MOTHERING THE ARMY, MOTHERING THE STATE:

BEING A SOLDIER’S MOTHER IN TURKEY

by
SENEM KAPTAN

Submitted to the Graduate School of Arts and Social Sciences
in partial fulfillment of
the requirements for the degree of

Master of Arts in Cultural Studies

Sabanci University

August 2009



MOTHERING THE ARMY, MOTHERING THE STATE:

BEING A SOLDIER’S MOTHER IN TURKEY

APPROVED BY:

Asst. Prof. Ayse Giil Altinay ...

(Dissertation Supervisor)

Asst. Prof. Ayse Parla L

Prof. Murat Belge @~ L

DATE OF APPROVAL: ...

ii



To my family
Hadiye, Hizir, Sebnem
and

Mert

iii



© Senem Kaptan 2009

All Rights Reserved

v



ABSTRACT
MOTHERING THE ARMY, MOTHERING THE STATE:
BEING A SOLDIER’S MOTHER IN TURKEY

Senem Kaptan
Cultural Studies, MA Thesis, 2009
Supervisor: Asst. Prof. Ayse Giil Altinay

Keywords: militarism, nationalism, citizenship, gender, motherhood.

This study aims to trace the notion of soldier mothering in Turkey. Based on interviews
with women who have had direct contact with the army/state through the military
service of their children, the study will primarily focus on how women of different
backgrounds experience the notion of soldier mothering in their lives. The narratives of
women on soldier mothering will be historicized and contextualized through an analysis
of the roles that have been attributed to women throughout the highly militarized history
of the Republic in general and of the concept of soldier mothering in particular. In
addition to engaging in a feminist critique of militarism and militarization in Turkey by
analyzing women’s place in the gendered state discourse, this research will also engage
in the (silenced) narratives of the women, more specially mothers, who are often
utilized by the state in pivotal roles within the militarized discourse yet whose stories
are hardly heard. While previous research on militarism in Turkey mostly focused on
the impact of military service on men’s lives, this study will try to trace the place of
militarism in women’s lives by analyzing the military service experience from the
narratives of the mothers. This study argues that these women become both the
‘mothers of the army’ and the ‘mothers of the state’ with the role attributed to them in
the gendered and militarized state discourse and in turn aims to see women’s experience
with and their reactions to the official discourse on soldier mothering.



OZET
ORDUYA VE DEVLETE ANNELIK YAPMAK:
TURKIYE’DE ASKER ANNELIGI

Senem Kaptan
Kiiltiirel Caligmalar, Yiiksek Lisans Tezi, 2009
Tez Danigmani: Yrd. Dog. Dr. Ayse Giil Altinay

Anahtar s6zciikler: militarizm, milliyetcilik, vatandaglik, toplumsal cinsiyet, annelik.

Bu calismanin konusu, Tiirkiye’de asker anneligidir. Ogullarinin askerligiyle birlikte
devletle/orduyla dogrudan temas kurmus kadinlarla yapilmis miilakatlara dayanan bu
aragtirma, farkli sosyal simiflardan gelen kadinlarin kendi hayatlarinda asker anneligini
nasil deneyimledigi iizerine odaklanacaktir. Kadinlarin asker anneligi hakkindaki
anlatilar1, oldukca askerilestirilmis Cumhuriyet tarihi boyunca temel olarak kadinlara
atfedilen rollerin, 6zel olarak da asker anneligi kavraminin analiziyle tarih anlatiminin
icinde diisliniiliip goriismelerin  yapildigt zamandaki kosullarin  etkileriyle
incelenecektir. Kadinlarin, cinsiyetlendirilmis devlet sdylemindeki konumunu
inceleyerek Tiirkiye’de militarizm ve militarizasyonun feminist bir elestirisini yapan bu
calisma, devlet tarafindan merkezi konumlarda kullanilan fakat kendi hikayeleri nadiren
duyulan kadinlarin (sessizlestirilmis) anlatilar1 {izerinde duracaktir. Tiirkiye’de
militarizm tizerine daha 6nce yapilmis caligsmalar askerligin erkeklerin hayatlarindaki
etkilerine odaklanmistir; bu ¢alismaysa askerlik deneyimini annelerin anlatilari
izerinden inceleyerek militarizmin kadinlarin hayatlarindaki yerini arastiracaktir. Bu
calisma, kadinlarin askerilestirilmis ve cinsiyetlendirilmis devlet sOyleminde
kendilerine atfedilen rollerle hem devletin hem de ordunun anneleri haline geldiklerini
tartismakla beraber kadinlarin resmi asker anneligi sdylemine olan tepkilerini ve bu
sOylemle olan deneyimlerini incelemeyi amaclamaktadir.

vi



ACKNOWLEDGMENTS

There are many people who have eased the research and writing of this thesis. I would
firstly like to thank my thesis advisor Ayse Giil Altinay who has been my primary
source of inspiration for studying militarism; I feel privileged to have had the chance to
work with her. She has shown guidance and support every single time I felt lost and
hopeless during various stages of the research. I could not have surmounted the
psychological burden of my research as smoothly as I had without her supervision. I am
indebted to her for the critical comments, meticulous editing, constant encouragement,
and intellectually enriching conversations. Her comments and way of thinking have
provided me with a new perspective in articulating my ideas. I thank her deeply.

Ayse Parla has opened up a critical window for the articulation of my ideas. I thank her
for the insightful comments she has made during both the initial stages and the
aftermath of the research. Murat Belge has known me from the time I was a confused
freshman. He patiently listened to me and answered my endless questions on literature
and life during my four year college education. I thank him deeply for his support and
insightful comments on every work I have written.

The research of this thesis has been made possible with the efforts of many people. I
thank Olcay Ozer, Yavuztiirk Yalgin, Zeynep Baser, Ash Oztiirk, Ece Ozkan, Cihan
Kilig, Utku Sar16z, Sanem Erdem, Begiim Yazgi, Funda Asena Aktop, Giinay Erdogan,
Gorkem Aydemir, and Ozlem Colak for their support in helping me find my
interviewees. I would also like to thank my friend Sule Tiirk for sharing the sought after
letter with me.

I would like to express my gratitude to the women who have sincerely opened their
homes and lives to me. I was only able to reflect a limited part of their narratives in this
thesis yet I hope that I have done justice to their precious stories.

Olcay has been a special friend with whom I have shared the thesis writing process. She
was the one who enabled me to surmount my perpetual postponements and encouraged
me to conduct my first interview. She has been a thoughtful editor, a companion during
sleepless nights, and a great source of encouragement. I thank her deeply.

Yaprak Sarusik has devoted her time and energy to the editing of my thesis and opened
up a new perspective for me with her insightful comments. I thank her for her effort and
the stimulating conversations.

I would like to express my sincere gratitude to Nancy Karabeyoglu for her meticulous
editing, incredible support, and heartwarming encouragement. Her colorful workshops
have turned thesis writing into thesis fun.

My aunt Tuna Bastiirk has provided me with a home away from home. I thank her for
opening up a home full of books to me and sharing pleasant conversations.

vii



I would like to thank my family, Hadiye, Hizir, and Sebnem Kaptan for their endless
support and encouragement. Their love has given me strength in surmounting the
hardships of graduate school. My sister has always been a special friend and source of
inspiration sharing all the ups and downs of my life. I cannot thank them enough for
their love and support.

Mert Izcan has shared every moment of this hard process. He has patiently put up with
my thesis-writing-break-downs, listened to every single detail in my journey, and
encouraged me to continue every time I stumbled. Mert has shown me that stories are
more valuable than numbers and that there is no right or wrong but rather experiences.
He has made Sabanci a heartwarming home for me for the past year. I cannot thank him
enough for his love, patience, support, and inspiration.

I dedicate my thesis to my family, Hadiye, Hizir, Sebnem, and Mert, with great love and
gratitude.

viii



TABLE OF CONTENTS

ABSTRACT ...t v
OZ T .. vi
ACKNOWLED GEMEN T S .. e, vil
(@5 VAN o4 N 21 30 ER 0015 406 11115 (o) o TR 1
1.1. Reactions to the ReSearch.........cooviiiiiiiiiiii e
1.2. Research MethodolOogy........couiiniiiiiiiee et 11
1.3. OULHNE OF the TRESIS....uvvieiiiiiiieiiieieietee ettt et eee e ateeeeetaeaeaeaeaeaeaeaeaeaeeeseaeaenes 16
CHAPTER II: Ambivalent Encounters: Gender, Citizenship, and Military Service...... 18
2.1. Imagining the Turkish Nation. ..o e 22
2.2. Women in the Early Nation-Building Process..........c..c.cociiiiiiiiiiiiiiiiiinn 25
2.3. Militarizing Citizenship. ........co.oieiiiii e 30
2.4. Nation, Borders, Military Tales...........coooeiiiiiiiiiiiiiii i 33
2.5. From the Ideal Citizen to the Ideal MOther.............uuuuuiiiiiiiiiiiiiiiene, 37
2.6. Motherhood in Women’s NarratiVesS. ..o eeeiieiiiiii i 39
2.7. The Oath Taking Ceremony as a Nationalist Spectacle.................c.ocooeiinne 45
2.8. Women and the Duty to the Homeland.....................oooii, 51

2.9, CONCIUSION. ..ottt 60

CHAPTER III: West Meets East: Representations of the East in Mothers’ Narratives..63

3.1. First Encounter with the “East”.........c.cccoiiiiiiiiniiiiice et et 65
3.2. The Deployment to the “East”.........coccoriiiiiriiiieiieeeee ettt 73
3.3. Putting the “East” on the Map.........cceceeieiiiiiiiii et e 76
3.4. The Connotations of the “East” and “Easterners”.............ccoeceevernernereieeie e cneens 80
3.5. The “East” in CONIICL......ccueiiiiiiiiiiiiiiiiieitee et st e e e e e 88

T O 000) 1161 L1 1 10 F S PO 92
CHAPTER 1IV: Contested Spaces, Perpetual Fissures: Motherhood and Military
SBIVICR. . . ettt et ettt e e e 94
4.1. Becoming a Military MOther...........oooiiiiii i 98
4.2. Military Service, Motherhood, and Bonding..........cc....cooiiiiiiiiiiiiiin. 107
4.3. How the Proud Mother Silences the Omnipresent............cooeeveiieiieineennenn... 111

4.4. The Remnants of Military S€rvice..........ocoveviiiiiiiiiiiiiiiiiiiiiiinea 121
4.5, CONCIUSION. ...ttt e e e e 123
CHAPTER V: CONCIUSION. ...ttt ittt ettt ettt 124
5.1. Main Conclusions and ATgUMENLS. ...........couerrerieeieeinterniennieseeeseeeeeeveeieenie e cenees 125

5.2. Suggestions for Further Research................ooiiieeineen 129

APPENDIX A: Interview QUESLIONS. . .....uvuiviiieieieeieieieeeeieieeeeieve e eaeae e eveae e ennveesenes 133
APPENDIX B: Interview QUESHtONNAIIE..........ccceiuiieeeiiieeeiiiieeeeiiieeeeiiieeeerrieeeevaaee e 137

1X



APPENDIX C: Profile of the INtErVIEWEES. ... . e eeieieeee ettt et e eeeeaaes 138

APPENDIX D: Socio-Economic Profile of the Interviewees..........cccccccvevienieniiinnnes 139
APPENDIX E: The Letter from the Turkish Armed Forces...........ccccceviiniiniiniinnnnen. 140
APPENDIX F: The Map of Eastern Anatolia............c..cooviiiiiiiiiiiiiininnne.. 141
APPENDIX G: The Map of Southeastern Anatolia.............c..cooevieiiiiiiiiinn.. 142
APPENDIX H: Women’s Day Posters of TAF, 2007............ccccvviiiiiiiinienenen... 143
APPENDIX I: Women’s Day Posters of TAF, 2008.........cccccoeveviiiiiiinieeeeeeiieeenn 144
APPENDIX J: Women’s Day Posters of TAF, 2000.........cccccoerviiniiniieinie e 147
APPENDIX K: Mother’s Day Posters of TAF, 2007........ccooiiiiiiiiiiiiiiiiiiee e, 150
APPENDIX L: Mother’s Day Posters of TAF, 2008...........ccoviiiiiiiiiiiiiiiii, 152
APPENDIX M: Mother’s Day Posters of TAF, 2009............ccoiiiiiiiiiiiiiiinnnen. 154
APPENDIX N: Father’s Day Posters of TAF, 2007 .......ccoviiiiiiiiiiiiiii e, 161
APPENDIX O: Father’s Day Posters of TAF, 2008..........cccoviiiiiiiiiiiiiiiiiee, 164
BIBLIOGRAPHY ..ottt ettt st st e e e e et e 167



CHAPTER 1
INTRODUCTION

In February 2008, the Turkish Armed Forces (TAF) started a military operation
to northern Iraq in an aim to vanquish the camps of the Kurdistan Workers’ Party
(PKK) and eliminate the presence of the PKK in the Iragi mountains. Twenty four
soldiers were killed in the operation which lasted eight days.1 On February 24, 2008
when eight soldiers were killed in the incursion, a very interesting debate took place on
a widely watched popular song contest broadcast on a Turkish TV channel. The
program opened with a one minute silence which the presenter announced to be for the
reverent memories of the recently “martyred” soldiers in the operation.

A waving Turkish flag was reflected on to the screen present behind the jury
members. When it was jury Biilent Ersoy’s turn to comment on the ongoing operation
and say her word for the “martyred” soldiers, she criticized the death of these eight
soldiers with the following words:

I agree that the homeland can’t be divided, but should the mothers bear
these children and see their funerals? Is this how it should be? This is not
a war under normal circumstances, this is a war of mischief and mischief
cannot be dealt with. Unlike you, I can’t know what having a child
means. I’m not a mother and can’t be one, but I’'m a human being. I can’t
understand the pain that those mothers feel as a human being, but a
mother can.?

" Tdo not want to reproduce the stance I have been criticizing throughout the thesis that people are turned
into mere numbers after their death during the military service by giving numbers. My aim in presenting
this information is to give an idea on why the public particularly reacted to the “martyrdom” of these
soldiers in Iraq. The operation which was expected to take place in Spring 2008 was realized in February
2008 under vague statements as to how long it would last. It was stated by the military that the operation
could last for up to a year, but ended abruptly in eight days. The military was criticized in the media for
keeping the operation so short. One common speculation made in public for the abrupt end of the
operation was that the Turkish military withdrew the troops from Iraq with the order of the US. For a
press note of the TAF evaluating the operation, see:

http://www.tsk.tr/10_ARSIV/10 1 Basin Yayin Faaliyetleri/10 1 Basin Aciklamalari/2008/BA_25.ht
ml

? “Tamam vatan boliinmez, bilmem ne olmaz ama goz gére gore de bu cocuklart da o zaman biitiin analar
dogurun, verin topraga. Bu mu yani? Ciinkii normal sartlar altinda bir savas degil bu, entrikalar bu isin
ucunda, entrikayla basa ¢ikilamaz saymn Erkir. Bir ¢cocugun ne demek oldugunu ben sizler gibi bilemem.
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The speech of Ersoy, uttered under the uneasy looks of the presenter, met with applause
from some of the audience yet also with a sharp reaction from Ebru Giindes, a famous
singer and another jury member of the contest. Giindes criticized Ersoy with the
following words:

I wish grace to our martyrs from God and patience to their families. God
willing, I hope that I will also become a soldier’s mother. I hope that |
will have a son so that I can send him gloriously to the army.’

At this point Giindes received a sharp reply from Ersoy: “And then you will have his

dead body returned to your hands”.* Not taking notice of these remarks, Giindes

continued:
Whatever is in our fate; as a woman, I can do whatever is necessary for
this state, for this nation, and for this land. Like a lion, my son would also
do the same. If death is a part of our fate, we will live whatever is written

on our forehead. After all, the martyrs don’t die and the homeland cannot
be divided.”

Ersoy was still critical and replied to Giindes by stating that she did not agree with her
since these are all cliché words which do not change anything but continue to bring
tears, cries, and dead bodies of the soldiers.® The presenter, whose uneasiness during
Ersoy’s speech left its place to contentment with Giindes’s words, replied to Ersoy with
the following statement: “But these words are the reason why this flag can still be

waved Ms. Biilent”.”

Ben anne degilim, olamayacagim da hi¢bir zaman. Ama insanim, insan olarak onlar1 o topraga vermek, o
analarin yiireginin nasil alev alev, cayir cayir yandigini ben anlayamam ama anneler anlar.”

? “Sehitlerimize Allah’tan rahmet, ailelerine sabir diliyorum. Allah insallah bana da asker annesi olmayi
nasip eder diyorum. Anli sanl1 bir sekilde benim de bir oglum olur da insallah onu askere yollarim...”

* “Ondan sonra da oliisiinii eline alirsin”
’ “Kaderde ne varsa; bu millet icin bu devlet, bu topraklar icin ne gerekiyorsa ben kadmn olarak
yapabilirim, benim oglum da aslan gibi yapar. Eger bunun i¢in kaderde 6liim varsa, o da alnimiza yazilan

neyse onu da yasayacagiz. Sehitler 6lmez, vatan da boliinmez zaten.”

® “Hep bunu sdyliiyoruz zaten, ¢ocuklar gidiyor, ondan sonra kanli gozyaslari, feryatlar, cenazeler,
kliselesmis... Ben sizlere ayni fikirde degilim.”

7 «Ama 6yle diye diye bu bayrak dalgalanabiliyor hala Biilent Hanim.”



These words, which made uneasy not only the presenter of the contest but others
watching the show, led to the trial of Biilent Ersoy under the Article 318 of the Turkish
Penal Code, an article indicating that “alienating the public from military service” is a
crime.® The indictment written against Ersoy comprised of the following:

In the conscience of the Turkish nation, due to the significance and value
the Turkish nation has put on military service, the hearth of the military
has been equated with the hearth of the prophet. This is why completing
one’s military service, the elevated and sacred status of being a veteran
and martyr provides a person and his family with a social value. The
proverb ‘Every Turk is born a soldier’ has been internalized by the
society since it reflects these elevated feelings.’

Ersoy was, thus, accused of insulting the ‘values’ of the Turkish nation, which,

according to the indictment, esteems military service above everything else.

The case of Ersoy was also mentioned in one of my interviews where
interestingly the father of the ex-soldier who we were talking about and not the mother
commented on the words of Ersoy. Hamit, Gokc¢en’s husband, stated that Ersoy’s words
were misunderstood since she cannot biologically give birth yet they, according to
Hamit, were only humane reactions. Hamit said that what Ersoy wanted to draw
attention to were the vain deaths taking place in the East/Southeast since what is going
on is not a war and added that he wondered whether Ebru Giindes could have said the

same things if she really had a son who could be sent to the East.

¥ The 155 numbered article of the former Turkish penal code was replaced by the 318 numbered one in
June 1, 2005. According to article 318 of the new penal code, (1) Persons who give incentives or make
suggestions or spread propaganda which will have the effect of discouraging people from performing
military service shall be sentenced to imprisonment for a term of six months to two years. (2) If the act is
committed through the medium of the press and media, the penalty shall be increased by half.
http://www.wri-irg.org/node/3554

? “Tiirk Milletinin askerlige verdigi onem ve deger nedeniyle, vicdaninda asker ocag ile peygamber
ocagl es diizeyde tutulmustur. Bu nedenledir ki; askerligin eksiksiz tamamlanmasi, sehitlik ve gazilik
kavramlarina verilen ulviyet ve kutsiyet; kisiye ve ailesine toplumsal bir deger kazandirmaktadir. Her
Tiirk asker dogar oOzdeyisi de; bu ulvi duygulart ifade eden atasozii olarak halk tarafindan
benimsenmistir.”

http://www.savaskarsitlari.org/arsiv.asp? ArsivTipID=9 & ArsivAnalD=47806




Similarly, what makes Ersoy’s words such a great source of disturbance, I
believe, is the parameter of who can and thus deserves to speak on behalf of the
‘mothers of the nation’ who have sacrificed their sons for the homeland. The solicitor
who objected to Ersoy’s acquittal, for example, asserted this with the following
statement: “It would be naive to evaluate the words that have been uttered to provoke
the Turkish mothers by someone who cannot biologically give birth as proof of

goodwill and freedom of speech”.'

According to this comment, while the words of Ersoy by themselves are a source
for “alienating the public from military service”, the fact that Ersoy, the first transsexual
singer celebrity of Turkey, cannot biologically give birth makes this situation doubly
‘dangerous’. Despite the fact that the solicitor does not elaborate on how Ersoy’s words
can “provoke” the Turkish mothers, it is implied that women may start questioning the
soldier mothering'" attribute and thus also start thinking on the reasons of the death of
their children, constituting a bad example for the other mothers after hearing Ersoy’s

‘not so naive’ comments on the operation and martyrs.

Although the words in both the initial indictment and the objection to Ersoy’s
acquittal seem to be consistent in themselves, there is a detail which is overlooked in all
the criticisms against the statements of Ersoy. It is constantly stated that military service
is an essential and unchanging characteristics of the Turkish nation yet at the same time

a ubiquitous fear prevails that the same nation will be alienated from the service with

10 “Cocuk dogurma yetenegi tibben olmayan bir kisinin, Tiirk annelerini bir anlamda provoke etmek

anlaminda kullandig1 sozleri iyi niyet gostergesi ve diislince 6zgiirligiiniin geregi olarak degerlendirmek
safdillik olacaktir”
http://www.savaskarsitlari.org/arsiv.asp? ArsivTipID=5&ArsivAnalD=50315

"' The Turkish term which I have been using as “soldier mothering” in English corresponds to asker
anneligi. The English translation does not exactly cover the meaning of this term which means being a
soldier’s mother; I use the present English translation throughout the thesis as a correspondence to the
Turkish saying of being a soldier’s mother.



the words of one single person. A very crucial question, then, arises from these
concerns: If the Turkish nation is one which embraces its military so much; if the
Turkish nation, in other words, is a “military-nation”, then why is there a constant fear
that this nation will be disheartened to abandon its innate characteristics with one single
‘intervention’? Why would mothers, upon the words of Ersoy, be “provoked” to
abandon their roles of raising citizen-soldiers for the country and why would men be
refusing to serve in the military, to protect and die for their homeland? If, as constantly
uttered, “every Turk is born a soldier” then why would this change overnight with one

single criticism?

I agree with Ayse Giil Altinay (2004a) that the widespread belief that the
Turkish nation is a military-nation is a myth constructed in the founding years of the
Turkish Republic and sustained through rigorous means of militarization. It is, thus,
exactly the fact that the Turkish nation, rather than being a military-nation, is imagined
as a military-nation which creates the ubiquitous fear that the Turkish public may be
“alienated from military service” at any time, thus, producing and perpetuating
mechanisms of strict control of images and utterances which may distort this picture.
This is why Ersoy’s words pose a ‘threat’ to this order which is both militarized and

gendered.

Imagining the nation as a military-nation presupposes that the citizens of this
nation have certain essential roles, which implies that not only the nation itself but also
its citizens are imagined to fit into certain forms of femininities and masculinities. The
militarized order in the Turkish case imagines the women to be loyal wives, sacred
mothers, and women warriors (Altinay 2008). While the last aspect is the least expected
and encouraged, the former aspects define ‘proper womanhood’. Thus, women are,

more than anything else, expected to become the mothers of the nation who will bear

5



and raise citizen-soldiers who will in turn be responsible for protecting and fighting for
the country. It is, then, true that “militarism needs a gender ideology as much as it needs

soldiers and weapons” (Burke 1994).

The gender ideology in the Turkish case previously mentioned defines women as
mothers and men as soldiers. Women who become the mothers of these potential
citizen-soldiers are expected to prepare their children to military service, their “duty to
the homeland”, be proud of their departure, and remain dignified if they are “martyred”
during a conflict. Due to the ongoing conflict between the TAF and the PKK since
1984, soldier mothering in Turkey has come to be equated with being a mother of a
martyr. The mothers of the “martyrs” have regularly appeared in the press crying in
front of their children’s caskets uttering the saying “I bestow my son to this land”
(Vatan sagolsun)'? yet never questioning the political or military processes that led to
their son’s death."® In this sense, although every woman was regarded as a potential
mother to raise the future citizen-soldiers, soldier mothering appeared in the press only

in relation to the mothers of the martyrs.

What happened, then, to the ‘ordinary’ soldiers’ mothers whose children left for
and returned from their military service? Who were these women? Why were their
voices hardly ever heard? Aiming to search for the answers to these questions, this
thesis set out to explore how women from different social backgrounds who were

transformed into soldiers’ mothers with their sons’ enlistment experienced their son’s

"1t should be noted at this point that the English translation of this saying does not exactly correspond to
its Turkish meaning. While the saying does refer to bestowing one’s son to the homeland, it also refers to
the ‘insignificance’ of this death when compared to the other big aim of preserving the perpetuity of the
nation. The Turkish saying is, thus, an amalgamation of bestowing one’s son to the homeland yet
bestowing him for the sake of the perpetuity of the nation.

13 This practice continued to be so until very recently when mothers, and in certain cases fathers, started
to object to their son’s vain death in the conflict zone and uttered the saying “I do not bestow my son to
the homeland” (Vatan sagolsun demiyorum). The utterances of these women were ‘justified’ by the press
by stating that they are going through a trauma due to their son’s death and thus they have an ‘unstable’
psychology which makes them utter these words.



military service and mothering. While my primary motivation was to listen to the
personal stories of these women, another significant issue was how they situated

themselves vis-a-vis the official discourse on soldier mothering.

This study, therefore, aimed to explore the meaning and repercussions of being a
mother of a soldier in Turkey by addressing some of these questions: In what ways is
the official discourse on compulsory military service and gender roles related? How and
in what roles does the state discourse utilize women? How has been the historical
development of the official discourse on military service, citizenship, and soldier
mothering? How do women themselves react to this discourse? Where and how does the
official discourse on compulsory military service and soldier mothering appear in the
narratives of the soldiers’ mothers? How do the women’s narratives perpetuate and/or
challenge the state discourse? How is the temporality between the women’s state before
and after their sons’ military service structured in relation to citizenship and mothering?
Where do the concepts of gender, politics, and citizenship overlap in relation to the

official discourse on soldier mothering and the narratives of the soldiers’ mothers?

While seeking answers to these questions, I have benefited from the critical
research conducted on the interconnections of militarism, nationalism, and gender. I
have particularly made use of the literature at the international level on the construction
of military service and gendered citizenship (Feinman 2000; Kerber 1987; Moon 2005);
motherhood and antimilitarism (di Leonardo 1985; Dietz 1985; Ruddick 1980 and
1990); and women’s place in militarization at the transnational level (Enloe 2000). The
literature which I utilized on Turkey involved research on the place that the Turkish
Army holds within the political sphere, daily life, education and thus the shaping of the
identities of men and women (Altinay 2003, 2004 and 2009; insel and Bayramoglu

2004; Parla 1998; Selek 2008; Sen 1996 and 2000); the militarized aspects of the school
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textbooks (Altinay 2003, 2004b and 2009; Kanc1 2008); and motherhood and militarism

(Aslan 2008; Caglayan 2007; Gedik 2008; Sancar 2001).

Previous research on militarism in Turkey although fruitful is mostly limited
with the production of masculinities within the context of compulsory military service.
Although recent scholarship (Altmmay 2008; Gedik 2006) has dealt with the place of
women in relation to the antimilitarist movement, I believe that the literature on gender
and militarism is still a pristine area with topics waiting ahead to be discovered.
Recently, young researchers (Aslan 2008 and Gedik 2007) have discussed militarism
and motherhood in both the Turkish and Kurdish cases, where they have analyzed how
the image of the ideal mother is created in the state discourse and how it is utilized to
exalt some women, the mothers of the martyrs, as the ‘mothers of the nation’ while

rendering the ‘other mothers’, the Mothers of Peace, “abject”.

This thesis benefits from both of these researches and complements them by
presenting an analysis of the soldiers’ mothers who are ‘in between’, neither exalted like
the mothers of the martyrs nor otherized like the Mothers of Peace. By analyzing the
narratives of the soldiers’ mothers on military service, citizenship, state, motherhood,
and gender and also discussing their thoughts about the mothers of the martyrs and the
Mothers of Peace, this thesis tries to elucidate how the soldier mothering discourse is
constructed, maintained, and supported by the state and how mothers challenge and/or

contribute to the perpetuation of this discourse.

1.1. Reactions to the Research

I initially aimed to start my research by contacting my friends and relatives in
order to find soldiers’ mothers from my social network. It took me a lot of time,

however, to literally start contacting people to ask whether they knew anyone who had



conducted their military service in the East. There were two main reasons for this. First
of all, I was discouraged by the initial reactions to the research by the people to whom I
had mentioned my thesis. Nobody seemed to know anyone who had conducted his
service in the East. My friends who got back to me, on the other hand, only knew
people who lived outside of Istanbul, which was of no use for me since I was only
interviewing people who lived in Istanbul due to logistic reasons. The second reason
was the negative reactions I received from people and the difficulty of explaining why I
was particularly interested in this topic. People wanted to know why I wanted to write a
thesis on military service and told me that maybe I should consider changing topic since
I may not be able to find enough women to speak with. Some people said it would be
‘dangerous’ to engage in such an antimilitarist endeavor, although I had not indicated
whether or not I had an antimilitarist stance. One friend, for example, asked me what I
intended to achieve with the outcome of this research and whether the questions that I
had prepared for the mothers were “provocative or not”. Most people, on the other hand,

did not regard the research as a topic ‘worth analyzing’.

I finally managed to reach people through my social network who enabled me to
contact the mothers of their friends, who then also directed me to other mothers. The
initial reactions which I thought I had surmounted, however, also showed up after
reaching my prospective interviewees. The obstacles at this point were twofold. First, 1
could not convince some of my participants that they were ‘really suitable’ for my
research since they stated that their son’s place of deployment was not the East,
although geographically their sons were sent to the Eastern and Southeastern Anatolia.
One of the women with whom I talked a couple of times, but could not get together for
the interview, said: “Well, what can I tell you my dear, Erzurum cannot really be seen

as a part of the East”. I also encountered the same reaction from two interviewees whose



sons had conducted their military service in Gaziantep: “It is not quite in the East, is
it?’. The boundaries of the East and West, which I had thought to be clear and intact,

therefore, proved to be both vague and flexible.

Apart from these, I also encountered people who did not want to talk and refused
to talk about their son’s service despite the assurance that this will be a confidential
interview. A friend of mine, for instance, tried to convince the mother of his best friend
on such ground and was rejected. Although her son was initially located elsewhere, he
was sent to Diyarbakir after he had a conflict with the commander of his initial unit and
was having hard times at his new unit. The mother, therefore, did not want to talk about
his son’s service until it was finished. Another mother, whose son was in Sirnak,
commented on my thesis: “What can I say to you? I mean all the mothers share the
same view. Can’t you interview one person and generalize the conclusion?”. While the
words of this mother can be said to have been uttered due to her unwillingness to
conduct an interview about his son’s military service, I believe that they are significant
in reflecting the general assumption that women as mothers “all share the same view”
and thus are not ‘worthy’ of talking to, an assumption which this thesis is trying to

question.

In addition to these, there were cases of young men who first offered help, but
then decided that they could not bother their mother with the research. One such contact
to whom I was directed by a friend said: “I can’t help you with your thesis, but I'll still
ask the people around me who have done their service in the East. Your handicap is the
fact that you’ll be speaking with the mothers. If it were the soldiers, you’d find a

thousand people, or even the fathers would do, but no one would want to make their
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mother remember those days”.14 A similar comment was made by men who asked me
whether they would be suitable for the research since they “did not have any traumatic
memories” and had not participated in an operation. I had not particularly asked my
friends to get in touch with people who had been involved in a military operation or had
gone through a trauma. Interestingly, however, the East was always mentioned and
thought of as a place of trauma and horror. In this sense, it was only the memories of the
‘traumatized’ people that were ‘worth’ talking about yet the others were ignored by the
people to whom I had mentioned my research. What I cared more about, however, was
uttered by one of my interviewee’s son during a very similar conversation we were
having on this issue: “Doing one’s service in the East is by itself a big experience”. This

thesis engages in an analysis of how this “big experience” is lived by the mothers.
1.2. Research Methodology

When I was thinking about conducting a qualitative research based on interviews
with soldiers’ mothers what initially came to my mind were the mothers of the people
who had conducted their service in the East/Southeast. The East came to my mind as a
geographical area with seemingly clear and strict boundaries. It had, on the other hand,
been the scene of a violent yet invisible conflict for the past 25 years. Soldiers were
being sent to the ‘battlefield’ but no particular significance was put on their return. In
other words, no one seemed to be interested in how they had survived or what they had
gone through while in the East. The news that seemed ‘worth’ mentioning were that of
the “martyrs” and their proud but grieving mothers, demonstrated as the ‘exemplary
mothers of the nation’. This is why I wanted to see how the mothers of the ‘ordinary’

soldiers experienced their son’s military service. As previously mentioned, I did not

" Personal communication; January 7, 2009.
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particularly seek to interview women whose sons had been in a conflict. Rather, I

thought that going to and being in the East was a significant experience in itself.

I had tried to avoid falling into the trap of associating the East solely with
trauma, just like it was done by the people I had contacted. As time passed and as I
started finding contacts for the interviews, however, I realized that the way I imagined
soldiering in the East was very similar to the connotations that it brought to the minds of
the people I contacted. From here on, I shifted my focus from such a standpoint and
started to question what the “East” meant and how it was perceived by the mothers. The
reason why I regard the “East” as a “big experience” is that it seems to appear in the
mothers’ narratives and the narratives of the ex-soldiers I have talked to outside of the
research as a journey that can be made to the farthest possible place in Turkey. The
“East”, in this sense, is where the boundaries are stretched, tested, and reconsidered. It
is, according to my observations with people’s experiences, also the place which is
wanted to be forgotten the most when the issue at hand is the military service
experience. This is why I particularly wanted to delve into what the “East” means and

how it is represented.

Apart from this, one particular concern while trying to find interviewees was
social and economic class. I wanted to interview women from different social
backgrounds to observe how these women experienced their son’s enlistment and
whether their narratives changed according to their social and economic status. I also
aimed to analyze how they perceived the “East”, which I, as previously mentioned, just
like the women I interviewed, initially thought of only as a fixed territorial entity and
not an imagined construction which could have different connotations and implications

for different people.
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I interviewed twenty women in a course of five months from December 2008 to
April 2009. All contacts were reached through the snowball sampling method, which I
believe enabled the diversity that I had desired to attain while beginning the research.
After making initial contact through acquaintances, I personally contacted all the
women in order to propose a meeting date and time. Apart from three interviews, where
two were conducted at the interviewees’ office and one at a café chosen by the
interviewee herself, all interviews were realized in the homes of the interviewees.
Although slight deviations took place in some of the interviews regarding the projected
date and time, all interviews were conducted when and where the interviewees wanted
them to be. Conducting interviews at the interviewees’ homes was at times difficult in
terms of logistics since they lived in various different districts of Istanbul ranging from
places such as Macka, Gayrettepe or Yedikule to places like Umraniye, Kartal or
Kiiciikgekmece. However, I think that it was also a fruitful experience since it enabled
me to experience and share a part of their life and their living space, at least for a certain

while.

My main concern before starting the interviews was the age gap that would exist
between me and the mothers. I was nervous that my interest in the topic may meet with
prejudice since I myself am not a mother. In other words, I feared that I could not
establish dialogue with the mothers as I thought they would think that I may not
understand their experiences being a young woman. I, thus, thought that the prevalent
age gap would become an obstacle. I realized later that my concern was unnecessary.
All of the mothers were very welcoming and sincerely shared their memories and
thoughts with me. Some chose to talk less, omit certain questions whereas other talked
more mentioning cases which I had not thought of before, providing me with novel

ground to further my research and discuss these points in the prospective interviews.
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I conducted semi-structured, open-ended, and in-depth interviews with the
participants. Although I had previously prepared a list of interview questions and had
them with me at the interviews, I did not strictly follow the order of the questions or ask
the exact same questions on the list."”” Some questions were at times skipped; some
which I had not initially thought of were added; thus, the questions were tailored
according to each interview. I modified the initial structure of the questions, which I felt
were a little vague, after a couple of interviews since I experienced difficulty in
conveying some of them to the interviewees. Questions like “Do you think that there is
a specific ‘performance’ expected from the soldiers’ mothers in places like ceremonies
or TV programs?” or “What would you like to say as a soldier’s mother if you were
interviewed by a program related to soldiering?” were hard to convey since I had
difficulty in explaining what I was trying to say when I was asked what I “really meant”
with these questions. I also wanted to modify the questions since they provided me with
more about how women perceived politics, military service, and citizenship yet were
not very helpful in bringing up their own experiences, something which I was more
interested in listening to and discussing. Therefore, I tried to ask questions that related
more to their son’s military service, their memories, and how they had experienced that

particular time period.

At the end of each interview, I kindly asked my interviewees to answer a
questionnaire which comprised questions that I did not include in the interview, like
their age, job, income etc.' Although I regarded these questionnaires solely as
statistical material, the reactions given by interviewees to certain questions were also

thought provoking on how they regarded certain concepts. Most of the interviewees, for

" For the list of questions, see Appendix A.

'® For the questionnarie, see Appendix B.
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example, were surprised with the questions on their mother tongue, religion, and
ethnicity. The typical reaction was “Well, of course it’s [the mother tongue] Turkish” or
“Religion? It’s Islam, of course”. The taken for grantedness of Turkish and Islam being
the ‘natural’ language and religion was also something which appeared regarding the
ethnicity question. At certain instances, I had difficulty explaining what I meant by
ethnicity or ethnic identity. Most of the interviewees said or wrote “None” (Yok) as the
answer to the ethnicity question. Although one interviewee replied by saying
“Ethnicity? Well, we’re Turk, of course”, she still wrote down “None”. One interviewee
asked me whether being Alevi “counted as” ethnic identity on which I told her that she
could write down whatever she felt comfortable saying. Another interviewee asked me
and thought for a while whether she should write “Bosnian” since her father was
Bosnian yet decided to write “I have sympathy for Bosnians since my father came from
Sarajevo”. One interviewee asked me what she was supposed to write down as the
answer. | knew that she was Armenian before I contacted her, but I said “If you would
ask me, I would write down Bosnian so if you think you have an ethnic identity that you
would like to write down that would be fine”. She then decided to write down the
answer that she had given to me “Armenian, but it doesn’t matter that much”. The
questionnaire, thus, turned out be an interesting tool for me to also consider my
thoughts on religion, ethnicity, and language, which, I believe are things that most

people in Turkey take for granted.

The shortest interview lasted for half an hour whereas the longest one was close
to two hours. Although I did at times feel that I could have asked more questions in my
initial interviews after conducting a couple of interviews and comparing them to the
previous ones, I was content with the overall experience and the interviews since

sometimes a shorter interview enabled me to think more on my research than a longer
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one. All of the interviews were tape recorded and transcribed by me. I asked for the
permission of my interviewees’ before I started recording and assured them that I would
be the only one listening to the interviews. I did not take notes during the interviews,
but I kept interview reports about my impressions related to the interview after the

meeting had taken place.

1.3. Outline of the Thesis

This thesis consists of three main chapters. In the first chapter, I provide a brief
theoretical background and analyze how my research fits into the literature on
militarism and motherhood in Turkey. I demonstrate the construction of gendered
identities with the foundation of the Turkish Republic and analyze how these gendered
identities are transformed into militarized ones with certain roles attributed to men and
women. [ analyze the cultural construction of military service as an ‘ordinary’ thus very
thinkable aspect of everyday life and compare this with the unthinkability of the “East”
as a place of service. While setting the theoretical framework for the rest of the thesis,
this chapter also aims to demonstrate how the narratives of my interviewees fit into,
reproduce and perpetuate the official discourse on soldier mothering. Benefiting from
Marsha Marotta’s (2005) formulation of the concept of “MotherSpace”, I analyze the
discursive constructions of women who the military projects as the mothers of the
nation and further reflect on the social and cultural implications of the concept of
“MotherSpace” for the identity constructions of women. Developing and further
discussing the concept of “MotherSpace”, I analyze the responses of the participants in
relation to Sara Ruddick’s (1980) argument on “maternal thinking” while also

cogitating on the silences which prevail the narratives regarding military service.
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In the second chapter, I delve more into the relationship between the compulsory
military service practice and the implications of being deployed to the “East”. I
juxtapose the perception of the “East” and its unthinkability with the ubiquitous
acceptance and positive perception of military service. Taking “East” as both a land
which has physical boundaries yet at the same time a spatial vagueness in terms of
where these boundaries start or end, I discuss the connotations and perceptions of the
“East”, its lines and limits vis-a-vis the construction and absence of the West. Further
highlighting the construction of the myth of the military-nation, which I mention in the
first chapter, I also discuss the relationship between the “culturalization” of the military
service practice and the social and cultural implications of conducting military service

in the “East”.

In the third and final chapter, I briefly talk about how military service is
perceived by the mothers and their sons based upon my observations during the six
interviews which were also accompanied by the ex-soldiers. Analyzing the tensions
between the narratives of the ex-soldiers and the mothers, to the possible extent, I
discuss how the perceptions of the military and military service are constructed for the
mothers. By building upon Deniz Kandiyoti’s formulation of the “patriarchal bargain”, 1
further discuss the relationship that is constructed by women regarding the official
discourse on soldier mothering and analyze the possibilities of extending, subverting, or
transforming the “MotherSpace” assigned by this discourse. Finally, I analyze the
repercussions of the tensions which appear in the mothers’ narratives as the “perpetual

fissures” of this soldier mothering experience and reflect on its implications.
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CHAPTER 11

AMBIVALENT ENCOUNTERS:
GENDER, CITIZENSHIP, AND MILITARY SERVICE

In July 2007, a month after the Turkish Chief of Staff stated that “terror events”
will be escalating starting from May 2007 at a press conference, the Turkish Armed
Forces (TAF) published a press statement on their web site and declared that the
“sublime Turkish nation should demonstrate its social resistance reflex against these
terror events”.'” Although this statement met with a negative reaction from most of the
columnists in daily newspapers, academics, and NGOs, a series of demonstrations took
place all over the country, reflecting the desire of the Chief of Staff, in order to “curse

terror”.'®

During the same month, seven women from Ayvalik, a small town in the Aegean
cost of Turkey, applied to the Military Recruitment Office expressing their desire to be
enlisted for military service.'"” These women, whose ages ranged from 30 to 50 and
whose names were kept confidential on their request, indicated that the current state of
Turkey is tremendously grave. In their explanation regarding their application, they
stated that they “as women and people who raise soldiers” wanted to show a reaction to
terrorism and the ongoing conflict first and foremost as women and with “womanly

sensitivity” (kadin hassasiyeti) since “sitting at home” was not something they saw fit at

17 The announcement can be found on the web site of the Turkish Armed Forces:
http://www.tsk.mil.tr/10_ARSIV/10_1_Basin_Yayin_Faaliyetleri/10_1_Basin_Aciklamalari/2007/BA_13
.htm

"® For more information regarding these demonstrations, see:
http://wwww.bianet.org/english/kategori/bianet/102518/genelkurmaydan-kitlesel-reflekse-sukran and
http://www.cnnturk.com/2007/turkiye/06/24/teror.cesitli.illlerde.protesto.edildi/366817.0/index.html

" For more information regarding this application, see:
http://www.bianet.org/bianet/kategori/kadin/97935/kadina-askerlik-olume-kadinca-isyan-bu-mu,

http://www.savaskarsitlari.org/arsiv.asp? ArsivTipID=5&ArsivAnalD=39593, and
http://www.ayvalikturkannelerdernegi.com/
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such a time of distress. According to their statement, not only men but also women

should support the TAF.

A similar event took place on October 2007 when twenty two women from
Zonguldak, a city situated on the Black Sea coast of Turkey, also applied to the Military
Recruitment Office. Their demand was to be enlisted for military service as a reaction to
the “terrorist attack” in Hakkari-Yiiksekova where 12 soldiers were “martyred”. In
response to their application, these women, just like the aforementioned women from
Ayvalik, received a letter of gratitude from the Ministry of National Defense.” The
letter comprised the following words:

Your act has been evaluated as the symbol of the self-sacrifice that the

patriotic Turkish woman will willingly perform for the sovereignty of her

country under even the most difficult circumstances like that of the War

of Independence. Your desire to participate in the armed struggle that the

Turkish Armed Forces is waging against the terrorists has met with great

appreciation, excitement, and joy. It is the duty of every Turkish citizen

to enable the perpetuity of the Turkish Republic, which we have inherited

thanks to our martyrs’ blood and the great sacrifices of our veteran

heroes, to elevate it to the state of modern civilization by preserving the

indivisible unity of our sacred land and nation, and pass on this entrust to

the future generations.”'
As observed from the letter of the Ministry of National Defense, women’s demand to
join the army has been enthusiastically responded to. Present day women have been

compared to the self-sacrificing women of the War of Independence who have struggled

and fought for the sovereignty of the country. Nevertheless, despite the statement that it

2 For more information, see:
http://www.askerhaber.com/index.php?option=com_content&task=view&id=512&Itemid=26 and
http://www.tumgazeteler.comy/ ?a=2348004

2l The letter can be found in the above web sites. The original Turkish version is: Bu hareketiniz,
vatansever Tiirk kadininin, Kurtulus Savasi’nda oldugu gibi, en zor sartlar altinda dahi {iilkesinin
bagimsizig1 icin seve seve yapaca@ fedakarhigin bir gostergesi olarak degerlendirilmistir. Oncelikle bir
Tiirk kadini olarak, Tiirk Silahli Kuvvetleri’nin teroristlere karsi verdigi silahli miicadelede yer alma
isteginiz biiylik bir taktir, heyecan ve memnuniyetle karsilanmistir. Sehitlerimizin kanlar1 ve kahraman
gazilerimizin biiylik fedakarliklar ile bize miras kalan Tiirkiye Cumhuriyeti Devleti’ni sonsuza kadar
yasatmak, aziz vatanimzin, milletimizin bolinmez biitiinliigiinii koruyarak, cagdas uygarlik seviyesine
ulastirmak ve bu emaneti nesiller boyunca gelecek kusaklara aktarmak her Tiirk vatandasinin gorevidir.

19



is every Turkish citizen’s duty to preserve the integrity of Turkey, women have been
told at the end of the letter that it is only men who are allowed to realize military service

according to the laws of the Turkish Republic.

Apparently, these women wanted to participate in preserving the “sovereignty of
the country” rather than “sitting at home” to witness the deterioration of the ongoing
conflict. While women accepted the duty to “raise soldiers for the country”, they also
stated that they wanted to fight for the sake of the nation and participate in the struggle
to eradicate the terrorists. It is noteworthy that the women are likened to those in the
War of Independence and their desire to that of the “patriotic Turkish woman” who as a
citizen of the Turkish Republic works for the well-being of her nation and joins the fight

when necessary.

An interesting connection between gender, citizenship, and military service
arises, however, when the last sentence of the above excerpt is analyzed. Without
focusing on a particular gender when talking about citizenship, the letter underscores
that “it is the duty of every Turkish citizen to enable the perpetuity of the Turkish
Republic”, but there seems to be degrees and categories of this citizenship. Although the
protection and preservation of the country is expected from every citizen, men seem to
be the ones who have ‘permission’ to do so. While women’s willingness to fight for the
country is regarded as an act of “self-sacrifice”, men’s act of protecting the country
seems to be their “duty”. The degrees of this citizenship is manifest where the primary
task of “preserving the indivisible unity” of the country is attributed to men as soldiers
whereas the secondary task of “passing on this entrust to the future generations” is

attributed to women as mothers.
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Indeed, the women who have demanded to be enlisted also regard themselves as
‘military mothers’ who raise citizen-soldiers for the country. The discourse of the
unilateral “patriotic Turkish woman” mentioned in the letter also seems to be adopted
by the women who regard themselves as a homogenous group of mothers who raise
soldiers for the country. Women, however, state that they also want to join the ‘mission’
of protecting the unity of the country by not only raising soldiers, but also being soldiers
themselves. This demand blurs and undermines the categories and degrees of
primary/secondary citizenship where women also become protectors of the nation and
not solely be protected by men. A closer look at this desire, however, reveals the

problematic nature of this demand embedded with a strong militarized discourse.

These categories of citizenship are significant manifestations of how the citizens
of the Turkish nation are imagined. The overt hierarchization of the categories of
citizenship, however, does not necessarily imply the predominance of one over the
other; on the contrary, both are equally significant for the perpetuation of the gendered
and militarized identities in a militarized state order. This categorization, however,
encapsulates both men and women into essentialist identities projecting men as soldiers
and women as mothers. Since protecting the nation is reflected as a more significant act,
women’s position as mothers overthrow them into a second-class citizenship shaped
around the discourse of ideal motherhood. While the desire of the aforementioned
women to also become these primary citizens seems to subvert these categories of
citizenship, it actually reiterates and reproduces them as the definition of citizenship in

Turkey is very problematic by nature due to its highly militarized formation.

Such similar acts of reaction to the ongoing conflict in East and Southeast

Turkey are usually ephemeral and no news coverage has been made on the aftermath of
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these women’s demand for being enlisted in the army either, apart from the mentioned
letter sent by the Ministry of National Defense. Nevertheless, regarding the
aforementioned act as that of a group of marginal women would prevent one from
seeing the intricate structure of and the nexus between gender, militarism, and
citizenship. A close look at the narratives of women, therefore, can say more about the
ambivalent encounter of military service, gender roles, and citizenship in Turkey than

that of the official discourse on soldier mothering itself.

I agree with Cynthia Enloe that “militarization is a gendered process” and that it
is “a process that won’t ‘work’ unless men will accept certain norms of masculinity and
women will abide by certain strictures of femininity” (1990: 202). In this chapter,
following Enloe’s argument, I trace the formation and perpetuation of these militarized
femininities and masculinities in imagining the Turkish nation. Giving an overview of
the formation of the “myth of the military-nation”, I historicize and contextualize the
narratives of women on soldier mothering through an analysis of the roles that have
been attributed to women throughout the highly militarized history of the Republic in
general and of the concept of soldier mothering in particular. The first part of this
chapter will be a theoretical overview of the literature on militarism, nationalism, and
motherhood in Turkey. The second part, on the other hand, will be an analysis of the
women’s narratives where I demonstrate how their stories fit into and complement this

literature and the official discourse on soldier mothering.

2.1. Imagining the Turkish Nation

The Turkish Republic was founded on the remnants of the multicultural,
multilingual Ottoman Empire in 1923 after the three year War of Independence, which

is reflected as the most significant event in the history of the “Turkish nation”. Lasting
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from 1919 to 1922, the War of Independence constitutes a vital aspect in the
historiography and collective memory of Turkey reflected as a time of national struggle
where the whole nation, regardless of their gender, ethnicity, and age, fought for the
independence of the “Turkish lands”. This narrative later became the basic premise of
the official discourse that despite their differences, everyone was united under the

common title of “Turk” according to the statutes of the Republic.

The founders of this newly established country also transformed the notion of
citizenship. In the words of Ayse Durakbasa, “members of the Turkish society were no
longer thought of as ‘subjects’ but as ‘citizens’; that is, members of a political
community with legally delimited rights and duties” (1998: 141). The “Turkish nation”
founded after a war fought by every single person, as told by official historiography,
was projected to be a “military-nation” and military service was regarded as the primary
duty of the citizens of this nation. This ‘characteristic’ of the Turkish nation is described
with the following words in the book Ordu Saati Konusmalar: 11 (Army Hour Talks), a
compilation of the talks broadcast on the same titled radio program of the Turkish
Army: “It is the Turkish nation which has been the first nation on earth to have
recognized the love of the nation and motherland, like the love of God, and for this
reason to become the first nation to have founded the military having an immense and
immaculate organization” (1957: 23). The “Turkish nation”, according to the above

narrative is, thus, projected as the first “military-nation” in the world.

This widely accepted belief later opened the path to the formation and
ubiquitous acceptance of what Ayse Giil Altinay (2004a) names as the “myth of the
military-nation”. The discourse that was prepared to create the myth underscored the
‘fact’ that “Turkish culture” was interwoven with the military culture and that the

“Turkish nation” and the military were inseparable: “What the soul is for the body is the
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love of the nation, homeland, and military for the Turkish nation and its citizens” (Ordu
Saati Konusmalari III 1957: 24). The analogy of the soul/body and the Turkish
nation/military in the above quote conveys the connection between the army and the

nation as an organic relationship where both benefit from the existence of one another.

The aforementioned analogy also gets reiterated when the relationship between
the “Turkish nation” and the military is historicized in light of the Turkish History
Thesis. The thesis argued that history had started with the “Turks” who had spread
civilization to the world with their conquests. The origin of the “Turks” was traced back
to the nomadic tribes in Central Asia and it was stated that the military characteristics of
the “Turkish nation” were also apparent back then (Ilhan 1999: 30-32). The Turkish
history “imagined” in the Thesis, therefore, underscored the ‘fact’ that the “Turkish

nation” is a military-nation (Ersanli 2002: 805-806).

The historicization of the ‘innate’ military characteristic of the “Turkish nation”
also conveys this ‘trait’ as something which is ‘hereditary’: “For our nation, military is
an inheritance from the father to the son and a treasure preserved in modesty” (Ordu
Saati Konusmalari I 1957: 82). Therefore, the military ‘traits’ of the “Turkish nation”,
which is conveyed to have existed rather than founded as a “military-nation”, is a
“treasure” which is transferred to the future generations; interestingly, not by the
mothers but by the fathers. It is, then, only ‘natural’ that the omnipresent saying “Every

Turk is born a soldier” is accepted in this “myth of the military-nation”.

In her insightful analyses about the formation of this myth, Altinay demonstrates
how compulsory military service was constructed as an indispensable aspect of the
“Turkish nation” and “Turkish culture”. According to her analysis, military service is

not seen as something related to defense, the army or the state in general but as an
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“extension of culture” (2008: 115). Seeing military service as a part of culture, in other
words, “an essential characteristic of the Turkish nation, an authoritative ‘tradition’ as
opposed to a historical necessity” (Sinclair-Webb 2004: 32) reflects the service as a
‘duty’ immune from war and violence, thus, dissociating it from all its negative aspects
like killing or injuring another human being. The military service to which every male
Turkish citizen-soldier is entitled, therefore, involves dying for the homeland yet never
killing for it despite the fact that the act of staying alive is only accomplished by

terminating the lives of others (Scarry 1987: 80-81).

Moreover, the “culturalization” of military service not only constructs the
service as an ordinary part of life, but also sets it as a standard of becoming ‘real’ and
‘proper’ men. While the ubiquitously accepted saying “Every Turk is born a soldier”
creates the “marriage of militarism with Turkish nationalism” (Altinay 2008: 115), it
also brings out the marriage of hegemonic masculinity and military service. Indeed,
military service is not only a task to be accomplished on the road to citizenship, but also
one to be surmounted to attain proper manhood. The male citizens of the country are
thus ‘granted’ with both citizenship and manhood only when their “duty to the
homeland” (vatani gorev) is completed. But how and when was this ideal form of
citizenship defined and why do only men but not also women ‘qualify’ for this duty to

the homeland?

2.2. Women in the Early Nation-Building Process

During the foundation of ‘modern Turkey’, women were initially regarded as the
modern new faces of the Republic and encouraged to step out into the public realm.
They were seen as responsible citizens having equal rights with men who would play

important roles in the nation-building process. For this purpose, the founders had the
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aim of creating “sturdy, hardworking, and austere” women (Durakbasa 1998: 142) who
would equally participate in the national arena. While opening the doors of the public
sphere to the women, however, the Kemalist ideology created an immense dilemma by
implementing strict control over female identity and sexuality. Ayse Kadioglu, utilizing
the conceptualization of Afsaneh Najmabadi, states that the “new woman of the
Republic” was expected to be “modern but modest”: “she was a hero who had
surmounted the double burden of the house and work. She criticized the overt sexuality
of the Western woman. She was a modest, asexual comrade in arms. She was, first and

foremost, a loyal wife and a mother” (1998: 98).

The founding fathers of Turkey had wanted women’s participation in the public
realm and indeed had encouraged women to do so, yet, as succinctly analyzed by Zehra
Arat, “the Republican regime wanted to mobilize women, but only under state
leadership and only to the point that was permissible by men. Women were called to
national duty and action and allowed to enter the public domain, but without the
autonomy and power enjoyed by men” (1998: 23). The seeming freedom that was
‘granted’ to women, therefore, was one determined and controlled by men. In this sense,
although women were seen as an integral part of this newly founded order, their
participation to the public arena was not smoothly enabled despite the opposite
utterance of the official discourse. The seemingly ‘new and improved woman’ of the
new Republic, in this sense, was actually “emancipated but unliberated” (Kandiyoti

1987).%

Women’s “invitation” to join the public realm alongside men also had other

restrictions. According to the words of Yesim Arat, “while the state encouraged a group

* For a more detailed analysis of the role of women in Turkey’s nation-building process, see Y. Arat
(1997), Z. Arat (1998), Berktay (1998 and 2001), Cakir (1994), Durakbasa (1998 and 2000), Kandiyoti
(1987 and 1996), Sirman (1989), Tekeli (1995), and Zihnioglu (2003).
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of elite women in public life, it sent a different message to an increasingly large number
of ‘other’ women” (1997: 100). The message that was conveyed to these women was
that they should contribute to the modernization process of the country by becoming
housewives who will set the order at home. The modernization process of Turkey was
paradoxical in that while it seemed to provide both its male and female citizens with
equal ground to join this nation-building process, encouraging particularly women to do
s0, yet set restrictions for this. The ‘suitable’ women who were supported to step into
the public realm were allowed to do so by getting rid of their sexuality while other
women deemed ‘unsuitable’ were encapsulated once again to the private realm.
Therefore, although Turkish modernism, as put by Serdar Sen, had “transformed the
social status of women by altering the traditional family structure, it had also recreated

the patriarchal order by rationalizing it” (2000: 54).

In other words, when the “marriage of militarism with Turkish nationalism” was
complemented by modernization, women seemed to be deemed suitable for two
positions: wifehood and motherhood. The Turkish nation-building process which put
great significance on modernization, like similar other nation-states, utilized
compulsory education and compulsory conscription to ‘educate’ its citizens. While
female citizens of the country learned their “duty” to the nation at schools, male citizens
realized this “duty” through military service. The nation, which was regarded as a
family, thus, needed women as mothers and men as soldiers. Women’s “emancipation”
and the supposed ‘encouragement’ to step out to the public realm, therefore, once again
confined them to the patriarchal roles deemed ‘suitable’ for them. As Selda Serifsoy has
argued in her analysis of the family and the Kemalist modernization project, despite the

fact that the Kemalists used women’s equal rights and opportunities with men as a
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symbol of modernism, the patriarchal status of women, which underscored women’s

duty as mothers and housewives, were not undermined (2000: 177).

The ‘trait” of motherhood was, therefore, constantly underscored in the
narratives of the period related to women. Atatiirk’s following words are one example to
this:

As there is a division of labor in every area of life, there is also division
of labor in social life. While women will be realizing the duties related to
them among this general division of labor, they will also participate in the
mutual work done for the society’s prosperity and happiness. Housework
is the most minute and trivial duty of the woman. Woman’s biggest duty
is motherhood.”

As seen in the above excerpt, no matter how much women were encouraged to step out
to the public sphere, motherhood was still a duty which they had to perform and could
not get rid of. The ‘new woman’ of the Republic, therefore, was loaded with the double
burden to become an active citizen in the public realm and a good wife and mother at
home. Her citizenship, however, seemed only to have been affirmed with her role in the

latter.

Atatiirk had made the above statements in 1923. It is quite interesting that very
similar words related to women and motherhood were uttered after 18 years in a book
entitled Askerlik Psikolojisi (The Psychology of Soldiering):

A woman is merely a mother and a mother in all its sense. The father can
only seek the mother’s labor in his children’s lives. The woman to be
looked for while getting married is not a cook or a worker, but the one
who can best be a mother to her children. The only thing a man can desire
or seek [in a woman] after the marriage can solely be motherhood.
(Yigitgiiden 1941: 5).

» Quoted in Serifsoy (2000:177). Herkesge bilinir ki, her alanda oldugu gibi sosyal yasamda da is boliimii
vardir. Bu genel is boliimii arasinda kadinlar, kendilerine ait olan gorevleri yapacaklari gibi ayni1 zamanda
sosyal toplulugun refahi, mutlulugu i¢in gerekli giindelik ¢aligmaya da dahil olacaklardir. Kadinin ev
gorevleri, en ufak ve 6nemsiz gorevidir. Kadinin en biiyiik gorevi, analiktir.

http://www.atam. gov.tr/index.php?Page=FikirDusunceler&IcerikNo=47
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Different from the double structured speech of Atatiirk where women were expected to
coexist in the public and private realm, Yigitgiiden’s words reduce women into nothing
else but mothers. The profile of the ‘proper’ and ideal woman, therefore, is the one who

is “not a cook or a worker”, but a good mother.

A later statement on the status of women as mothers and the militarization of
motherhood is further striking: “Unfortunately today I do not know the name of this
woman. I do not have the means to narrate this [her heroic acts] to her son who would
be a young man if he were alive now, but there is no need to tell this woman’s name!
Every woman at the 1919-1922 battle was her equal. They all had a single name:
Turkish Mother!” (Ordu Saati Konusmalart 11 1957: 366). Women were reduced to and
‘united under’ the common title of “Turkish mother” whereas their sons who died in the

battle were named as “martyrs”.

The dual characteristics that women had to perform in both the public and the
private realm was erased by the duty of motherhood, which later came to be what
enabled women’s existence in the public realm, different from the situation in the early
Republican regime. Motherhood, which was related to raising ‘decent’ children for the
future of the nation, also came to symbolize raising soldier children for the military-
nation. In the words of Ayse Parla, “motherhood thus took on a connotation beyond that
of the instinctively loving, nurturing female: mothers were now patriotically conscious
women who bore the graver responsibility of imparting their love of the nation to their
children, but more importantly, it seems, to their sons” (2001: 73). The nation and the
military, in other words, needed women as mothers rather than ‘modern working
women’, which could hinder women’s complete engagement with her ‘real duty’ at

home.
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In her thought provoking book Maneuvers, Cynthia Enloe states that
“constructing ideals of masculine behavior in any culture cannot be accomplished
without constructing ideals of femininity that are supportive and complementary”
(2004: 106-107). The creation of the citizen-soldier which came to be the essential
discourse of the military-nation thus needs a military mother who will bear and raise
these soldiers. The femininities and masculinities in the Turkish case were ‘molded’
according to their standard(ized) ‘recipes’ to be ‘baked’** in order to bring out the ‘new
and improved’ men and women of the nation,” where women would become the proud

mothers and men the brave soldiers of the nation.
2.3. Militarizing Citizenship

As Altinay states, “all nationalist projects involve a remaking of femininities and
masculinities, with an ambivalent set of opportunities and restrictions for both” (2004
48). This ambivalence further heightens when national duties are in question. As
previously stated, military service becomes a problematic realm due to its intricate
relationship with gender and citizenship. Who gets to decide who will be obliged to
comply with the compulsory draft? Why are women not required to conduct military
service? The following reaction given by a member of the Turkish parliament regarding
the conscription law that was enacted in 1927 is quite noteworthy:

Sir we see that here and there women are engaged in suffrage activities,
asking for the right to vote and be elected for office. I personally believe
that women should get this right. It is only a matter of time ... If voting
and becoming a candidate is a national issue, participating in the
country’s defense is also a similar right, a similar duty. I realize that the
first article of the compulsory military service law has only included men.

** I borrow this ‘molding’ and ‘baking’ metaphor from Piar Selek (2008) who states that the military
service experience is one where the “dough of manhood” is molded and baked to form the desired
hegemonic masculinity. For a similar usage of the connection between military service and molding
identities, see Cock (1991 cited in Altinay 2004: 67)

* For a more detailed analysis of how these new men and women were “imagined” and created by means
of a nationalized and militarized education, see Tuba Kanc1’s PhD thesis, Imagining the Turkish Men and
Women: Nationalism, Modernism and Militarism in Primary School Textbooks, 1928-2000.
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I would like to ask whether you have taken women’s services into
consideration or to what extent. (TBMM Zabit Ceridesi [1927] 385
quoted in Altinay 2004: 33)*

The answer that this male member received was as ambivalent as the identity formation
policies of the new Republic: Women had participated in the nation-building process
during the Independence War and could strive again for the nation if needed in the
future. At this point, military service becomes the primary means which separate men
and women. To put it in Altinay’s words, “this debate reinforces the need to see military
service not only as a practice that is about national defense, but also as one that defines
the relationship between male and female citizens, and their state” (2004: 33). As can be
seen from this response and from many similar others, women were not seen as the
primary actors of the nation-building process, but substitutes for men. Despite this
seemingly secondary role, however, women occupied and still do occupy quite a
significant place in the questions related to citizenship and military service. Analyzing
the reaction to the military service law in 1927 is itself a significant indicator of how
women are situated in the ambivalent encounter of military service, manhood, and

citizenship.

Then what happens to the women with the adoption of the military-nation? Does
women’s exemption from military service make “the ‘military-nation’ a male nation?”
(Altnay 2004: 32). How have they been included in this myth and how do these roles
differ from that of men? At this point, as previously stated, the seeming emancipation of
women was further withdrawn as women were pushed back to the private sphere and
granted a ‘suitable’ place for their own aptitudes. Similarly, wifehood and motherhood
were regarded as the primary tasks of women while alternative routes were shoved out

of sight. In her review of this “gendered, heterosexist, and militarized discourse”,

% The translation of this text belongs Altinay. The excerpt can be found in her book, The Myth of the
Military-Nation (2004: 33).
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Altinay states that women have been ‘granted’ three primary roles: the loyal wife
(Kezban), the self-sacrificing mother (Kii¢iik Ayse), and the Republican woman ready
to fight when needed (Sabiha Gbkgen).27 While the first two roles were the primary
roles expected from all the women, the latter was “an exception and privilege” making

it a rare role only few women could succeed in accomplishing (Altinay 2008: 113).

As demonstrated in the previous example of the debate of conscription in the
National Assembly, the major ‘duties’ that were expected of women were to bear and
raise citizen-soldiers for the nation. Their participation to the nation-building process in
the public sphere was not necessary since men were already ‘there’ to protect the nation;
women would be called to ‘duty’ when needed. If women are regarded as the care takers
of the future citizen-soldiers, then where and how do they appear in the discourses
related to military service? At this point, motherhood again becomes the primary role in
placing women within the militarized discourse. In her article on women’s bodies as
violent battle fields, Rubina Saigol analyzes the case of militarized motherhood
reminding one of the official soldier mothering discourse in Turkey: “The ‘mother’ in
nationalistic poems and war songs has given birth to brave sons, she is the self-
sacrificing woman who has born many pains, or she is the aggrieved mother who
strongly accepts the martyrdom of her son” (2004: 237). The mother, thus, raises her

soldier-to-be child with love and care.

Complementing Saigol’s analysis, Afsaneh Najmabadi (2004) demonstrates the
ambiguous relationship between the (erotic) love to the motherland and motherhood and
the construction of new forms of femininities and masculinities in the nation-building

process of Iran. At this point, honor becomes quite a significant concept demonstrating

*7 For more information regarding the presence of women in the Turkish military and the woman officers
in the Turkish Armed Forces, see Altinay (2004: 171).
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the relationship between gender, militarism, and nationalism. As Selek points out in her
analysis, the concept of honor also frequently comes up in the military service
experience in Turkey. The citizen-soldiers are trained to protect both the honor of the
country and the honor of their pistol. The protection of the weapon of the soldier,
therefore, is likened to the honor of a woman, more specially that of the soldier’s wife.
Young men, therefore, who “ripen” through this military training, return home to

become the commander and protector of the family (Selek 2008: 88-91).

2.4. Nation, Borders, Military Tales

In the beginning of their military service, the families of young men receive a
letter from the Turkish Armed Forces where the military informs the parents of the
soldier-to-be”® about his time during his “sacred duty”.29 In the following sentences, the
parents are assured that their son will be taken good care of by the state, “getting to
know life in a different environment with his friends”. In achieving this “masculine
authority”, therefore, the military as the father disciplines the young male in “becoming
a man”. Just as the army is seen as a school, it is also seen as a family where male

citizens from various social backgrounds meet and learn to coexist under the

‘supervision’ of their commander and the military. But, if the commander is the father

* Young men who enter the barracks in order to conduct their military service first receive a ‘novice
education’ for up to three months. Then they are deployed to their actual positions to finish the remaining
part of their service. More information regarding the content of this education can be found on the web
site of the Turkish Armed Forces:

http://www.kkk.tsk.mil.tr/Personel Danisma/AcemiErleri A ydinlatici/icerik.asp

¥ Although some of my interviewees mentioned and showed the letter to me in the interviews, some
others did not. While I have spoken and received approval from other people who have conducted their
military service in various regions of Turkey that their families had received this letter during their
service, I should still add that this is not a consistent application since I have seen people who are utterly
unaware of the existence of such a letter. For the letter of the Turkish Armed Forces, see Appendix E.
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of this ‘family’, then where is the mother? Or to phrase it in a more general framework,

“where are the women” (Enloe 1989) in this gendered and militarized construction?”

The answer to this question appeared to me in a quite interesting way shortly
after an interview I had done with Selma,3 !'a soldier’s mother whose son had conducted
his military service in Mardin in 2003. While we were having coffee over our
conversation, the daily ‘women’s program’ we were watching on TV turned into a
military spectacle. One of the guests in the program, Vatan Sasmaz, a young presenter
and actor, had recently returned from his military service which he defined as a “debt to
the homeland” and was proudly reciting what he had gone through in the past few
months. In his narrative, he stated that he had done his service near the border in the
Southeast in Sirnak and that he was very proud to have done so since “[our] borders are
our honor” (hudutumuz namusumuzdur). Underscoring that “every Turkish youth”
should do their military service, Sasmaz added that he had also peeled potatoes, cleaned
the toilets, and was not ashamed of this under the surprised looks of the host, who

declared herself as the daughter of a Turkish lieutenant.

Stating that encountering this program on TV right after our interview is a nice
coincidence, Selma agreed with Sagmaz that the military service spared men from being
a lacking human (yarim insan), which she believed would be the case for the men who
do not realize their service. Reminding me of what she had said about military service
stories, that they are important between men for sharing a common memory, she

emphasized that Sasmaz had done every task and “crawled enough” to become a ‘real

* For a more detailed analysis regarding the role attributed to men and women in the nation-building
processes and its relation to gender, militarism, and nationalism, see Nagel (1998) and Najmabadi (1997).

' All of the names used for the interviewees and their sons are pseudonyms assigned by themselves. In
such cases where the interviewee told me that I could assign a name to them, the names were assigned by
me.
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man’. Indeed, such stories constitute a significant aspect in dialogues between men who
have completed their military service. No matter what has been experienced in the
barracks, these stories are more like adventure stories or jokes rather than the real
experiences themselves (Selek 2008: 39). It is exactly at this point that men perform the
“rituals of militarized masculinity” by reciting their success stories and thus “exercising
masculine authority over the young and over those who are not able to serve due to a

particular ‘disability’”*?

while also excluding women (Altinay 2004: 82-85). The fact
that women are omitted from military service, however, does not omit their presence

from the practices of militarism.

In addition to demonstrating why one should take popular culture seriously when
the issue at hand is the ubiquitous presence of the Turkish military in everyday life,
Sasmaz’s standpoint also gives us important clues on the place of women in the
militarized state discourse. Throughout his speech, Sasmaz constantly underscores that
he had done his service near the border and it is significant since borders signify the
honor of the state. It is, thus, interesting to see how an abstract and imagined concept
such as “border”, although quite concrete between the nations, can come up to be
signified by honor. Here, the homeland and its borders are turned into a female body
whose honor should be protected since the violation of this body, in other words the

border, would also mean the violation of the ‘honor of the state’. At this point, women

* The 1111 numbered military code in Turkey presents the disabled citizens of the country with the
‘opportunity’ to conduct a one-day military service so that they can “symbolically realize their right and
duty [to the homeland] and live the joy [of conducting military service] by experiencing the barracks even
though for a short time”. Further explanation can be found on the web site of the Turkish Armed Forces:
http://www.tsk.mil.tr/2 GENEL BILGILER/2 6 Engelli Vatandaslar Icin Istege Bagli Temsili Aske

rlik Uygulamasi/Engelli Vatandaslar Icin Istege Bagli Temsili Askerlik Uygulamasi.htm
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become the secondary citizens who are protected whereas men do the primary task of

defending both the nation and the women.”

A similar issue also came up recently in one of the articles of journalist Fatih
Altayl in a newspaper column where he responded to the journalist Giilay Goktiirk who
had criticized the Turkish Army on a TV program for hindering the construction of a
public ground to discuss the Kurdish issue. Altayli responded to these words by stating
that armies are the most significant values of nations and cannot be weakened with such
words and in such manner. He further commented on the words of Goktiirk with the
following words: “You may or may not realize this, but that army also protects the
space between your two legs. Armies do not only protect a country’s borders, lands, or
unity. They protect that country’s honor and chastity”.34 Despite his following statement
that the armies protect the honor of the country which may be devastated with rapes
taking place at the end of wars, Altayl1 seems to be missing the very fact that those
rapes are realized after the wars fought by the armies themselves. Altayli, thus, proposes
two positions related to women under the aegis of the military: the traitor woman who

does not ‘deserve’ to be protected and the supporter woman for whom the army protects

the land.

This role attributed to women as the ‘passive protected’ subject buttresses a
single aspect of women’s roles in the intricate relationship between gender, militarism,
and citizenship, which is motherhood. Loving, caring, and compassionate mothers are
expected to raise and sacrifice their children for the sake of the state. As the ‘secondary’
subjects of the nation who cannot defend the country but are rather defended by the

male, in other words the primary citizens, women are expected to become mothers who

¥ For a more detailed analysis of the ambiguous relationship between honor, gender, and nationalism, see
Najmabadi (1997) and Cockburn (1998).
3 For the complete article, see http://www fatihaltayli.com.tr/content.cfm?content_id=4533.
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will bear and raise the future citizen-soldiers. In this sense, whereas the woman as the
‘chaste’ and ‘loyal’ wife is expected to become the ‘sacred mother’, the man is expected
to become the citizen-soldier protecting not only the country, but also the women and
the ‘honor’ of the country. Thus, while military service determines the gendered roles

for men and women, it also sets the untransgressable boundaries of gender norms.

2.5. From the Ideal Citizen to the Ideal Mother

Analyzing militarization in its relation to motherhood, Cynthia Enloe states that
“militarizing motherhood often starts with conceptualizing the womb as a recruiting
station” (2000: 248). A similar comment can be made on the discourse of soldier
mothering employed by the army where women are expected to be self sacrificing
mothers willing to send their sons to death for the sake of the nation. ‘Performing’ in a
different way, thus, strips these women off their identities as the “mothers of the nation”
and transforms them into the undesirable mother. In a similar manner, in her analysis on
the movement of the Mothers of Peace in Turkey, a group of Kurdish women who lost
their children in the conflict between the PKK and the Turkish Armed Forces in
East/Southeast Turkey,35 Ozlem Aslan comments on the acceptable forms of
motherhood by saying that “the state only recognizes the mothers of the nation while
stamping the other mothers living in the country as abject. They are labeled as improper
mothers of the subversives and are excluded from the type of motherhood that should be
respected and valued” (2007: 108). The conditions of ideal motherhood, thus, seem to

be strictly defined and drawn by the state.

% For more information on the lives of the Kurdish guerrillas in PKK, see Ben Oldiim Beni Sen Anlat:
Savasin Taniklar: Anlatryor (2006), an oral history project conducted with 125 relatives of the Kurdish
guerrillas. For a similar project comprising the narratives of the Turkish soldiers who have conducted
their military service in the “emergy zone” in South East Turkey between 1984-1998, see Mehmedin
Kitabi: Giineydogu’da Savasnus Askerler Anlatiyor (Mater 1998).
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The roles attributed to women as mothers, in this sense, are standardized ones
‘tailored’ to fit into a uniform mold, which are categorized as the acceptable and the
non-acceptable. At this point, the ultimate representation of the desirable mother image
becomes the Mothers of the Martyrs, women whose sons have been “martyred” in the
conflict with the PKK in the Southeast. These women are portrayed as the grieving but
proud mother who usually utters the saying “I bestow my son to this land” (Vatan sag
olsun) and “I would also bestow him if I had another son” (Bir oglum olsa onu da
veririm).*® Although few in number, women who reject this saying and resist to the
military authority, in other words, women who deviate from the desired discourse, are
labeled as the non-acceptable mothers.”” Just as the standards of hegemonic masculinity
determine proper manhood, ‘hegemonic femininity’ also sets the limits of ‘proper

motherhood’.

The (limited) visibility of women in the (militarized) public realm is thus
possible under two circumstances. As formerly stated, women get interpolated as
exemplary mothers setting the protector/protected relationship in the nationalist
discourse. Their visibility as mothers, however, only becomes possible with the death of
their children, also bringing a set of restrictions with it. Just like the standardized
identity of the ideal citizen, the existence of these women is also possible as long as
they become the ideal mother. The temporary visibility they gain with the “martyrdom”
of their children is thus a restricted, molded, and also ‘disciplined’ visibility. In a similar
manner, this visibility is also one that is thrown outside of the language since these

mothers are only allowed to exist in requiems rather than their own speeches. It is

% For more information on the Mothers of the Martyrs and their place within the official discourse on
soldier mothering, see Esra Gedik’s MA Thesis Ideological Ambivalence of Motherhood in the Case of
Mothers of the Martyrs in Turkey.

37 For more information on these alternative narratives, see Gedik (2008: 11).
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exactly at this point, where the mothers try to construct their own language, that they are

further marginalized by both the state and the media.

2.6. Motherhood in Women’s Narratives

According to Marsha Marotta, “the built spaces and discursive practices that
contemporary mothers inhabit constitute a powerful force that helps shape their
subjectivities and their possibilities, define who mothers can be and what they can do at
any given time” (2005: 15). Marotta names these spaces as “MotherSpace” and
discusses whether resistance within this space, which creates the classification of the
good/bad mother, is possible. Following Marotta’s line of thinking, I use the concept of
MotherSpace to refer to the “built spaces and discursive practices” the state and the
military construct for mothers’ existence and analyze how mothers adjust to and/or

challenge this space.

One question with which I tried to analyze the limits of the MotherSpace for the
women was how they regarded the women who after their sons’ death do not state that
they bestow their son to the homeland and who are thus regarded as the unwanted
mothers of the state. Despite this strict state discourse on soldier mothering and the
division of good/bad motherhood, it was interesting to observe that all women apart
from one in the research did not think of the mothers as a “bad mother” or a woman
disrupting the “good mother” image:

No, I do not think about that as good/bad motherhood. Depending on
which perspective they view [the event] they find a way of consolation
for themselves. Of course, the reaction of some people may be bigger
than others. We do not all show the same reaction to or look at each event
from the same perspective. I think these differences are in human nature.
I do not think it is right to immediately stamp people. There is no such
thing as good/bad mother.™

¥ Yo yo oyle iyi/kétii annelik gibi bir sey diye diisiinmiiyorum ben bunu, iyi/kétii annelik diye
diistinmiiyorum. Sadece hangi perspektiften baktiklarina bagl olarak kendilerine bir yol buluyorlar bence
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OK, I bestow my son to the homeland, of course everything is for this
land, but as I said for what do I bestow him? What is there to be bestowed
for? Because of that it [the saying] seems illogical to me. OK, they go out
there [and say] I bestow my son to the homeland. OK, but for what? If the
homeland does not protect my child then that saying seems illogical to
me. I do not think that any of them [the mothers of the martyrs] say it
willingly.”

Emphasizing the fact that there is no such thing as a good/bad mother since motherhood
is something above all assets, the women also seem to be quite critical about the
conflicts going on in the East and Southeast Turkey. Thus, rather than criticizing the
mothers for uttering the saying “I bestow my son to the homeland” and not standing up
for their children’s rights, they rather criticize the military for utilizing young soldiers

without any knowledge on war and weapons in the conflict.

Nevertheless, this seeming ‘openness’ related to motherhood seems to fade out
when the issue at hand becomes the soldiers themselves. While the interviewees, in this
sense, do not seem to believe in a standardized ideal mothering, they do seem to believe
in ideal soldiering. Listening to the responses related to the question on the
conscientious objection movement, it was interesting to observe that nearly none of the
mothers had heard about the movement itself and had difficulty in understanding how
one could reject military service “based on their conscience”. Ayse, for example, says:

The ending of wars is a huge utopia for the world and people not
participating [to the wars] is the biggest value, biggest utopia, but under
the present circumstances of the world, I think this [conscientious
objection] is running away by taking refuge in a certain philosophy. You
are obliged to do what everyone else is doing. I also have thoughts as a
philosophy about the world but for example I cannot meddle in [the

teselli yolu buluyorlar, kiminin tepkisi cok daha yiiksek olabilir hakli olarak. Biz hepimiz 6yle, her olaya
ayn1 tepkiyi gostermiyoruz ki ayni1 agidan bakmiyoruz ki, insan olmanin geregi bu bence farkliliklar. Onu
hemen insanlar1 damgalamay1 dogru bulmuyorum, o anne iyi, o kotii hayir dyle bir sey yok. Ayse

% Tamam, vatan sag olsun tabii ki sagolsun ama her sey vatan icin ama gene demin de dedigim gibi niye
sag olsun, hani ne var da sag olsun neyin savasim yapiyoruz ki yani o ylizden sey geliyor bana biraz
mantiksiz geliyor. Tamam, ¢ikiyorlar oraya vatan sag olsun. Tamam da niye sag olsun vatan? Vatan
benim ¢ocugumu korumuyorsa sey yapamiyorsa, ne bileyim, o kelime bana biraz mantiksiz geliyor. Yani
higbirinin de isteyerek soyledigini sanmiyorum ben onu. Seving
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business of] a person who is killing an animal. I cannot do anything;
activism has not started in the world in that sense. Maybe this will grow
and be a step in helping that point...*"

As can be observed in the previous quote, obedience to the state*' which demonstrates
itself with the statement that one is obliged to do what everyone else is doing is also a
recurring theme in other responses. Thus, the conscientious objection movement is
regarded unacceptable for the mothers since every Turkish citizen has to perform his
“duty to the homeland” if it is an obligation for every healthy male citizen. While most
of the responses demonstrated that the act of objecting to military service itself was out
of question, it was interesting to see that one of the mothers stated that “it is difficult for
people with an unstable psychology to perform military service” and thus the army has
a very difficult job in inspecting these people:

I have no idea that such a thing [conscientious objection] exists. Bu there
is the thing that people whose psychology is not fit for this [military
service] are I guess separated, eliminated. I think it is important to
separate people with psychological problems. Maybe there are such
people among these [conscientious objectors] because their condition
may worsen there under bad circumstances ... Apart from that, I don’t
accept such a thing as “I don’t want to go to military service”. If you are a
Turkish citizen, if the homeland needs this [military service] you have to
give support. But people with unsuitable psychology should be evaluated
well because it is very difficult, not being able to take order; there are
indeed people who cannot obey the order-command cycle.**

0 Cok biiyiik bir iitopya diinya i¢in savasin bitmesi ve insamn katilmamasi en biiyiik deger en biiyiik
titopya ama su giinkii durumda diinyanin bu bir bu felsefeye siginarak bir kagis olabilir diye diisiiniiyorum
yani. Herkesin yaptigin1 sen de yapmak mecburiyetindesin. Ben de felsefe olarak neler diisiiniiyorum
diinya i¢in ama kalkip da atiyorum hayvan kesen bir insana miidahele edemem, hi¢bir sey yapamam yani
bu anlamda diinyada eylemcilik baslamis degil. Boyle bu ¢ogalir ¢cogalir ¢cogalir hakikaten o noktaya
yardimei olur belki basamak olur ama...” Ayse

*! For an analysis of this discourse on obedience to state in the Turkish school textbooks, see Altinay
(2009: 160-162).

“2 Valla hicbir fikrim yok bdyle bir sey olduguna dair. Yalmiz su var yani zaten psikolojisi bu iste
uymayan insanlar yani herhalde ayiriliyor, ayiklaniyor, psikolojik sorunlari olan insanlar, psikolojik
sorunlar1 olan insanlart iyi ayirmak lazim diye diistiniiyorum. Bunlarin arasinda belki Oyle olanlar da
vardir, yani ¢linkii orada durumu daha da kotii sartlarda, durumlar1 daha da kotiilesebilir en azindan ...
Onun disinda ben kabul yani ¢cok da kabul etmiyorum yani benim keyfim istemiyor gitmek istemiyorum
tarzindaki olayr da ¢ok kabul etmiyorum yani bir Tiirk vatandasiysan, vatanin da bu ise ihtiyaci varsa
destek vereceksin diye diisiiniiyorum ama psikolojisi miisait olmayan insanlarin da iyi degerlendirilmesi
lazim, zor yani ¢ok zor, ¢iinkii emir alamamak yani emir komutaya uyamayan insanlar da var hakikaten.
Sevim
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The current marginalization that the objectors face is doubled according to this response
as the objectors in this statement are regarded as people with “imbalanced psychology”,
which is actually one of the points on which grounds you can be exempted from
military service upon close (military) medical examination. Despite their criticisms
about the conscientious objection movement, however, it does not seem that these
women are rejecting and marginalizing the act of the objectors because they have solely
internalized the myth of the military-nation, but more specially because they believe
that every healthy male citizen should go through the same experience if their children

are also dealing with this ordeal.

This standpoint, however, does not weaken the discourse of military service as a
“duty” since in the responses as to whether they regard military service as a “debt to the
motherland”, most of the women agreed and emphasized their standpoint saying that
military service should of course be conducted. Scrutinizing further about what exactly
this “debt” means, however, yields different answers since the question is usually met
with surprise and silence. Arzu, for example, says:

Well it is uttered as such [as a debt to the nation], you think that it is a
debt to the nation and that he [his son] will realize this duty. Everyone
says it is a debt to the nation so it is also in our minds as a debt and he
will conduct it [military service].*’

Most of the interviewees cannot elaborate on the specifics of this “debt”, but rather state
that this idea has prevailed for such a long time that they also regard military service in
the same manner. Here, it is again the “myth of the military-nation” which
“culturalizes” military service demonstrating it as an indispensable aspect of Turkish

culture and thus the Turkish nation that fictionalizes the compulsory draft as a “debt”.

“ E oyle deniyor ya vatan borcu bu vazifesi yapacak diye diisiiniiyoruz yani dyle hani 6yle dedim ben
vatan borcu, herkes yapacak, herkes vatan borcu diyor ya biz de aklimizda artik vatan borcu bunu
yapacak. Arzu
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In his analysis of the conscription practices in the late Ottoman Empire, Erik Jan
Ziircher (1996) portrays a quite different picture than the present heroic narratives of
military service. Analyzing the consequences of the period of wars between 1913 and
1923, doing a close reading of the (somber) songs that were written during the war, and
drawing attention to the enormous number of draft evaders, Ziircher demonstrates that
military service initially aroused such feelings as despair and hopelessness rather than
joy and celebration. Ziircher’s analysis reveals that women’s internalization of the
compulsory draft as a “debt” and “duty” has been the result of a perpetual effort to

embed Turkish culture with the military.

Moreover, although none of the interviewees apart from one expressed any
negative feeling about military service, one interviewee stated that she does not regard
military service as a “debt to the motherland” since she thinks that the motherland has
not provided her with anything to necessitate such a ‘reimbursement’.** Despite this
seeming sharp critical stance, however, these narratives also perpetuate the militarized
discourse in a similar way. According to this, military service is necessary and should
be done by every “Turkish youth” not because it is a debt but because of the ‘delicate’
geostrategic position of Turkey which requires such precaution:

I think of it [military service] as the reality of Turkey, it should be as
such. I think that a strong army is necessary regarding its [Turkey’s]
position, its geostrategic position.*

We are actually always obliged to do military service saying that we have
to do military service for protection, in order to be able to stand strong.

* Vatan borcu dediginiz nedir, vatana karsi borcunuz, vatan bize iste egitim verdigi i¢in ya da saglik
verdigi, vatan bize ne veriyor ki o anlamda borglu olalim? Vatan sevgisi farkli bir sey, vatan borcu degil.
O zaman dyle bir borcumuz benim oglumun varsa benim de var, sizin de var, hepimizin var. Yani vatana
kars1, devlete kars1 dedigimiz bir seyse, ki bizim iilkemizde boyle bir sey yok. Zeynep

* Tiirkiye’nin gercegi diye diisiiniiyorum, Tiirkiye’nin gercegi olsa gerek. Yani giiclii bir ordunun olmasi
Tiirkiye’nin i¢inde bulundugu konum, stratejik konumun bir geregi gibi diistiniiyorum. Oviing
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Even if terror is not an issue, military service will still be done in this
country. There should be an army.*°

The discourse of the military service as a duty to the homeland, thus, gets transformed
as military service as protecting the homeland from the omnipresent enemies.
According to such thinking, military service will also be necessary for Turkey due to its
‘delicate’ geostrategic location. What is interesting in such narratives is the embodiment
of the ‘knowledge’ that is conveyed to the high school students in the National Security
course in Turkey that the country is surrounded all over by ‘malicious eyes’, which

leads to creating and sustaining the saying that “a Turk has no other friend than a Turk”

47

In her analysis of this course, Altinay elucidates three points that are inculcated
to the students through the text book: the myth of the military-nation and essentialist
military identity; the normalization, affirmation, and exaltation of war/violence; and
militarized citizenship (2009: 145-162). Apart from one interviewee, all of the women
with whom I spoke conveyed similar responses in their narratives, under which lies an
omnipresent fear surrounding the sentences of the women that “we would not be able to
sleep in our [comfortable] beds” and “walk securely in the streets if the army were not
there [to protect us]”. The army and the soldiers, therefore, are regarded as the proud
guarantors to whom the nation is trusted, protecting us from the all-encompassing
enemies of Turkey, turning women into the protected subject, men into the protectors,
and Turkey, just like it is described in the National Security course books, as a country

under constant ‘threat’.

% Biz hep askerlige mecbur kaliyoruz aslinda, askerligin yapilmas: gerekli diyerekten, korunmak icin dik
durabilmek icin en azindan. Yani teror olmasa da askerlik herhalde bu tilkede olacak. Bir askerin olmasi
gerekli Oyle hissediyorum. Sevim

* For more information regarding the National Security course, see Altiay (2004: 119-157). For a
further critique of the course and the similar militaristic aspects in other school text books, see Altinay
(2004 and 2009).
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2.7. The Oath Taking Ceremony as a Nationalist Spectacle

One of the instances where militarized MotherSpace manifests itself is the oath
taking ceremonies of the soldiers-to-be, who will be protecting the country which is
under constant threat. The sense of pride that is felt by seeing one’s son become a
soldier is thus better observed in the narratives of the soldiers’ mothers regarding the
oath taking ceremonies. The concern that the mothers experience related to their son’s
well being in the army leaves its place to similar feelings of joy, pride, and happiness

when the issue at hand is the oath taking ceremony:

During the ceremony I became sentimental for raising such a healthy
child. Tahsin [his son] had also prepared something like a speech; I also
became sentimental and cried of course when I heard the speech. I even
wanted to become a soldier.**

Of course I became very very sentimental, we all became very
sentimental. Once 1 entered the place, the military zone where the
ceremony was held in Samsun, the first thing I felt, of course since [ am a
military officer’s daughter, was the order and cleanliness of the place.
Everything was so modest, but in order. I remember bemoaning about
why the rest of the country is not like this.*’

The proud mother image supporting his son in the army, which is a strong buttress for
the military, reaches its climax during the oath taking ceremonies where mothers forget
all their concern about life in the barracks or their son’s adaptation process to the army

and enjoy the pride of raising a fit healthy child to serve for the country.

In addition to the joy and pride felt by women, one striking aspect recurring in
the narratives is the sense of unfamiliarity that the women encounter in the ceremony,

which for them also becomes a source of excitement. The mothers state that in the

* Toren siiresince valla duygulandim, saghikli olarak boyle bir evlat yetistirdigim igin, bir de konugma
yapt1 Tahsin orada siir gibi mi konusma gibi bir sey hazirlamisti komutanlar, o konusmay1 da duyunca
duygulandim agladim tabii. Benim bile asker olasim geldi. Gokcen

* Cok ¢ok duygulandim tabii ki, hepimiz ¢ok duygulandik. Orada ilk torenin yapildigi Samsun’da,
torenin yapildig1 yere askeri bolgeye girer girmez ilk hissettigim sey tabii ben asker cocugu oldugum igin
boyle ilk hissettigim sey her yerdeki diizen ve temizlikti. Son derece al¢akgoniillii her sey fakat diizenli,
niye biitiin iilke boyle olamiyor diye hayiflandigimi hatirliyorum. Oviing
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beginning they were not able to recognize their sons since all the soldiers look so
similar and in such perfect order. In the words of Sibil, whose son had conducted his
military service in Elazig in 2007, “all of them [the soldiers] are in immaculate order™
which makes it quite difficult to pick out one’s own child from that line-up. Hayrunisa

describes her feelings as such:

The ceremony was quite sentimental for me. Of course all the children
look alike in the parade, one can’t even recognize one’s own child since
we don’t know where he is walking; you don’t see them before, don’t
know his line.”!

Interestingly, this feeling of alienation and unfamiliarity also arises in the narratives of
the soldiers themselves after they have had their hair shaved in the barracks (Selek
2008: 60-64). It is exactly this standardization, same type of hair cut and uniforms,
which make them indistinguishable from one another in the ceremony. While men
define this moment of homogenization as a quasi-traumatic experience”, however, the

mothers think of it as an alluring representation of order and discipline.

The emphasis on discipline which appears in the mothers’ narratives also recurs
while talking about whether the military service experience is something really
transformative for their children. While some of the mothers agreed that it did indeed
transform their child, others stated that while there is such an accepted saying that men
return from military service as more tidy, organized, and responsible individuals, they
did not observe such a transformation in their children. What is interesting, however, is
the fact that women who fervently agreed that the military service does indeed
transform men, stated that they had not particularly observed a change in their sons

since their children were already very respectful, disciplined, and mature. It is, then, I

%0 Tabii jilet gibi duracaksin orada komutanlarin baginda.

' O yemin toreni cok bana duygusal geldi, biitiin cocuklar birbirine benziyor tabii resmi gegitte gecerken,
insan kendi cocugunu dahi tamiyamiyor, nerede yiiriidiigiini bilmedigimiz igin, Onceden de
gormiiyorsunuz sirasim falan bilmiyorsunuz. Hayrunisa

>? For the narratives of the soldiers regarding the hair shave and the sense of alienation they experience,
see Selek (2008: 60-64).
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believe worthwhile to talk about whom the army transforms and how it manages to do

SO.

One thing that the mothers commonly agree, however, is the fact that the army is
a place of education and it is this education that transforms their children. Interestingly,
one interviewee giving the example from the statement of one of her relatives who had
done paid military service that he had not “crawled enough” during military service,
meaning he had not gone through all the hardship and suffering that the ordinary
soldiers had, and thus his education was lacking was a remarkable parallel with Pinar
Selek’s book (2008) and statements that men become men by crawling in the army. But
what is the difference between the education received at schools and the education
received in the army? Again, discipline, which also enables this act of crawling, arises
as a common answer:

They grasp the value of the family; the family, the homeland. And there
is a little bit of education there, discipline, strictness, order. Osman, for
example, used to stay up at night till two or three a.m. in front of the
computer and the television; there everything is on time, disciplined,
there is also that. Waking up early in the morning, going to the training...
Of course, they have gone through some discipline, strict [discipline]...”

Of course it [the military service] has an influence [on men’s lives]. |
guess it makes the children more mature because everyone lives with
their family under comfortable circumstances, but of course they
encounter the realities of life once they go there. They see that there may
be lives different than theirs, they meet different people, they take that
discipline, waking up very early in the morning joining the guard watch.
They learn how to wake up in the middle of the night; of course they
learn that discipline.™

 Biraz da ailenin de kiymetini anliyorlar, ailesini memleketini, yani biraz da egitim iste orada disiplin
var sikilik, her sey yerinde. Osman mesela normalde gece iki ii¢lere kadar televizyonda bilgisayar basinda
otururdu, orada her sey disiplinli saatinde her sey, biraz o da var. Oglumun hani sabah erken kalkmalari,
egitimlere katilma seyleri, e biraz disiplin gordiiler tabii haliyle, sik1... Arzu

> Muhakkak oluyordur, olgunlastiriyordur herhalde ¢ocuklart daha cok; ciinkii herkes kendi ailesinin
yaninda yastyor, el bebek giil bebek yasiyor ya da ne bileyim sartlarina gore yastyor, oraya gidince biraz
hayatin gerceklerini goriiyorlar tabii ki. Sirf onlarin yasantisi gibi bir yasanti olmadifini goriiyorlar,
degisik insanlar taniyorlar, ne bileyim o disiplini aliyorlar, sabahin koriinde kalkip o nobetlerde ne
bileyim gecenin bir vakti uyanabilmeyi 6greniyor ¢cocuk, o disiplini aliyor muhakkak tabii ki. Hayrunisa
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It is noteworthy that the letter the military sends home to the parents comprises the same
words regarding military education. According to the letter, the “biggest downside of
military service” referred to as a “different environment and duty”, will be the longing
for family home. The service, however, will ‘reimburse’ this by providing the soldiers

with education and “an environment with friends” where he will “get to know life”.

Despite their neutral and sometimes affirming accounts related to discipline in
the military and the assuring official letter, the mothers feel a strong fear and concern
for the well being of their children. It is exactly at this point that the affirmation of the
“illogical nature of military service” and normalization of the commands and
humiliations arises. Sevim, for example, says:

He [his son] says it is difficult, there are rules, if you start searching for
much logic, nothing is logical. There is the order-command cycle; there is
no questioning there, and maybe you become tired out. I had also told
him not to question anything in military service otherwise you will have
difficulty; they will make you have difficulties. Because there is such a
system there, you should not say ‘Why is this so?” or ‘Why is this so
meaningless?’ since you become the one to experience difficulties once
you say that. A single person by trying to challenge the order there can’t

do anything; you can’t change anything by yourself. He [his son] also
says that the ones who don’t do this experience difficulties.”

The attitude of putting up with the illogical side of military service is also derivative of
the fact that most people, despite stating that they see military service as a “debt to the
nation”, regard military service as an obstacle which stands in the way of their children
and which thus needs to be surmounted, preferably without experiencing any problems
in the barracks. Although they do not think of military service as a path to marriage,

which is the traditional viewpoint that a man can get married only after he is over with

% Zor diyor askerlik zor yani ama kurallara gére, yani ¢ok mantik ararsan hicbir seyin hi¢bir mantig1 yok
diyor askerlikte yani emir komuta zinciri var diyor, orada sorgulama yok diyor, sorgularsan diyor o
zaman emir komuta zinciri zedeleniyor zaten sorgulamayla o zaman da tabii hirpalaniyorsun belki de
veyahut da iste yani ben de zaten buradan giderken soylemistim ona sakin higbir seyi sorgulamayasin
askerde ¢ok yipanirsin, yipratirlar seni. Orada Oyle bir sistem var ¢linkii bu niye bdyle bu ne sagma sey
demeyeceksin yani, dedigin vakit yipranan sen oluyorsun ¢iinkii orada yani orada Oyle tek basina birinin
ses ¢ikarip diizeni degistirecek halin yok orada ¢linkii. O da onu diyor, orada 6yle yapmayan zaten diyor
sey yapryor diyor ¢ok hirpalaniyor diyor. Sevim
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his service, they do think that the service should be completed so that their children will
not face any difficulty in finding a job. This temporary nature of the service seen as
something to be done with rather than questioned also normalizes every experience to
be lived while in the barracks. Seving, for instance, talks about her advices to her son as

such:

I told him, son, do not object if they make you clean toilets in the army.
Clean them because this will be over in fifteen months and no one will
ask you whether you cleaned toilets or not. Even if they do, let it be so,
just finish [your military service and] return safely.”

Seving’s narrative is noteworthy to analyze how women adjust to the MotherSpace by
performing the image of the supportive mother. The ‘illogical practices’ of the military
service is not something that the official letter or the military officials particularly
mention and ask support from the mothers to put up with. The military, however, does
need the support of the mothers for the soldiers to stay in order. The mothers, while
benefiting from the proud mother image of the MotherSpace, also assist the soldiers in

surmounting the ‘unseen’ and ‘unspoken’ aspects of the service.

As suggested in the above excerpt, military service stories are significant, but
you do not have to tell the fact that you have cleaned the toilets in the army or have
done any other job which actually ‘feminizes’ you and when you tell them, just like in
the case of Vatan Sasmaz, they become sources of pride for having overcome the
obstacles of the service. The soldier performs the ‘feminized’ activities, like cooking
and cleaning during the day. In fact, it is this feminization rather than the hardship of
the act itself that further affirms the manhood of the male. The soldier who does this
during the day, protects the motherland, in other words, the ‘honor of the nation’ at

night on guard watch, and gets humiliated by the commander with feminized words if

% Oglum askere git de tuvalet temizletseler hig sesini gikarma diyorum. Temizle giinkii bu bitecek, 15 ay
sen burada tuvalet temizleyeceksin, senin pesine diyordum hi¢ kimse demeyecek Levent sen askerde
tuvalet mi temizledin. Ulan diyordum desin oglum ne olacak, yeter ki diyordum bitir hayirhisiyla gel.
Seving
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he cannot fully perform his “duty”. It is then that they become “proper men” ready to
get back to their own lives where they recite their “stories of success”. It is, however,
not necessary whether these tales involve any success or not, the thing which
differentiates military service stories from any other means of bonding between men is
exactly the fact that they are all aware that it is the hardship encountered during the
service which forms these usually exaggerated and fictionalized stories rather than

accomplishments and success.

Demet, for example, told me what she thought about men’s relentless desire to
talk about their military service experience. She had gone to an office of a big chain
store for her job around the times when her son was in his initial stages of service. After
talking about how worried she was about her son’s present state, an employee tried to
console her by saying that he had done his service in Sirnak, which he implied was
more dangerous than being in Tunceli. After commenting on how long they talked
about their military service stories, she was responded by the quite common saying
about military service: “Military service stories never end”. The story of Demet
demonstrates the significance of military service stories among men, but it also conveys
how even where the service is done, in Sirnak and not Tunceli for example, becomes a

source of proof for masculinity.

Moreover, while these stories create a means to form social bonding between
men, as shown in the example of Demet, they are also used to suppress or trivialize and
mock the hardship and humiliation that men encounter during their service. One striking

story I had encountered during the interviews was that of Seving who narrated the

50



breaking of his son’s nose with a benumbed joy.57 According to her, his son had done
an “easy” service yet, she added, he had “of course” been beaten up or gone through
other similar experiences. It is, thus, significant to discuss how violence, inherent to

military service, can be so widely accepted by the mothers.
2.8. Women and the Duty to the Homeland

Women as mothers prepare their children for this thorny road and most of them
state that they have also felt like doing military service while their children were in the
army. While the official discourse on soldier mothering regards women as the mothers
of the nation, which comprises the state and the army in general, women as mothers also
utter statements implicating that they have also been mothering the army during their
children’s military service. However, what would women themselves think about
women’s literal participation to the barracks as soldiers? In other words, if military
service is the duty of every Turkish citizen and a “debt to the homeland”, why are the
women not there and what can women do to ‘compensate’ for the lack of this military

service experience?

Apart from Demet, who stated that military service itself is not needed, all of the
women stated that women could also conduct military service if necessary. One woman
regarded the segregated structure of military service as a men only act a “feudal”

divisionsg, one stated that women also need to have education related to the Weaponssg,

7 “Gitmeden 6nce de pek oyle sey yapmiyordu, ilgilenmiyordu yani, pek sey yapmiyordu dyle. Dedigim
gibi rahat askerlik yapti, olanlar bize oldu burada da, yani hi¢ dert yanmad: iste dedigim gibi. Tabii
cekmistir, dayak da yemistir her sey de olmustur ama yani bize sey yapmadi.

Burnunu falan kirmiglar hep ama sikayetci degil. (Annesi konusuyor)

Kavga bir olaylar olmus ama hic¢ bize anlatmadi. Hele oradan bu tarafa telefon ederken kesinlikle, hep
diyordu iyiyim rahatim.”

% Yani aslinda kadinlar da yapabilir diye diisiiniiyorum, yapsinlar diye diisiiniiyorum ciinkii ataerkil ve
feodal bir ayirim yani erkekler savasir kadinlar da yemek yapar ayrimu feodal bir ayirim. Eger vatandaglik
borcu olarak algilanip o sekilde kabul ediliyorsa niye kadinlar da yapmasin yapabilirler; ama biitiin bunlar
dedigim gibi yani bir egitim ocag, iste birtakim seyleri 6grenmek adina hem olmali hem de evet iste
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whereas one said women could participate in an alternative civil service rather than do
military service.®” No matter how supportive thoughts on women’s participation to the

military occurred, one common aspect that all these narratives had, however, was that

3

women could do military service but they could do so “when needed”, just like the

heroic women in the Turkish War of Independence where they had helped the men by
carrying weapons, cooking food, and treating the wounded:

Women previously had carried bullets [in the War of Independence], they
also had a lot of difficulties. Of course if we face such a situation, we will
also do it [military service], we will do everything for our homeland. If
women are also granted such a right, we would also do it, why would we
not? I love my homeland, my Turkey, I will do it [military service]. Even
my daughter says mother I will go if military service becomes
[compulsory]. We love our homeland.®’

Women’s duty is this, my dear, previously they had carried bullets, there
were such things. If something similar [like a war] were to happen, |
would also go immediately. I don’t know what you think, what she [her

jeopolitik birtakim seyleri olan bir alani olan bir yerdeyiz, 6nemli bir jeopolitik bir yerdeyiz, onun i¢in de
elbette yurt savunmasinda hem kadinlar hem erkekler katkida bulunmali, dis tehlikelere kars1 ama. Eda

% Ben o konuda soyle diisiiniiyorum, vatan savunmasi icin silah egitiminin bir sekilde sadece erkeklere
degil tim {iilkenin insanlarina verilmesi gerektigini savunuyorum, kadinlar da dahil olmak iizere; ama
burada iste alt1 aylik siirecin nasil gegtigine baktiginiz zaman hi¢ de o kadar bir siirenin gerekli olmadig:
kanaatindeyim, bu belki bir ilk yardim dersi gibi iki aylik siirecin ya da bir bucuk aylik ne kadar yeterli
oluyorsa yogunlastirilmis bir teknik egitimin kadin erkek iilke vatandaslarinin hepsine verilmesinden
yanayim belli yastan sonra. Yani ¢iinkii yarin obiir giin hakikaten bir iilke savunmasina girdigimiz zaman
bizim elimiz de bir sekilde silah tutacak sadece kacacak gocecek degiliz, ondan sonra o silahi kullanmay1
ben dgrenmek isterdim dogrusu. O anlamda Oyle bir zorunluluk yani herkese. Zeynep

% Bu gecmiste de yasanmis bizim memleketimizde iste Fatma Nineler, Kara Fatmalar bilmem ne,
erkeklerle beraber seferberlige katilmis ve kendi branglarinda yardimci iste yemek yapmak atiyorum
corap yapmak Ormek falan gibi seylere girmisler ama su donemde erkeklerin bile fiziksel olarak yapilar
daha miisait oldugu i¢in bazi seylere zorluk olarak gordiigii seyleri askerlikte bir kadinin kadinlar da tabii
cesit cesit, zayif naif bir kadimin bunlari gogiislemesi ¢ok zor; ancak soyle bir sey olabilse keske,
deminceki konu gibi bir sosyal olarak o askerlik icerisinde sosyal olarak kiiltiirel olarak bir
paylasabilecegi bir seyler olsa ki kadinin illa yani tiifek tutma adina degil ve kadinin da kadinin girdigi
her yer zaten daha giizel olur, giizellestirecegi bir konu varsa kadin ama mecbur tutulmasini ben su anda
diistinemiyorum yani kadinlarin da mecbur edilislerini su ortamda. Diisiin PKK’nin oldugu bolgelere
yollanan kadinin... Ayse

! Egki kadinlarimiz tasimuslar, biliyorsunuz mermiler eskiden, az zorluklar gekmemisler, tabii ki bizim de
Oyle bir sey olsa biz de yapariz niye yapmayalim vatanimiz i¢in her seyi yapariz biz de niye yapmayalim
olsa yapariz tabii ki kadinlara da Oyle bir hak taninsa yapariz niye yapmayalim ki, ben vatanimi
Tiirkiye’mi ¢ok seviyorum, yaparim, kizim bile diyor ya anne askerlik sey olsa anne giderim diyor. Yani
biz Oyle severiz vatanimizi. Arzu
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daughter] thinks, but I will willingly go because you are protecting the
homeland, you are this homeland’s [citizen], you are obliged to go.*

As previously stated, women underscore that they as the citizens of this country can do
whatever is necessary yet at the same time do not question the gendered division of

citizenship practices.

While the state of the women in the War of Independence was a recurring theme
in the narratives of the women, military service for women unless “necessary” was not
necessarily seen desirable. One interviewee, for example, stated that there is no need for
compulsory military service for women at the moment since there are enough men to
conduct it whereas one said that women are way too delicate in nature to perform
military service.”! Interestingly, two women saw fit other “duties” for women rather
than joining the army:

Actually women bear children for the country, I was also thinking about
that. I mean they raise these children, they realize such an immense duty
as this. But of course women can also conduct [military service] but the
circumstances are very difficult, women experience harder circumstances
than men. She sets up a family, bears a child, then raises a child, all
responsibility is on her shoulder. I mean women have taken all the hard
work in society in general. She is actually conducting military service by
raising a child for the homeland. She does not literally need to join the
barracks, which may be equality I think.®

62 Kadinlarin gorevi su yavrum, eskiden bak bu seylerde mermiler tasinmis oyle seyler olmus, su anda
Oyle bir sey olsa, bu asamada olsa seve seve giderim ben ama senin fikrini bilemem bunun fikrini
bilemem, gider mi gitmez mi, ben seve seve giderim ¢iinkii bir vatan bunu koruyorsun, bu vatanin seyisin,
mecbur gidersin. Fatma

% Zorunlu bence olmamasi lazim su anda bence zaten ¢ok cok fazla asker var, dyle degil mi? Yani su an
ne bileyim ben yani pek de zorunlu gibi gelmiyor bana; ama hani Gyle bir savas zamani bilmem ne
zamant tabii ki o zaman herkes gider. Seving

Zorunlu olsa gidecek de simdi erkek dolu Tiirkiye’de, askerlik yapacak gencler sirada bekliyor, kadinlar
da evde isine baksin; ama mecbur kalirsa yapmalar1 gerekir saglikli her geng. Gokgen

% O vaziyet, o daglarda bayirlarda yapamaz yani kesinlikle, herhalde o yiizden de erkeklere vermisler bu
gorevi. Nimet

% Esasinda kadmlar iilkeye evlat veriyorlar esasinda, bir de onu diisiiniiyordum yani, ¢ocuklari onlar
yetistiriyor, bilyiitiiyor, esasinda onlar cok biiyiik gérev yapiyor esasinda bir taraftan da oyle diisiiniirsek.
Yani ama tabii ki bire bir bir sey soylenirse yapilabilir de ama sartlar1 zor kadin ciinkii zor sartlar yani bir
erkekten ¢ok daha zor sartlar1 yasiyor kadin, aile kuruyor, arkasindan ¢ocuk doguruyor, ¢ocugunu
biiylitiiyor, her tiirlii agirlik onun iizerinde. Yani kadin zaten zor gorevleri almis zaten toplumda,
toplumun biitiiniinde. Esasinda askerlik gorevini yapiyor bir taraftan da, zaten vatana ¢ocuk yetistiriyor,
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What should women do? It is something that Allah has bestowed upon us,
raising children, sending him to military service, marrying the girls, is it
not? They [the girls] should be raised as such. That is women’s duty, to
look after her children, to clean the house, to cook, to wash the dishes, to
do the ironing; that is women’s duty. It is not such an easy job I tell you,
the job of the mothers. The working mothers also experience that
difﬁcg(l)ty, they work to bring money for their children, to look after
them.

I find the former analysis of Sevim significant in terms of reflecting the gendered
discourse of citizenship and the relationship between motherhood and militarism. While
talking about the “rationalities of militarism and of care”, Sara Ruddick (1990: 240)
says:

“Mothering begins in birth and promises life; military thinking justifies

organized, deliberate deaths. A mother preserves the bodies, nurtures the

psychic growth, and disciplines the conscience of children she cares for;

the military deliberately endangers the same body, mind, and conscience

in the name of victory and abstract causes. Mothers protect children who
are at risk; the military risks the children mothers protect.”

It is hard to agree with Ruddick after considering Sevim’s words and that of many other
women who think like her. Mothers with whom I have talked do not justify death in
certain cases like that of the soldiers “martyred” in the East/Southeast while in conflict
with the PKK. They do, however, justify the deaths and “martyrdoms” which happen
for a “just cause” like the deaths in the Turkish War of Independence. They do not risk
their children’s lives either, but they advise children to obey the orders and accept the
illogical nature of military service, which most of the time involves punishment and

violence.

evlat yetistiriyor bir taraftan da. Esasinda tabii ki askerlik gorevini yapiyorsa o zaman tabii ki bire bir
onun gibi seyde kislada askerlik yapmasina gerek yok erkeklerin yapabilir o zaman belki esitlik olabilir,
bir taraftan da oyle diisiiniiyorum. Sevim

% Kadimlar da ne yapmali, kadinlar da iste cenab-1 Allah’in verdigi bir sey cocuk biiyiitmek yetistirmek,
onu askere gitmek, kizlar1 evlendirmek degil mi? Onlar1 da 6yle yetistirmek lazim. Kadinin vazifesi de o;
cocuguna bakmak, evin temizligine bakmak, yemegini yapmak, bulasigini yikamak, iitiisiinii yapmak,
kadinin gorevi de bu, kadinlar 6yle kolay bir sey sey degil annelerin diyeyim ben sana. Calisanlar da tabii
o zorlugu ¢alisiyor, calisiyor ¢oluk ¢ocuguna para getirmek icin, a¢ koymamak icin. Selma
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Susan Zeiger’s analysis of the ideal soldier and ideal mother are noteworthy to
further discuss Ruddick’s arguments. According to Zeiger, “the ideal soldier and the
ideal mother share many qualities. Both are asked to give unquestioning obedience to
authority, both are under the orders and the discipline of superior males, and both are
asked to sacrifice their lives and needs for those who are important” (1996: 27). Indeed,
the military itself utilizes the image of the self-sacrificing, compassionate, and loving
mother to perpetuate the militarization of motherhood. It is, thus, important to note that
the language of the mothers and their “rationality” do not necessarily display a sharp
difference than the language of the military. Mothers find ways to justify their actions
within the “rationality of militarism” and mostly within the limits of MotherSpace by
supporting their children during their service and not overtly objecting to the practices

of the military.

An interesting point that I would like to tie with the arguments above and
connect with the TAF’s attitude towards the mothers is the fact that despite their
comments on mothering apart from two or three women, none of the interviewees could
come up with an exact definition of what being a soldier’s mother means. When asked
about women’s representation in the media in relation to the military and military
service, | had the greatest difficulty in explaining what I was trying to ask. After I tried
to help them by rephrasing the question as what comes up to their mind when thinking
about soldiers’ mothers, nearly all of them responded by asking whether I was trying to
refer to the mothers of the martyrs and not the mothers of the soldiers. One interviewee
also stated that despite the fact that I am writing my thesis on soldiers’ mothers, neither

the media nor the state have any particular interest in the soldiers’ mothers and that it is
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only the mothers of the martyrs who receive some sort of financial support from

Mehmet¢ik Vakfi, but nothing more happens related to soldier mothering.67

It is indeed true that most of the time no specific distinction is made between a
soldier’s mother and a martyr’s mother in the media. It would be fallacious, however, to
think that neither the media nor the military cares about soldier mothering. In fact, the
media is a potent tool to convey messages about soldier mothering, which the military
has also been utilizing.68 The TAF, for example, has been publishing posters for the
Mother’s Day since 2007. % One poster published in 2007 writes, “You are worth
everything” with a picture of a soldier waving to his mother whereas the other poster
writes, “You are always with us” with a picture of a soldier looking at his mother’s
photograph in his wallet. The same picture has been used with a different background in
2008 with the words “Your love is our power”. It would not be wrong to say, then, the
army needs the support of the mothers of the soldiers in the barracks just as it needs the

support of the mothers of the “martyrs”.

The TAF has also been publishing posters related to the March 8 Women’s Day
since 2007." Although the posters of the previous two years focused on women more as
the “symbols of modern Turkey”, the posters of 2008 and 2009 are quite significant in

discussing how womanhood and mothering is equated in the discourse of the military.

57 Bundan ii¢ ay onceki sehit annesiyle iste diinkii seyin annesi arasinda gorsel olarak ¢ok fazla fark yok,
zaten hep aym sekilde veriliyor haber, sonucta yani bir ocaga ates diismiis seklinde ama asker annesi diye
de bir ayrim yapmuyor, iste anasmin cigeri yandi, hep boyle aym soylemler, aym deyimler. Ozellikle
asker anneleri, hani siz tez hazirliyorsunuz belki ama asker annelerine yonelik bir sey oldugunu hig
sanmiyorum, ne medyanin boyle bir yaklagimu var ne de devletin, sadece Mehmetgik Vakfi’nin o ailelere
yardim yaptigini biliyorum ben, o kadar yani. Zeynep

% The Turkish Armed Forces has two official programs, one broadcast on TV on TRT 1, the Turkish
Radio and Television Network, and the other on TRT’s Radio 1 radio station. Both programs are used to
promote the activities of the Turkish Armed Forces. Savasta Barista Tiirk Ordusu (The Turkish Army in
War and Peace) is broadcast on TRT 1.

% See Appendices for the Mother’s Day Posters of TAF.

7 See Appendices for the Women’s Day Posters of TAF.
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One of the 2008 posters, for example, writes: “Our women have to be more intelligent,
more productive, more knowledgeable than men” with a silhouette of Atatiirk and five
‘modern’ women from different professions. What the poster omits, however, is the
latter part of this sentence of Atatiirk, which continues: “They should be as such if they
want to be the mothers of the nation”. It is understandable that the latter part of the
sentence is omitted since this is a Women’s Day poster yet it is similarly interesting
why this particular saying has been selected.”’ Another poster from 2008 writes, “We
celebrate the Women’s Day of our self-sacrificing women who have educated, raised,
made us who we are and with whose existence we are honored”. Here, womanhood
again implies motherhood and women are thanked as the compassionate mothers who

raise the future citizens of the country.

The 2009 Women’s Day posters of the Turkish Armed Forces, on the other
hand, comprised three different pictures. In the first poster, a picture of Atatiirk’s
mother Ziibeyde Hamim is situated on the left hand side and a picture of Atatiirk
walking with the ‘modern women of the nation’ is on the right hand side of the poster
with the heading “How happy it is to be a Turkish woman raising Atatiirk”. The second
poster is composed of a woman carrying bullets in the Turkish War of Independence
with the pictures of ‘Anatolian’ mothers in the background with Ataiirk’s following
words: “Woman for the Turkish Republic today is an exalted and honorable being in the

)

most respected state, just like she has been throughout Turkish history”.’” The posters,

thus, assume that there is one single “Turkish woman” and she is equated to the

" hitp://www.atam. gov.tr/index. php ?Page=FikirDusunceler&IcerikNo=47

7 Tiirkiye Cumhuriyet anlaminca kadin, biitin Tiirk tarihinde oldugu gibi bugiin de en muhterem
mevkiide, her seyin iistiinde yiiksek ve serefli bir varliktir.”
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“Turkish mother”. Turkishness, womanhood, and motherhood are, thus, amalgamated to

bring out the homogeneous category of the “Turkish mother”.

As can be observed, these posters convey their messages on two basic premises:
women as sacred mothers raising children (or rather sons) and women as self-sacrificing
women who have helped the independence of the nation by fighting alongside the male,
in other words the primary citizens of the country. Despite the fact that these posters are
related to the Women’s Day and not the Mother’s Day, motherhood and mothering is
the primary emphasis that can be observed in three of the posters. Women who bear
male citizen-soldiers for the country thus also become both the mothers of the state and
the mothers of army. The 2007 Mother’s Day message of the Chief of Staff Yasar
Biiyiilkamt demonstrates how mothers are created in the MotherSpace of the military: “I
have no doubt that the Turkish mothers who have previously raised the Metes,
Alparslans, Fatihs, and Mustafa Kemal Atatiirks, will also raise new generations who
will preserve Turkey’s existence, protect its basic values, and with never ending love

cling to it and struggle for its development”.”

If motherhood is such a significant aspect for the military, then where does
fatherhood stand in the militarized state discourse? Pinar Selek talks about four steps in
reaching what she defines the “threshold of manhood”: circumcision, military service, a
job, and marriage (2008: 19). According to this scheme, marriage becomes the final step
in completing the rituals to become a “real man” where the (heterosexual) male

becomes the father, in other words, “the military power of the house” (Selek 2008: 23).

 «“Diin, Meteleri, Alparslanlari, Fatihleri, Mustafa Kemal ATATURK leri yetistiren Tiirk analarinin
bugiin Tiirkiye Cumhuriyeti’'nin varligim koruyacak, onun temel degerlerine sahip ¢ikacak ve bitmek
tikenmek bilmeyen bir sevgiyle ona baglanip gelismesi icin miicadele edecek yeni nesiller
yetistireceginden hi¢ siiphem yoktur.”

http://www.tsk.tr/10_ARSIV/10 1 Basin Yayin Faaliyetleri/10 1 8 Mesajlar/2007/anneler gunu 0805
07.html
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At this point, the fatherhood metaphor holds a significant place on the road to manhood.
Before becoming a proper man, the military as the father takes his child and disciplines,
tames, and educates him to befit the acceptable and ideal definition of manhood: brave,
austere yet also loving and compassionate (Selek 2008: 121-125). Only then can the
‘raw’ young man become the mature father of the house and take on the role ‘bestowed

upon’ him by the military. “

Similarly, it is quite noteworthy that in addition to the declaration of the military
in the letter that is sent home indicating that the army is now the second home of the
soldiers, the TAF has also been publishing posters for the Father’s Day since 2008.7
One of the posters of 2008, for example, writes “We have realized that you have never
let go of our hand which you had held on our birth” accompanied by a baby’s hand held
by an adult man’s hand in military uniform. The discursive construction of the military
as the father can be observed in the mentioned poster where it is indeed the army
becoming the father of the soldier to be. One of the posters of 2008, on the other hand,
writes, “It is out turn of duty”. It is thus noteworthy that compared to the Women’s and
Mother’s day posters, the future soldier in the Father’s Day posters is reflected to take
his education in being a ‘proper’ citizen from his mother while takes the turn to watch

for the homeland from the father.

The notion of manhood imposed upon men through the practice of compulsory
military service also becomes closely related to citizenship and identity formation.
While the passage to manhood of this male citizen is realized with the completion of his
service, his citizenship also gets affirmed and legitimized at the end of this ordeal. The

military as the father, in other words, becomes the one to be obeyed in order to achieve

™ For a detailed analysis of hegemonic masculinity and its repercussions related to military service in
Turkey, see Altinay (2004a: 77-80).
7 See Appendices for the Father’s Day posters of TAF.
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both a legitimate manhood and citizenship. The existence of the male being as a citizen,
therefore, only gets ‘approved’ after the completion of his duty as a soldier, which
makes him a “proper citizen” of the country (Altinay 2004: 68) also enabling him be to

the commander at home.

There is, then, I argue a “FatherSpace” just like a “MotherSpace”, restricting the
identities of men with strictly drawn limits. Patriarchy, in other words, not only shapes
the lives of women, but also men. The fact that FatherSpace is not so apparent as the
latter is, I believe, the fact that fatherhood is not a category with which men are solely
interpolated. Men are primarily expected to be soldiers rather than fathers. Motherhood,
in this sense, seems to be an essential characteristic of women whereas fatherhood is
something given and does not exist from the beginning. Women as mothers are thus

regarded as more significant for raising the future citizen soldiers.

2.9. Conclusion

Throughout this chapter, I tried to trace the views of the mothers in relation to
the official soldier mothering discourse and the critical literature on nationalism,
militarism, and gender. As also discussed above, while motherhood holds a significant
place in the state discourse on women, it is the mothers of the martyrs who become
visible in the public sphere, although in a limited scope. The experiences of the women
whose children have gone to and returned from military service seem to be doubly
silenced since they do not gain the visibility to express what they have been through.
More importantly, however, it is not necessarily the state or the army itself which
perpetuates these silences but women themselves. Despite the fact that the women could
not define what it meant to be a soldier’s mother, almost everything they uttered in their

narratives seemed to be the repercussions of the militarized discourse of nationhood: the
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myth of the military nation; the constant fear of being attacked by the “enemies of
Turkey”; normalization of discipline, war, and violence; and women’s second-class

citizenship.

The silences that prevail the narratives of these women, therefore, cannot easily
be classified as one related to or a sympathizing with the oppressor since these women
are not exposed to such oppression as they do not deviate from and actually support the
state discourse on soldier mothering itself. The women themselves are not silent
because they are silenced, but because they do not see the soldier mothering experience
something special to be publicly spoken. Moreover, they act within the discursive and
material spaces provided and seen fit for them in the MotherSpace. Their language does
not deviate from the state discourse so as to create silences. It is important to remember,
therefore, that the silences prevailing related to soldier mothering is not one which
victimizes women, on the contrary, it is one which cherishes them with the proud
mother image they attain in return for bearing, raising, and supporting their sons

through military service.

I have previously stated that social and economic class was a determinant while
trying to reach interviewees in order to see the different perceptions of military service.
There was a balanced composition in terms of my desire and I managed to interview
women from different social backgrounds. The differences between the social and
economic status of women, however, did not necessarily change what they said about
military service. The language of the militarized MotherSpace prevails in women’s
narratives no matter what their social background is. The content remains the same yet
the phrases can at times get sophisticated. While a woman from a relatively lower social
and economic background and with little education may refer to military service as a

“debt to the homeland” to protect the borders of the country, a woman from a higher
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social and economic background and level of education refers to military service as a
“necessity” due to “Turkey’s geostrategic position”. Although uttered in different

phrasings, the “culturalization” and acceptance of the service, however, still continues.

As I have previously argued in this chapter, the “culturalization” of military
service makes the service immune from all negative connotations like war, death, and
violence. Since military service is regarded as a part of “Turkish culture” and an
ordinary aspect of everyday life, it is only natural, according to the mothers I have
interviewed, that male citizens of the country perform this duty. This normalized
discourse, however, encounters a slight rupture when the place of service is announced
to be the East, which creates great shock and surprise. The everyday ubiquity of the
military service replaces itself with the unthinkability of the East due exactly to the fact
that the East resurfaces the erased connotations of military service. The following
chapter will be an analysis of the relationship between military service and the East and

a discussion of how the East is perceived, represented, and experienced by the mothers.
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CHAPTER III

“WEST” MEETS “EAST”:
REPRESENTATIONS OF THE “EAST” IN MOTHERS’ NARRATIVES

Three common aspects usually arise in the general narratives regarding the East
in Turkey: terror, poverty, and backwardness. The “East” is a contested space with
multiple connotations producing a single stereotypical image. The “East” is regarded as
a region of people who have not received enough attention and support from the “West”
in economical terms: There were no factories in the “East” to decrease unemployment
and provide people with work; no schools to enable ease of access to education; and
even no roads to enable proper transportation. The people, according to the common
viewpoint, who have remained “poor” and thus without any education have been “going
to the mountain”, to use the literal Turkish translation, to join the PKK in order to

protest for their endless misery.

Indeed, the East and Southeast regions of Turkey have been torn apart with the
conflict between the PKK and the Turkish Armed Forces for a quarter of a century
where the army has continued to counteract the PKK by deploying the conscripted
soldiers to the conflict zones. These two regions experienced an abrupt militarization
when they were declared an emergency zone in 19877 in an attempt to establish control
over the region in response to the activities of the PKK and to establish security while
normalizing “a permanent state of insecurity” (Oncii 2003: 6) in the region. The state of
emergency implemented in ten different cities in the region militarized life until 2002
when the last two cities, Diyarbakir and Sirnak, were also let go of the military rule after

15 years.

7 Before the declaration of the emergency zone, thirteen cities, including some of the above states, were
ruled under the martial law from 1978 to 1980. This number was raised to twenty cities in 1980.
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Since the beginning of the conflict, thousands have been sent to the war zone
where many have been killed and many returned home with tormenting memories of
violence and war. Throughout these 15 years of emergency rule, the number of the
wounded and killed soldiers in the conflict gradually increased, the news of the
“martyred” soldiers gaining vast media coverage. While the soldiers-to-be were sent to
their service with exuberant celebrations under the slogans “The greatest soldier is our
soldier” (En biiyiik asker bizim asker), the funerals of the “martyred” soldiers were
accompanied with loud cries of “Martyrs won’t die, the homeland cannot be divided”
(Sehitler dlmez, vatan boliinmez). Meanwhile, women appeared in the TV news and
newspaper articles as mothers grieving and crying in front of their children’s caskets at
the funerals uttering the saying “I bestow my son to the homeland” (Vatan sagolsun)
Women, in this sense, were conveyed as painful yet proud mothers who were expected
to be phlegmatic by “burying their pain in their heart”, to use the literal Turkish
translation. The loud cries which prevailed in the exuberant celebrations, thus, replaced
themselves with “loud silences” (Altinay 2004) after the funerals since the mothers

seemed to become invisible left alone with their pain after their visibility at the funerals.

What the “East” connoted for the mothers with whom I had spoken was also
mostly terror and fear. The military service practice for which their sons had to leave
home was so thinkable and ordinary yet the fact that their sons would be going to the
“East” utterly shocked them. In the previous chapter, I argued that the acceptance or
rather the unquestioning from the beginning is so ordinary for the mothers. Military
service which initially and usually connotes pride and joy for the mothers leaves its
place to shock and disappointment with the news of their sons’ deployment to the
“East”, which as stated previously usually connotes terror, poverty, and/or

backwardness.
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The “East” on which I had so much focused when I thought about my research,
however, only occurred to me in a rather general framework, in other words, solely as a
region significant to the ongoing war where conducting military service would be
different compared to other “peaceful” regions. In this sense, I only thought of the
“East” as a geography, a taken for granted land where a long lasting war and silence
was taking place. Similarly, I had not thought about the constructions of the “East”, the
fact that it is a “semi-real, semi-imaginary geography” (Oncii 2003: 1) and a rather
plastic one. Indeed, I had not even thought about the fact that the East may have
different meanings for different people. As I proceeded in the research, however, I
began to think more on the representations of the “East” and who most of the
interviewees defined as “Easterners” were. Therefore, while this chapter will try to seek
what soldiering in the “East” and mothering under these circumstances has meant for
the interviewees, it will also try to delve into what the “East” and its inhabitants mean

and how they are perceived and represented in the narratives of the women.

3.1. First Encounter with the “East”

Apart from two of the ex-soldiers, all of them had conducted their military
service in the 2000s. Three of the ex-soldiers, two of whom had done their service in the
1990s, had conducted their military service under the state of emergency. I had not
particularly chosen to interview the mothers of the people who had done their service in
the 2000s; such a pattern emerged as a coincidence. In addition to this similarity, there
were also two other aspects which united these narratives. Firstly, all of the ex-soldiers
apart from three had left their home for the first time. There were some people who had
formerly been away from their homes for holidays or business trips, but military service
was the initial step where they were separated from their parents. Secondly, none of the

ex-soldiers had been to the “East” before their military service, most had not even
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stepped out of the boundaries of Istanbul. In this sense, while the parting of the ex-
soldiers from their homes was due to their encounter with military life, it also led to

their encounter with life in the “East™.

For all the mothers I interviewed, the news of their son’s deployment to the
“East” comprised three responses: surprise, panic, and fear. Neither the women nor the
ex-soldiers themselves were expecting the “East” to be the place of service. Since most
of the ex-soldiers were university graduates and were thus eligible for the short term
service, the families expected them to be deployed to cities near Istanbul. If their
children were not that “lucky” to be sent to a place near their homes, then Central
Anatolia was expected to be the farthest place where their sons would be sent. Thus, the
reaction of surprise prevails in all the narratives in regard to the news of their son’s
deployment to the “East”, the news of which in certain cases like Eda’s can initially be
regarded as a joke:

I actually thought it was a joke when I first heard it. I didn’t learn it from
Ahmet [his son], but from his cousin and I said this must be a joke. You
can’t believe it at first, I said it can’t be possible, but then I had to believe
that it was real.”’

The inability to distinguish the real from the imagined or the unwillingness to believe in
the reality is an aspect which also arises in other narratives. The news of the place of
deployment thus becomes a shock to be overcome:

[It was] Kars-Sartkamus, short term. Kars was a city we hadn’t even
thought about. Of course with all the conflict going on over there, the
East is a place where no mother would want to send her child. We never
thought about it, it was a huge surprise.”

Of course it [the place of deployment] was unexpected. I mean we were
shocked that he was sent there, how could it happen? He was deployed to

77 Zaten ben ilk duydugumda 6nce saka zannettim. Ahmet’ten gelmedi haber bana, Ahmet’in yegeninden
geldi, kuzeninden geldi ve ben dedim ki kesin saka bu herhalde, yani 6nce inanamiyorsunuz zaten yani
olmaz ya falan filan dedim ondan sonra hakikaten olduguna artik inanmak zorunda kaldim. Eda

7 Kars-Sarikamus kisa donem, yani hi¢ diistinmedigimiz bir sehir. Kars, Sartkamis ve kisa donem. E tabii
oradaki catismalarin hepsi yani Dogu olarak hi¢bir annenin ¢ocugunu gondermeyecegi bir yer, hic
diistinmemistik, ¢ok biiyiik siirpriz oldu bize. Deniz
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Mardin, which you know was at its worst time back then. We were very
sad, I couldn’t sleep at night.””

Of course they were very surprised when they heard Agri-Patnos, Ozgiir

was utterly shocked. It took us a lot of time to accept it; it took 3-5 days.

We overcame it by saying he’s really going, he’s going to Agri-Patnos.*
As can be observed in the narratives, the announcement of the place of service
introduces the mothers to unfathomable reality. The encounter, in this sense, leads to
their confrontation with the realization that they are indeed at the very heart of the

military service experience which they had rendered invisible and ignored before their

son’s service.

Regarding the initial reactions of the mothers and their sons, the news of the
deployment can be seen as a hyper-real moment where the boundaries of reality and
illusion blur. Demet’s account of his son’s reaction to the news of his deployment

demonstrates a similar moment:

My son’s cousin called us at 1.30 am, woke us up and told us that it [the
place of service] is Tunceli and that it’s short term, but we were shocked,
we had woken up from our sleep and were in shock. Well it’s my son
who would be doing his service, but he was also shocked, he answered
the phone and said what kind of a thing is this and went back to sleep. |
and his younger brother woke up. My younger son walked around, he
also rebelled and said the same thing. I felt uneasy; I went to my bed and
started praying.”'

Demet’s son seems to have reacted to the news in a phlegmatic manner, responding to
his place of deployment with only one single sentence and then going back to sleep.

When asked why his son had acted that way and whether he did not care about his

" Tabii tabii, beklemedigimiz. Yani dyle bir sey, sok olduk yani oraya diismesi sok olduk yani nasil olur.
Bu askerlik yani hiikiimetin isin, sok olduk, nasil olur dedik bu sey nere seyde askerlik yapt1 geldi ta gitti
seye diistii ne diyecektim Mardin’e diistii. Mardin de biliyorsun ¢cok o zaman oranin ¢ok kotii zamaniydi.
Cok iiziildiik, ¢cok sey ettik. Ne bileyim gece uykum yoktu. Selma

%0 Agr Patnos ad1 ¢ikinca tabii ¢ok sasirdilar, Ozgiir yani adamakilli boyle soke oldu falan, hazmetmemiz
zaman aldi, 3-5 giinii buldu hazmetmemiz. Gidiyor, evet gercekten Agr1 Patnos’a gidiyor diyerekten.
Sevim

8! Gece yarist bir bugukta oglumun kuzeni telefon agarak uykumuzdan kaldirarak bizi Tunceli kisa donem
oldugunu sdyledi fakat biz boyle bir sok oldu, uykumuzdan uyanaraktan tabii ki sok olduk. Ger¢i askere
gidecek oglum, tabii o da belki sok oldu telefona o cevap verdi, o ne ya dedi kafasini vurdu yatt1 tekrar.
Fakat ben ve kiiciik kardesi kalktik boyle bir. Kiigiik oglan boyle bir dolandi, o da boyle bir isyan etti, bu
ne ya dedi, ben de soyle bir tedirgin oldum, gittim yatagima basladim dua etmeye. Demet

67



deployment, Demet responded by saying that it was actually a rebellion rather than
indifference:

Well that [his reaction] was a shock, it can’t possibly be indifference
because he directly went back to sleep, he said what kind of a thing is
this, a mountain in the middle of nowhere, but he went back to sleep. |
walked around a little; his brother did and said the same thing. It was
rebellion, what we all felt was rebellion.®?

The news about the place of deployment thus becomes a source of rebellion; an
unthinkable yet also inevitable future which is initially refused then has to be accepted.
What Demet emphasizes with the word “rebellion”, however, is a reaction against not
the army itself, but the idea of going to the “East” and realizing how ‘real’ this is, and
that it is not just a formality. It is, thus, particularly interesting why this rebellion does
not occur to the military service itself or unless they encounter the bare reality of going
to “the middle of nowhere”. Why, then, is this rebellion solely the outcome of being

sent to the “East” and not a perpetual reaction to the compulsory military service itself?

The initial reactions of the mothers indicate another common aspect which also
arises in other narratives. Military service for the mothers is not something they
particularly think about before their own son’s ‘turn’ leads them to think on the issue.
The service itself, in this sense, is always present and ‘there’ to a certain extent, but also
invisible until one experiences it:

I wasn’t thinking about it [military service]. I used to say well he will do
it and come back once the time comes. I didn’t think about anything bad,
I mean it didn’t occur to me, nothing as such occurred to me.*

Well, yes, I was thinking that way [that military service will be done
when the time comes], that men will be doing military service, boys will

%2 Yani o bir soktu, miimkiin degil ki umursamamazlik olsun; ¢iinkii kafayr vurdu yatt1 Allah’in dag: dedi,
ne bu ya dedi, Allah’in dag1 dedi ama kafay1 vurdu yatt1. Ben biraz daha dolandim, kardesi dolandi, gitti
camin Sniine falan boyle bu ne ya falan dedi. Isyan yani aslinda hepimizdeki de isyandi. Demet

% Ben bir sey diisiinmiiyordum, yani hani diyordum zamani geldigi zaman yapacak gelecek yani sey
diistinmiiyordum Oyle aklima pek fazla kotii bir sey de getirmiyordum, gelmiyordu ki zaten yani aklima
Oyle bir sey gelmiyordu. Seving
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be doing military service. Military service will be done if it should be, but
I wish it could be done at a place devoid of terror.®

Before [my son’s military service] I used to say “How happy for you that
you’re sending your son to his service, God will it to all people” to the
people who have sent their children, but I saw that it’s not that happy
when it happens to you. It took a lot of time for me to accept it, I became
perplexed, uneasy.®
Military service, as apparent in the narratives, is something which is a source of
celebration and congratulation, but until one experiences it herself.

The unthinkability of the service also continues for a certain while when the
parents do not want to think about the unthinkable, in other words, the “East”. In this
sense, the ‘strategies’ that are used to avoid thinking about the place of deployment,
which is the reality itself, also arises when the place of service is anticipated yet not
talked about between the family members. Seving, whose son was a commando,
interprets this with the following words:

He [his husband] didn’t say anything to me. After a while he said well
didn’t we already know it, weren’t we a hundred percent sure that he
would be deployed to the East? We did. At that moment I felt very bad, 1
still get goose bumps when it comes to my mind. They say that there’s a

moment when your brain stops working; well it was exactly like that, my
ears no longer heard, it was as if my whole logic stopped working.*®

The unthinkability of the “East”, in this sense, is a common aspect in a big percent of
the narratives. The “East” as a region is always ‘there’ as a part of Turkey yet also not
seen or cared about due to its non-presence in the lives of the women. In other words,
the “East”, just like military service, is not something which the women particularly

think about before their son’s deployment yet it is not something as ordinary and

 Evet, yani onu dyle diisiiniiyordum, erkekler askerlik yapacak, erkek cocuklar askerlik yapacak diye
diistiniyordum. Ama goniil ister ki teroriin olmadigi bir ortamda askerlik yapilsin tabii askerlik
yapilacaksa, yapilmasi gerekiyorsa yapilacak tabii ki ama terdriin olmadig: bir ortamda yapilsin. Sevim

% Eskiden askere gidenler mesela cocugu yakim gider, ne kadar giizel ne mutlu size hani oglunuzu askere
gonderiyorsunuz Allah herkese nasip etsin; ama insanin kendi basina gelince dyle olmuyormus yani ¢ok
cok kabullenmem cok vakit aldi, huzursuz oldum, tedirgin oldum. Hayrunisa

% Simdi hicbir sey demedi bana iste aradan zaman gecti, dedi zaten dedi bilmiyor muyduk, biliyorduk
dedi hani Dogu’ya gider yiizde yiiz diye, Hakkari’ye diismiis, o anda zaten ¢ok kotii oldum, hala aklima
geldigi zaman tiiylerim diken diken oluyor. Hani derler ya beyninin durdugu bir an vardir, aynen oyle
oldu; kulaklarim duymadi, hani resmen mantigin bitiyor 6yle bir sey yasadim. Seving
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familiar as the service itself. Seving’s further comments on the place of Hakkari are thus
quite striking:

No, I didn’t [know the East/Southeast], I knew it only from the television.
To be honest, I didn’t even bother about Hakkari until Levent went there.
Of course we saw it on TV, but I didn’t quite pay attention I guess, I
don’t know. But once Levent went to do his service, Hakkari was always
on my mind. I always saw and heard the word Hakkari, for example, on
TV, radio, and newspapers. Then I said well it was always there but |
never noticed it.*’

As observed from Seving’s narrative, the “East” goes unnoticed until one has to
literally encounter it. The fact that it creates such disturbance, on the other hand, is due
to the limited knowledge on the region and its limited representation. The “East” is
encountered solely on TV or in newspapers, needless to say, with cliché narratives
perpetuating the dichotomies of “us” as the ‘educated and wealthy Westerners’ and
“them” as the ‘backward Easterners’. The media, in this sense, becomes the ‘mediator’
introducing and translating these ‘unknown’ and ‘unintelligible’ territories and their

people to the “Westerners”.

Another significant aspect which makes the “East” such a source of fear and
panic, I believe, is that the connotations of the “East”, contrary to the connotations of
military service are quite negative. In other words, military service, which is regarded as
a part of “Turkish culture” is usually regarded as a “duty to the homeland” yet this
“duty” does not seem to involve any negative aspect of the service, like going to the
conflict zone, death, violence, and killing. The “East” as both an unknown and ‘far
away’ territority evokes these negative connotations which the “culturalization” of

military service has made invisible. It is then, I argue, seeing the military and military

% Hig, hayir hayir, anca televizyonlarda falan. Yani acikcasi o kadar da mesela ben Hakkari, Hakkari,
Levent askere gidene kadar hig¢ tistiinde durmuyordum, yani televizyonlarda falan goriiyorduk ama yani o
kadar da hani dikkat etmiyordum belki de bilmiyorum ama simdi nasil Levent askere gitti sanki her
dakikada bir goziimiin oniine Hakkari geliyor. Mesela televizyonlarda, radyoda, gazetelerde hep Hakkari
lafi goriiyorum ve duyuyorum. Yani bu da ¢ok sey yapiyor insani. Yani diyorum demek ki yani hep
varmus ama demek ki diyorum ben fark etmemisim. Seving
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service as a part of “Turkish culture” which makes the “East” as a place of terror,
violence, and death in the eyes of the mothers so unthinkable. The neutral connotation
of the word “culture” and the heroic narratives dedicated to military service being the

indispensable aspect of “Turkish culture” renders the “East” unfathomable.

On the other hand, although it is true that there is a general tendency to react to
the place of deployment with shock and awe, it should also be stated that it would not
be correct to generalize that the “East” creates a shock for every single prospective
soldier since there are also people who would like to be sent to the “East” as seen in the
following examples:

He reacted well. He himself wanted to go to the Southeast, he was a boy
who liked military service. He wanted to go to the Southeast since he
liked adventure. Luck was with him and he was sent to the Southeast. His
height was also an aspect which enabled him to go there, but he had also

chosen to go to the region. He did his service well and he says he would
like to do it again if another chance arises.*®

Emre was happy when going to his service. He likes military service, he
still wears his military jacket and stuff. He likes everything [related to the
military] since he likes his homeland. He’s a different kid, at least that’s
the case for my child, I cannot say anything for the others.*

Indeed, Emre, the son mentioned in the latter excerpt had described his military service
as “paying his debt to Anatolia and returning home”.”° Similarly, during another
interview I had conducted, Oguz, who had been sent to Siirt, stated that he saw military
service as a school and that the service had increased his love to the homeland and thus
he would do it once again if he had another chance. In a similar manner, Sibil told me

how his son, who had conducted his service in Elazig, tried to sooth his mother about

% Yo yo gayet giizel karsiladi o Giineydogu’yu, zaten kendisi Giineydogu’ya gitmek istiyordu yani
askerlii seven bir cocuktu. Macerayr daha c¢ok sevdigi icin zaten Giineydogu istedi, sansina da
Giineydogu. Boy zaten boyundan, boyunun da biraz etkisi oldu Giineydogu’ya gitmekte, biraz da kendi
isaretlemis. Cok da giizel yapt1 geldi, gene de gitmek isterim diyor. Aysegiil

% Sevinerek gitti Emre seviyordu. Yani askerligi seviyor, daha hala hani montunu giysin sey yapsin, o
vatanini ¢cok sevdigi icin her seyi seviyor yani, farkli bir ¢ocuk, benim oglum icin diyeyim yani baskasi
icin diyemem. Nimet

% personal communication; February 22, 2009.
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going to the “East”: “He said look how good this is my dear mother, I've studied at
Sorbonne and done my service in the “East”, it doesn’t matter whether it’s short or long
term, I'm very happy. That’s what he had told me”.”" In this sense, although living the

experience of his son’s service in the “East” as a woman at home is difficult for the

mothers, the soldiers may utter different words.

In the two particular aforementioned cases of Aysegiil and Nimet, the mothers
with whom I had spoken told me that the initial phase of acceptance was difficult for
them. The prospective soldiers were deployed to Diyarbakir and Gaziantep respectively.
Although Nimet, the latter interviewee, stated that she had gotten used to the news of
his son’s deployment, Aysegiil told me that she had needed to receive psychological
support, something which she still lives with, during his son’s service. In the words of
Aysegiil, sadness, anxiety, longing, and risk are the main concepts which define the

experiences of a mother sending her son to the “East”.

To return to the words of Sibil’s son and Aysegiil’s comments on military
service in the “East”, it can be stated that if risk is one of the primary feelings of a
mother who sends her son to the “East”, so it is for the soldier to be who goes to the
“East”. Just like mothering a soldier who is sent to the East, soldiering in the “East” also
represents a challenge to be overcome for the soldier-to-be. While mothering a son who
surmounts the challenges of not only doing military service, but also doing it in an area
of deprivation is a source of pride and approval of the women’s motherhood, soldiering

in the “East” is also the approval of one’s manliness.

' Anacigim dedi bak ne giizel bir sey dedi, Sorbonne’lardan gelip Dogu’larda askerlik yaptim ben dedi,
ama kisa donem ama uzun donem, ¢cok mutluyum, bana séyledigi buydu. Sibil
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3.2. The Deployment to the ‘“East”

The East/Southeast regions of Turkey, as previously explained in the beginning
of this chapter, experienced an abrupt militarization with the declaration of the state of
emergency in ten different cities in 1987. The conflict between the PKK and the TAF
heightened in the 1990s where news of the “martyrdom” of soldiers were a perpetual
part of the news and the grieving mothers of the “martyred” soldiers a significant
component of this picture. What was conveyed to the public in the news related to the
death of these soldiers was that the army was allegedly sending people from a
disadvantaged social and economic background particularly to the East/Southeast
regions. It was said that it is always the “children of the poor” who are sent to the
conflict zone and who die there. Although this is a contested topic still mentioned in the
public arena, whether or not they agreed with this and how they regarded their son’s
deployment to the East/Southeast has also been a question that I had posed to the

interviewees.

As had been previously demonstrated, the first encounter of the mothers and
their children with the “East” is generally lived with a reaction of shock. In this sense,
regardless of their class and social background although the women do believe that their
children will not be sent to the “East”, they do not agree with the saying that men
coming from a socially and economically disadvantaged background are deployed to the
“East”. What they all agree upon is that this is mere chance since their children could be
sent anywhere. When asked whether they think that people from a disadvantaged social
and economic background are particularly deployed to the “East”, all but one responded
by saying that the place of deployment is determined by chance. Ayse, on the other

hand, said:
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Yes, I had recently heard that on TV on a program someone was asking
why isn’t the prime minister’s son or somebody else’s son of a high status
not going to the Southeast, why is it always the son of farmer this and son
of the craftsman that. It had evoked my attention then where I thought
whethg:zr it really is working this way, but I didn’t search this issue, I don’t
know.

Despite this standpoint, however, it is still thought provoking to think about why the
“East” causes such a shock and surprise if any place and region is expected as the place
of deployment. In the words of Sevim related to his son’s deployment, the East is seen

as a “lottery” which hits people.g3

Although not overtly manifested in the narratives, I would like to argue that the
reactions given by the family members to the place of deployment are closely connected
to the social and economic background of the ex-soldiers. The people coming from
relatively lower economic backgrounds when asked whether they believe in the saying
that people from socially and economically disadvantaged backgrounds are sent to the
“East”, they responded by saying that people with higher education levels are also sent
to the “East”. When the same question was asked to the people with higher economic
and social statuses, they responded by saying that they do not agree with this since their
children’s friends with a high level of education are also sent to the “East”. While it
seems that both sides agree with the nonexistence of such a theorization, it seems that
the shock that is caused by their children’s place of deployment, which gets defined as a
“lottery”, is derived exactly from the fact that they had assumed he would be sent
elsewhere since he has a high level of education. Thus, while the response of the

economically disadvantaged people tend to imply that ‘the rich’ and ‘educated’ also go

% Evet, gecenlerde televizyonda mu hatta birisi bir programda soyliiyordu dikkatimi ¢ekmisti, yani niye
yiiksek riitbeli insanlarin iste bagbakanin atiyorum cumhurbaskaninin oglu evlad: hi¢ duyulmuyor gitti
Giineydogu’ya bilmem neye diye de hep iste ¢ift¢i bilmem nenin oglu, bilmem ne ustanin evlad: falan
diye oyle bahsediyorlardi o zaman dikkatimi ¢ekti benim de acaba hakikaten boyle mi isliyor yani
mekanizma diye ama ¢ok da fazla etiit etmedim bu konuyu bilmiyorum yani. Ayse

% Piyango gibi bize garpt1.
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to the “East” and that it is not only their sons being deployed there, the response of the
economically advantaged people, on the other hand, tends to imply that while not

expected, their children will also ‘share the burden’ in protecting the country.

Another explanation which the mothers give for the unexpected deployment of
their son to the “East” is the general saying that people who are born in the “West” are
sent to the “East” whereas the ones born in the “East” are sent to the “West”. Eda, who
fervently opposed the question as to whether only people from an economically
disadvantaged social background are sent to East commented on the issue as such:

This is wrong and I'll tell you why it’s wrong. My sister also has a son
who had done his military service a year before my son, he did in Batman
and he was a university graduate, a well educated man. So the belief that
poorly educated people are sent to the Southeast is wrong. I think that’s
determined according to the need over there, but I’'m not quite sure as to
what the criteria are. The general opinion is that people who are from the
West are sent to the East and the ones who are from the East are sent to
the West, this opinion has existed for years and it might be true cause it’s
more logical. Since the East and Southeast are our problematic regions,
they might be such an exchange program for the Turkish citizens to
mingle and enable them to see the regions they haven’t seen or gain the
experiences which they haven’t gained.”

This opinion also uttered by a couple of other people is also significant in the sense that
it is one of the rare instances where the “West”, although still vague as to its boundaries,
is mentioned. In this sense, the service in the “East” is also seen as a ‘chance’ for the
“Western, educated” children to get to know the “East”, which again turns the “East”

into this far away foreign place waiting to be discovered by the “Westerners”.

% Bu yanlis, niye yanlis soyle sdyliyeyim ciinkii benim kiz kardesimin de bir oglu var, o da Ahmet’ten bir
sene Once askerligini yapmusti, o da Batman’da yapti, o da yani sonugta iiniversite mezunu, gayet iyi
egitim almus olan bir ¢ocuktu, yani ya da bir gencti. Dolayisiyla Giineydogu’da daha az egitimliler gider
diye bir varsayim bence yanlis. O, oradaki ihtiyacglara gore zannediyorum tespit ediliyor ama bunun
kriteri nedir onu da tam bilmiyorum. $6yle bir genel bir kan1 var o da Bat1 dogumlu olanlar yani Bat1
kokenli olanlar Dogu’ya, Dogu kokenli olanlar Bati’ya daha ¢ok gonderiliyor diye genel bir izlenim
yillardan beri vardir, bu da dogru olabilir, bu akla yakin ciinkii. Bu daha ¢ok akla yakin ¢iinkii hani Dogu
ve Giineydogu sorunlu bolgemiz oldugu i¢in yani Tiirkiye Cumhuriyeti’'ndeki vatandaslar1 kaynastirmak
ya da iste gormedigi yerleri gostermek, edinmedikleri tecriibeleri edindirmek ve kazandirmak i¢in boyle
bir degisim programi dahilinde sey yapilabilir yani askerlikte yonlendirme yapabilirler. Eda
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3.3. Putting the “East” on the Map

In his seminal work Imagined Communities, Benedict Anderson talks about the
creation of the map as a means of controlling and setting the boundaries of the nation in
addition to the census. In talking about the emergence of the logo-map, Anderson says:
“Instantly recognizable, everywhere visible, the logo-map penetrated deep into the
popular imagination, forming a powerful emblem for the anticolonial nationalisms
being born” (2006: 175). The map with its all-encompassing nature ties and connects
the diverse and heterogeneous aspects of the nation into one single whole projecting the

nation as unfragmented, indivisible, and compact.

Similarly, the “East”, although so foreign to most of the ‘Western urbanites’, is
regarded as an “indivisible” part of Turkey and thus a significant component of the
Turkish map, “a tightly bounded territorial unit” (Anderson 2006: 175) colored and
adorned with the Turkish flag during special days like national holidays, constitutes a
significant part of the popular imagination fostering a sense of an intact community
among the citizens of the countlry.95 These citizens might not have seen any other place
apart from their own space of inhabitance, but the map sustains a living image of the
country as one single community always there and present. Despite this strong fact,
however, apart from three women, none of the mothers, just like their sons, had been to
the “East” before and could not quite locate the place of the cities to which their sons
are deployed. The same reaction of where the places the soldiers are sent to also occurs

in the narratives of the soldiers. Emine’s son talks about his reaction with the following

% Although the maps of Eastern and Southeastern Anatolia can be found in the appendices, my aim in
placing the maps in the appendix is not to reproduce the stereotypical and Orientalized representations of
the “East”, which I believe just like the “West” is a construct. It is rather to demonstrate the arbitrariness
of the boundaries, which I at the beginning of this research had also taken for granted by regarding the
East solely as a territorial unit and disregarding its connotations, perceptions, and representations. The
maps, | believe, is an interesting contrast with the vague representations of the “East” in mothers’s
narratives and the strictly yet arbitrarily drawn boundaries of a territorial unit.
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words: “I was saying Siirt, there really is such a place called Siirt”.*® The reaction of

Emine is also a similar one where she asks her son where Siirt is. A similar reaction is
also observed in Sevim’s narrative where she describes how she had felt when she heard
his son’s place of deployment:

He did it [his military service] in Agri-Patnos. Well, firstly we were

greatly shocked when we heard Agri-Patnos. Of course military service

can be done anywhere, but I thought it would be more close to the city

center. Agri-Patnos utterly shocked us and my son. To be honest, I hadn’t

heard such a name or a place [before]. When I heard Agn I thought it

would be the top of Mount Agr1.”’

As apparent in Sevim’s above narrative, the “East” is only known by the mothers
through certain symbols. Agr1 for Sevim, for instance, only signifies Mount Agri; it is
unthinkable as a place of settlement. The “East”, in this sense, also seems to be an

empty territory.

In addition to this, although the “East” seems to be a homogeneous geography
on the map, it also seems to be in a hierarchical order where there are degrees of

good/bad East:

Well, we were expecting the East, but we know that Tunceli is a
dangerous region where events are taking place. I thought why it couldn’t
be Erzincan, Elazig, Malatya because those cities are surrounding
Tunceli. We said how on earth did Tunceli come up? But of course there
are also places like Hakkari, Bingol, or Sirnak; there are worse places.”

We weren’t expecting [the East], we were shocked. I was very sad. I was
praying for him to be safe even though he would be far away. We

% Siirt diyordum hani Siirt diye bir yer var miymus, gercekten varmis. Emine

7 Agr1 Patnos’ta yapti. Ozgiir’iin yaptig1 donemler tabii ki bir kere Agri Patnos ¢iktigi zaman ¢ok biiyiik
soke olduktu. O bolge, yani her tarafta yapilabilir tabii askerlik de, santyordum ki yani boyle merkezlerde
falan olacak, Agr1 Patnos bizi boyle ¢ok soke etti, kendisini de cok soke etti, hi¢ duymanmistim daha
dogrusu, boyle bir isim yer de duymamistim. Agr1 deyince Agri Dagi’nin tepesi falan diye diisiindiim,
Oyle bir seyler. Sevim

% Vallahi Dogu bu kadar soyle diyeyim Dogu bekliyorduk ama boyle Tunceli’yi duyunca birden ya
dedim Tunceli, tehlikeli bir bolge biliyoruz, olaylarin oldugu yer, niye dedim Erzincan degil, Elaz1g degil,
Malatya degil; ¢linkii etrafinda hep o sehirler var. Tunceli nereden ¢ikti dedik, bunu dedik yani, nereden
ciktt Tunceli? Ama tabii bunun yaninda Hakkari’si var, Bing6l'ii var, Sirnak’1 var, daha kotiileri var.
Demet
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thanked God that he didn’t go to worse places even though Kars is far
away; there are places like Sirnak or Hakkari.”

I don’t know why, but I had expected him to stay in Istanbul [for his
service], I knew that it wouldn’t happen, but I wanted to think that it
would. I was very sad when Gaziantep came up, but I realized that [the
panic] was unnecessary. Some children go to such far away places, he
went to a good place, he could find food when he went out [during his
weekend leaves] '

As observed in these narratives, there are certain ‘desirable’ places, in other words, the
good choices among the worst to which the mothers would like their children to be sent
if going to the “East” is an inevitable process. While cities such as Antep or Erzincan
can be regarded as relatively safe and desirable, Hakkari or Sirnak appear to be the least

desirable and most dangerous places.

Interestingly, the “East” which is experienced by the soldiers and evaluated by
the mothers seems to be restricted with its comparisons with big city life and
opportunities. The “East”, in other words, seems to be equated with the “facilities” that
it accommodates. It is regarded as a “good” and “comfortable” place so long as the
soldiers in service do not have the difficulty in finding the goods that they were used to
consuming at home. Interestingly, security does not seem to arise as the primary issue to
be talked about. The following narratives of Sevim and Gokgen give a hint about this:

It [the fear related to the East] did fade away after I saw Batman; it’s a
very nice city, especially that main street. Well, he would be able to find
everything; all the food, pizza, and stuff. There was a place called Mado,
it’s even better than the one in Istanbul. It was constructed by someone
from Ankara, it’s a three-story building. The kids used to go there during
the weekend, all the soldiers would go there during the holidays to eat
what they wanted.'"!

% Beklemiyorduk, sok olduk. Ben ¢ok iiziildiim. Dua ediyordum tabii uzak da olsa rahat olsun iyi olsun
istedik hani uzak da olsa daha kotii yerlere diismedigine siikrettik, hani Sirnak var Hakkari var. Arzu

19 Cok sartlamustim hep kendimi nedense sanki Istanbul olacakmus gibi bekliyordum, olmayacak bir sey
de dyle yakisirmistim. Birden Gaziantep olunca ¢ok iiziildiim; ama yersiz oldugunu sonradan anladim.
Baz1 ¢ocuklar ne kadar uzaklara gidiyor, iyi bir yere gitti, ¢iktig1 zaman yemek buldu yiyecegi hani ¢evre
giizel... Hayrunisa

"' Gegti gecti, gidip gordiikten sonra Batman’in igini de gordiim baya bir sehir giizel o ana caddesi falan.
E sonra aradigini bulabilecek, her tiirlii yemekler pizzalar seyler, hele bir Mado diye bir yer vardi, belki
Istanbul’daki Mado oyle giizel degildir, Ankarali biri yapmis onu galiba ii¢ katli falan, oraya gidiyorlard:
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Well, his [son’s] thoughts weren’t different from mine while going to
Patnos; he went there thinking that he would be going to the middle of
nowhere. To be honest, Patnos is a very uncivilized place, it’s a very
underdeveloped town, but the military brigade is very civilized. It’s a
very big brigade, my son tells me that they could find everything in there
and that they didn’t feel the need to go down town since the town was
very underdeveloped. I think he felt better after he saw the brigade.'"

Sevim equates Batman with Mado, a patisserie which she says is much better and bigger
than the one in Istanbul. Her relief comes from the fact that his son will not face
difficulty in finding the same comfort which he had at home. Interestingly, in all the
similar narratives, the “East” for the mothers does not seem to be an inhabited space.
The mothers, in other words, do not utter any concern as to whether their children will
get used to the people of the East, but rather seem to be more concerned about whether
they will be able to find the products that they were consuming back home. Similarly,
when asked how their children had experienced the East, the responses are related to
consumption rather than acquaintance with people. The “East”, in this sense, seems to
arise in the narratives as a place of deprivation where the goods accessed at home may

not be found.

On the other hand, relating the “East” to commodities and at times seeing the
“East” as a commodity itself, like in the “culture tours” for example, also arises in the
narratives of the women who seem to become interested in and curious about the “East”
after their son’s service. Again, the images of the “East” that they imagine, however, do
not particularly involve the people of the “East”, but rather the places of the “East”. For

the women who have only been to the oath taking ceremonies in the “Eastern” cities, a

haftasonu ¢ocuklar, biitiin askerler gidiyormus zaten tatil oldugu zaman gidip istedigi yemegi yiyor pizza
tath tuzlu her sey var. Gokgen

12 Valla simdi giderken tabii ki benim diisiincemden ¢ok farkli degildi onunki de, o da boyle dag basi bir
yere gidiyorum herhalde diye gitti. Hakikaten Patnos hi¢ ilerlememis bir yer, yani ¢ok geri kalmig bir
kasaba ama askeri tugay son derece ilerde. Yani askeri tugay da cok biiyiik bir tugaymis zaten orada.
Askeri tugayda her sey var esasinda, biz diyor kasabaya inmek ihtiyaci hissetmiyorduk esasinda diyor,
indigim vakit tugaydan daha seyde geride bir pozisyondaydi diyor ciinkii oras1 diyor. Yani gittikten sonra
tugayin icini gordiikten sonra daha iyi hissetti kendini herhalde diye diisiiniiyorum. Sevim
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direct correlation comes to mind between the “modernity of the brigade” and the
circumstances of the “East”, where the image of the “East” becomes the image of the
brigade itself. The women who had been to the “East”, which are quite few in number,
on the other hand, have mostly been able to do so with the “culture tours” that are
organized to the East/Southeast. The “East” that the women see in these tours, is thus
shaped by the viewpoint of the tour organizers where solely certain “touristic” places

which are “landmarks of the East” are included in the trip.'”

The mental maps of the people regarding the “East” reflect the “East” as an
uninhabited place. The “East”, if never visited, arises in the narratives of the mothers
with certain stereotypical narratives, the poor “East” for example, and certain cliché
symbols and landmarks like that of Mount Agri. People, in other words, get acquainted
with the “East” through commodified symbols. The familiarity regarding the “East”
does, even in a limited way, increase very much. The image of the “East” for the
mothers, however, does not necessarily change after their sons’ departure since their
children also experience an “East” laden with symbols and landmarks or usually the
barracks since they do not have permission to leave their units due to security reasons.

The map of the “East” as an uninhabited territory does not, therefore, stay intact.
3.4. The Connotation of the “East” and “Easterners”

There have been two particular instances in the narratives where people in
addition to the places and products were also mentioned in relation to the “East”. When
asked whether his son was able establish any contact with the civilian people living in

the region, Sevim said that a couple had very much helped his son and started telling her

' For an interesting study of these “culture tours”, see Sandra Finger’s The Meaning of a Discovery:
Tourist Gaze and Tourist Narratives in Southeastern Anatolia. 2008. Sabanci University: MA Thesis.
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experiences with the “people of the region” by stating that they were indeed very
hospitable people:

The Kurds who are outside of terror are actually very warm and
welcoming people, the ones who engage in terror should be something
different, I don’t know, since they have taken away so many lives, but
I’ve known people from Antep and Diyarbakir, the people of the region,
are all very nice people. They were all Kurds, but they were very
different people. They are also unhappy about this terror, they’re also not
content or happy, they also don’t have peace, either.'"*

Sevim, being one of the few people who had been to the East/Southeast among the
women with whom I had talked, recalls the people she has met on her way with
sympathy. According to her the ‘ordinary’ Kurds are warm and welcoming people
whereas she states that she has difficulty in understanding the ‘other’ ones who join the
PKK. Before moving on to further discuss this issue, it should be stated that Sevim’s
narrative is an exception for using the word “Kurd” since it is one of the very few
narratives which mentions Kurds and Kurdishness in relation to the East. In all of the
narratives, the women talk about “Easterners” without specifying what exactly
“Easterner” means. Despite this vagueness, however, they specify the “good/bad
Easterners”. The fear that the “East” connotes, thus, leaves its place to a relief when

they encounter with the local people, in other words the “good Easterners”.

The second narrative which focused on people rather than places or commodities
was Gokgen’s story. I believe that Gokgen’s depiction of her direct encounter with the
people of the region says more about the perceptions of the “East” and “Easterners”
than the theoretical analyses. It is further interesting and worthwhile to talk about the
fact that Gokcen narrated this story when asked about whether there is a particular

manner in which the mothers of the soldiers should behave:

1% Yani bu o terériin disindaki Kiirtler ¢ok sicak insanlar esasinda ama terdre bulasmus insanlar yani
baska tiirlii bir sey herhalde, bu isleri yaptiklarina gore bu kadar insanlara kiydiklarina gore; ama oradaki
yore halki, ben Antepli de tanidim Diyarbakirli da tanidim cok iyi insanlar, cok hakikaten onlarin hepsi
Kiirttiiler ama ¢ok farkli insanlardi, onlar da memnun degiller, o terér belasindan onlar da mutlu
degillerdi, onlarin da huzuru yok. Sevim
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I don’t think that [there is a particular manner in which the soldiers’
mothers should behave]. I'll speak as I want to. Should I speak in fright
in my own homeland? I’ll tell what I think. Look I even talked on the bus
in the East. They first had a Kurdish tape on [in the bus] then I said we’re
all human, why should a human being be scared of another? I wouldn’t
be in this bus now if I were scared. They understood that I didn’t go there
with fear so the driver took out the Kurdish tape right away and put a
Turkish one. I said why should a human being be scared of another one,
this is also our homeland; [so they thought] she’s not an enemy, she came
here with good intentions, he took out the [Kurdish] tape and put a
Turkish one.'”

What arises in Gokcen’s narrative is a common aspect mentioned in all narratives
regarding the “East”. The “East”, being an unknown and far away territory, directly
connotes fear, which I assume is also a concern for the safety and security the mothers
feel for their children and for themselves when they are in the region. While mentioning
this story, Gokcen also said “I had a fear inside, but I didn’t show it so that I could look
brave”.'® As previously emphasized, the fear that is manifest, however, tends to leave
its place to relief for the mothers who have been to the region when they see that the
“people of the East” are also good people. The “good Easterner”, in this sense, gets
defined to be the one who does not treat the ‘outsiders’ in a hostile manner, who is

welcoming and hospitable.

The feeling of fear that the “East” connotes, thus, gets amalgamated with the
“good/bad Easterner” discourse. Emine, whose first son had also been to the “East” for
his service states that she had initially felt bad and scared since she did not know the

region, but got used to it after his second son was also sent to the “East”:

To be honest, it [the East] doesn’t connote anything my dear. They say
East is like this, East is like that, but I was never nervous. There are also
very good people in the East, there are both good and bad people

"% Qyle bir sey diisiinmiiyorum. igimden ne gelirse onu konusurum. Kendi vatanimda korkarak mm
konusacagim? Diisiincem neyse onu soylerim. Bak Dogu’da bile minibiiste konustum, ilk Once sey
koymuslardi Kiirtce kaset, hepimiz insaniz, insan insandan korkar mi, korksam zaten su anda burada
minibiisiin icinde olmazdim dedim, sonra baktilar ki bu korkarak gelmemis, hemen Kiirtce kasedi ¢ikardi
Tiirkce kaset koydu minibiisteki sofor. Insan insandan korkar m, burasi da bizim vatamimz dedim ya, bu
bize diisman olarak gelmemis demek ki iyi niyetle geldi kasedi ¢ikard: Tiirk¢e kaset koydu. Gokgen

1% jcimde bir korku vardi ama belli etmedim, kendimi cesur gostereyim diye. Gokgen
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everywhere, isn’t it also like that in Istanbul? It must be, people from all

over Turkey have settled here. Isn’t it like that elsewhere? It is. I mean

there are both good and bad people in the East, I wasn’t that nervous.'”’
Semiha, on the other hand, whose son had been to Mardin as a commando describes
what the “East” connotes to her with the following words:

When they say the East, the terror connotes bad things. Not everyone in

the East is bad, but we get a little scared because of the terror. The

Easterners are also humans, I don’t think bad about them, but we get a

little scared because of the terror.'*®

Semiha’s utterance is an example to the fear of the “East”, but also a desire to be fair to
the ‘real’ people of the region. As manifest in Emine’s and Semiha’s narratives and
which can also be observed in other women’s narratives, they do not think bad about
‘all the Easterners’; it is the PKK and terror which makes them biased against the
region. This is, to quote again from Oncii, what creates and sustains the image of the
East as a “semi-real, semi-imaginary geography” (2003: 1) for the mothers. This double
layered image of the “East”, thus, also reiterates the image of the warm and welcoming

“good Easterners” who should be separated from the ones who engage in terror.

One sharp exception to these narratives and an overt dislike of the “East” and
“Easterners” arose in Seving’s narrative when asked about the conflict in the

East/Southeast:

We’re living on the same land so what are you fighting for? And you
know I can’t stand one thing; there are also many Kurds living in
Istanbul, those belonging to the PKK and all that sort, I say you take the
same bus with me, you eat the same food, maybe you live much better
than me, but you come here and burn the bus, why are you burning it, am
I not right? You take that bus with me, then you shouldn’t come here,
that’s what I think. Since you think bad then I also feel bad about you, am
I not right? You live here, in Istanbul so why are you doing this? There

"7 Valla hicbir sey uyanmadi ablacim, yani seyli gérmedim ben, diyorlar ya iste Dogu bdyle dyle ama
ben hig tedirgin olmadim, Dogu’da da cok iyi insanlar var, her yerin iyisi var kotiisii var; bu Istanbul’un
yok mu? Vardir, her yerden insan gelmis. Diyelim baska yerin yok mu, var. Yani Dogu’nun da iyisi de
var kotiisii de var yani dyle pek tedirgin olmadim yani. Emine

"% Dogu deyince iste bu teror dedikleri zaman baz1 kétii bir seyler ¢agristiriyor, yani Dogu dedik de Dogu
insanlarin hepsi kotii diye degil ama iste terdr oldugu icin biraz korkuyoruz Dogulu da insan onlar da ona
bir sey demiyorum onlara ama iste bu terdr oldugu i¢in biraz korkuyoruz. Semiha
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are many things happening in Okmeydani, in Gazi Street, for instance,
they burn and demolish everything. Then how am I supposed to like you?
Isay I don’t.'”

Seving’s narrative is the only one where a criticism of Kurds is manifested in such a
strong manner. Although uttered as the answer to a different question, Gokgen’s
narrative also reveals a possible feeling of animosity regarding the ‘people of the East’:

That pain [related to their son’s death] will never soothe in the heart of

the mothers of the martyrs. They will always see the people in the East as

enemies since their children have died there. There will be cold look

when someone says “Easterner”, but everyone would unite if it weren’t

for this [terror]. She [the mother of a martyr] won’t even want to look at
him/her when she sees an Easterner.'"”

While Gokcen does not use the word “Kurd”, the “East” which connotes fear due to
terror also directly connotes Kurdishness. Although no direct expression of fear and
prejudice of the Kurdish people has been uttered, the fact that the “East” is correlated
with terror covertly implies a fear against the “Easterners”, who are equated with Kurds.

In addition to these, the lacking and deprived “East” also connotes poverty.
According to the narratives, while the East brings deprivation to mind, it is also the

reason why the people of the region join the PKK:

Poverty, deprivation, then unity, actually separation [not unity] because
there is a Turk-Kurd separation in the Southeast. Even my son was saying
mom be grateful for the food you’re eating and the place where you’re
sleeping, there’s great poverty there. When you say Southeast, it’s only
poverty that comes to my mind; unemployment and poverty.'"!

19 Aym1 topraklarda oturuyoruz yani neyin savasim yapiyorsun, ne var? Bir de seyi hazmedemiyorum
mesela bu Istanbul’da da ¢ok Kiirt vardir o PKK’l1 mudir her ne zikkimsa hepsinden vardir, benle beraber
diyorum ayni otobiise biniyorsun, benim yedigimi sen de yiyorsun, belki de benden ¢ok daha rahat
yastyorsun; ama sen geliyorsun otobiisii yakiyorsun, niye yakiyorsun onu ya, oyle degil mi? Benimle
beraber sen de biniyorsun, o zaman gelmeyeceksin buraya, yani ben 6yle diisiiniiyorum. Demek ki sen art
niyet diistiniiyorsun ki ben de sana kars1 Oyle diisiiniiyorum, 6yle degil mi? Simdi burada yasiyorsun,
Istanbul’da yagtyorsun, niye bunu yapiyorsun ki? Mesela bir olaylar oluyor Okmeydam bu asag taraflart
bir Gazi Mahallesi bilmem ne, yakmadik yikmadik hicbir sey birakmyorlar, ben seni nasil seveyim o
zaman, sevmiyorum diyorum. Seving

"% Sehit anneleri konusunda valla émiir boyu o act onlarin yiireginden ¢ikmayacak, devamli Dogu’daki

biitiin insanlar1 diisman gorecekler ¢iinkii ogullar1 o tarafta oldugu icin. Dogulu dedigi zaman bir soguk
bakis olacak Dogululara ama bu olaylar olmasaydi herkes bir olurdu. Istanbul’un iginde bile bir Dogulu
gordiigii zaman o tarafa bakasi gelmez. Gokgen

"' Yokluk, eziklik, ondan sonra ne bileyim ben birlik daha dogrusu ikilik, Giineydogu’da biliyorsunuz
Tiirk-Kiirt ayrimu var, ben Giineydogu benim oglum bile diyordu askerlik yaparken anne yani dedi ¢ok
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He [his son] says mom when you consider it, the people of the region are
also right, they don’t have any job or anything, but it’s still not normal for
me. Well alright, I don’t say anything to its people, but Levent stayed
there for a year, they took their weekend leaves twice, it was forbidden
they couldn’t go out. Levent used to tell that the people you see during
the day, like the man in the supermarket, the butcher, you see them in the
mountla}izn at night. He says not everyone is like that, but most of them can
be so.

To be honest, the East doesn’t deserve this. When I say East, I think of
our homeland as a whole. I think the East as a place of deprivation and
think that we could have thought in a much different manner about the
East if it weren’t for the deprivation. There wouldn’t be this much pain
and bad thoughts. There wouldn’t be sadness, I would have wanted to
think about there as a normal city. On the other hand, the things that we
hear from the soldiers on TV, the things that we watch and read influence
us greatly. I find the cities of the East more warm, I see them exactly like
Anatolia. The Western parts are more European, the other part [the East]
is like real Anatolia for me due to the warmness of the people, but I think
it as such since opportunities have not reached there.'"?

In addition to emphasizing the deprivation discourse which recurs in the narratives,
Deniz’s narrative also introduces another recurring connotation of the “East” in the
narratives: the “East” as the warm, welcoming, and exotic Anatolia. According to this
narrative, the people of the “East” are different from those living in the other regions of
Turkey. While the people in other regions are more “European”, which implies being

self centered and cold, the “people of the East” are more warm and welcoming. Oviing,

burada gelin yatmaniza yediginiz ekmege dikkat edin, orada ¢ok yokluk var. Giineydogu dedin mi aklima
yokluk geliyor, bagka higbir sey gelmiyor, issizlik ve yokluk geliyor. Aysegiil

"2 Simdi anne diyor mantikli diisiiniirsen oranin insani da hakli. Yani oranin diyor insam da hakli is yok
bilmem ne yok; ama yani gene de ne olursa olsun sey geliyor bana. Yani tamam insanlarina falan bir sey
demiyorum ama mesela diyor normalde diyor Levent, ki onlarda mesela cars1 izni falan yoktu, tam bir
sene kaldi, iki sene mi ne ¢arst iznine ¢iktilar, yasakti zaten ¢ikamiyorlardi. Hani sey anlatiyorlar diyordu
Levent, normalde giindiiz goriirsiin normal bakkaldir veya iste markettir veya kasaptir ama gece goriirsiin
onu daglarda. Yani halkin hepsi diyor bir olmayabilir ama gene de cogunlugu o sekilde olabiliyor
diyordu. Seving

"3 Yani aslinda hak etmiyor Dogu, Dogu derken bizim bir vatan olarak bir biitiin olarak diisiiniiyorum,
imkansizligin nasil soyleyeyim, imkansizligin oraya ulagsmadigini diisiiniiyorum, belki de ulasabilseydi
daha farkli diisiinebilecektik. Imkanlar oraya gitseydi daha farkli olacakti, bu kadar cok acilar
olmayacakti, kotii diisiinceler olmayacakti, hiiziin olmayacakti yani normal bir sehir olarak diistinmek
isterdim ben oray1. Ama mesela obiir taraftan simdi en ¢ok askerlerin televizyonda duyduklarimiz basinda
izlediklerimiz okuduklarimz falan tabii insanmi ¢ok etkiliyor bunlar, ister istemez ¢ok etkiliyor. Bir kere
ben Dogu sehirlerini daha sicakkanli, tam bir Anadolu gibi olarak diisiintirim ben, Bat1 taraflar1 daha
boyle sey Avrupai, obiir taraf gercek Anadolu gibi goriirtim ben insanlarin sicakligini toprak olarak ama
tabii oraya imkanlarin ulagsmadigini diistindiigiim i¢in imkansizlik nedeniyle dyle oldugunu diistiniiyorum.
Deniz
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who has lived in Erzurum for four years and Sibil, who has never been to the “East”
apart from her one time visit to his son’s oath taking ceremony interpret the people of
the “East” as such:

I have always thought that the East is very beautiful, attractive, and

original. My husband is also from the Southeast, we also know the

Southeast to a certain extent so the East isn’t a very foreign region for
114

us.

I always view things as not events, but as values, those places [the East]
are the places where civilization, evolution has started. I find it really
mystical, I don’t see at as present life, I view it differently. Of course our
Istanbul has also become like that, it’s very different, it’s not like before.
They are beautiful places, but we haven’t been able to take care of our
values, we don’t know how to... s

While the Orientalist approach to the “East”, apart from three narratives, does not
manifest itself with the expression of the ‘far away’ “East” as the exoticized other, the
Orientalist discourse is still reproduced in the narratives of the women by creating the
lacking, poor, deprived, remote, imaginary East. The myth of the ‘warm and welcoming

Easterner’, thus, goes hand in hand with the image of the ‘destitute East’.

Before moving on to the other arguments related to the “East”, I would like to
return to Deniz’s utterance related to the “East” to discuss another issue, which I had
briefly mentioned before and which I believe to be significant regarding all the
comments on the “East”. In his seminal work Orientalism, Edward Said says, “the
Orient is not an inert fact of nature. It is not merely there, just as the Occident itself is
not just there either” (1995: 4). Despite the fact that the words “East” and “Easterner”
are extensively used in all of the narratives, the word “West” or “Westerner” is rarely

uttered in relation to the “East”. Although not mentioned or discussed in the interviews,

"% Dogu’nun ben gok giizel ve ¢ok gekici ¢ok 6zgiin oldugunu diisiinmiisiimdiir. Esim de Giineydogulu,
Giineydogu’yu da biliyoruz bir 6lgiide, yani Dogu bize ¢ok uzak bir sey degil bolge degil. Oviing

"> Ben hep olaya sey bakarim yasananlar degil de deger oralar yani medeniyetin “evolution” yani oradan
cikmis sey, ¢ok mistik geliyor bana, simdiki yasanti olarak gormiiyorum ben orayi, farkli bakiyorum.
Muhakkak simdi Istanbulumuz da 6yle oldu, ¢ok farkli eskisi gibi degil. Cok giizel yerler ama sahip
cikamadik iste hicbir degerimize, bilmiyoruz... Sibil
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the “West” seems to be ‘there’ as both an absent yet at the same time omnipresent
category. The women rarely mention the “West”, but seem to assume that there is an
always already present “East” which can be spoken about. Moreover, while the
“Westerner” does not have certain characteristics that define him/her, the “Easterner”
gets to be defined as warm, welcoming, exotic, poor, uneducated, good/bad etc. by all
of the mothers. It is also interesting that although the word “Kurd” rarely appears in
relation to the narratives on the “East”, the “Easterner” seems to connote Kurdish

people or Kurdishness whereas the “Westerner” does not have such an equivalent.

It is interesting that despite the definitions of the “Easterner” and the seemingly
homogeneous state of the “East”, the boundaries of neither the “West” nor the “East”
are quite clear. Although the “East” seems to be more strictly defined in the narratives
of the mothers, it is still unclear as to where the “East” starts and ends. Despite the fact
that I had contacted people whose children had conducted their service in the East and

® two of my

Southeast according to the geographically defined boundaries,""
interviewees were surprised to see that I also wanted to incorporate them into the
research since according to them the place of their children’s service, which is
Gaziantep, could not be regarded as “that East”. Similar comments have been made by
other people whose children have been sent to Erzincan or Erzurum where people have
stated that these cities “cannot really be considered as East”. In this sense, as also
demonstrated above, although the “East” seems to be talked about as a homogeneous

land with a homogeneous set of people as “Easterners” living on it, the boundaries

between the East and the West are actually quite ambiguous.

3.5. The “East” in Conflict

16 The Eastern Anatolia region comprises the cities of Agri, Ardahan, Bing6l, Bitlis, Elaz1g, Erzincan,
Erzurum, Hakkari, Igdir, Kars Malatya, Mus, Siirt, Tunceli, and Van whereas the Southeast Anatolia
region comprises Adiyaman, Batman, Diyarbakir, Gaziantep, Mardin, Sanliurfa, and Sirnak.

87



The reason for and solution of the ongoing conflict in the East was another
question that the interviewees answered. The women had difficulty in understanding the
reason of the conflict, which as Emine has stated “cannot be understood whether it is an
inner or an outer war”.'"” Some said this question had nothing to do with their son’s
military service and was too long and convoluted to talk about, some constantly
underscored that they regarded this as a war between brothers since there is no reason to
fight since we are all living under the same flag and on the same land, while a number
of mothers said this had nothing to do with Kurdish identity. The general stance towards
the reason of the conflict, however, was one of uncertainty.

While most of the women were hopeless about the solution of the conflict, the
responses related to its reasons were twofold. First, as previously emphasized, poverty,
deprivation and thus lack of attention is thought to be one of the primary reasons as to
the reason of the conflict. Gokgen states this with the following words:

The people over there might be thinking that the East doesn’t receive
enough attention, which may be the reason [for the conflict]. Maybe
they’re doing it to receive attention, I think as such. Many people are
unemployed, they have plantations, they’re engaged in smuggling. I can’t
think of anything else.'"®

Despite the fact that Gokgen thinks the reason of the conflict to be the poverty and the
lack of attention the people in the “East” receive, she continues her sentence with the
following words regarding the solution to the conflict: “Well the solution, they want to
establish a separate Kurdish state, I think that’s also why this conflict is going on. They

already live comfortably in this land, they rule every job, I can’t understand why they

"7 Valla ¢oziimii olmadi, ne zamandir var sen dedigin gibi yani bilmiyorum aslinda bu i¢ savas mu dis
savas mu onu da anlayamadik ka¢ senede biz. Yani teror diye bir sey var anlamadim ama bu terdr i¢inden
mi digardan mu, bir durmadi gitti yani nasil yansitsam, nasil sdylesem. Emine

"% Sebebi Dogu’ya fazla ilgi gosterilmiyor diisiincesi var herhalde o taraftaki halkta. Belki de ondan

dikkat ¢ekmek icin mi yapiliyor bu hareketler, benim diisiincem o; igsiz ya ¢cogu kisi, tarlas: var, dagda
bayirda iste kacakeilik yapiyor bunlar. Baska da bir sey gelmiyor aklima valla. Gokgen

88



want to establish a separate state”.'"? A similar response regarding the solution of the
conflict also arises in Seving’s narrative: “Well, I don’t really think there will be a
solution. The solution will be giving that region to them [to the Kurdish people], but

how could that be possible? It’s not. I don’t think there’s a solution. This has been like
that and will continue to be so”."*

Another common reply related to reason of the conflict was the external powers,
meaning foreign countries, which have interests in Turkey and the solution is their
disengagement from the events:

There are exterior powers. We [Turkey] are in such a good location, |
think they have expectations about Turkey; trying to make people fight,
uneasy for so many year. I think they have certain expectations; these are
all the games of the external powers, everything is their game. The game
is still played, I do believe so.'*!

I don’t think it has a particular reason. The reason is it’s America’s game,
a game that is played by the state within a state. I think the heads of the
state are doing this so that more guns can be sold. I think as such, I don’t
know if I'm wrong.'*

As also manifested in the above narratives, the discourse that a game is being played on
Turkey regarding the conflict in East/Southeast is a strong opinion. In the words of
Oviing, the reason of the conflict is seen as “the acting of the scenario written by some

people rather than the real distress of the Kurds”.'*

"9 Coziim bir de ayriyetten Kiirt devleti kurmak istiyorlarmus ya, biraz da ondan bu ¢atismalar herhalde.

E zaten bu vatanda rahat yasiyorlar, her isin bagindalar. Bence yersiz bu ayr1 bir devlet kurmalar1, kurmak
istemeleri. Gokgen

129 yalla bence boyle giderse yok gibi, ya orasini onlara vereceksiniz ¢oziimii bu, dyle de bir sey olabilir
mi? Olamaz. Bence yok. Yani bu boyle geldi boyle gidecek mi artik bilmiyorum yani. Seving

2! Dis giigler. Vardir ama dis giicler. Konum olarak o kadar giizel yerdeyiz ki. Yani bunu yillardan beri
bir sekilde hep iste insanlar1 birbirine diisiirmek, huzursuz etmek; beklentileri var saniyorum bizden,
beklentileri var dis giiglerin oyunlar1 hep, her sey her sey. Hala oynaniyor yani inaniyorum. Sibil

122 Sebepsiz bir sey bence sebebi ne Amerika’nin yaptigi bir oyun bu, devlet iginde devletin yaptigi bir
oyun sebepsiz yani bence seyler yapiyor bunu bastakiler yaratan, silah satilsin diye benim fikrim o, yoksa
baska bir sebebi yok yani, yanlis m diisiiniiyorum bilmiyorum. Nimet

' Oradaki Kiirtlerin sadece Kiirtlerin sikintisindan kaynaklanmasindan ¢ok saniyorum ki gercekten ve
gercekten birilerinin ¢ikar1 oldugu icin yazilmis olan senaryonun oynanmasidir bu, baska bir sey degil.
Oviing
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Despite the fact that she thinks the reason of the conflict has got nothing to do
with problems or distress related to Kurdishness, Emine was the only interviewee to talk
about the daily experiences of the “East”, which deeply affected a certain period of both
her and her children’s life. It was also thanks to the question of Emine’s son as to what I
thought about “Easterners” that I started to think about what the “East” and people
defined as “Easterners” meant both for me and the women I interviewed. It was after my
initial reaction of silence when Emine said: “Those people are humiliated you know.

They humiliate them because they’re Kurds, then everything gets intermingled”.'**

Although not directly related to the reasons of the conflict in the “East”, I
believe what Emine uttered says more than the vague generalizations about the “East”.
She tells the story of how her children were discriminated by being called “Kiirtka”
(Kurd) by the mothers of the other children just because they had settled to Istanbul
from the “East” despite the fact that they are not actually Kurdish. In a similar manner,
Emine’s son says: “They should abandon the discrimination and I think this conflict has
nothing to do with Kurdishness; I’'m not actually a Kurd, but they always regard

Easterners as Kurds”.'*

Interestingly Emine and her son have been the only people among the twenty
women I have interviewed to mention the discrimination experienced by the Kurdish
people. Emine, as previously stated, did not necessarily regard the discrimination as the
primary source of conflict and reiterated the narrative that it is the “outer powers” that
control what is going on in the “East”. It is interesting; however, that she acknowledges

the lived experiences and comments on them. Also, she seems to be the only one who

1% Asagilaniyor o insanlar biliyor musun? Kiirt deyip de hani sey yapiyorlar ondan sonra ne oluyor
karistyor ortalik. Emine

125 Ayrimeilign kaldirsalar ve yani dedigim gibi hicbir alakasi yok, ben Kiirt degilim aslinda Dogulu olan
insanlara hep Kiirt goziiyle bakiyorlar. Emine’s son
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has encountered such discrimination herself since she is an “Easterner” yet she says

“not a Kurd”.

In his comments on the “Kurdish issue”, Mesut Yegen states that the initial
stages of the issue was based on denying the existence of a separate Kurdish identity by
giving the Kurdish people “a chance” to become a Turk yet this later turned into an
assimilationist oppression (2006: 53-55). Emine’s narrative seems to imply the
repercussions of this ideology and the only one to do so among the other mothers. This
does not mean, however, that other interviewees are aware of this discrimination and
purposefully do not talk about it. Rather, the silence which prevails here, I believe, is
one of confusion deriving from the partial success of the discourse that the discontent of
the Kurdish people and the activation of the Kurdish movement is because of
backwardness and traditionalism rather than a particular problem with this

assimilationist ideology (Yegen 2006: 54).

Still, it is interesting that there were three particular instances where I observed
such an attitude of thrusting aside the conflict. Eda, for example, said that we should not
delve much into those issues since they are “way too political” and are “the topic of
another discussion”. She said she could just say that this is a multifaceted issue; there
may indeed be “sincere beliefs” of the Kurdish people yet this is a complex issue
involving the interest of the US and the Big Middle East Project. Similarly Zeynep said
that the reason for and the solution to the conflict is not directly related to his son’s
military service and a very deep issue. Oviing was also another interviewee who did not
want to speak about the conflict since, she said, these are “very deep issues”. What
generally arises in the narratives related to the conflict, however, is that although neither

the Turkish nor the Kurdish people have any problems with the existence of each other,
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there is still terror because “terror is something different” since there are “external

powers” involved in this.

3.6. Conclusion

In this chapter, I tried to analyze and reflect on how the “East”, a novel and
unexpected space, was experienced by the mothers. I analyzed how the widespread
acceptance of the military service encountered a rupture when the news of deployment
to the “East” was received by the mothers. The “East” as an unknown and distant
territory usually meant fear and concern. The negative aspects of military, which with
the “culturalization” of the service was erased to be replaced with feelings of joy, pride,
and honor whereas the “East”, which was mentioned with fear, to a certain extent,

reverses this “culturalization”.

I have also dwelt upon the connotations of the “East”, which are fear, poverty,
and backwardness. I demonstrated how the “East” was both a homogenous piece of land
with strictly drawn boundaries yet at the same time a vaguely defined space. The
mothers, as I have previously demonstrated, had difficulty in locating and understanding
to where their sons had been sent on the “East”. This map was uninhabited, timeless,
laden with cliché images, and immune to a long lasting war, which seemed to be taking
place on a far away land. The “East” on which the mothers commented is interestingly

both something very contemporary and timeless.

It was interesting to observe the fact that imagining the “East” as an uninhabited
territority also has ambiguous repercussions related to the perceptions of the people of
the “East”. While a constant utterance of the word “Easterner” prevails in the narratives,
it is unclear who this “Easterner” is. Although the word “Easterner” does not explicitly

connote Kurdishness, there was at times a distinction made between the “good/bad
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Easterner” which implied and at times stated that the ‘real’ Kurds apart from the ones in
the PKK are very nice, warm, and welcoming people. While the “East” stands as a
source of fear, it also connotes an exoticized land of warm and welcoming people.
Therefore, the “East”, although constructed upon strictly drawn boundaries, and the

definition of the “Easterner”, are quite vague and flexible.
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CHAPTER IV

CONTESTED SPACES, PERPETUAL FISSURES:
MOTHERHOOD AND MILITARY SERVICE

“The happy, healthy, smiling soldiers in the TV ads are an illusion;
the reality is the opposite. It is terrible.”
Voices from the Front (Mater 2005: 114)

“When I return home I’m going to open a flower shop. Life will smell good then.”
Cevher the Ghost in Yazi Tura/Tossup (Ugur Yiicel 2004)

The month of April 2009 was the time when one of the professors, an
anthropologist, from the college I had graduated joined the barracks to realize his
military service. He had defended his PhD thesis at a university in the US and could no
longer postpone his service in Turkey due to age restrictions. The blog he had kept to
save his fieldwork experiences for his PhD research also became the ground from which
he conveyed his thoughts and feelings about his experience in the barracks. In one of his
initial posts writing about his unit, he says:

I am not supposed to write about military life itself, and so please forgive
me for not giving details here. Just for general observations related to me:
This is probably the best place for the mandatory service to take place.
Still the service life is hard to swallow. Just to give you an idea: the films
that would best describe the service life is not the action packed war
movies but Holocaust movies that focus on concentration camps. For
instance scenes from Bent (1997) came to my mind (not something
special- it was one of the latest movies I watched, it was easier to
remember). Maybe Full Metal Jacket (1987) could also be relevant here.

Erkan’s experience as a 33 year old man obliged to leave his current life as an academic
aside for five months and join the barracks for the compulsory service does not reflect
any joy or excitement related to performing what the army defines as his “sacred duty to
the homeland”. Rather, it conveys a similar feeling of discontent which many other
young men also experience today when their lives are interrupted by the military. The
image of the military as the continuation of “the action packed war movies” does not

correspond to what young men encounter in the barracks. The service itself, in other
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words, does not generally involve the “happy, healthy, smiling soldiers”, but harsh

discipline, punishment, and violence.

Interestingly, however, it is mostly joy and pride recited by the mothers of these
soldiers related to their sons’ military service. Despite all its hardship, what usually gets
told in the military service stories of men also usually involve the good, enjoyable, and
pleasurable memories or rather stories which are remembered or turned into such
memories. Similarly, the mothers I have interviewed do not generally talk about the
negative aspects of the service and when they do the issue is usually cut short or
somehow legitimized. No matter what they have experienced in the army, the
experience of men in the service is reflected to be a fruitful one, a novel ground where
they have seen another side of life. Such experience and seeing one’s healthy son depart

for his “duty to the homeland” is what makes the mothers proud.

The role of women as mothers for the military also becomes doubly important
since women not only bear and raise the future soldiers and protectors of the nation but
are also strong buttresses for supporting the men during their service as can be observed
from the Women’s and Mother’s Day posters of the TAF that I have discussed in the
first chapter. Apparently, it is the mothers more than the lovers, fathers, or brothers of
these soldiers who prepare them for the hardship of the life in the barracks, or at least a
special emphasis is put on motherhood by the army and the state. The army, before and
after the service of the soldier, regards women as mothers as the moral supporters of

their children who will prepare them for military service.

The mothers are transformed into the proud but grieving mothers in the case of
the “martyrdom” of their children supporting and mothering not only the soldiers

themselves but also the army and the state in surmounting the grief of the martyred
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soldiers. The individual loss of the mothers, in this sense, is transformed into collective
spectacles of mourning where the mothers grieve for the loss of the country. The
following words of the military, taken from the letter they have published for the
Mother’s Day but addressing the mothers of the martyrs in 2004 is noteworthy for
exemplifying this: “You are the moral mothers of all the soldiers in the Turkish Armed
Forces. You are always in our hearts as the ‘Mothers of the Year’”.!*® These mothers, as
demonstrated in the words of the former Chief of Staff Hilmi Ozkok, also become the
mothers of the state: “You are a treasure which is embraced not only by the Turkish

Armed Forces, but also by the whole nation”. 127

The army, thus, creates its own definition of an acceptable or ideal mothering
rejecting, denying, or suppressing all other alternative voices arising from the fissures of
this ideal soldier mothering discourse. The ideal mother is one who is caring, loving,
and compassionate; a mother who is expected to encourage his son for his military
service, support him throughout this ordeal, and mourn silently in case of his death.
Although the visible mothers of the army are the mothers of the martyrs, it would be
wrong to assume that the official discourse on mothering comprises the mothers of the
martyrs only. On the contrary, a surreptitious praxis takes place regarding soldier
mothering. It is interesting, however, that although motherhood is a crucial element the
military utilizes in buttressing its order, the mothers themselves seem to be invisible
since their voices are hardly ever heard. This fact makes it further significant to get in
touch with soldiers’ mothers to see how they experience the military service of their
children. It is, thus, significant to hear the voices of these women and not just simply

analyze how they are utilized in the official discourse on soldier mothering.

126 hitp://www.tsk.tr/10_ARSIV/10 1 Basin Yayin Faalivetleri/10 3 Bilgi Notlari/2004/BN_11.html
27 hitp://www.tumgazeteler.com/?a=408429
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The interviews I had conducted with soldiers’ mothers with such an aim,
although initially unintended, at certain times also involved the ex-soldiers themselves.
Out of 20 interviews I had conducted 6 of them were also accompanied by the mothers’
sons. It was both interesting and confusing to meet the people in person through whose
experiences I was going to interview their mothers. It was confusing because I had not
shaped my questions thinking that the ex-soldiers would also be present during the
interview. Although I was not planning to follow a strict structured interview, I had
prepared a list of questions in order to ease the process and asking questions to the ex-
soldiers themselves was not a part of this. Despite the initial perplexity, however, these

interviews proved to be fruitful and interesting.

Apart from two interviews where I kindly asked whether the son would also like
to stay with us in the former and where the son himself left to do other things in the
latter, other four interviews were conducted under the presence of the ex-soldiers. It was
interesting to observe the different perceptions of military service and the uniqueness of
each experience, that of the mother and the soldier. It was also during these interviews
that I started to think further on the tensions in the mothers’ narratives regarding
military service and the army; where they criticized or supported the army, how they
made sense of their son’s military service, and when and how their narratives diverged

from that of their children.

It would be hard and wrong to generalize these interviews by saying that the ex-
soldiers expressed exactly opposite views from that of their mothers, but it is possible to
say that there were at times sharp differences. The clash of these two narratives and the
clash of the ‘real’ military service experienced by the soldiers and the ‘imagined’ one
experienced by the mothers led to my further cogitation on the issue. In this chapter, I

give a brief analysis of how the military service experience arises in the narratives of the
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women, when and how the fissures through which the criticisms are uttered are formed,
and, to the possible extent, the comparison of and the clashes between the narratives of

the mothers and that of the ex-soldiers.

I had previously demonstrated how women as mothers accepted and indeed
performed the proud mother image that the military itself promoted in its discourse. I
explained this issue by using the concept of MotherSpace, which, I argued, leaves
mothers powerless when they try to step outside of it. I, however, believe that regarding
the issue solely as such will be oversimplifying the relationship mothers establish with
the official discourse on soldier mothering. The analysis in this chapter, therefore, aims
to briefly demonstrate how the official discourse produces and reproduces the proud
mother image and further analyze how mothers position themselves vis-a-vis this

discourse.

4.1. Becoming a Military Mother

Soldier mothering for the women I have interviewed, as discussed in the first
chapter, is a nonexistent category. Women do not seem to regard soldier mothering as a
distinct category or define themselves as a soldier’s mother, but convey their
experiences from a supposedly detached position. They, in other words, speak with their
identity as mothers but do not narrate their stories under the title of soldier mothering,
something which they do not seem to have thought about before the interview. Soldier
mothering thus stands out as a “ubiquitous but invisible” (Larranaga 1996: 59) category
in which the women do not seem to be engaged yet by which (at least a certain period

of) their lives are shaped.

Despite this situation, however, it is interesting to see the match between the

narratives of the women and the official discourse on soldier mothering, which is what I
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engaged in analyzing in the first chapter. Although the women do not seem to regard
soldier mothering as a distinct category, they constantly reiterate the militarist and
nationalist discourse related to mothering and military service. For them, military
service is necessary and inevitable for every healthy Turkish citizen. This reiteration, in
this sense, starts before their son’s military service where women unquestioningly show

constant support in order to prepare their children for military service.

Women, in this sense, do not utterly deviate from the discourse that they are
expected to stay at the home front to raise and look after their children, who are then to
be sent to the army in order protect the homeland. Women, unless under ‘“severe”
circumstances like a war or a mobilization, do not need to join the army since men are
“already there” to realize this duty. In the words of one of the interviewees, Sevim,
“women bear children for the country, they raise these children, they realize such an
immense duty as this. She [woman] is actually conducting military service by raising

children for the homeland. She does not literally need to join the barracks”.'*®

Sevim’s words are significant for three aspects. First of all, they demonstrate
how ossified the strictly gendered and militarized roles are in the minds of women. In
other words, women’s role as mothers and care takers of the home(land) and the army
are such normalized practices that mothering is elevated and equalized to conducting
military service itself. Secondly, they stand out as an example to the invisibility of the
militarization of our everyday lives. Here, women not only become the mothers of their

own children, but also the mothers of the nation bearing and raising (soldier) children

128 «Egasinda kadnlar tilkeye evlat veriyorlar esasinda, bir de onu diisiiniiyordum yani, ¢ocuklar1 onlar

yetistiriyor, bilyiitiiyor, esasinda onlar cok biiyiik gérev yapiyor esasinda bir taraftan da oyle diisiiniirsek.
Yani ama tabii ki bire bir bir sey soylenirse yapilabilir de ama sartlar1 zor kadin ciinkii zor sartlar yani bir
erkekten ¢ok daha zor sartlar1 yasiyor kadin, aile kuruyor, arkasindan ¢ocuk doguruyor, ¢ocugunu
biiylitiiyor, her tiirlii agirlik onun iizerinde. Yani kadin zaten zor gorevleri almuis zaten toplumda,
toplumun biitiiniinde. Esasinda askerlik gorevini yapiyor bir taraftan da, zaten vatana ¢ocuk yetistiriyor,
evlat yetistiriyor bir taraftan da. Esasinda tabii ki askerlik gorevini yapiyorsa o zaman tabii ki bire bir
onun gibi seyde kislada askerlik yapmasina gerek yok.” Sevim
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for the homeland. This statement, in other words, exemplifies how the “womb is turned
into a recruiting station” (Enloe 2000: 248) and how women themselves unquestionably
accept this “duty”. Thirdly, they demonstrate the army’s constant need for women as
mothers to perpetuate this militarization and ease the adaptation process of men to

military service.

One common aspect of these support narratives is the constant advice to obey
the commanders. This is a recurring motif in the narratives where the mothers utter their
acceptance that one should not question or seek logic in military service. Here, it is the
practices related to the service and not the service itself that should not be questioned. In
a similar manner, talking about what his son has told him related to the military service
experience, Sevim says: “He [his son] says it [the military service] is difficult, it is

related to the rules; if you seek for logic, there is no logic in military service”.'*’

These women, therefore, are aware that the military service experience is a harsh
one yet are not critical of the service itself. They provide their children with moral
support and backup in order for them not to stumble during this ordeal. At this point,
however, it should also be noted that these narratives of encouragement do not solely
indicate a support for the service or the army itself, but rather a concern for the well
being of their children. Hayrunisa expresses the concern that she felt during the initial
stages of her son’s military service with the following words: “They always say that
there is no logic in military service; that made me nervous, even my sleeps were like

panic attacks, I felt worried as to whether something happened to him”. 130

129 «7or diyor askerlik zor yani ama kurallara gére, yani ¢ok mantik ararsan hicbir seyin hicbir mantig:
yok diyor askerlikte...” Sevim

130« diyorlar ya askerlikte mantik yok falan ya o tedirgin etti beni yani uykularim bile bir panik atak

gibi tedirgin oluyordum ay acaba basina gelmis olabilir mi...” Hayrunisa
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Hayrunisa’s state of panic and fear raises two important points about the role of
women as mothers sending their sons to the army. First of all, it demonstrates the
double existence that the mothers experience during their son’s service. While they live
in constant panic, they do not reflect this to their children and go through these feelings
alone without having the chance to share them with anyone. Although not solely aimed
at mothers, but the family in general, the letter that the military sends to the homes of
the soldiers also suggest that the parents live under such conditions by saying, “Unless
you have serious family problems, we would like you tell your son that you are always
happy and content in cases of little problems you can solve. Tell him the significance of
duty, bonds of friendship, and love of the homeland in order for him to be more
connected to his duty”. Indeed, this is exactly what mothers do. Thus, willingly or not,
they actually fulfill the duty of ideal mothering supported by the official soldier
mothering discourse by providing their sons with moral support and not conveying

anything of discouraging nature to their children.

The mothers’ state, just like that of Hayrunisa, once again strongly demonstrates
the essential role of and the need for women to buttress the army in its endeavor to
recruit the future citizen-soldiers. The army needs women in the role of mothers who
will not only raise these potential soldiers, but also support them throughout their
service. The military, on the other hand, provides the mothers with such a promise in
the letter: “It is our common desire for your son to get used to his new environment and
the military life, and return home physically and spiritually more strong and mature than
you had sent him”. The military, in this sense, sets a contract with women assuring them
and appeasing their concerns that their children will be alright if they cooperate with the
army. The ‘reward’ they will get in return for this will not only be qualifying for the

proud mother image, but also having “stronger and mature” sons, which is also
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something most women believe that the military does yet could not observe any change

in their sons since they say that they “were already mature children before the service”.

Despite this double existence and some minor criticisms of the practices during
military service, however, women also support the service itself on the basis of
“homeland protection”. Except for one interviewee, all women regard military service
as a “duty to the homeland” or a “necessity” that needs to be realized in order to protect
the nation:

This [military service] is a duty to the homeland. Every male child should
do his military service."”'!

Military service is necessary for our country. As you know, we [the
country] are surrounded by problems. I think that the country needs to
have military power so that we can claim it as ours and protect it.
Otherwise, we cannot stake our claim on this country."*

I do not have in depth knowledge about military service, but this

[fighting] is not something that could be done without any education in
case of a mobilization, protection, and joining the army.'>

As can be observed from the above quotes, military service is seen necessary for
the protection of the country which cannot be claimed “as ours” unless someone is there
to look after it. While this approach naturalizes the existence of compulsory military
service due to reasons of ‘security’, it also demonstrates a constant fear and paranoia
that Turkey, as a country “surrounded by problems” might be attacked any time by its

, 134

‘enemies’. ~ It is interesting that what these women utter is very similar to the

discourses of the compulsory National Security course taught at high schools in Turkey.

B Bir vatan borcu, her diinyaya gelen erkek cocugu askerligini yapmasi gerekir. Gokgen

132 Askerlik gerekli, bizim iilkemiz i¢in gerekli. Yani malum biitiin etrafimiz problemle ¢evrili, yani giicti
olmasi lazim, iilkenin bir askeri giiciiniin olmasi gerekiyor bence, ki iilke bizim diyebilelim, iilkeyi
savunalim, bagka tiirlii bu iilkeyi sahiplenemeyiz. Sevim

133 Askerlik hakkinda cok da derin bilgim yok ama hakikaten bir seferberlik ve herhangi bir savunma
miidafa orduya gitme durumu s6z konusu oldugu vakit hakikaten insanlar o zaman higbir bilgisi olmadan
olacak bir olay degil. Ayse

% Esra Gedik also observes a similar attitude in the mothers of the martyrs, according to whom
“everyone is the enemy of Turkey” (Gedik 2007: 123).
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Until recently, the book even had a chapter entitled “The Games Played on Turkey”
where the policies of the countries that had an “interest” in the lands of Turkey due to

its “geostrategic location” were analyzed.

In this sense, such narratives of women also normalize wars and, in a sense,
regard military service as a preliminary step where both the homeland is protected and
the necessary education needed in case of a war is received. Thus, despite all its
illogical practices and futures, the service due to the reasons stated above, is also
supported by the women without any alternative to it:

Military service is necessary in this country. Our country is the country of
harsh circumstances. Even if it is for its [the country’s] position, I think it
[military service] has to be conducted. On the other hand, it is very
difficult to say all this when there is terror, when you are living with it,
and the children are being wasted. It is very sad, but there is nothing to be
done, I cannot see any other solution. Military service has to be done,
who else would do it, who else would wait for and protect this country?
So I cannot say that our children should not do it [military service], it
should be done.'”

They provide us with [protection] in the army, but if he [a man] does not
go, if neither of us go to military service then how will this land be
protected; I don’t know.'*°

I think it [military service] is [a duty to the homeland]. This has been like
this for ages. It is something like this. There must be something different,
but it is something like this I guess, I don’t know."”’

While it is true that women do not regard military service as something to which

an alternative can be found since “the world was founded as such and continues to be

135 Evet, yani bu tilkede askerligin yapilmasi sart. Yani bizim iilkemiz tabii ki zor sartlarin tilkesi, konum

itibariyle de olsa mecburen yapilmasi gerektigini diisiiniiyorum; ama iste su var ki tabii ¢cok zor tim
bunlar1 soylerken de, o kadar terdr ortaminin olmasi, onlarla yasamak, ¢cocuklarin boyle ziyan olmasi, ¢cok
tiziicii bir taraftan da ama baska da sey yok, baska da bir sey goremiyorum, ama bu askerlik yapilacak bir
sekilde, yani kim yapacak yoksa, kim bekleyecek bu iilkeyi, kim sahiplenecek yoksa. Yani bir taraftan da
yok yapmasin ¢ocuklarimiz diyemiyorum, yapilmas: da gerekiyor. Sevim

136 Nasil bir sey, diyelim o askeriyede onlar sey yaptik¢a biz burada, onlar bizim seyimizi sagliyor bence
yani askeriye yani ama gitmese, sen gitme, ben gitmeyeyim, otekisi gitmesin, o vatan nasil korunur, nasil

sey yapar onu da bilmiyorum yani. Emine

57 Valla diistiniiyorum, bu boyle gelmis boyle gidiyor. Bu artik boyle bir olay. Muhakkak farkli bir sey
vardir ama boyle bir sey herhalde bilmiyorum. Sibil
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$0”!3 and thus which can somehow be abolished, it should also be added that this

acceptance does not imply a non questioning. On the contrary, despite their

59139

normalization of the “special and unquestionable logic of the military within 9 as put

by Eda, they are critical of the deaths taking place due to the conflict with the PKK in
the East and Southeast. It is exactly at this point where (although feeble) criticism of the
military service takes place.

Okay, it [military service] is very natural; it is a duty to the homeland. Of

course he will do it [the military service] and come back. Okay, the

soldiers get martyred, everyone gets hurt, but what are they being

martyred for? If there was a war like the Canakkale War, then martyrdom

would be acceptable, but this is not something similar, what kind of a war

is being waged? Why are people killing each other for no reason all of a
sudden; I have been thinking like this from the beginning.'*

I would also say so [that I would not bestow my son to the homeland in
case of a death]. My son is very important, God forbid, of course, but
homeland is something different. Here, you are fighting with your own
race, this should be prevented.'"'

As can be observed in the previous quotes, the conflict going on in the East and
Southeast is not regarded as a war. Women have difficulty in understanding the reasons
for this long lasting ambiguous event, which they cannot name as war. This ambiguity
has two reasons in the words of the mothers. First of all, the conflict is constantly
compared to the “War of Independence” where the whole population had been
mobilized to protect the country. In the conflict with the PKK, however, it is only the

soldiers that are deployed to the East and Southeast regions who are involved in this

138« demek ki diinya oyle kurulmus dyle gidiyor.” Emine

139 «askerligin kendi icerisinde cok 6zel bir mantig1, hi¢ tartismasi miimkiin olmayan bir mantig1 olan bir

kurulus” Eda
140 Tamam, ¢cok dogal, vatan borcu, tabii ki yapacak gelecek, ben Oyle diisiiniiyorum hani tamam sehit
oluyor askerler, herkesin cant da yaniyor ama diyorum ki ne var da neye sehit oluyorlar. Tamam, bir
savas olur, hani bir Canakkale Savags1’dir bilmem nedir, tamam gitsin, sehit mi oldu, olsun geldin; ama bu
Oyle degil ki hani oyle bir sey degil, neyin savasi var? Yani durup dururken insanlar birbirini niye
oldiiriiyor, yani ben dyle diistiniiyorum, yani bastan beri hep aym seyi diistiniiyorum ben. Seving

! Ben de Oyle derim yani, benim oglum ¢ok 6nemli, Allah gostermesin vatan sag olsun da ama vatan
baska kendi 1rkinla kavga ediyorsun yani bunun niine gegilmesi gerekiyor. Nimet
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conflict. Secondly, the “insurgents” are regarded as kin to the “Turkish people” sharing
the same land and flag, two common national symbols which make this uprising and

conflict further incomprehensible.

This understanding of the ‘just’ or ‘acceptable’ war, on the other hand,
highlights an aspect so apparent yet at the same time unrecognized embedded in the
narratives of the mothers. First of all, it naturalizes and legitimizes the existence of war
under ‘fatal’ circumstances like that of the “War of Independence” where the whole
“nation” fought against the “enemies” to save the country. More importantly, however,
it breeds an undercover yet legitimized xenophobia against the ones who ‘deserve’ to be
fought against; in other words, the ones who are not and despite their long existence in
the country cannot be a part of “us™:

These are the children of Diyarbakir and Mardin, Turkish children
attacking us. I cannot stand this. Our grandfathers have fought with the
Greek, the Armenian to save Turkey but here it is the Turk fighting
against the Turk. I don’t know. We sent our child [to military service], we
had to since we are Turkish, what else can I say my girl?'**

The conflict between the soldiers and the PKK, thus, cannot be regarded as a war since
“they” are also a part of “us” who are incomprehensibly trying to separate themselves

from the “Turkish nation” with whom they share the common land and the flag.

Women, thus, protest to the vain martyrdom of the young soldiers who are sent
to the East and Southeast to fight with the PKK in a non-war:

I would say I bestow my son to the homeland if there was a war. Many
people have been martyred in the previous times in order to protect and
save the homeland, but now they [the PKK] are killing our soldiers on
purpose. There is no war or saving; our children are being killed there on

142 Bildigimiz sey Diyarbakir’in Mardin’in ¢ocuklari, bizim Tiirk insanimiz bize saldiriyor. E bu biraz
aginma gidiyor, dedelerimiz savagmis onlar Yunanliylan Ermeniylen Tiirkiye’yi kurtarmak igcin ama
bizimkileri Tiirk’len Tiirk kavga ediyor savas ediyor, bilmiyorum artik onu gonderdik, gondermek
zorundaydik, Tiirk oldugumuz i¢in be kizim baska ne diyebilirim ki? Semiha
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purpose. Then I will not send my son there [to the East and Southeast]
against this.'"

Despite the sharp criticism uttered by Gokgen that she will not send her son to the
conflict zone if the children over there are dying in vain, the practice is quite different.
In this sense, it would be fallacious to assume that the criticism that takes place
regarding the conflict with the PKK creates a rupture from the official discourse on
military service. Interestingly, it seems to be the vain deaths that are taking place in the
conflict zone that are criticized rather than the army itself who actually sends these
soldiers to fight with the PKK. Furthermore, it is at this point where the official
discourse is constantly reiterated by the women and the ‘requirements’ of soldier

mothering is realized and fulfilled.

As I had discussed in the previous chapter, the reaction of the mothers to their
son’s deployment to the “East” derives from the fact the “East” with its connotation of
terror and fear brings back all the negative aspects like war, death, and violence, things
which had been detached from the military service with its “culturalization”. The
service, which was made a part of “Turkish culture” and not something which
buttressed the nation-state, left the service unquestionable since this questioning also
meant questioning the ‘values’ of the “Turkish nation” so intact and apparent since the
time of the nomadic tribes in Central Asia, like the Turkish History Thesis argued. The
widely accepted saying “Every Turk is born a soldier” did not necessitate the
complementary saying “Every Turk kills/dies as a soldier” for the soldiers deployed to
the conflict zone since military service symbolized the protection of the borders and the

homeland yet not killing. The criticism related to the “martyrdom” of the soldiers in the

143 o .. .. .
Tamam, savas olur sey olur vatan sag olsun. Vatanim korumak igin ¢ok kisi eskiden de vatani

kurtarmak i¢in sehit diismiis de simdi bu tiir olaylar bilerek askerlerimizin iistiine gidip askerlimizi
oldiiriiyorlar bir savas bir kurtarma bir olay1 yok ki, kasten oldiiriilityor ¢ocuklarimiz orada. O olaya kars:
ben de o tarafa gondermem o zaman. Gokgen
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East/Southeast, therefore, cannot turn into criticisms of the military but the PKK for the

existence of terror.

4.2. Military Service, Motherhood, and Bonding

When asked what they would choose if their son had a chance to not conduct his
military service, despite their criticisms, all of the women except two stated that they
would not want such a thing. There were two reasons for this decision. First of all, as
constantly demonstrated in the previous narratives, the women regard military service as
a duty without which the protection of the country would not be possible. Thus, children
are encouraged to join the army and are provided with psychological support in order to
surmount the obstacles encountered during their service. Secondly, it is a common
response that men who do not conduct their military service experience strong peer
pressure and lack stories to tell about the service. In commenting on the former, Semiha
says, “I would not want people to say that he [his son] has not done his military service.
They [her children] hear it from around, they call the kid ‘hey sister’ since he has not

. o . 144
done his military service”.

Before moving on to further discuss the second reason and the words of Semiha,
I would like to return to the first reason as to the women’s rejection of their son’s
omission from military service since, I believe, these two reasons are interrelated. In
talking about the need for homeland protection, the women constantly underscore the
fact that their children “do not have the luxury” to not conduct military service when
everyone else is sending their child to the barracks. On the surface, this conduct seems

like a ‘socially responsible’ attitude where each and every parent shares the ‘burden’ to

144 Olsun, sonra gitmemis askerlik yapmamus demesinler. Sonra duyuyorlar iste askere gitmemis ya
bacim diye hitap ediyorlar cocuga yani dyle diye duyuyoruz... Semiha
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protect the country. A closer look at this approach, however, reveals how this homeland
protection discourse is intertwined with the place of military service within the society,

in other words, the peer pressure.

The seemingly sharp criticism uttered related to the death of the soldiers in the
conflict with the PKK and the discourse related to the ‘need’ for military service for
homeland protection, thus, becomes interchanged with and turns into an internalization
of the still prevailing social pressure that a man cannot “become a man” unless he
conducts his military service. In this sense, while the service is seen necessary to enable
the protection of the homeland and the security of the citizens, it is also regarded as a
means to provide the male citizens with a ‘proof” of their “manliness”.'*’ The service,
therefore, has to be conducted in order to enable the proper socialization of the males
and the mothers become the backbone and perpetuators of this socialization by

supporting their son’s military service.

Furthermore, no matter what the ex-soldier has gone through during his service,
his completion of the “duty” is regarded as a source of pride for the mother who has
raised and brought her child to protect the homeland. What is striking at this point is the
fact that these women, despite their rejection of the image of the grieving but proud
mother who declares that she will bestow her son to the homeland, actually conform to
this image by opposing to even an imaginary chance that may be presented to their
children to be omitted from military service. The service, in this sense, becomes more of
a void to fill for the sake of other people rather than a sole devotion for homeland

protection.

"> A similar point is made by Esra Gedik in her analysis of the narratives of the mothers of the martyrs:
“...military service is not only seen as a service to the state, but as something that produces masculinity.
A sense of proper masculinity is reinforced by the achievement of each man in fighting or in handling
other tasks” (Gedik 2007: 102-103).
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While it is true that women support military service because of the social
pressure with which they and their children are surrounded, it would be wrong to regard
this as the only reason of this support. At this point, it is significant to analyze how the
image of military service is constructed for women. In other words, how do women
learn about military service? How do they perceive the army and the barracks? What
does military service mean to them? And how can the mothers, despite their hard
experiences and seemingly sharp criticisms, still claim that military service is a

necessary experience?

The information that the women receive regarding military service has two basic
sources: official and unofficial. The contents of the chats and rumors that are related to
military service and heard from their environment is one aspect of this unofficial source.
The things that women hear about military service from their friends, relatives, and
social network in general can thus be regarded as their primary source of information
about the service itself. Since the media is also an indirect source filtered by and
differing related to their sources, they can also be classified under the unofficial
category. In this sense, it is these rumors, talks, chats, and the media through which

women get a chance to have a peek inside the barracks.

The official source related to military service where the women have direct
contact with the army, on the other hand, comprises two aspects: the oath taking
ceremony and the letter that is sent to the house of the soldier-to-be by the army after
the soldier’s ceremony. Women’s initial official encounter with the army happens
during the oath taking ceremony. For those who were able to attend it, this event is
depicted as one full of pride where the mother sees her healthy child, whom she has
diligently raised, become a man. Women become sentimental, feel proud, excited, and

some get overwhelmed by the order and discipline the army entails regarding both the
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barracks and the ceremony itself. The mothers who are able to attend the ceremony talk
of it with joy and pride whereas the ones who have not been able to be present feel sad
and sorry for missing such a significant happening. While the military service stories of
the ex-soldiers become the one common aspect which unites men, it is the oath taking
ceremony stories that unite the mothers. In this sense, the ceremony, and not the initial
parting for the service itself, seems to be the ‘real’ ground where the children are

detached from their parents and are prepared for the barracks.

The official letter that is sent to the parents of the children regarding their
military service after the ceremony also signals the switch of families, the army now
becoming the father of the child taking care of him while he is away from his ‘real’
home: “Your son, away from his home but in a different environment with his friends,
will start to get to know life in the military hearth, will be given the necessary
education, and will be prepared to be in duty in our combatant units”. The family is,
thus, assured of their children’s well being and also expected to cooperate with the

military to enable this.

No matter what the women have heard from the unofficial sources regarding
military service, the impact of this direct and official encounter with the army has two
significant consequences. First of all, the harsh discipline which educates the soldiers in
the barracks becomes transformed in the eyes of the women elevating the army as the
epitome of harmony and order. The immaculate cleanliness and order of the place where
the ceremony takes place is seen as a product of the discipline that the army entails. The
brute discipline that is utilized to “educate” the soldiers during their service, therefore,
appears to the mothers with its ‘mild’ and ‘loving’ face turning the cold and
unwelcoming barracks into a warm and homely place for the ceremony. One

interviewee, Oviing, for example describes her feelings related to the ceremony with the
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following words: “Everything [where the ceremony took place] was so modest but

orderly. I remember bemoaning why the whole country cannot be like this”. 146

Similar feelings further heighten and turn into a source of trust to the army after
having observed the attitudes of the commanders present during the ceremony. Gékgen
says: “The inside of the barracks are in perfect order, the commanders are very nice,
they always morally support the soldiers, they [the soldiers] were well taken care of. He
[his son] was very comfortable during the service. We felt better after having seen the
place [the barracks] at the ceremony”.'*” This firsthand experience of the barracks and
the encounter with the military officials stabilize the trust that the mothers feel for the
army. The letter that is sent home to ensure the parents about the safety of their children
under the ‘military family’ further stabilizes the confidence in the army. A part of the
letter exemplifies how the soldiers in the barracks actually have two families from the
time they enter the army: “Your son will gain moral support from your close aid and
attention which we believe you will show. In this way, he will perform his sacred duty
to the homeland with a bigger love to the homeland, love of duty, and feelings of
solidarity and unity.” Oviing, for instance, had shown me the letter she had received
from the army before starting the interview and urged me to read the letter by stating

that the letter had made her so proud and relieved.
4.3. How the Proud Mother Silences the Omnipresent

Listening to what the children themselves have to say and looking at the

invisible side of this tale, however, reveals a different side of this joyous story. Eda, for

146 “Son derece algakgoniillii her sey fakat diizenli, niye biitiin iilke boyle olamiyor diye hayiflandigimi
hatirliyorum.” Oviing

147 «__askeriyenin i¢i ¢ok diizenli, oradaki komutanlar ¢ok iyi, devamli askerlere moral verici seyler,
bakimlar1 iyiydi. Cok rahat askerligini yapt1 orada. O yemin torenine gidip de orasim gordiikten sonra
rahatladik.” Gokgen
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example, talks about how his son did not want anyone to attend the ceremony without
presenting any reason for this demand. Similarly, Sevim states that they could not go to
the ceremony since his son had told them that the ceremonies were forbidden now, but
she later found out that his son had lied as he did not want anyone to be present in the
ceremony. Some children, such as Selma’s son, on the other hand, did not want their
parents to come to the ceremony showing distance as a pretext for their demand. The
untold narratives of the ex-soldiers, therefore, require further attention to rethink the
place of military service in the lives of both the men as ex-soldiers and women as

mothers.

Although the ex-soldiers that were present in the interviews did not comment on
how they felt during the ceremony, it was interesting to observe one striking similarity
in the narratives of the mothers with whom I have spoken and that of the ex-soldiers in
Pinar Selek’s book on military service, Siiriine Siiriine Erkek Olmak. The women
usually state to have been mesmerized with the discipline and order that dominated the
physical atmosphere of the ceremony. What was striking, however, was the statements
that the parents were not able to recognize their child since all soldiers looked alike.
While women see this unfamiliarity as the symbol of the immaculate order, the men
who Selek and her colleagues have interviewed regard it as a quasi-traumatic experience

of alienation.

The narratives of the ex-soldiers like those in Selek’s book, however, most of the
time cannot find voice during the talks with the parents. In this sense, it is interesting
that the ex-soldiers’ narratives as a source of information related to the army can neither
be placed under the official nor the unofficial category since most of the time they
rarely talk about their experiences related to the days in the barracks. The joyous and

thriller-like military service stories that are told in public turn into silences when the
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time arrives to share them in the private domains. Thus the “loud silences” (Altinay
2004: 151) that prevail these experiences need further scrutiny in order to grasp how the
differences between that of the children and the women related to military service are

sustained.

How are then the narratives and experiences of the children forgotten or maybe
never taken into consideration leaving the military service solely as an experience to be
proud of? First of all, as also underscored above, what women know about military
service can be said to be the tip of the iceberg, revealing only a small portion of what is
actually present down under. Thus, their positive contact with the army creates an
imagined military service experience shaped by these content encounters. Secondly,
since the stories of the ex-soldiers are most of the time left undercover, there is no
alternative image which can challenge this imagined picture, which becomes so strong

and ossified that it cannot be broken.

In this sense, it cannot be said that women forget what has been told to them by
their children, but are rather benumbed to the limited narratives that reach them. The
‘little’ details which can distort the big (perfect) picture related to military service are
thus ignored or talked very little of. The women, in other words, have their own byways
to prevent the distortion of this idealized and to a certain extent romanticized image of
military service, thus creating double silences in addition to that of their children. This
does not mean to say, however, that these details are not uttered. On the contrary, they

are mentioned, but talked about as minute and trivial aspects of the big picture.

Throughout the narratives, military service is seen as a “natural” aspect of life
since it is a “duty to the homeland”. This discourse of the natural, however, is broken

when the mothers also talk about the service as an “obstacle in the way of the children’s
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lives”. Their pride of seeing their healthy grown up child become a soldier, at this point,
becomes conflated with the relief that they have finally surmounted this obstacle, which
hinders men to construct a proper life especially depriving them of a job until the
completion of their service. On commenting what she felt about her son’s military
service, for example, Oviing says: “Every youth finds difficulty in finding a permanent
job and establishing a permanent order until military service is done. I got happy
thinking that he will surmount these”.'** How can then something which is supposed to
be so natural, ordinary, and a source of pride also become an obstacle? What is further
interesting is how can these two views coexist without the latter undermining the
former? As previously mentioned, these are regarded as the ‘little’ details of the big

picture, minutiae of the military service experience.

In a similar manner, although the army is embraced as a family, certain
narratives which demonstrate that these new ‘parents’ may not be as compassionate as
the ‘real’ ones challenge this image of the army as the loving and caring father. The
following words of Semiha on his son’s experience in the military succinctly describe
this experience: “I [his son] say, for example, that I have a headache, the commanders
tell [us] that they are not our mom and dad and that we should bear with the pain”.'*
The mothers, in this sense, as had also been previously described seem to be quite aware
of the fact that the visible side of military service may be somewhat different on the
inside. It is interesting to see, however, that despite this knowledge, what is constantly

repeated more than everything else and the hardship is the pride that a mother feels after

having sent her son to military service.

M8 ey gencin hayatinda askerlik bitmeden kalici bir ise baslayamama sorunu var, kalict diizeni

kuramama sorunu var, bunlar1 asacagini diisiinerek sevindim.” Oviing

149 “Mesela basim agriyordu ben diyorum diyor babaniz degiliz biz ananiz ¢ekeceksin agrini, komutanlar

Oyle soyliiyor...” Semiha
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A similar ‘strategy’ to cover these details also arises when the women talk about
the place where their sons have been deployed during their service. Although doing
one’s military service in the East and Southeast regions, especially in places where the
conflict is intense, usually involves the risk of being injured or getting killed if the
soldiers are sent into an operation, none of the mothers have uttered the word “death”
while talking about the places to which their sons have been sent. The only word that
appears in the narratives is “concern” rather than dying or killing and the possible death
of their son is compared with that of an ordinary death equating it to fate or coincidence.
On talking about his son’s duty to conduct “street operations” in Batman, Zeynep says:
“This is a street clash, it [death] might have happened there [in Batman], but this might
also happen in Istanbul. I mean there is a chance that it might happen to you when you

» 150

leave this place”.”™ The not so coincidental death of the soldiers in the operations is

thus transformed into a fortuitous event which might happen to anyone at anytime.

What is further striking is the fact that the concept of death that arises in the
soldiers’ narratives also seems to be ignored by the mothers. After each interview, I
asked my interviewees whether there was something interesting or striking that they
would like to tell me related to their son’s military service. Aysegiil immediately
responded with a very disturbing story. During one of the regular phone calls with his
son in Diyarbakir, she was baffled by the response that his son had given to her on the
phone: “We will not talk to you because you are civilians; civilians kill us”. After a
difficult talk on trying to convince his son that she is his mother and that she will do no
harm to him, Aysegiil told me that the commanders had told the soldiers that they

should not trust the civilians they see outside of the barracks since “a butcher you see

150 «Bir sokak catigmas! sonugta bu, orada da olabilirdi ama bu Istanbul’da da olabilir. Yani hemen

suradan ciktiginiz zaman sizin de basiniza gelebilecek kadar ihtimali bir sey.” Zeynep
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during the day may be in the mountains [fighting alongside the PKK] at night, which
you never know”. It was quite confusing to see Aysegiil still mention his son’s service
with great pride and joy despite this traumatic narrative, which was mentioned at the
end of the interview after a certain question rather than being brought up by Aysegiil

during the interview itself.

At this point, it once again becomes significant to analyze how military service
is constructed for the mothers. Why are the psychological state of the ex-soldiers and
their life after military service which is supposed to “smell good” after the barracks yet
most of the time does not, not included in this picture? It is difficult to answer this
question and would be fallacious and vain to try to provide the reader with one ‘correct’
answer since there is none in this situation. What can be talked about here in addition to
the women’s “patriarchal bargain” (Kandiyoti 1988) is the temporariness of the military
service experience; that it is regarded as something which comes and goes, something to
be completed and be over with. In talking about his son’s and his friends’ military
service experience, for example, Arzu says:

They [the soldiers] are scared; my son was scared too before he left. Now
he says thank God it is over, I am free. He was always scared before he
left, thinking how it is going to be, what kind of a place he will be going
to. They are all scared; all his friends are scared, reluctant. It is fear that is
present in them when the issue is military service.""

As can be observed, Arzu is quite aware of the fact that military service has different
connotations for the soldiers and the mothers. The strong feeling of pride present in the
mothers sending their son to military service finds its expression as a strong sense of
fear related to the unpredictability of the service in the case of the soldiers. No matter

what happens then this feeling of pride dominates all other feelings by shoving them

151 Korkuyor, benim oglum da gitmeden hep korku kafasinda hep seydi, simdi nasil geldi ay 6zgiirim
cok siikiir yaptim. Gitmeden hep kafasinda nasil acaba, nasil bir yere gidecegim nasil olacak, hep
kafasinda bir korku vardi. Hep korkuyorlar, bunu hep diisiin biitiin arkadaslar1 hepsi korkuyor
cekiniyorlar askerlik deyince korku var iclerinde... Arzu
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aside and leaving it as the only thing to be mentioned after military service since a
couple of minutes after the above quote, Arzu utters the following words: “I think it
[military service] is [a duty to the homeland] and I was proud [of my son], I mean I am

9 152

still proud [of him]”.

The ‘burden’ shared by the mothers during their son’s service, what is described
as “also doing military service with their sons” is ‘awarded’ by this feeling of pride and
honor after their son’s return. The army for the ex-soldiers is something to be gotten rid
of and to become “free”, just as it was for Arzu’s son, whereas for the mothers it is a
proof of their just pride for raising a boy and sending him to his service. In this sense,
while military service becomes the proof of proper manhood, it is also the proof of

proper motherhood, which is equated to raising obedient (soldier) children to the state.

At this point, I would like to argue that the peer pressure experienced by men,
and constantly uttered by women, is also relevant for the women in a different form;
through their sons. The sense of pride that is constantly underscored in the narratives
between men who have done their service also finds its reflection in the narratives
between women. Analyzing the MotherSpace from a Foucauldian perspective, Marsha
Marotta says, “Through the variables of territory, communication, and speed, mothers
are encouraged to feel powerless to escape MotherSpace. Like the panopticon, which is
based on the normalizing gaze that establishes the visibility of power, MotherSpace is
linked with seeing and being seen” (2005: 19). Indeed, the militarized MotherSpace in
the case of the soldiers’ mothers involves not only seeing other mothers perform the
proud mother image but also being watched by both the military and other women who

can criticize them for not being the ‘exemplary mother’ for their sons. It is the

152 “Diistiniiyorum ve gurur duydum, gurur duyuyorum yani.” Arzu
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MotherSpace, in other words, which partly enables the perpetuation for the proud

mother image.

It is indeed true that MotherSpace set by the military defines the limits of proper
mothering and sets a strict line to exclude the women who do not act so; it is a
prescription of the formula for ideal mothering. It would be wrong to assume, however,
that it totally encapsulates women into its borders since women as mothers have
alternative ways of stretching this discourse. Borrowing Deniz Kandiyoti’s (1988)
formulation of the “patriarchal bargain” concept, I argue that while the military service
experience of their children is indeed a source of ‘peer pressure’ for the mothers, it is

also their way of strategizing within the limits of the MotherSpace.

In her formulation of the patriarchal bargain, Kandiyoti says, “It [patriarchal
bargain] is intended to indicate the existence of set of rules and scripts regulating gender
relations, to which both genders accommodate and acquiesce, yet which may
nonetheless be contested, redefined, and renegotiated” (1988: 286). According to this,
women’s second class citizenship and duty to raise citizen-soldiers for the country is
exchanged with attaining the proud mother image. The mother who cooperates with the
military, obeys its demands, and does not question its existence is thus granted with the
proud mother title. It is through this bargain, I believe, that the mothers reproduce the

proud mother image the army so much utilizes.

Despite the limits of the MotherSpace in defining the image of the ideal good
mother, there is no such thing as good/bad mothering, at least on the surface, according
to the women I have interviewed. However, ideal mothering seems to be correlated with
‘proper’ child rearing. When asked what they think about the Mothers of Peace and

whether mothering can be a solution to the ongoing conflict between the PKK and the
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army, they respond positively stating that mothers can of course be a solution to this
conflict; the solution being that the Kurdish mothers should give proper education to
their children preventing them from joining the PKK. Commenting on this issue, Sevim,

for example, says:

Mothers have great responsibility, it is important to raise the level of
consciousness of the mothers. They [the children] should be well
protected; it is the mothers’ duty to take care of the children. If the
mother is educated, if she can convey that level of consciousness [to the
child], if she can take care of and protect the child maybe this can be one
of the solutions [to the conflict]. It is significant that mothers become
conscious.'”

Sevim does not further elaborate on what she exactly means by “consciousness”, how a
mother can become “conscious”, and who can raise the “level of consciousness” of the
mothers, but two implications arise from this utterance. First of all, it blurs the roots of
the ongoing conflict since 1984 by reducing its reasons to the improper raising of
children. While most women do not have an idea about the origins of the conflict and as
to why there has been a conflict for so long, similar statements arise regarding the
solution of the conflict; that mothers can be the solution on condition that they “convey
the level of consciousness” to and “educate” their children. In this sense, although no
strict good/bad mothering divide is made, this statement implies that good or
‘responsible’ mothering means raising ‘proper’ children; children who are ‘well’

behaving’ and obedient to the state.

In a similar manner, although no atrocity is demonstrated regarding the Kurdish
mothers and no statement is made related to ‘bad mothering’ another significant aspect
arises from these narratives. While the mothers do not explicitly define an ideal

motherhood, an implicit image of acceptable motherhood arises. In other words, the

153 annelere ¢ok is diisiiyor, annelerin bilinglendirilmesi ¢ok 6nemli, yani iyi korumak lazim hakikaten

o ¢ocuklar1 sahiplenmek annelerin isi ama annelerin egitilmesi lazim. Anne egitimliyse, anne o bilinci
verebilirse, cocugu koruyabilirse kollayabilirse ¢ok sey olur yani bu isin belki ¢oziimlerinden biri olabilir
belki, annelerin bilinglenmesi ¢ok énemli. Sevim
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definition of the ‘good mother’ is the one who raises her son for the sake of the unity of
the homeland. Mothers who ‘work’ for the opposite are thus not favored. Ayse, for
example, had raised her concerns that the Mothers of Peace movement could be used for

“other purposes” and not be “purely” related to motherhood.

It is interesting to see, however, that despite this implicit ideal mother image, the
women who do not utter the saying “I bestow my son to the homeland” are not seen as
deviant or undesirable. On the contrary, as had been previously discussed, the women
themselves are also critical of the “martyrdom” of the soldiers sent to East and
Southeast Turkey that they support the mothers of the martyrs by stating that they
would also have said the same things if their sons had died. While the utterance which
deviates from the ideal motherhood image at the aftermath of the son’s death is not
found odd, it would be interesting to observe what the women would think about a
mother supporting a conscientious objector son since objection is utterly rejected in

these narratives.

At this point, it should be added that the perpetuation of this proud mother image
is also something very personal related to their own status as the mothers who have
surmounted the stress and pain of their son’s military service rather than completely
being a support for the glorification of the service itself. The women reject objecting to
the service stating that it is a must for “every healthy Turkish citizen”. Underlying this
emphasis, however, also lies the endeavor to compensate for the harsh experiences of
both their children and themselves, in other words, the belief that the ‘burden’ should be

equally shared.
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4.4. The Remnants of Military Service

Although beyond the scope of this research, the question as to why this ‘burden’
cannot be turned into an antimilitarist stance is also a question worth thinking about.
Again, the temporariness, despite the traces it leaves afterwards, is one of the primary
reasons why military service does not become something to be talked about. The
memories of military service are turned to exaggerated adventure stories related to the
days in the barracks yet the concrete aspects of the barracks do not appear in the
aftermath of the service. The houses of the ex-soldiers, for example, are not turned into
a museum-house replete with objects that relate to the ex-soldier and his life in the
barracks, as in the case of the mothers of the martyrs (Gedik 2007: 96). Military service,
thus, passes through the lives of the ex-soldiers and the mothers leaving them with

(silenced) memories.

It is true that the concept of MotherSpace restricts the lives of women as mothers
whereas patriarchal bargain provides them with a way out from these strict limits. It
would, however, be reducing this to a very basic and smooth process, which is not
usually the case. At this point, benefiting from Pinar Selek’s discussion of the aftermath
of military service for the ex-soldiers (2008: 214-215) I would like to argue that the
fissures which are revealed in men for not having been able to fulfill the parameters of
ideal manhood also reveal themselves in the lives of mothers in a different form. The
performance of the ideal soldier and the ideal mother come with consequences. Men
cannot deviate from the discourse of the ‘manly man’ and women as mothers cannot
deviate from the image of the compassionate, loving yet at the same time strong mother
who will bear the absence and loss of their children. What make these fissures common

are the silences which are kept so in order not to diverge from the image of the
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unattainable ideal gender identities. The negative memories which can undermine this

picture should not be spoken about and thus are suppressed not to be mentioned.

Memories, however, remain vivid and haunt people on the unexpected, and are
not forgotten. Zeynep and Emine comment on the effects of their sons’ military service
experience with the following words:

The things that are forgotten are the details otherwise I keep remembering
the pain that I felt while sending my son to Batman unexpectedly, not just
only now because we are talking about it, but it occurs to you on such
unexpected moments and you feel like crying. For example, just like the
pain I feel for the loss of my mother forty years ago, it [his son’s military
service] will also occur to me and the pain will be the same [with that felt
in a mother’s death], nothing is different.'™*

I used to see my child waking me up while I was sleeping in the living
room. My eyes are open, I’m not sleeping, and I see that my son is there
saying ‘Mother, I’'m home’. I also felt the same things during my younger
son’s service. I’'m all alone in the house, I'm half awake, I mean I can
see, but then I open my eyes and see that there’s no one. I started crying.
When everyone came home at night they asked me what had happened
since my eyes were all swollen. I said my son had come, I saw him, you
feel him as if he’s with you. I don’t know, it’s a very different feeling.'”

Despite the sharp pain that is left remnant of those times, silences prevail in the
narratives of women rather than told stories. Just like the untold stories of men as ex-
soldiers, women as mothers also live with stories which they keep to themselves as
“loud silences” despite the fact that what appears to the outside is the image of the
proud mother, which is encapsulated within the limits of the MotherSpace which

actually encourages these silences. It is exactly this double and “loud silence”, that of

4 ...unuttugum seyler detaylar yoksa yani hic ummadiginiz bir anda yani simdi sadece konustugumuz
icin degil, Tanyol’u Batman’a gonderdigim o an Batman oldugunu 6grendigim anki duydugum aci hig
ummadiginiz anda 6yle bir akliniza geliyor ki ve tekrar gozleriniz doluyor. Bu sadece sizinle konugsma
degil, bir konu olur, iste bu kirk sene 6nce ben annemi kaybetmisimdir, anneyle ilgili konusulan herhangi
bir seyde nasil yine aklima gelir i¢im acirsa yine ayni sekilde iciniz acir, i¢iniz ayni sekilde aciyor hi¢ fark
etmiyor yani. Zeynep

155 o . . - o .

Uyurken ben ¢ocugumu gelmis beni kaldiriyor goriiyordum, goziim agik yani uyumuyorum salonda,
bir bakiyorum ki hani ¢ocugum tepemde duruyor anne ben geldim gibilerinden. E Oguz’da gene ayni
duyguyu hissettim, evde kimse yok yalnizzm ama boyle dalmisim goziim goriiyor yani, bir baktim
goziimii actim hi¢ kimse yok, basla aglamaya. Aksam herkes geldi Allah Allah gozlerim olmus bu kadar,
ne oldu, iste ben oglum gelmisti gordiim, oglum gelmisti, sanki hissediyorsun o ¢ocugun yaninda gibi,
bilmiyorum ¢ok bir degisik bir duygu. Emine
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the ex-soldiers and the mothers,”® which prevent these experiences from being
transformed into a questioning of military service since it is over and life continues
despite the fact that unlike what Cevher the Ghost utters in Tossup, life (at least for a

certain while) may not necessarily “smell good” after military service.
4.5. Conclusion

In this chapter, I have analyzed how the MotherSpace, the limits of which are
drawn by the militarized soldier mothering discourse, shape the narratives of the
mothers. Women as mothers, however, have their own means of coping with the limits
of the MotherSpace. The second-class citizenship that are attributed to women with
their roles solely as mothers expected to raise (soldier) children for the country is
accepted in return for the proud mother image that is ‘bestowed’ upon them for their
endeavors. While “the duty to the homeland” for men is soldiering, this duty is
mothering for the women. Women, thus, benefit from this “patriarchal bargain” by
raising citizen-soldiers and in turn attaining the status of the proud mother. I have tried
to show, however, that this strategizing also comes with restrictions, just like the
restrictions of the MotherSpace, which create certain fissures in the language of the
mothers, urging them to shove away anything that may distort the perfect proud mother

image leaving them with unspeakeable silences.

1% Although beyond the scope of this research, it would also be interesting to observe what fathers, as
people who have also gone through the same experience, think about military service. Thus, analyzing
how silences are perpetuated or broken in the case of the fathers would also be worthwhile to talk about.
For a brief discussion of this issue, see Esra Gedik (2007: 119).
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CHAPTER V
CONCLUSION

During the initial stages of the research when I was perusing the Internet on
news related to soldiering, mothering, and the army, I stumbled upon a website named
“The Voices of My Martyrs”, a regularly updated blog about the news of the “martyred”
soldiers in the conflict zones in Turkey and the recent developments in the Turkish
military. Back then, I had found it both striking and vexing that a whole website
intended to function as a news blog could be kept about the young soldiers dying in the
conflict zone. My initial reaction left its place to indifference after reading the numerous
news of the unnamed “martyred” soldiers lined up one after the other. I visited the
website several times after my initial encounter to see the frequency of its update. My
interest declined when after several visits I concluded that the blogger had ceased to
publish.

I visited the website once more recently after I had finalized my research. The
initial indifference, however, left its place to uneasiness. I came across the news on the
situation of the soldiers who had been wounded in Tunceli by a remote control bomb
blast. One of my interviewee’s son was conducting his service in Tunceli and was
expected to return back home in mid-May, 2009. Demet had told me how concerned she
was about his son’s deportation to Tunceli, which would be taking place through Elazig,
since such a military convoy had been attacked by the PKK in the previous years. She
was relieved that his son had safely made it to his military unit yet was uneasy about his
return since he would be going to Elaz1ig again with the military convoy for his return

trip.
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The names of the soldiers who were wounded in Tunceli and sent to the Elaz1g
Military Hospital were not mentioned in the news on the blog. It was as if they were
anonymous without any names or previous lives. I knew that Demet’s son was not in a
position to be wounded since he would not be joining the operations or sent to the
conflict zone. I still felt disturbed, however, after reading the news thinking what Demet
would have felt when she saw it. What perplexed me in the news was the fact that
individual life stories were obscured by this narration which rendered living people into
sheer numbers: two wounded soldiers. These people had different names before they
became anonymous soldiers. Their lives afterwards, however, changed drastically

transforming their unique stories into mere military tales.

Although encountering such a blog particularly devoted to a topic like this on the
internet may be somewhat peculiar, similar news in the Turkish press are in fact quite
common. The newspapers are replete with news of the “martyred” soldiers in the
conflict zone and their mothers crying back at home in front of their son’s caskets. The
stories of the returned soldiers, however, barely receive any attention since military
service in Turkey, as demonstrated throughout the thesis, is regarded as an ordinary part
of an adult male’s life. Military service, on the other hand, not only affects those who
perform it, but also the people around them. In other words, it is not only men but also
women who are a part of this militarization. Thus, I argue that women’s contribution to
this militarized order and the “maneuvers” which militarize their lives should be taken

seriously.

5.1. Main Conclusions and Arguments

The initial objective of this thesis, in this sense, was to analyze how women,

among their various roles, as mothers are incorporated into this militarization. I aimed

125



to see how women from different social backgrounds whose sons had conducted their
military service in the East and Southeast regions of Turkey perceived the army and the
practice of compulsory military service and how they situated themselves within the
official discourse on soldier mothering. My initial motivation was to hear the voices of
the women and incorporate them into the literature on the hitherto limitedly explored
nexus of militarism and motherhood, assuming that these women, whose lives became
abruptly militarized with their son’s service, were not provided with a realm to speak

about their experiences. My initial assumptions, however, proved to be wrong.

The outcome of the research has demonstrated that the silence which seemed to
prevail over the soldier mothering construction is actually reproduced, reiterated and
perpetuated by the women themselves. As demonstrated in the second chapter, such a
category as soldier mothering does not exist for the mothers. Though not named, the
practice of soldier mothering, on the other hand, just like mothering itself, is something
which the women regard ordinary and ‘natural’. Talking about the experience of soldier
mothering is, thus, something out of the ordinary since, according to this viewpoint, a
mother is expected to encourage his son’s realization of military service. It is exactly
this taken for granted act of mothering, which requires that a mother be nurturing,
compassionate, and supportive at all times that renders soldier mothering a non-existing

category.

Unlike the silence of the mothers of the martyrs, for example, who cannot find a
language to convey their experiences and who thus cling to the martyrdom discourse of
nationalism and religion brought to them (Gedik 2008: 144) and the silence of the
Mothers of Peace whose voices are suppressed by the state deemed to be the ‘improper
mothers’ (Aslan 2007: 121), the women I have interviewed are not necessarily

silent/silenced because they cannot find a medium to express themselves or are
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repressed, but rather because they do not see this experience as something worth
speaking about, at least not publicly. I argue that it is exactly this taken for granted
stance towards the soldier mothering experience which makes the discourse on soldier

mothering invisible yet at the same time stronger.

The invisibility of the soldier mothering practice and soldier mothering as a non-
existing category due to its ‘naturalness’ makes it stronger since it covertly perpetuates
the assumption that bearing and raising citizen-soldiers for the state is the duty of the
women as mothers, just like soldiering and protecting the nation is the duty of every
man. The women’s unquestioning acceptance of the military service as solely men’s

duty and not also women’s also imply and buttress this assumption.

In addition to the invisibility and non-existence of the category of soldier
mothering, one striking aspect arising from the narratives is the proud mother image,
which actually complements the (non-)existence of the former aspect. Despite all the
seemingly negative answers to the questions which imply the proud mother image, like
their positive stance towards the women who say “I will not bestow my son to this land”
upon their children’s “martyrdom”, the women with their answers to other indirect
questions and narratives reiterate the proud mother image, who is expected to raise,

send, support, and in turn, be proud of her son who is protecting the homeland.

Although the image of the proud mother seems to be a strict and unquestioned
encapsulation of women into traditional gender identities, the issue at hand is quite
different. This eager embrace of the proud mother image, I argue, is a mixture of
Marsha Marotta’s articulation of the concept of ‘“MotherSpace” (2005) and Deniz
Kandiyoti’s concept of “patriarchal bargain” (1988). As previously demonstrated in the

thesis, it is true that women as mothers experience a similar peer pressure as their sons.
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“MotherSpace”, being one of the reasons of this pressure, which restricts the mothers in
criticizing and undermining the official soldier mothering discourse, turns to their
benefit with the image of the proud mother which they embrace as a part of the
“patriarchal bargain”. Since women cannot totally reject the proud mother image, they
strategize to find their way through this militarized order. I argue, in the final analysis,
however, that this strategizing is not such a simple and smooth process since it leaves
the mothers with fissures and unspeakable memories which should not be uttered for the

fear that it may distort the perfect proud mother image.

One other issue that this research dwells upon is the construction, perception,
and expressions of the “East” in the mothers’ narratives. Although military service is a
very ordinary practice for the mothers, their sons’ deployment to the “East” seems to be
an unfathomable event. I have tried to show how the “culturalization” of military
service, the construction of which I have demonstrated in the first chapter, enables the
service to be devoid of any negative connotation like death or violence. These
connotations, however, reappear when the issue at hand is deployment to the “East”
since the “East” as an unknown and ‘far away’ territory brings terror and fear to the

minds of the mothers.

What I have also tried to delve into related to the “East” was how it is perceived
by the mothers. According to the mothers, the “East” seems to be a homogeneous land
with strictly drawn boundaries. It is, however, at the same time a quite vague space
difficult to determine where it starts and ends. The “East” seems to be composed of an
uninhabited and timeless map laden with cliché images, devoid of people, and immune
to a long lasting war. There also seems to be a common narrative related to the
“Easterner”. Although it is unclear as to who this “Easterner” is, s/he is reflected to be

poor/lacking/welcoming/exciting and/or good/bad at the same time. The taken for
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grantedness of the “West” and “Westerner” vis-a-vis the quite stable “Easterner” image

is also what I have discussed in the thesis.

To sum up, this research contributes to the existing literature on militarism and
motherhood in Turkey in several ways. First, it delves into the category of soldier
mothering by analyzing the individual experiences of the people who have gone through
this ordeal. In this sense, it bases its arguments on an ethnographic analysis rather than a
solely theoretical one. Secondly, it not only scrutinizes the category of soldier
mothering, a hitherto unanalyzed issue, as a part of the nexus of gender and militarism,
but also reflects on the implications of soldier mothering as a non-existing category.
Moreover, it demonstrates that despite its reflections in the official discourse, soldier
mothering from the narratives of the mothers themselves is not a strictly unilateral
category. This seemingly multilateral experiences and expressions of soldier mothering,
however, add up to one single category of womanhood: the proud soldier’s mother.
Thus, by analyzing the diverse narratives of women on military service, the thesis also
reflects on how and why this proud mother image is produced and sustained by the
women. Finally, this research also scrutinizes the meanings and reflections of the East
in the mothers’ narratives, how “East” is constructed and perceived, something which
previous research (Gedik 2008) had considered by intervieweing the mothers of the
soldiers who had been “martyred” in the “East” yet had not problematized the meaning

and perception of the “East” for the mothers.

5.2. Suggestions for Further Research

This research was based on in-depth interviews with twenty women from
different social backgrounds. While the research material was very rich in content, it

was also limited in several ways. First, my initial aim in the beginning of the research
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was to reach contacts from different social backgrounds. In this sense, ethnicity, religion
or similar other aspects were not my primary concern. There were one Bosnian and two
Armenian women among my interviewees. Apart from them, when asked to answer the
short questionnaire that I gave them at the end of the interview, all of my interviewees
responded by writing down or saying “none” to the question on whether they had a
particular ethnic identity. Although I have not talked much on this issue, I think it would

be interesting to analyze how the military service experience intersects with ethnicity.

It is noteworthy to further analyze the fact that being Turkish is not regarded as
an ethnic identity just as responding to the ethnic identity question with the answer
“Turk” was not an option for the women I had interviewed. While it would be
interesting to analyze military service, citizenship, politics, and gender through such an
analysis, I believe it would also be worthwhile to conduct interviews with a group of
people with particular ethnic identities, such as Kurdish, Armenian, Bosnian, Circassian
mothers, or with a large number of mothers with different ethnic identities, to see how
perceptions of the state, military service, and citizenship are shaped according to these

particular positionalities.

Also, I had not specified a particular time period at which the ex-soldiers had
conducted their military service. All of the ex-soldiers, apart from two, had conducted
their military service in the 2000s. For a further intriguing study, I would suggest a
comparative analysis of the narratives of the mothers whose children have conducted
their service in the 1990s and 2000s to observe how military service in the
East/Southeast and soldier mothering is experienced in different time periods.
Regarding the fact that the Eastern and Southeastern cities had lived under a fifteen year
state of emergency which ended only recently in 2002, I find it very significant that

academic work should be conducted on this issue.
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As previously mentioned in the thesis, six of my interviews were accompanied
by the ex-soldiers. I had not specifically invited them or asked for their presence;
neither had I thought to shape the research as a comparative analysis of the perceptions
of the mothers and their children regarding military service. The interviews realized
under the presence of the ex-soldiers, however, proved to be quite thought provoking to
analyze the discrepancies between two viewpoints, closely observe, and gain firsthand
insight on how gender(ed) identities are shaped through the citizenship practices as
military service. I could not change the direction of my research due to time limitations
and restricted access to people, but I believe that such a research would be very thought

provoking and fruitful.

This research with both its arguments and restrictions tried, to the possible
extent, to fill the existing lacuna of the studies on the intricate relationship between
militarism and motherhood in Turkey. Although scholarship and research on militarism
in Turkey has gained attention and velocity in the past fifteen years, I believe that there
is still a lot to cover in this realm. In this sense, militarism still remains as quite a
pristine area with a lot of topic waiting ahead to be written on. Analyzing militarism and
its repercussions with a feminist perspective is further significant regarding the pivotal
role women play in the militarization process of Turkey. The nexus between
motherhood and militarism remains as one of these areas which is touched upon but has
not been spoken on in depth. Although the recent interest in this topic is a promising
development where young researchers have been interested in the notion of motherhood
and militarism both in the Turkish and Kurdish cases (Aslan 2007 and Gedik 2008), 1
believe that this subject still needs further scrutiny in order to demonstrate and further
think on the implications of the militarization of women’s lives. I hope that the outcome

of this research will be able to provide a modest ground which other young researchers
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can utilize for carving out space for feminist perspectives of militarism studies in

Turkey.
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APPENDIX A: Interview Questions

Bu arastirma, Sabanci Universitesi Kiiltiirel Caligmalar programinda gerceklestirilen
yiiksek lisans tezi icin yapilacak saha arastirmasinin bir parcasidir. Tez calismasinin
konusu Tiirkiye’de asker anneligidir. Bu calismanin amaci, devlet sdyleminde ve
medyada “asker annesi” olarak karsimiza ¢ikan kadinlarin, ogullarinin askerligini nasil
deneyimlediklerini kendi hikdyeleri {izerinden analiz etmektir. Bu caligmada, zorunlu
askerlik ve asker anneligi odakli devlet sOyleminin kadinlik, annelik, vatandaslhik ve
siyaset baglaminda kadinlarin hikayelerinde ne sekilde ortaya c¢iktigi iizerinde
durulacaktir. Bu amagla, 1984-2009 yillar1 arasinda askerligini Dogu ve Giineydogu
Anadolu bolgesinde yapmuis insanlarin anneleriyle miilakatlar gerceklestirilmesi
amaclanmaktadir. Yapilan arastirma sadece tez caligmasinda kullanilacak ve miilakatlar
sirasinda edinilen tiim veriler ve bilgiler gizli tutulacaktir.

Ne kadar zamandir Istanbul’da oturuyorsunuz?

Daha 6nce nerelerde oturdunuz?

Bu semtte oturmanizin belli bir sebebi (akraba iliskileri vs.) var m1?
Kag cocugunuz var?

Cocuklarinizin egitim durumu nedir?

Cocuklarinizdan hangisi askere gitti?

Oglunuzun askerlik yaptig1 yil, yeri ve siiresi neydi?

Oglunuz askere gittiginde ka¢ yasindaydi?

° P XS M R W=

Oglunuzun gorev yapacagi yeri nasil, kimden 6grendiniz?

[
(=

. Oglunuzun gorev yeri belli olunca neler hissettiniz? Oglunuzun tepkisi ne oldu?

[y
-

.Oglunuz askere gitmeden Once sizinle beraber mi yasiyordu? Daha dnce sizden
ayr1 yasadi m1?

12.Oglunuz askerden dondiikten sonra sizinle beraber mi yoksa sizden ayr1 mi
yasadi?

13. Oglunuzun gorev yerine gitmeden 6nceki siireyi nasil gegirdiniz?

14. Kendisi i¢in bir ugurlama toreni yaptiniz m1?

15. Oglunuzun yemin torenine katilabildiniz mi? Evet ise, toren sirasinda neler
hissettiniz?

16. Askerligi siiresince oglunuzla iletisim kurma imkanimmz oldu mu?
Goriisebildiginiz vakit size neler anlatird1?

17.Daha 6nce Dogu/Giineydogu Anadolu bolgelerine gitmis miydiniz? Oglunuz

orada bulunmus muydu?
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18.Dogu deyince akliniza neler geliyor? Bu diisiinceler oglunuz orada askerlik
yaptiktan sonra, eger gittiyseniz siz oray1 gordiikten sonra degisti mi?

19. Askerlik siiresince gorev yapilacak yerlerin nasil belirlendigini diistiniiyorsunuz?
Bu belirlemede kiginin egitim, ekonomik ya da sosyal durumunun etkileyici
oldugu goriisiine katiliyor musunuz?

20. Sizce askerlik bir gorev ya da vatan borcu mu?

21. Oglunuz askere gitmeden Once askerlik hakkindaki diigiinceleriniz nelerdi?

22. Askerligin zorunlu olmasi hakkinda ne diisiiniiyorsunuz?

23. Erkekler i¢in askerlik bir gérev ya da vatan borcuysa, sizce kadinlarin buradaki
vatandaglik gorevi ne olmal1?

24. Parali askerlik konusundaki diisiinceleriniz neler?

25. Askerligin egitici bir yani, erkeklerin iizerinde doniistiiriicii bir etkisi oldugunu
diisiiniiyor musunuz?

26. Askerligini yapmamis erkeklerin eksik kalacagini diistiniiyor musunuz?

27. Askerlikte alman egitimin okul egitiminden nasil bir farki oldugunu
diisiiniiyorsunuz?

28.Batr’dan Dogu’ya gidenlerin Dogu’yu; Dogu’dan Bati’ya gidenlerin de Bat1’y1
tanimas1 acisindan askerligin faydali ve olumlu bir tecriibe oldugunu diisiiniiyor
musunuz?

29. Kadinlarin da askerlik yapmasi konusunda ne diisiiniirsiiniiz?

30. Bir kadin/anne olarak sizin oglunuza/devlete karsi belli gorevleriniz oldugunu
diisiiniiyor musunuz?

31. Oglunuzun askere gitmeme sansi olsaydi bunu kullanmasinm ister miydiniz?

32.Bagka bir oglunuz varsa/olsa onun da Dogu’da/Giineydogu’da askerlik yapmasi
konusunda neler hissederdiniz?

33. Oglunuzun askerligi siiresince/sonrasinda hayatinizda degisen bir sey oldu mu?

34. Oglunuzun askerligi siiresince/sonrasinda ¢evrenizdeki insanlarla yasadiklarinizi
paylasabildiniz mi?

35.Oglunuzun askerlik sirasindaki yoklugu size annelik acisindan hayatimizda bir
eksiklik hissettirdi mi?

36. Sizce asker annesi olmakla asker babasi olmak farkli seyler mi? Evet ise annelik,
babaliktan nasil farkl?

37.0glunuzun askerligi sebebiyle kendisinden ayri1 kaldiginiz zaman siiresince

aranizdaki iliskide bir degisiklik oldu mu?
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38. Oglunuz askerlik sirasinda yasadiklarini sizinle paylagir miydi/paylasti mi?

39.Oglunuzun askerligi sonrasinda aramizdaki iliskide/paylasimda bir degisiklik
oldu mu?

40. Oglunuzun askerlik yaptig1 kisileri/askerlik arkadaslarini tantyor musunuz? Bu
kisiler oglunuza benziyor mu? Benzemiyorsa, ondan nasil farklilar?

41. Oglunuzun askerlik arkadaslar1 vesilesiyle tanistiginiz anneler var mi?

42.0glunuz askere gittikten sonra siyasete ve bolgedeki siyasi olaylara olan
ilginizde bir degisiklik oldu mu?

43. Oglunuzun askerligiyle ilgili herhangi bir dernege iiye oldunuz mu?

44. Herhangi bir siyasi goriisii destekliyor musunuz?

45. Hangi partinin sizi temsil ettigini/edebilecegini diisiiniiyorsunuz?

46. Dogu’da/Giineydogu’da yasanan olaylar1 ve PKK’y1 nasil degerlendiriyorsunuz?
Sizce bu olaylarin sebebi ne?

47. Sizce askerlik ve Kiirt sorunu medyada nasil ele alintyor?

48. Sizce yasanan catismalarin bir ¢dziimii var m1?

49. Devletin vatandaglara karsi ne gibi sorumluluklar1 olmali? Bu sorumluluklarin
yerine getirildigini diisiiniiyor musunuz?

50. Bunun karsiliginda, devletin vatandaglardan ne gibi beklentileri olmal1?

51. Sizce devlet yetkililerinin/siyasetcilerin konugmalarinda asker anneligi nasil bir
yer teskil ediyor?

52. Oglunuzun askerligi siiresince ya da sonrasinda herhangi bir devlet gorevlisiyle
bir asker annesi olarak temasiniz oldu mu?

53. Kadinlarin askerlik baglaminda medyada nasil yer aldigini/temsil edildigini
diistiniiyorsunuz (asker annesi, asker esi vs.)?

54. Kendinizi medyada resmedilen ‘asker annesi’ne benzer buluyor musunuz?

55. Sizce asker annelerinden, madalya torenleri, televizyon programlari gibi yerlerde
nasil bir ‘performans’ bekleniyor?

56. Siz annelerin bu gibi yerlerde nasil davranmasi gerektigini diisiiniiyorsunuz?

57. Siz bir asker annesi olarak bu gibi etkinliklere katilacak olsaniz oradaki insanlara
neler soylemek isterdiniz?

58. Sehitlik/gazilik kavramlar1 hakkinda neler diistintiyorsunuz?

59. Sehit anneleri konusundaki goriisleriniz neler, tanidiginiz bir sehit annesi var

mi1?
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60. Televizyonlarda, ogullarinin sehit olmasi sonucunda “Vatan sagolsun

demiyorum” diyen kadinlar/anneler goriiyoruz. Bu kadinlarin tepkilerini

diistiniirsek, bu konu hakkindaki diisiinceleriniz neler?

61.Bu baglamda, sizce annelik iizerinden iyi/kotii annelik ayrim1 yapilabilir mi?

62.Medyaya da yansidigi tizere, kendilerini “Baris Anneleri” olarak adlandiran, bu

63.
64.

olusum cergevesinde Kiirt ve Tiirk anneleri Dogu’daki/Giineydogu’daki olaylara
bir ¢6ziim bulmak amaciyla bir araya getirmek icin calisan kadinlar var. Bu
olusumu daha once duydunuz mu, etkinliklerinden haberdar misiniz? Evet ise,
bu konu hakkinda neler diisiiniiyorsunuz? Anneligin doniistiiriicii bir etkisi
olabilecegini diisiiniiyor musunuz?

Bu acidan kadinlarin erkeklerden daha baris¢il oldugunu diisiiniiyor musunuz?
Son zamanlarda askerligi dini ya da vicdani sebeplerden otiirii reddeden ve
askere gitmeyen insanlar hakkindaki haberler medyaya yansiyor. Siz bu konu ve

bu insanlarin tutumlar1 hakkinda ne diistiniiyorsunuz?
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10.

APPENDIX B: Interview Questionnaire

Kac yasindasiniz?

Nerede dogdunuz?

Anadiliniz nedir? Bildiginiz yabanc diller var m1, varsa hangileri?

Egitim durumunuz nedir?

Calisiyor musunuz? Evet ise, mesleginiz nedir?

Herhangi bir sosyal giivenceniz var mi1? Varsa nedir? (Emekli Sandigi, SSK vs.)

Hanenizin toplam geliri nedir? (500’den az; 500-1000; 1000-2000; 2000 ve iistii)

Kendinizi hangi sinifa mensup olarak goriiyorsunuz? (alt-orta, orta, iist-orta)

Kendinizi hangi dine mensup olarak goriiyorsunuz? (Miisliiman, Hiristiyan,
Musevi

VS.)

Kendinizi herhangi bir etnik sinifa mensup olarak goriiyor musunuz? (Ermeni,

Kiirt, Bosnak vs.)

137



APPENDIX C: Profile of the Interviewees

Name Son’s Place of Duty Service Year
Eda Hakkari-Yiiksekova 2006-7
Zeynep Batman 2007
Fatma Agri-Tutak 1999-2000
Ayse Bingol 2001
Sevim Agri-Patnos 2003-4
Seving Hakkari-Otluca 2006-7
Sibil Elaz1g 2007
Gokegen Batman 2007
Selma Mardin 2003
Nimet Antep 2005-6
Arzu Kars-Subatan 2008-9
Hayrunisa Antep 2003
Oviing Erzincan 2008-9
Demet Tunceli 2008-9
Hatice Diyarbakir-Ergani 1996-7
Emine Siirt 2008-9
Semiha Mardin 2007-8
Aysegiil Diyarbakir 2004-5
Deniz Kars-Sarikamig 2005-6
Dilek Sirnak 2007-8
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APPENDIX D: Socio-Economic Profile of the Interviewees'>’

Name Education Job Social Income Class Religion Ethn.
Security
Eda Univ. TV Admin. SSK 2000+ Upper-middle | Muslim None
Zeynep | Univ. drop out | Housewife SSK 2000+ Middle All None
Fatma Primary S. Housewife None 500-1000 | Lower-middle | Muslim None
Ayse High S. Housewife Bagkur 2000+ Middle None None
Sevim Univ. drop out Retired SSK 1000-2000 | Upper-middle | Muslim None
Seving Primary S. Stylist SSK 1000-2000 | Lower-middle | Muslim None
Sibil High S. Retired SSK 1000-2000 Middle Christian | Armenian
Gokeen Primary S. Housewife SSK 500-1000 Middle Muslim None
Selma None Housewife | Emekli S. | 500-1000 Middle Muslim None
Nimet H. S. drop out | Housewife SSK 500-1000 | Lower-middle | Muslim Alevi
Arzu Middle S. Housewife SSK 1000-2000 | Upper-middle | Muslim None
Hayrunisa High S. Retired SSK 2000+ Middle Muslim None
Oviing University Chem. Eng. SSK 2000+ Upper-middle | Muslim None
Demet High S. Engineering SSK 1000-2000 | Upper-middle | Christian | Armenian
Hatice Primary S. Cook Bagkur -500 Middle Muslim Bosnian
Emine None Housewife SSK 500-1000 Middle Muslim None
Semiha Primary S. Housewife SSK 1000-2000 Middle Muslim None
Aysegiil High S. Housewife SSK 1000-2000 Middle Muslim None
Deniz High S. Teacher Bagkur 2000+ Middle Muslim None
Dilek Primary S. Housewife SSK 500-1000 Middle Muslim None

17 The answers given to these questions are that of the interviewees.
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APPENDIX E: The Letter from the Turkish Armed Forces

................................ KUTSAL GOREVINE BASLAMAK UZERE /[ / TARIHINDE BIRLIGIMIZE KATILMISTIR..
KOMUTANLIGIMIZ ....vecovvirienivciieeanini SAGLIGI VE IHTIYACLARIYLA YAKINDAN ILGILENECEK VE [HTIYAGLARI
DEVLET TARAFINDAN KARSILANACAKTIR.

................... BUNDAN SONRA ASKER OCAGINDA, YUVASINDAN AYRI FAKAT ARKADASLARI ILE BIRLIKTE DEGISIK
BIR ORT MDA HAYATI TANIMAYA BASLAYACAK, GEREKLI EGITIMLERI GORECEK VE MUHARIP BIRLIKLERIMIZDE GOREV
YAPACA _SEVIYEYE GETIRILECEKTIR.

3U DEGISIK ORTAM VE HIZMETIN EN BUYUK NOKSANI, SIZLERDEN AYRI KALMI$ OLMAK VE AILE YUVASININ
OZLEVM NIDUYMAKTIR.

SIZLERIN GOSTERECEGINIZE INANDIGIMIZ YAKIN {LGI VE DESTEGINIZLE MORAL KAZANACAK, BOYLECE DAHA
BUYU . BIR VATAN SEVGISI, VAZIFE ASKI, BIRLIK VE BERABERLIK DUYGUSU ICINDE KUTSAL VATAN GOREVINI IFA
EDEC KLERDIR. MAZIDE VATANIN BIRLIGI VE BUT{UNLUGU, MILLETIN REFAH VE HUZURU ICIN SEVE SEVE HAYATLARINI
FED/ EDEN ATALARININ iZINDE VE ONLAR GBI GEREKTIGINDE KANINI VE CANINI FEDA EDECEGINE INANARAK ONLARIN
RAH T VE HUZURU, YUKSEK BIR MORALE SAHIP OLABILMELERI ICIN SIK SIK [LETI$IM KURMANIZI TEMENNI EDERIZ.

i

ANCAK;

- ONEMLI AILEVi PROBLEMLERINIZ OLMADIKCA KENDI HALLEDEBILECEGINIZ KUGUK SORUNLARINIZI ILETMEMENIZ
VI HEP iyl VE MEMNUN OLDUGUNUZU BELIRTMENIZI,

VAZIFE AR_KADASLIK BAGLARI, VATAN SEVGISININ ONEMINI BELIRTEN TELKINLERDE BULUNMANIZI, BOYLECE
. VAZIFESINDE DAHA SEVKLE BAGLANMASINA YARDIMCI OLMANIZI ONEMLE BELIRTINIZ.

ASKERLIK YASAMI BOYUNCA, ....cooooiiiiiiii i HER TURLU SORUNU ILE YAKINDAN ILGILENILECEKTIR
BUNUN [CIN SIVIL HAYATTA IKEN TARAFINIZDAN BILINEN ALKOL BAGIMLILIGI, UYUSTURUCU MADDE KULLANMA
ALISKANLIGI, KiSISEL DAVRANIS BOZUKLUKLARI VEYA ONEMLI SAGLIK PROBLEMLERI ILE VARSA SUREKLI KULLANDIGI
ILACLARIN BIZLERCE DE BILINMESI KENDISINE YARARLI OLACAKTIR. . vs onois s s esemeessnmennsh esimiiiass: BILINEN SORUNLARINI
BILDiRMENIZ HALINDE TARAFIMIZDAN SORUNLARININ COZUMU KOLAYLASACAKTIR.

KISA DONEM ERLERIN YEMIN TORENT /7 / TARIHINDE YAPILACAK OLUP BU TORENDE SIZLERI DE ARAMIZDA
GORMEKTEN KIVANG DUYACAGIZ.

NUMARALARINI CEKI’NMEDEN ARAYINIZ.

SAYGILARIMLA.

BIRLIK ADRESI

JKOMD. TB. K.LIGI

TELEFON VE SAATLERI

MESAI GUNLER SAAT 17:30’DAN
SAAT 21:00’A KADAR

CUMARTESI SAAT 13:00°'DAN
SAAT 21:00°A KADAR

PAZAR SAAT 07:00'DAN

SAAT 21:00°A KADAR
TLENO (SANTRAL)
TLE NO (ANKESORLU)
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APPENDIX F: The Map of Eastern Anatolia

Dogu Anadolu
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APPENDIX G: The Map of Southeastern Anatolia

Giineydogu Anadolu
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APPENDIX H: Women’s Day Posters of TAF, 2007

Sizler,
Cagdas Turkiye'nin
Sembolusunuz.

Turk Silahh Kuvvetleri

“You are the symbols of modern Turkey. We celebrate your March 8§, Women’s Day.”
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APPENDIX I: Women’s Day Posters of TAF, 2008

\

KADI I:_IEM!

, GUNU
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Turk Silahli Kuvvetleri

L Wl

“We celebrate the Women’s Day of our self-sacrificing women who have educated,
raised, made us who we are and with whose existence we are honored.”
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APPENDIX I: Women’s Day Posters of TAF, 2008

Kadinlarimiz .
erkeklerden : ;
daha cok aydin,

daha cok verimli,
daha fazla bilgili

olmaya
mecburdurlar.

AP

Kadinlar Guninuz Kutlu Olsun

“Our women have to be more intelligent, more productive, more knowledgeable than
men. We celebrate your Women’s Day.”
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APPENDIX I: Women’s Day Posters of TAF, 2008

{Ill_mhri}-' etimiz

lr-

iikselerek Bug;

5 RADINLAR GONGNDZ KUTLU OLSUN:

Tiirk Silahhh Kuvvetleri

“Our republic has reached its present state by developing on the shoulders of our
women.”
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APPENDIX J: Women’s Day Posters of TAF, 2009
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“How happy it is to be a Turkish woman raising Atatiirk. We celebrate March 8,
Women’s Day”
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APPENDIX J: Women’s Day Posters of TAF, 2009
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“We celebrate March 8, Women’s Day. Woman for the Turkish Republic today is an
exalted and honorable being in the most respected state, just like she has been
throughout Turkish history.”
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APPENDIX J: Women’s Day Posters of TAF, 2009
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TURK SILAHLI KUVVETLERI

“March 8, Women’s Day... Everything we see on earth is the creation of women.”
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APPENDIX K: Mother’s Day Posters of TAF, 2007

4

“You are worth everything. We celebrate your Mother’s Day.”
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APPENDIX K: Mother’s Day Posters of TAF, 2007

HEP. YANIMIZDASINIZ®

“You are always with us. We celebrate your Mother’s Day.”
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APPENDIX L: Mother’s Day Posters of TAF, 2008

“Your love is our power. We celebrate your Mother’s Day.”
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APPENDIX L: Mother’s Day Posters of TAF, 2008
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“Everything you see on earth is the creation of women. We celebrate your Mother’s
Day.”
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APPENDIX M: Mother’s Day Posters of TAF, 2009

Tirk Silahli Kuvvetleri
= T A

“The most significant men of every period have been raised by the mothers of the
Turkish nation. We celebrate your Mother’s Day.”
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APPENDIX M: Mother’s Day Posters of TAF, 2009
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Tirk Silahli Kuvvetleri

“Our loving and self-sacrificing mothers, we celebrate your Mother’s Day.”
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APPENDIX M: Mother’s Day Posters of TAF, 2009

U Tiirk Silahli Kuvvetleri

“Mothers with a scent of flowers, we celebrate your Mother’s Day.”
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APPENDIX M: Mother’s Day Posters of TAF, 2009

TORK SILAHLI KUYVETLERI

“All our mothers are in our hearts. We celebrate your Mother’s Day.”
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APPENDIX M: Mother’s Day Posters of TAF, 2009

efkat Dolu c‘?‘{ f1-f-m-£€--:-£-f-r-1£ﬂ-

Sizler i¢in Vanz!

“Our compassionate mothers, we are there for you. We celebrate your Mother’s Day.”
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APPENDIX M: Mother’s Day Posters of TAF, 2009

ANNELER GUNUNUZ KUTLU OLSUN...
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I Yelistidiginiz evlatlar
" bu vatanin bekcisidir.

TURK SILAHLI KUVVETLERI

“The children you have raised are the protectors of this homeland. We celebrate your
Mother’s Day.”
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APPENDIX M: Mother’s Day Posters of TAF, 2009

| iMHI»I |

TORE SILAHLI KU\F‘JETLERI

“Kind hearted mothers; we celebrate your Mother’s Day.”
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APPENDIX N: Father’s Day Posters of TAF, 2007

Yetistirdiginiz evlatlarla gurur duyuyoruz.
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"/ TURK SILAHLI KUVVETLERI

“We are proud of the sons you have raised. We celebrate your Father’s Day.
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APPENDIX N: Father’s Day Posters of TAF, 2007

sefkat dolu yiireginde
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“How happy I am in your compassionate heart. We celebrate your Father’s Day.”
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APPENDIX N: Father’s Day Posters of TAF, 2007

. X ,-.
BABALAR'GUN
KUTLU OLSUN

TURK SiLAHL] KUVVETLERI

“The love of the homeland in my heart is your creation. We celebrate Father’s Day.”
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APPENDIX O: Father’s Day Posters of TAF, 2008

Dogdugumuzda

- utigunuz
elimizi
fark ettik ki hic
birakmamissir

—

Babalar
Gununuz
Kutiluv Olsun

TURK SILAHLI KUVVETLERI]

“We have realized that you have never let go of our hand which you had held on
our birth. We celebrate your Father’s Day.”
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APPENDIX O: Father’s Day Posters of TAF, 2008

TURK SILAHLI KUVVETLERI

“We celebrate the Father’s Day of our fathers whose sacrifices we will never forget.”
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APPENDIX O: Father’s Day Posters of TAF, 2008

L

Nibet Sirast Bizde

BABALAR
GUNUNUZ
Kutlu Olsun

il Tork Silahl Kuvvetleri

“It is our turn of duty. We celebrate your Father’s Day.”
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