 dlem-i gayb niikte-i perdazi hikmet-i 1a rayb
zibbahsa-y1 nev'uriis-i kemal ziynet efza-y1 bikr-i fikri makal Alim ve Habir bi-zeval
Semi've Basir bl misal cellet bedayi-u niamaihi ve ammet sandyi-u alaihi hazretlerinin
dergah-1 azamet-i penahi1 akdes ve barigah1 indyet destgdh mukaddesinde pis-gah-1
eyvan-1 kabil ve irtizd savbine ihtaf ve thda olunur ki Giilsen-i saray1 cihanda insani
rayiha-i reyahin-i saf ile bliya ve andelib-i dil-ii can1 siikri nimeti 14 yuhsasiyla negme
serd eyledi ve ulif-1 nukid-1 midhat ve sendy1 amimii'l-virad ve sunuf-1 ukud-1 cevahir-
1 salat-1 selamu nd ma'dud ol diirri yektay1r bahr-i cid nergis-i bi hemta-i bag1 suhtd
fatiha-i niisha-i piirnlir-1 din hatime-i silsile-i miirselin kutb-1 felek-i risalet merkez-i
daire-i asélet serdar-1 kafile-i enbiya sezavar-1 "Siibhanellezi esrd" nazir-1 giilzar-1"ma
zage'l-basaru ve ma taga" tatii vilkes-i neva-y1 "vema yentiku ani'l-heva" mu'ciz numa-
y1 "in huve illd vahyun yuha "akreb-i mukarrebin-i ilah sultan-1 serir-i 11 ma'allah

Hazreti Muhammed Restlullah Salavatullahi aleyhi ve sellem ma dame ser'uhu's-serifu
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nizdmu'l-dlem ve intizdm-1 cendbin rih-1 mukaddes ve miinevver ve ravza-i mu'attar ve
mu'anber ve merkad-i miizehher mazharlarina isar ve nisar olunur ki nur-u miinir-i bais-
1 icadi levh u kalem ve micib-i tekvin-i sahayif-i alem olub tafsil-i sifat-1 kemalinin
ikmali muhal ve tavsif-i envari cemalini icméalinde akl-1 kiill 14l ve ehl-i kemal bi-
mecaldir ve gurer-i sena-y1 cevahir-i misali ciimle-i al ve evlad ve ashab ve ziimre-i
ecnab-1 izzet-i iffet intisdblarina ref' olunur ki her biri tarik-1i Hakka rehber ve siibiil-i
hidayete sa'y1 giister oldular. Ridvanullahi Te'dla aleyhim ecma'in.

Feli zalik erbab-1 basair-i selimde ve ashab-1 tabayi'i miistekimenin zamirlerinde
zahir ve risene ve pisgah-1 hatir-i hatirlarinda miiberhen ve miistenir ki ibda-i zevat ve
hakayikda sirr1 hikmet ve ihtira-i tabayi'r halayikda asl-1 maslahat ma'rifet-i halikii'l-ibad
ve tefekkiir ve tedebbiir-li mebde' ve mu'ad olmagla pes her akil cazime lazim ve her
resid-1 kamil lizimuna cazimdir ki ahval-i piir ihval-1 cihana arif ve mal-i plir melal-i
zeharif-i tesarif-i zamana vakif olub intihazi firsati ganimet ve ruhsat-1 sthhati devlet
bilip tahsil-i rizdy-1 Rabbi'l-izzete azimet ve hal-i kudret ve kudretinde ibadet-i
bedeniyye ve ihraz-1 nis-1 istitd'at-1 teyessiirriinde td'at-1 maliye ikdmetine miibaderet
ediib ber-fehvayr "izamate ibnii Adem inkata'a ameluhu illd an seldsin sadakatun
cariyetun ve ilmun yiintefe'u bihi ve veledun salihun yed'd lehu" hadis-i serif-i piir-
takdis-1 nebevi muktezasinca safahat-1 alemde zuhir bulan asar-1 hayr halef
mesebesinde fi'l-etraf ve'l-aktar sebeb-i zikr-i miistetab ve ba'isi dua-i hayri miistecab
olacak semtine indn-1 azimeti masrQf ve zimdm-1 himmeti ma'tuf kilub sifat-1 safiyye-i
kudsiyye tahsiline sarf-1 kudret ve tertib-i meberrat ve tesbil-i hayrat ve hasenata
miisava'at eyleye bu mukaddemat-1 vacibetii'l-kabiilden muci be-i kiilliye intacina
muvaffak ve ihtiyar-1 saddet-i uhra ile ma-sadak miiddedy1 ma sebak olan hal-i devlet-i
aliyye ebediyyli'l-istimrarda sadr-1 Azam kiithlidalig1 mansib-1 serif-i ile miiteserrif olan

ser-levha-i dibace-i niisha-i devlet sadr-1 evvel mecmua-i mekremet matla-i tavali-i
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mekarim menba-i ziilal-1 merahim ziber-1 kdmgah-1 ikbal ziynet efza-y1 mesned-i iclal
refiulkadri zii'l-hasebi kerimii'l-hulki serifii'l-nesebi sa'adetlu samehatlu atufetlu Es-
seyyid Serif Halil Aga ibni'l-merhum Ali Aga hazretleri sarayi siireyyayi siireyya sadr-1
AzamidE seref bahsa-y1 1zz-ii silkun olduklar1 odada ma'k(id-1 meclisi ser'l serif-i
Ahmedi ve mahfel-i din-i miinif-i Muhammedide evkaf-1 atiyetii'l-evsafi teslim ve tescil
ve tesbil sihhat ittisafi l1azime-i llizum ile tetmim ve tekmile miitevelli nasb ve ta'yin
buyurduklar1 fahrul-miiderrisinil-kiram Nimetullah Efendi ibni Abdurrahim Efendi
mahzarinda ikrar1 sahih-i ser'l huceste-i nizdm ve 1i'tirdf-1 sarih-i mer'l ferhunde encam
buyurub Vilayet-i Rumilinde Silistre Sancaginda Varna Nahiyesinde vaki mezrai
Karagdz ve tevabii mukaatasinin bir buguk hisse-1 muayyenesi bundan akdem ber-vech-
1 malikane uhdemde olub ber-vech-i ati muvaffak oldugum enva-i hayrat ve insaf-1
meberratin cihat-1 ma'liime ve masarif-1 lazimesi¢iin mukataai mezbilrenin mal-1
mirisinden kendii hisse-i mezkilire-i muayyenem igiin ta'yin ve tahsis olunan senevi
ellibin kirk bir ak¢e mal-i mirisi beher sene vakfimiz tarafindan eda ve teslim olunmak
lizere hisse-1 merklime-i muayyene-i taraf-1 miriden ifraz ve malikane kaydi ref' ve
terkin olunub tevabi' levahiki ile ba hatt-1 humayun-1 sevket makrun temlik-i sahih ile
temlik ve thsan ve mahall-i tevki'l kalemiyle vakf-1 serife tashih ve yedime miilk name-i
humayun inayet ve i'td olunmagla mucibince dahil-i silk-i emlakim olan hissei
merkime-i muayyene ile mahmiye-i Istanbul'da Cerrahpasa kurbunda Kiirekgibasi
mahallesinde vaki' bir tarafdan Turnacibasi veresesi ve bir tarafdan Siileyman Celebi ve
bir tarafdan el-Hac Ahmed Aga miilkleri ve bir tarafdan tarik-i amm ile mahdud
dahiliyesinin tabaka-i ulyasinda bir cihan-nlima ve tabaka-i vustasinda {i¢ bab oda ve bir
sofa ve siiflasinda bir bab oda ve kiler ve matbah ve bi'rima ve kenif ve magsel ve su
mahzeni ve iki sedl-i bagge ve hariciyyesinde fevkani bir bab oda ve tahtani iki oda ve

bir kenif ve ahur ve samanhane ve miistemilat-1 sdire-i ma'liimeyi havi menzili ve yine
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vilayet-i Rumilinde Varna kazasinda karye-i Cedide sinir1 dahilinde vaki lede'l-ahali
ve'l-ciran ma'lumu'l-hudud dahiliyesinde bir bab kargir kal'a ve fevkani ii¢ bab oda ve
bir hamam ve kiler ve tahtani bir bab oda ve kebir iki anbar ve bir mikdar bagce ve bi'ri
ma havlu ve hariciyesinde tahtani bir bab oda ve ahur ve samanhédne ve bir goz
degirmen ve havlu ve mistemilat-1 saire ve edevat-1 ma'liimeyi muhtevi ¢iftlik ta'bir
olunur. Menzili ve atyebi mal ve enfes-i menalimden dahi on bin kurus ifraz ve kemal-i
imtiyaz ile miimtaz idiib emlak-1 mezkare ile meblag-1 mezblru hasbeten lillahi'l-kerim
ve taliben li-merdati Rabbihi'l-Alim vakf-1 sahih-1 miiebbed ve habs-i sahihi muhalled

ile vakf ve habs idiib sdyle sart eyledim ki:

Bala'da mezkir hisse-i muayyeneden hasila-i riisimat ve mahstilatdan evvelen
taraf-1 miriyeye edasi sart kilinan meblag-1 mezbir elli bin kirk bir ak¢e beher sene yed-
1 miitevelli ile canib-1 miriyeye eda ve teslim olundukdan sonra fazla kalan mahsilat ve
menzil-i mezkir ile ¢iftlik-1 mezblrdan hasili gallat ve icaratdan miictemi'a meblag ile
marru'z-zikr on bin kurus ile dahi miinasib mahallerden akar istira ve lazime-i mala
gerek icare-i vahide gerek icareteyn ile icar olunub bi'l-climle hasil olan gallatdan
mahmiye-i Istanbul'da At Meydan1 kurbunda Fazl1 Pasa saray: ittisdlinde Defterhane-i
Amire kalemine mahstis mahal ile Haric babinda fi Sebilillahi Te'dla miiceddeden bina
ve insa eyledigim ¢esmelere cari olan ma-i lezizin Kopriilii vakfina virilecek beher sehr
yiz yirmibes akce mukataasi edd ve teslim olundukdan sonra ma-i mezkurun
mecralarina hizmet ve devam iizere cereyani hustisunda sarf-1 kudret itmek igiin tayin
olunan bir nefer su yolcuya yevmi ii¢ ak¢e ve zikr olunan ¢esmelere ta'yin olunan
sebilhaneye dahi yevmi ii¢ akge vazife virile ve defter-hdne-i mezkirede mevzi'a
bekciyan beher gice ikad i¢lin sem' baha yevmi li¢ akge virile ve defter-hane-i mezkure

haricinde miiceddeden ihdas ve insa eyledigim kaldirimlarin ta'mir ve termimigiin ta'yin
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olunan yevmiye dort ak¢e yed-i miitevellide hifz olunub lede'l-iktiza ta'mir ve termime
sarf oluna ve zikr olunan ¢esmelerin ve dahilinde olan musluklarin devam {izere ceryan
ve mezkur kaldirimin ta'mir ve termim emrine defterhane-i1 mezkure kaleminde kisedar
olanlar hasbi nezaret idiib ta'mir ve termim iktiza itdikde miitevelliye i'lam tamir ve
hususunda imtimam ediib eger miitevelli tehaviin ve tekasul iderse nazir-1 vakf devletlu
Darti's-saadetii's-serife Agasi hazretleri tarafina inha ve ifade ve icrast hususunda sarf-u
ve himmet eyleyeler ve maskat-1 ra's ve mense-i viicidum olan Sumnu Kasabasinda
olan ceddim Saban Bey merhum intima ile sehir bu def'a miiceddeden ihya ve ta'mir
eyledigim cami-i serife hademe-i sabikasindan ma'ada vaz' eyledigim Imam-1 saniyeye
yevmi onbes ak¢e ve miiezzin-i sdniyeye yevmi on akg¢e ve kayyim-1 saniyeye yevmi
sekiz akg¢e ve li¢ nefer devirhan her birine yevmi beser ak¢e ve mukid-i kandile yevmi
lic akce vazife virile ve ulema ve sulehadan bir kimesne vaiz-i cum'a olub cami-i
mezkurde ba'de edai salatu'l-cum'a huzzar-1 meclise vaaz ve nasihat ediib yevmi on beg
akce vazife virile ve ziimre-i ulema ve firka-i fudaladan bir kimesne ders-i amm olub
kasaba-i merkumede ihya eyledig§im medresede haftada ii¢ giin thllabe tedris ediib
yevmi sekiz akce vazife virile ve medrese-i mezkurede vaki on aded odanin her birine
sem'i baha yevmi dorder akge virile ve zikr olunan odalarda tullab bi'n-nefs sakin olub
her mahallerde sakin olanlara ta'yin olunan sem' i baha virildiginden ma'ada odas1 talib-i
ahere virile ve ilm-i kiratda mahir bir kimesne Seyhu'l-Kurra olub haftada iki giin cami-i
mezkurde tiillaba ta'lim-1 Kur'an-1 azimii's-san ediib yevmi on akge vazife virile ve fenn-
1 hatda mahir bir kimesne haftada iki glin cami-i mezkur civarinda ihya eyledigim
kitabhanede ta'lim-i fenn-i hatt ediib yevmi on akce vazife virile ve kitabhane-i
mezkurede iki nefer kimesne hafiz-1 kiitiib olub haftada dort glin mine's-subh-1 ile'l-
mesa kitabhane-i mezkureyi agub varid ve sadir olan tiillaba havahasker olduklari

kitibu arz ve ihzar devlet-hahlar1 lizere mutala'a ve istinsdha ruhsat ile kdm-kar ediib
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ber-muceb-i defter-i mevzu'a olan kiitiibii hifz ve hiraset ve tasra ihracina bir-vecihle
ruhsat virmeyiib zikr olunan iki nefer hafiz-1 kiitlibiin biri fenni rubu' ve {istiirlabda
miitefenin olub hem hafiz-1 kiitiib-i evvel ve hem muvakkit-i cami-i mezkur ola yevmi
on akce vazife virile ve ikinci hafiz-1 kiitiibe yevmi alti ak¢e vazife virile ve cami-i
mezkurun c¢esme ve musluklarina cari ma-i lezizin yollarin1 lede'l-iktiza ta'mir ve
termim emrinde ihtimam itmek {izere bir nefer su yolcuya yevmi ii¢ akc¢e vazife virile
ve li¢ nefer eczahan cami-1 mezkurde ba'de eda-i salati'l-fecri birer ciiz-i serif tilavet ve
onar giinde bir hatm-i serif ediib sevabini evvelen vakfa ve saniyen usil ve furu'u
ervahma ihda eyleylib her biri yevmi beser akce vazifeye mutasarrif ola ve bir nefer
clizhan yine cami-i serifde ba'de eda-i salati'z-zuhr bir cliz-1i serif kirdt ve her otuz glinde
bir hatm-i serif ediib sevabini ebeveynim ruhlarina ihda eyleye yevmi bes akce vazife
virile ve bir nefer clizhan dahi yine cami-i mezkurde ba'de edai salati'l-asr bir ciiz-i serif
tilavet ediib sevabini ceddim merhum Saban Bey ruhuna ve usul fliru't ervahina ihda
eyleyiib yevmi bes akce vazife virile ve cami-i mezkurun hatibi balada mezkur
devirhanlarin eda-i hizmetde muvazabet ve thtimamlarina bi'n-nefs nezéret etmek iizere
yevmi iki ak¢e ve kadimi hitabet vazifesine zam olunan alt1 ak¢e ki cem'an yevmi sekiz
akce vazife virile ve bir sahibi nefes ve hos el-han kimesne cami-i mezkurde nathan
olub yevmi bes akge vazife virile ve cami-i mezkurun helalarini tathir igiin ta'yin olunan
ferrasa yevmi {i¢ akce vazife virile ve cami-i mezkurun imam-1 atikine yevmi alt1 akge
virile ve iki nefer miiezzin-i atikin her birine yevmi bes akce virile ve kayyim-1 atikine
yevmi ii¢ akc¢e vazife zam olunmagla ber-minval-i muharrer virile ve cami-i mezkurun
mindre ve derununda gerek leyali-i miibareke ve gerek leyali-i ma'lume-i sdirede 1kad
olunacak kanadil i¢lin beher sene altmis vukiyye rugan-1 zeyt ve zikr-i ati Matra
Karyesinde vaki cami-i serifin mihrab1 tarafeyninde ikad iciin her biri licer vukiyye

olmak tizere iki aded semi asel ile kezalik leyali-i miibareke ve leyali-i sairede gerek
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minare ve derununda ikad olunacak kanadil-1 ma'dide igiin beher sene otuzar vukiyye
rugan-1 zeyt virilub herbirinin ikddi hususuna ihtimam oluna(Sahha)mezburin mihrab
tarafinda kadiminden 1kad olunan birer vukiyyei sem-i asele ve dorder vukiyye semi
asel dahi zam olunmagla mihrab-1 mezkurun her bir tarafinda beser vukiyye olmak
tizere iki aded semi asel ikad oluna ve Yenipazar Kazasina tabi Matra nam karyede vaki'
validi macidim Ali Aga merhume miintemi olub miiceddeden tevsi' ve bina ve camii
heyetine ifrag ile ithya olunan mescid-i serifin imam-1 atikine yevmi alt1 ak¢e vazife ve
miiezzin-i atikine yevmi dort ak¢e vazife ve muallim-i sibyan-1 atikine yevmi iki akge
vazife zam olunmagla vech-i mesruh iizere virile ve bir kimesne cami-i mezkurde vaiz-i
cum'a olub yevmi on bes akce vazife virile ve gallat-1 icarat-1 cem' ve tahsil iclin
hizmetinde miicid ve sai bir kimesne cabi olub yevmi alt1 ak¢e vazife virile ve irad-1
masarif-1 vakf-1 ketb ve tahrir igiin fenn-i kitdbetde mahir bir kimesne katib olub yevmi
on bes akce vazife virile ve ben labis-i libas-1 hayat oldukca vakfi mezkure kendim
miitevelli olab ba'dehu usul ve furi'mun ekber aslahi batnen ba'de batnin ve karnen
gibbe karnin miitevelli olalar ve benim usul furi'umdan sonra zikri ati kdimmakam olan
Yegenimiz Cavus-Zade Es-seyyid Mehmed Aga nam kimesnenin ustl ve fiiru'in sart-1
mezkur iizre miitevelli olalar neuzu billah min kahri'l-Feyyaz usil ve fiirQ'a inkiraz tari
olursa ra'yi nazir ile bir mu'temed ve dindar ve miistekim sadakatkar kimesne miitevelli
nasb oluna ve cihet-i tevliyet yevmi yirmi akge ola ve mezbur Cavus Zade esSeyyid
Mehmed Aga zikr olunan Sumnu Kasabasinda Matra Karyesinde olan umirt vakf-1
ru'yet kaimmakami miitevelli olub iktiza iden umir ve husiisu ve azl ve nasb-1 hademeyi
asitanede olan asil miitevelli-i vakfa i'lam ve inha ol dahi iktizasina gére mahalline arz
ve inha ediib tenfiz ve temsiyeti emrinde ihtimam-1 eyliye ve kaza-i mezburde vaki irad
ve masarifin beher sene defterin irsal ve asil miitevelli ile muhasebesini ru'yet ol dahi

zabitan-1 vakf ile nazir hazretleri re'yi ma'rifetleriyle muhasebesini goriib yedine miimza
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ve mahtim muhasebe defteri ile ve mezbur Es-seyyid Mehmed Agadan sonra usil
fiir'u ber-vech-i muharrer kazd-i mezburda kaimmakam-1 miitevelli olalar ve
mukabilinde onbes akce vazifeye mutasarrif olalar ba'de'l-inkirdz kdimmakamlik dahi
re'y-1 nazir-1 vakfa miifevvaz ola vakf-1 mezburun kiillisine Harameyn-i muhateremeyn
naziri Darii's-saadeti's-Serife Agasit nazir olub zir-i himayei kerimanelerinde mahmi
olan ve taraf-1 bahirii's-sereflerine yevmi on akce nezaret vazifesi irsal ve isal oluna
vakfi mezbiirun tebdil ve tagyiri ve tahvil ve teksiri merraten ba'de uhra yedimde olub
diledigim gibi zabt ve tasarruf eyleyem ve benden sonra zevaid-i vakf ustl ve
fiird'umdan mevcide olub derecede miisavi olan ziikiir ve inds beynlerinde" li'zzekeri
mislii hazzi'l-linseyeyn" tevzi' ve taksim oluna ba'dehu mezkur Es-seyyid Mehmed
Aganin ustl-u flrG'u beynlerinde ber-vech-i muharrer tevzi' ve taksim oluna eger
murir-u eyyam ve kurlr-u suhur-u a'vam ile serdit-1 mezkure miirdat miiteazzire olur ise
mutlaka gallat-1 vakf Haremeyn-i serifeyn fukarasina irsal ve isal oluna deyu tayin-i
surit-u mezkure ve tebyin-i kuy(d-u muharrere ediib ciimle akarat-1 mahdiade ve
mecmi'u kurd ve mezarli ma'hide ve nukud-u ma'dideyi farigdn ani's-sevagil
miitevelli-i muma ileyhe tarih-i kitdbdan mukaddem taslim ediib ol dahi sair
miitevelliyan-1 evkaf gibi zabt ve tasarruf-u tam ve ridyet-i merasim-i surit ve kuyudda
thtimam eyledi dediklerinde miitevelli-i muma ileyh dahi vakifi miisarun ileyh
hazretlerini ikrar-1 mukarrar ve itiraf-1 muharrerlerinde vicahen tasdik ve sifahen tahkik
etdik de vakif-1 miisarun ileyh 1a zalet a'maluhu mebrireten ve zevaye'l-ard1 biimaret-i
hayrihi ve birrihi ma'mire hazretleri dahi haramgah ¢cemen-istan-1 vifakdan riigardani ve
vade-i sikaka sitaban olub miimehhidi kavaid-i din-i Muhammedi ve miiseyyid-i dedimi
ser'l Ahmedi Imam-1 Azam ve akdem ve hiimam-1 Ekrem ve Efham Ebu Hanifetil-Kifi
cuziye bl envai'l-hayr ve Kafl hazretlerinin re'yi serif ve mezheb-i miinifleri iizere

egerci 1sad-1 vakf-1 akar tarafi mecrdyr ve sihhata cari ve lakin devha-i sihhati asari
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evrak liizimdan ari ve derahim ve denanir ve nukud-u seriii't-tegayyur vakf-1 te'bid iciin
mesbiik ve habs-i tahlid i¢lin meskilk olmamagla eimme-i selase-i neharir
Rahimehumullahu'l-Melikii'l-Kadir hazerati vakfiyyetinin adem-i sithhatinde mesned-
nisin erike-i ittthhad ve tesbili gayr-1 mu'teber ve lazim olduguna hemzebani istihad
oldular rivayat-1 mezkure bi'l-cimle benim igiin riici'a medar ve emlaki mezkurenin
vakfiyyetden hurGicuna delil-i asikar oldugundan ma'ada vakif kiillen ve ciliz'en ihbale
menfa'at-1 vakf-1 evtar-1 nefsine rabt itmek miistavcib-i adem-i sihhat ve miisted'i-i
fesad-i vakfiyyet oldugu alimi Rabbani ve Fazil-1 Samadani imam Muhammed bin
Hasan es-Seybani hazretlerinden mervi ve menkul ve reside-i tahkik ve kabul olmagin
evkaf-1 mezkureden bi'l-kiilliye rucu' ve kema fi'l-evvel miilkiime istirdade suru'
eyledim sual olunub akarati mahdide ve nuk(id-u ma'dideyi redd ve teslime miitevelli-
yi muma ileyhe kibel-i ser'den tenbih olunmak muradimdir dedikde gSibbes-sual
miitevelli-yi muma ileyh dahi esbed-i suvar-i meydani cevab ve inan kes-i kumeyti'l-
ilzam ve hitab olub eger¢i kadiye ve hal bast olunan minval iizeredir lakin imam-1 a'lem
ve efdal Hazret-i Ebu Yusuf-u ekmel 'indinde vakif menafi'i vakfi nefsine sart ve tahsis
ve gallat ve idraratin1 kendiiye ta'yin ve tahsis dahi iderse miicerred vakaftu kavliyle
vakf-1 miiebbed ve habs-i muhalled olub ve vakfiyet-i nukiidun cevazi dahi Hazret-i
Imam Ziifer alehi'r-rahme ve Imam Muhammedd bin Abullah el-Ensari rivayet-i iizerine
mimma la yliredd vela yilinker kisminda olmagla serait-i muharrerenin sihhati
miiteayyin ve ale'l-itlak sihhat liiziimdan mufarik olmadigma Imameyni Hiimameyn
bedreyni kamereynin ittifaklar1 zahir ve metindir deyu takrir-i rivayet-i sahiha ederek
redd ve teslimden imtina' birle tenazu' ve tehasume ikdam ve her biri misalin
mesruhaleri iizere fasli hasme ibraz eylediklerinde sadr1 kitab-1 miistetab ve sah-i kalem
huceste rakam ile miivessah ve zinetyab olan hakim-i fazilet meab efendi hazretleri

mesail-i evkafda olan hilafiyata vuk@i tammi ve beyne'l-eimme vaki' olan ihtilafate
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su'tli ma la kelam1 oldugu halde tarefeynin kelamina nazar ve miibtil-i hayr olmakdan
hazer ediib temhid-i kava'id-i hayri evla ve tesyid-i mebani-i vakfi ehra goérmekle
akarat-1 mezkure mahdudenin kavli miiftabih eimme-i mezhib-i muhtar iizere
vakfiyetlerine ve climle suriit-i maksita ve kuy(t-i mazbutalariyle liizum ve sihhatlerine
hiikm-i sahih-i ser'i ve kaza-i sarih-i mer'l ediib evkaf-1 mezkure resmi mersum ve tarzi
ma'lum tlizere vakf-1 laz1 ve habs-i miitehattim olmakla min ba'd nakz ve nakizine mecal
muhal oldu " fe men beddelehu ba'de ma semi'ahu fe inne ma ismuhu alellezine
yiibeddilinehu innel-lahe semi'un alim" vaka'a'l-ishadu ve't-tahriru fi'lyevmi'l-hadi ve'l-
'isrin min sehri Rabi'il-evvel li-seneti seb'a ve hamsine ve mietin ve elf.min hicreti men
lehii'l-izzii ve's-seref.

Suhudii’l-Hal:

Umdetii'l-muhakkikin = kudvetii'l-mudakkikin el-mevle'l-dlimu'r-rabbani ve'n
nehririi'l-fadii's-semadani halen sultani sa'adetlu faziletlu Mehmed Piri-zade Efendi
hazretleri; Umdetu erbabi'l-cahi ve'l-celali kudvetu ashabi'l-mecdi ve'l-ikbali halen
reisu'l-kiittab sa'adetlu atufetlu Mustafa Efendi Hazretleri; Umdetii'l-emacid ve'l-ekarim
ziibdetii'l-e'azimi ve'l-efahim Sergevusani divanmi ali sa'adetlu mekremetlu Ali Aga
Hazretleri; Umdetu erbabu't-tahriri ve'l-kalem ziibdetu ashabi't-tastiri ve'r-rakam ha len
tezkere-1 evvel kapidan-1 ali sa'adetlu Abdi Efendi Hazretleri; Umdetli erbabu't-tahriri
ziibdetii ashabi't-takriri halen tezkere-i sani kapidan sa'adetlii Hasim Efendi Hazretleri,
Umdetu ashabi'l-mearifi ve'l-kemal halen mektubi-yi hazret-i sadri ili sa'adetlu Hamze
Efendi Hazretleri; Fahru'l-emasili ve'l-akran halen katib-i kethuda hazret-i sadr-1 ali
izzet lu mekremetlu Ali Efendi Hazretleri; Fahru'l-esbah ve'l-akran halen halife-i evvel

katib kethiida-i sadr-i ali rifatlu muhabetlu Mahmud Efendi Hazretleri.
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Photos of the Mosque
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The Exterior

Photo taken by the author
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The Courtyard

Photo taken by the author

116



From the Minaret

Photo taken by the author

117



The City Panorama From the Minaret

Photo taken by the author
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The Plan of the Serif Halil Pasha Kiilliye

ﬂ Ty

Adapted Fromm “§umnu Serif Halil Paga Carnisi® by Kahraman, Marcihan pg 146
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